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1. Baal HaSulam, Ohr HaBahir, “The Breaking of the Vessels”
The breaking of the vessels. The correction that comes through this preliminary breaking in the
way that the breaking itself is a great correction. Some interpreted that it is a correction in order
to correct. However, this phrasing is incorrect, for we should ask about these words, “Why
should He spoil and then correct? Let Him not spoil and He will not need to correct.” However,
the thing is that the whole point of the correction and the great benefit that the Creator
contemplated in the beginning of creation would not have come to the world were it not through
spoiling the vessels in this manner, and whose entire correction is in the matter of clarifying the
matter from the beginning, that they were never spoiled.
1. Baanb Cynam. KHura “Op abaup”. "Pa3bueHune kenum"
Pa3bueHne kenum: CyTb UCMpaBneHnsd, npuxoasallero nocpeacTtBOM YCKOPEHUS 3TOro
pa3bueHus B TOM, YTO camo pasbueHune n ectb 6onbLioe ucnpaeneHne. Ml ectb oobAacHAKOLWME,
YTO 3Ta HEMCNPABEHHOCTb paan UCNpaBneHnsi, HO Ha CaMOM [efne BblpaXXeHne He BEPHO, Bedb
eCTb 3aTpygHeHue B HeM: 3a4eM EMy nopTutb, a 3atemM ucnpaenatb — ecnu 661 OH He nopTun,
TO He noHagobunocb 3atem ucnpaBnATb. HO CyTb B TOM, YTO [MaBHOE MWCMpaBieHne U
bonbLioe 6naro, KoTopble 3agyman TBopel, B Havane COTBOPEHMUS — BCE 3TO He MPULLIIO B MUP
MHa4ye, Kak MyTeM MopYuM Kenum TakuMm obpas3om, Korga Bce WX ucnpaeneHus... ( 4To
BbISICHUNOCb M3HaYarnbHO), YTO OHN HUKOrAA M He BbINN UCMOPYEHDI.
1. Baal HaSulam, Or HaBahir, Ruptura de los Kelim
La ruptura de los Kelim: el asunto de la correccién que proviene de esta previa ruptura, de
modo que la ruptura misma es una gran correccion. Hay quien interpreté que es una corrupcion
con el fin de corregir, pero este dicho no es cierto, y deberia preguntarse al respecto sobre Su
propésito de romper y luego corregir, si no rompiese no habria necesidad de corregir. Solo que,
el asunto principal respecto a la correccidn y el gran beneficio que el Creador planed al
principio de la creacion, todo esto no habria ocurrido en el mundo si no hubiese acontecido el
rompimiento de los Kelim de este modo, y toda su correccion esta en lo que resulté desde un
principio, que en realidad nunca estuvieron corruptos.
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2. Baal HaSulam, Ohr HaBahir, Ohr Yashar Ohr Hozer
In His almightiness, He devised a tactic by which a reality of perception of His lights would
nonetheless appear to the lower ones. The sages call this tactic “darkness,” as in “and creates
darkness,” from the words, “Come and see darkness.” In other words, the denial of the light and
our frail perception of it, which we perceive as darkness, are the true reason for the perception
of the light. This is the meaning of “As the advantage of the light from within the darkness.” That
is, our whole perception in the light is from within the darkness.
2. baanb Cynam. Knura "Op abaup. Op Awap Op Xo3zep ([psiMmon u oTpaxeHHbIN cBeT)"
Co Bcemn CBOVMMWM BO3MOXHOCTSAMU TBOpel npuaymarn yxulipeHue, nocpeacTtBOM KOTOPOro
peanbHOCTb Morna 6bl NPOsIBUTLCA B BUAE, BOCNIPUHUMAEMOM TBOPEHUAMMU, NO KparHen Mepe B
Ero cBeueHun. N 31O yxuupeHme Ha A3blke MyapeuoB Ha3blBaeTCs TbMOW, Kak cka3aHo: «W
TBOptO 'O0p3’ TbMy», OT CMOB «nNpuan» n «yBuab» («60—pa») TbMmy. LpyrMmmu crnoBamwu,
3afepxka cBeTta U crnabocTb CBA3N C HUM, KOTOPblE MOHUMAKTCA Yy Hac Kak TbMa, ABMSeTCA
HaJEeXXHON MPUYMHON BOCMPUSATMSA CBETA, KaK CKal3aHO: «Kak MPeMMyLLECTBO CBETA M3 TbMbly,
WHBIMW CriOBaMu, BCE Halle BOCMpUATUE CBETA NPOUCXOAMUT U3 TbMblI.
2. Baal HaSulam, Or HaBahir, Luz directa, Luz que retorna
Con Su omnipotencia, ided una tactica mediante la cual una realidad perceptible apareceria a
los inferiores, por medio de Sus iluminaciones. Los sabios llaman a esta tactica "oscuridad",
como en "y crea oscuridad”, de las palabras "ven y ve la oscuridad". Es decir, la prevencion de
la Luz y nuestro débil aferramiento en ella, que percibimos como oscuridad, es la verdadera
razon de la percepcion de la Luz. Este es el significado de las palabras, "Como el predominio
de la Luz sobre la oscuridad". Es decir, toda nuestra percepcion de la Luz proviene del interior
de la oscuridad.
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3. Rabash, The Meaning of Branch and Root
We should know that the Creator created the night, and He certainly created it for a purpose,
which is to do good to His creations. Therefore, each one is asking: Why did He create
darkness which is night? After all, according to the purpose of creation, He should have created
only day and not night. The verse says, “And there was evening and there was morning, one
day.” That is, specifically through both, which are night and day, comes one day.
However, the night was created deliberately as not illum



inating without corrections, in order to perform the corrections that the night reveals to a person.
This is so because the Kelim are founded over the sensation of darkness. These are needed in
order for them to have a need for the Creator to help them. Otherwise, there is no need for the
Creator’s salvation. That is, at that time there is no need for the Torah, which is regarded as “the
light in it reforms him.”

3. Pabaw. CtaTtba 2 (1985) “BeTBb U KOpeHb”

CnepnyeT 3HaTb, YTO HOYb co3gaHa TeopuoM. U, pasymeetcsa, OH co3gan ee ¢ onpeaeneHHou
uenbto — goctaBuTb Gnaro CBoMM TBOpeHuAM. A pa3 Tak, Kaxabl 3agaeTtcs BOMPOCOM:
«lMoyemy OH cosgan TbMy — cocTosiHue Houn? Passe OH He gormkeH 6bin, cornacHo uenwu
TBOPEHUS, CO3a4aTh TONbKO AeHb, 6e3 Houn?» CkasaHo 06 atoMm: «W 6bin Beyep, 1 Obino yTpo —
AeHb oavH». WHbiMM crioBamu, MMEHHO Gnarogaps MM O6OMM — HOYM U OHKO — MNPUXOAUT
€AVHbIN OEHb.

Kak yxe ckasaHo, HOYb HaMEPEHHO CO34aHa Tak, YTO CBET He npuxoguT 6e3 ucnpaBneHun, —
Ansa Toro 4Ytobbl NPOU3BOAMTL UCMPaBMEHUs HA TO, YTO OHA pacKkpbiBaeT venoseky. Beab Ha
OLLYLLIEHUN TbMbl (OOPMUPYHOTCS COCYAbl, KOTOPbIE HYXXHbI, YTOObLI NosiBNAnNack Hyxxaga B Teopue,
B Ero nomowun. A nHade HeT noTpebHoCTM B n3baBneHum ¢ Ero cTopoHbl — MHBbIMK CliOBaMu, HET
Hy>xabl B Tope, «CBET KOTOPOW BO3BpaLLaeT YernoBeka K MICTOUHUKY ».

Rabash, El asunto de rama y raiz, Articulo N° 2, 1985

debemos saber que el Creador creo la noche, y ciertamente la cre6 con un propésito, que es
hacer el bien a Sus creaciones. Por lo tanto, cada uno pregunta: s Por qué creo la oscuridad
que es la noche? Después de todo, de acuerdo con el propdsito de la creacion, deberia haber
creado solo dia y no noche. El versiculo dice: «Y hubo noche y hubo mafana, un dia». Es
decir, que especificamente a través de ambos, que son noche y dia, llega un dia.

Sin embargo, la noche fue creada deliberadamente como no esclarecedora sin correcciones,
con el fin de realizar las correcciones que la noche revela a una persona. Esto es asi porque
los Kelim se fundan sobre la sensacion de oscuridad. Estos son necesarios para que tengan la
necesidad de que el Creador los ayude, de lo contrario, no hay necesidad de la salvacion del
Creador, es decir, que en ese momento no hay necesidad de la Tora, que se considera como
«La luz en ella lo reformay.
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4. Zoha For All, Tetzaveh [Command], "And in the Desert Where You Saw", No. 86

There is no light except for that which comes out of that darkness. This is so because when that
side surrenders, the Creator rises above and His glory grows. Also, the work of the Creator is
only out of darkness, and there is no good except from within the bad. And when one enters a
bad way and leaves it, the Creator rises in his glory. Hence, the perfection of everything is good
and bad together, and to later depart to the good. And there is no good except for that which
comes out of the bad. And in that good, the glory of the Creator increases, and this is complete
work.

4. 3oap ansa Bcex. haBa TeuaBe, n.86



HeT nHoro ceeta, KpoMe TOro, KOTOPbIN UCXOQUT 13 TbMbl. GO Korga ata CTopoHa NoKopsieTcs,
Torga nogHumaeTcs TBopew Haeepx, U pacTteT Ero cnaea. CnyxeHne TBopuUy BeAETCH TOSMbKO
n3 TbMbl, U NUWb U3 3na npouctekaetr Gnaro. Korga 4enosek, BCTYNUBLUMIA Ha OYPHOW MyThb,
OCTaBNsET ero, Toraa Bo3BbilwaeTcs Teopel, B CBoen cnaese. M noToMy cOBEpLUEHCTBO BCErO —
310 pobpo u 3no0 BMecTe, gabbl obpatutbca 3atem K gobpy. Hetr 6Gnara, koTopoe He
npoucxoguno 6bl M3 3na; U B 9ToM Onare BO3BblWaeTCA cnaea TBopua. OTO U eCTb
COBEpPLUEHHOE CNYyXeHKe.

4) Zéhar para todos, Tetzavé, 86

No hay Luz mas que aquella que sale de la oscuridad, pues cuando esa parte se rinde, el
Creador se eleva hacia Arriba y crece Su honor. Y no hay trabajo del Creador mas que de la
oscuridad. Y no hay bien que no sale del mal. Cuando uno entra al camino del mal y lo
abandona, entonces el Creador se eleva en Su honor, y por eso la plenitud de todo es el bien y
el mal juntamente, y apartarse después del mal hacia el bien. No hay bien sino el que sale del
mal. Y en ese bien se eleva el honor del Creador y esto es el trabajo completo.
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5. Babylonian Talmud, Masechet Makot, p 24a
Once, Rav Gamliel and Rabbi Elazar Ben Azaria and Rabbi Yehoshua and Rabbi Akiva went up
to Jerusalem. When they arrived at Mt. Scopus, they tore their clothes. When they arrived at the
Temple Mount, they saw a fox come out from the Holy of Holies. They started crying, while
Rabbi Akiva was laughing. They said to him, “Why are you laughing?” He said to them, “Why
are you crying?” They replied, “In the place of which it is written, ‘And the stranger who draws
near shall be put to death,” now foxes walk. How can we not cry?” He said to them, “This is why
| am laughing, as it is written, ‘And | will take to Myself faithful witnesses for testimony, Uriah the
priest and Zechariah the son of Jeberechiah” ... until Uriah’s prophecy came true, | feared that
Zechariah’s prophecy would not come true. Now that Uriah’s prophecy has come true, it is
known that Zechariah’s prophecy will come true.” With these words, they said to him, “You have
comforted us, Akiva, you have comforted us.”
5. BaBunoHckuu Tanmypa. Tpaktat Makor, cTp. 24a
Kak-To pabbaH Mamnuanb, pabbw 3nasap 6eH Asapua, pabbu KMerowya wn pabbu Akuea
oTnpasunucek B Nepycanum u, gonga go ropbl Ckonyc, B 3HaK Tpaypa pasopBanu ogexabl, a
Korga gownu o XpamoBOW ropbl U yBuaenu nucuuy, Bblberaslyto n3 Cesatasa CeATbIX, TO
Hayanu nnakaTtb — Bce, Kpome pabbu AknBbl, KOTOPbLIN 3acMesncs. Ero cnpocunu: «llovemy Tbl
CMeéwbeca?» «A Bbl Nodemy nradetre?» — crnpocun OH. «HanmcaHo, — oTBeTuUnuM emy, —
“nocTopoHHMK, KoTopbin npubnusntca (kK Ceatas CeaTtbix), ga ©Oyger npegaH cmeptw”
(Bemnpgbap, 1:51), — a Tenepb nucel Tyaa BxogaT! Kak e Ham He nnakatb?» Ckasan um pabbu
AkmBa: «MmMeHHO noatomy s1 cmesancsa. 6o HanucaHo: “U A B3an Cebe BepHbIX cBuaeTenen —
Ypuro-cesilieHHUKa 1 3axapuio ceiHa Mesepexaiiary” (Mwansry, 8:2). ... MNoka He MCnonHunoch



npopo4ecTBo Ypun, 9 6oancsa, YTo He UCNONHUTCS NpopodecTBO 3axapuu. Tenepb xe, Korga
nepsoe cObInock, 1 yBepeH, 4YTo cbyaetcs u BTopoe». U ckasanu emy: «AkvBa yTelusn Hac,
AkuBa yTewmn Hac».

5. Talmud Babli, Masejet Macot, pag. 24, 1

Rabi Gamliel y Rabi Elazar Ben Azaria y Rabi Yeoshua y Rabi Akiva, una vez subieron a
Jerusalén y al llegar al Monte Hatzofim rasgaron sus vestidos pues llegaron al monte del
Templo y vieron un zorro que salia de la santidad de las santidades. Ellos empezaron a llorar
mientras que Rabi Akiva reia. Le dijeron: jpor qué te ries? Les contestd: ;Por qué lloran
ustedes? Le dijeron: el sitio del cual esta escrito “El extranjero que se acerque morira”, y ahora
zorros caminan por él, sy no lloraremos por ello? Les dijo: por eso mismo me rio, ya que esta
escrito: tendré testigos fieles, Uria, el Cohen, y Zjaria, hijo de Yevarchiyahu..., hasta que no se
cumplié la profecia de Uria estaba temeroso de que no llegase a cumplirse la profecia de
Zjaria. Ahora que se cumplié la profecia de Uria, tengo certeza que se cumple la profecia de
Zjaria, y con estas palabras le dijeron: Akiva, nos has confortado, Akiva, nos has confortado
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6. Pri Tzadik, Pinhas, Item 9
On these three weeks, on the 17" of Tammuz, the tablets broke, on the 9" of Av the Temple
was ruined for the first time, and on the second, Israel were exiled. But indeed, all this was a
preparation, for by this they were later rewarded with great light. It was said about the breaking
of the tablets (Shabbat 87), “Well done for breaking,” for by breaking the tablets they were
rewarded with the light of Torah, and on the 9" of Av the Messiah was promptly born, as it is
written (Midrash Eicha) that the ruin of the Temple was a preparation for the building of the third
Temple that will take place, and then will be the complete redemption, after which there will be
no exile.
6. Mpu Uaauk. Mae.a lNuHxac, n.9
B atn Tpu Hegenun, 17-ro Tamysa 6binu pa3butel ckpwxanu, n 9-ro Aea 6bin cnepsa paspyLUeH
Xpam, a 3atem uarHaHbl Vicpasanb. Ho B 4eNCTBUTENBLHOCTM BCE 3TO ObINO MOArOTOBKOW, YTOOLI
BMOCNEACTBUM TakMM nytem Obinn yaoctoeHbl Gonbworo ceeta. O pasdbueHun ckpukanen
ckazaHo: (lLla6ar, n. 87) "bpaBo Tebe, 4to Tbl pas3bun", Begb nyTem 3TOoro pasdbueHus
CKpwkanen ygoctounucb ceeta Topbl, U 9-ro ABa Totyac pogunca Malwmax, Kak ckasaHo: (B
Mugpaw dnxa): " 6yaet paspylieHne Xpama noarotoBKOM K CTPOUTENLCTBY TpeTbero Xpama,
4yTO6bI ObIN OH, M TOrAAa HAaCTYNUT NOfHoe n3baBneHne, NOcne KOToporo He ByaeT M3rHaHKS.
6. Pri Tzadik, Parashat Pinjas, punto 9
En estas tres semanas, a partir del 17 de Tamuz cuando fueron rotas las tablas de la ley, y en
el dia 9 del mes de Av, fue destruido el templo por primera vez y en la segunda vez Israel fue
exiliado. Pero realmente todo esto no fue mas que una preparacion para que gracias a esto
consigan una Luz mayor mas adelante. Se dijo acerca del rompimiento de las tablas (Shabat
87) “Muy bien hecho por el rompimiento”, que mediante el rompimiento de las tablas
consiguieron la Luz de la Tora y en el 9 de Av nacié enseguida el Mesias, como esta escrito (en



Midrash Eija): y la destruccién del templo fue la preparacién para la tercera construccion que
habra y entonces habra redencion completa y no habra exilio después de ella.
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7. The Holy Shlah, The Two Tablets, Bamidbar Devarim, Balak
Affliction cleanses as well as brings about repentance, as was explained in the portions that are
Bein HaMetzarim [lit. between the straits]. At that time, the words, “| will exalt you, Lord, for You
have lifted me,” from the [Hebrew] word Dalut [poverty] and Hitromemut [lifting]. The poverty,
which is the troubles, is the reason for the rising, and causes what happened to become light.
That advantage will come out of the darkness since He has placed us in the dark so that a great
light would come out of the darkness. Likewise, the Lord will turn the curse into a blessing, since
the curse itself has become a blessing, and the ruin of the Temple is its building, for the ruin of
the Temple causes the “Your iniquity has ended, daughter of Zion.” At that time, the great
Temple will be built, which is the building of the everlasting building.
7. WA aKapow. LWHen nyxot ha-6put (OBe ckpwxanu 3aBeta), bemuabap, [1Bapum -
rnaBa banak
CTpagaHve ouvwiaeT M NPUBOAUT YeroBeka K MOKasHUIO, Kak ODbSCHAETCA B rraBax «Mex
TecHunH». W Ttorga ncnonHsietcs «lMpesosHowy Tebs, TBopeu, nbo Tbl nogHAN meHs» (Tennum
30:2). OT cnoB ckygocTb (6eAHOCTb) U BO3BbIWEHME, MOTOMY YTO CKyO4OCTb — 9TO 6efbl, 1 OHU
ABNATCHA NPUYNHAMKN BO3BbILLEHMS U BbI3bIBAlOT NPEeUMYyLLECTBO CBETa OT TOro, 4to 6bino. U
NpenMyLLecTBO CBeTa UCXOOAUT U3 TbMbl, MOCKOSIbKY «OH NMOMecTun MeHs BO TbMy» (OQnxa 3:6),
4yTOObl MOSIBUNCA BENWKWA CBET M3 TbMbl. TOYHO Tak ke TBOpel npeBpaTUT NPOKNATUE B
BGnarocnoBeHne, Tak Kak NpoknaTue camo no cebe crtaHeT GnarocnoBeHueM. U paspylieHune
Xpama - 3TO ero BOCCTaHOBSIEHNE, TaK KaK paspyLleHne Xpama npuBoguT K "MCKYNNeHnto rpexa
TBOEro, goyb CmoHa" (Onxa 4:22), n torga 6yaeTt NOCTPOEH BENUKUIN XpaM, KOTOPLIN ABNAETCA
BEYHbIM 34aHMEM.
7. El sagrado Shala. Dos tablas del pacto, Parashat Balak
El sufrimiento mitiga y también lleva al arrepentimiento, como lo interpretaron en las porciones
que tratan sobre el tiempo de Bein HaMetzarim. Y entonces se cumplira: ‘te elevaré, Dios,
porque me has elevado, que se refiere a la pobreza y a la elevacion, porque la pobreza son los
problemas, las razones de la elevacién y causan que la Luz predomine sobre lo que hubo. Y
este predominio de la Luz vendra de la oscuridad, porque me ha sentado en las tinieblas, para
que salga una gran Luz de la oscuridad. Asi invertira el Creador la maldicién en bendicion,
porque la maldicion misma se convierte en bendicion. Y la destruccidn del templo es su
construccion, pues la destruccion del templo conduce a “ha cesado tu pecado, hija de Sion”, y
entonces se construira el gran templo que es la casa para toda la eternidad.
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8. Rav Yehuda Leib Altar, Sefat Emet, Noah
Indeed, the power of unity is very great to awaken the force of the root from Heaven. However,
it must be for the sake of the Creator, and this is found only in the children of Israel, since the
generation of Babylon all gathered and did not succeed. Only the children of Israel, “For the
Lord’s portion is His people,” were given the power of unity, and in the children of Israel it later
came true in the building of the Temple. The Temple was not merely a building of wood and
bricks. Rather, through the joining of the children of Israel, where each one from Israel has
some part in it, as it is written, “Jerusalem that is built as a city that was joined together, a city
that makes all of Israel friends,” a building was made below through the souls of the children of
Israel. Through the building, as was said, “Let us build a city with its head in Heaven,” only
because it was for the sake of the Creator did it come true for them.
8. Cdat ImerT (A3bik UcTuHbI), BepewunT, rnasa "Hoax"
[dencTButenbHO, cuna eaMHCTBa OYeHb Benuka, 4Tobbl NpobyanTb cuiy KOpHSA ¢ Hebec. Ho
Takke HY>XHO ObiTb BO MMs Hebec, 1 3TO HaxoamUTCAa Nub B cbiHax M3paunsa. Begb nokoneHne
packona Bce cobpanocb BMeCTe, HO He OblfIo AaHO MM B pyku. W Tonbko cbiHam W3pawuns
"Yyactb TBOpua ¢ HMM" fJaHa cuna eguHCTBa, M B CbiHax M3paunsa 3atem ocyLlecTBUTCS B
Xpame. Beab Xpam He Obin nuwb 340aHMEM U3 OepeBbEB UM KamMHeW. TONbKo nyTem
obbeanHeHnst cbiHOB M3pauns, 4To B KaXgoM u3 M3pannga ecTb Hekas 4acTb, Kak HanucaHo:
"MNocTpomMn Ha Hebecax AOCTOMHCTBO MX W 6BpatctBO ero Ha 3emne". W HanucaHo: "
OTcTpoeHHbIN Mepycanum nogobeH ropofy, YTO CoeauMHEH BMeECTe, ropoay, KOTopbli genaet
BeCcb Vcpasnb ToBapuwamun', n CTpoOUTCH 34aHMe BHU3Y C NOMOLLbBIO Ayl cbiHOB Mcpaans, u
Gnarogaps ctpouTenbcTBy Xpama nogHumaroTcs, 4YTtobbl ObiTb CNUTBIMM C Ayllamu CbIHOB
Ncpaansa B BbiCLLEM MUpE, Kak HanucaHo: "Tyaa nogHsanuce", u 06 3ToOM AENCTBUTENbLHO, Kak
ckasaHo: "BbICTpouM ropog, v rnaea ero B Hebecax", Tonbko bnarogapsa ToMy, 4YTo ObIfo BO UMS
Hebec, OCyLLEeCTBUITOCh UX pyKamu.
8) Rabi Yehuda Leiv Alter, Sfat Emet, Bereshit, Parashat Noaj
Sin duda la fuerza de la unidon es muy grande para despertar la fuerza de la raiz del cielo... solo
a los hijos de Israel... se les ha dado la fuerza de la unién... y en los hijos de Israel se realiza
luego mediante la construccion del templo, pues el templo no era solamente un edificio de
maderas y piedras. Solo que mediante la conexién entre los hijos de Israel, que cada uno de
Israel tiene una parte... y esta escrito “Jerusalén es construida como una ciudad compuesta en
conjunto”, que abajo se crea el edificio con los espiritus de los hijos de Israel y mediante la
construccion del templo se elevaron para estar adheridos a los espiritus de los hijos de Israel
en el mundo Superior. Como esta escrito: “alli ascendieron”, que es como dice el texto:
“construiremos una ciudad y su cabeza tocara el cielo”, que solo haciéndolo en nombre del
cielo lo lograran.
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9. Shem MiShmuel, Balak
When all of Israel are in unity, they do not fear a thing. For this reason, the punishment of exile
was added to the separation of the hearts and the unfounded hatred, for without it, exile would
have been impossible altogether. Hence, the beginning of trouble was on the 17" of Tammuz
[Hebrew month] when the city [wall] was breached. It is as RASHI interprets (Megillah 2, 72), “In
the absence of a wall, they are separated.” This is on the day of the breaking of the tablets and
the worship of the calf, which caused the breaking of the tablets, and from which branched the
breaching of the city.
9. lem mu-lLimyans. MNasa banak
B 1O Bpems, korga Wcpaanb Bce B eOuMHCTBE — He BOATCA OHM HWUYero, U crnegoBaTenbHO
HakasaHMe W3rHaHMeM COMpPOBOXAAEeTCA oTAaneHueMm cepgeu, U 6ecnpuynHHON HEHABUCTbLIO,
NMOCKOmbKy 6e3 aToro nsrHaHme 6uino 6bl coBeplleHHO HeBO3MOXHbIM. OTcloga nepsas us 6eq,
npounsoweawmnx 17-ro Tamysa, korga 6bin B3AT ropog, kak oobsacHun PALWW ( Meruna, 2:72):
"Mexagy cTeHamu OHW pasfeneHbl”, N 3T0 B [eHb pa3bueHus cKpwKanem u rpexa 3050Toro
TenbLa, KOTOpbIA NpuBEN K pasbueHuto ckpwkanem, a OT Hero - K packony ropoga, Koraga
obopoHa ropoaa 6bina npopBaHa.
9) Shem MiShmuel, Parashat Balak
Mientras estén todos unidos en Israel no tienen de qué temer, por lo que junto al exilio se
agrega la separacion de los corazones y el odio vano, porque sin esto no seria posible estar en
el exilio. Y por eso, el comienzo del problema fue en el 17 de Tamuz cuando la ciudad fue
invadida como lo interpreté Rashi (Meguila 2:72) que aun sin murallas estan divididos y eso
ocurrié en el mismo dia del rompimiento de las tablas de la ley y del trabajo del becerro.. Y eso
provoco el rompimiento de las tablas... de alli se desprendio la division de la ciudad.
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10. Maharal of Prague, Hidushey Agadot, Gitin, 55, 2

Through the Temple and Jerusalem, all of Israel became as one man, since they had one altar

and they were not permitted to build each one an altar for himself, until through the Temple,

Israel became one nation. When there was division among them, the place that became the

unity of Israel was ruined, and this is why Kamtza’s unfounded hatred caused the ruin of the city

and the Temple.

10. Maapanb u3 lNMparu. Xugywen Aragot, NlMTuH, 55:2

Bnarogapsa Xpamy n Wepycanumy ctanu Bce Mcpasanb Kak OAWH 4eroBek, U He Bnpase 6bin

Kaxgblni CTPOUTb anTapb Ans cebs, noka Gnarogapsa Xpamy He npeBpaTUnmCh B 0ANH Hapoa. A

korga 6bIno pasHornacue mexay HUMK, BbINo paspyleHoO 3TO MecTo, rae Obino AOCTUTHYTO

eauHcTBo WM3spauns, n B COOTBETCTBUM C ITUM WU3-3a OECNPUYMHHOW HEHaBUCTU Obinn

paspyLleHbl ropoq u Xpam.

10. Maharal de Praga, Innovaciones de leyendas, Guitin 55:2



Mediante el Templo y Jerusalén, todo Israel se convirtieron en un solo hombre, pues tenian un
solo altar y tenian prohibido construir cada uno un altar para si mismo hasta que se convirtiera
todo Israel en un solo pueblo a través del Templo. Y cuando hubo disputa entre ellos, se
destruyd el sitio que se habia convertido en la unidad de Israel, y por esto, la ciudad y el
Templo fueron destruidos a causa del odio vano.
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11. Baal hasulam, Exile and Redemption
The nature of the steadfast guidance that we have attained through the holy Torah, as in the
path of Torah in Providence (see the article “The Freedom”), a far more rapid development than
the other nations has come to us. And because the members of the nation developed so, there
was always the necessity to go forward and be extremely meticulous with all the Mitzvot
[commandments] of the Torah. Because they would not do so, but wished to include their
narrow selfishness, meaning the Lo Lishma [not for Her sake], this developed the ruin of the
First Temple, since they wished to extol wealth and power above justice, as do other nations.
But because the Torah prohibits this, they denied the Torah and the prophecy and adopted the
manners of the neighbors so they could enjoy life as much as the selfishness demanded of
them. Because they did so, the powers of the nation disintegrated: Some followed the selfish
kings and officers, and some followed the prophets, and that separation continued until the ruin.
In the Second Temple, it was even more noticeable, since the beginning of the separation was
publicly displayed there by unvirtuous disciples, headed by Tzadok and Bytos. Their mutiny
against our sages revolved primarily around the obligation of Lishma [for Her sake], as our
sages said, “Wise men, be careful with your words.” Because they did not want to retire from
selfishness, they created communities of this deplorable kind and became a great sect called
“Tzdokim,” who were the rich and the officers, pursuing selfish desires, unlike the path of Torah.
They fought against the Prushim, and they are the ones who brought the Roman kingdom’s rule
over Israel. They are the ones who would not make peace with the imperious, as our sages
advised according to the Torah, until the house was ruined and the glory of Israel was exiled.
11. Baanb Cynam. “UsrHaHune n U3baBneHue”
Mo npupoae HaOeXHOW WMHCTPYKUMKM, KOTOPYH Mbl nonyyunu Gnarogapsi ceaton Tope, B
OTHOWEHUM NyTn Topbl, 3aKkn4YeHHOro B YnpaeneHun (cMm. ctatbio «CBoboga BoONuy»), Ham
BbiNano HecpaBHEHHO Gonee GbICTpoe pasBuUTUE, YeM HapodaM [Opyrux] CTpaH, a MOCKOMbKY



YfieHbl HauMm pasBunuCb, BbiNo obs3aTenbHbIM NOCTOSIHHO MATU Bnepen M bbiTb NpeaesnbHo
TOYHbIMM BO BCEX 3anoseasax Topbl.

A NOCKONbKY OHW He Aenanuv 3Toro, a XoTenu npumellaTb Tyaa elle v [CBOW] y3KUM 3ronsm, T.e.
«J10 NUwMa», U3 3TOro pas3BuIiochb paspylieHue NepBoro Xpama, Mbo OHM XOTenn NOCTaBUTb
Takne KayectBa, Kak OoratCTBO M BRacTb CWUMibl, HaZ CNpPaBedsIMBOCTbIO, KakK Yy OCTaslbHbIX
HapoJoB.

A nockonbky Topa 3anpeTuna BCE 3TO, OHW cTanu oTpuuatb Topy u NpopodecTBa, U NPUHANM
Ha cebsa obObldam cocegen, 4YToObl MOXHO ObINO HacnaXaaTbCA XXU3HbK, HACKONbKO 3TOro
TpeboBan oT HuX [Mx] aromsm. A Korga OHM cAaenanu Tak, CUfbl Hapoda PacKOMofIUCh: YacTb
noLuna 3a 3roMcTMY4eCKMMU LLapsiMy 1 BeNbMOXaMu, a 4acTb noLusia 3a NpopoKamu.

A B nepuog Btoporo Xpama 3710 nposiBuniocb euwe 6onblie, nbo Hayano pasgeneHus
obo3Hauyunocb Tam nepeg BCEM HapOAOM WU3-3a HEOOCTOMHBLIX YYEHMKOB, BO rflaBe KOTOPbIX
ctosnn Uagok n bentyc. N rmaBHas npuumHa wux OyHTa nNpoTMB MyapeuoB Obina B
06sa3aTtenbHOCTN NUWMa, Kak cKasaHO B M3pedeHun Hawwmx mygapeuoB: «Mygpeupbl, 6ygbste
OCTOPOXHbI B CoBax CBOUX», OO OHW He XOTenu BbINTU U3 CcBOero aronsma. I notomy cranu
cobupartbca coobuiectBa 3TOro AYpPHOro Tuna W NpeBpaTUnNnCb B BONbLUYKO CEKTY, KoTopas
HasblBanacb «cagaykem» ‘'uagokum' KM cocToana u3  boraTbiX nogen U BENbMOX,
npecnegoBaBLUMX 3rOMCTUYECKME CTpacTu, YTO naetr Bpaspe3 C ToOpow, M OHW BoeBann C
dapuceamu 'npywmm’, 1 UMEHHO OHM Bbi3Banu npuxof Llapctea Puma v npueenu ero kK Bnactu
Hag Vicpasnem, M MMEHHO OHW He XOTenn NPUMUPUTLCA C «PELUMTENbHLIMU», MO COBETY
MyapeLoB, OCHOBaHHOMY Ha Tope, BNfoTb 4O Toro, Yto Xpam 6bin paspyLleH, n uset cpaans
ObIn OTNpaBneH B N3rHaHue.

11) Baal HaSulam, Exilio y redencion

La naturaleza de la formacion leal que conseguimos por medio de la sagrada Tora, llegé a
nosotros en una rapida evolucion incomparable en relacion a los pueblos de la tierra, y debido
que los miembros de la nacién se desarrollaron, el avance fue obligatorio asi como la
meticulosidad de las Mitzvot de la Tora. Debido a que no lo hicieron, sino quisieron involucrar
alli también al estrecho egoismo, es decir, el “Lo Lishma”, de aqui resulté la destruccion del
primer templo, que quisieron hacer virtudes de riqueza y potencias por encima de la justicia,
como los demas pueblos. Debido a que la Tora lo prohibe, por ello negaron la Tora y la profecia
y aceptaron las modalidades vecinas, para poder disfrutar de la vida, como se los exigi6 el
egoismo. Y puesto a que hicieron esto, se desmoronaron las fuerzas de la nacion: algunos
fueron tras los reyes y los oficiales egoistas, algunos fueron tras los profetas. Esta separacion
continué hasta la destruccion, y en el segundo templo se enfatizé aun mas porque el comienzo
de la separacién se enfatizé alli en forma expuesta, a través de discipulos poco virtuosos
encabezados por Tzadok y Bytos, que su rebeldia principal contra los sabios fue por la
obligacioén del Lishma, como esta escrito en las palabras de los sabios: “sabios, tener cuidado
de sus palabras” porque no quisieron retirarse del egoismo. Por eso, congregaron
congregaciones del peor tipo y se convirtieron en una gran secta llamada los “Tzdokim”, que
eran ricos y oficiales, persecutores de pasiones egoistas que no van por el camino de la Tora.
Y lucharon contra los Prushim, y fueron quienes trajeron el reino de Roma y el dominio sobre
Israel y ellos no quisieron hacer la paz con los imperiosos, como lo sugirieron los sabios de
acuerdo a la Tora, hasta que se destruy6 la casa y exilié la gloria de Israel.
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12. RABASH, Article 5 (1988), What Is, “When Israel Are in Exile, the Shechina Is With
Them,” in the Work?
When we speak of exile in relation to the Creator, it is only from the perspective of the
creatures. That is, it is according to the attainment of the creatures that there is the matter of
exile and redemption. Sometimes they perceive the Creator as a great King dwelling in His
palace with Seraphim and animals and wheels of holiness standing around Him, and sometimes
they perceive Him as a King who has been exiled from His palace, captive under the rule of
another king. This is regarded as the King being in exile.
Accordingly, we should interpret that the people of Israel went out of the land of Israel and the
Temple was ruined. In the work, we should interpret that the people of Israel went out and did
not feel the flavor of Torah and Mitzvot, and their heart, which was a place for feeling the
Kedusha, called “The Temple,” that place was ruined.
The other king, called “an old and foolish king,” conquered their hearts and took all the Kelim of
Kedusha out of there. This means that he took out all the thoughts of Kedusha that they had in
their hearts and inserted instead, an idol in the palace of the Lord. That is, where previously
there was Kedusha, he took out all the thoughts of Kedusha, where Kedusha means thoughts
for the sake of the Creator. Yet, he conquered their hearts and installed in their hearts thoughts
that are only about their own benefit. This is regarded as a foolish old king conquering the
Temple and exiling Israel from within it. That is, the quality of Israel is no longer in their bodies.
This is as it is written (Psalms 79, “A Psalm for Asaf’), “God, the nations have come into Your
inheritance; they have defiled the Temple of Your holiness, laid Jerusalem in ruins.” That is, the
quality of Israel departed from their hearts and in their stead came gentiles.
12. Pabaw. Ctatba 5 (1988) “YTto o3HauaeT B pabote, korgaa Ucpaanb B U3rHaHuum —
lUxunHa ¢ HUMKn”
To, 4TO Mbl FOBOPUM «M3rHaHWe» TBopua, 3TO TOMbKO NULb MO OLEHKE TBOPEHWW. [dpyrumm
CrnoBaMu, COrMacHO MOCTUXKEHUIO TBOPEHUA MMEKTCH MOHATUA «U3rHaHME» U «u3baBneHue».
Tak, uHorga OHM nocturalT TBopLa Kak BENMKOro Luapsi, obuTalowero B CBOeM ABOpLE.
Cepacdmmbl, CBATbIE XUBOTHbIE M KOneca CTOAT BOKPYr HMX. A uMHorga oHu nocturatoT Ero B
dopme uaps, KOTOporo usrHanu M3 ero gsopua, M OH cuauT B NfeHy noA BracTbio APYroro
uaps. U a1o pasnuyaetcsa kak Lapb, Haxogawmnca B nsrHadmn. CornacHo atoMy Heobxoammo
pasbsACHUTL, YTO Hapog Vcpaansa Bbiwen u3 ctpaHbl Micpaang, n 6bin paspyweH Xpam. U yepes
paboTy HYXXHO OOBACHWUTL, YTO Hapop Vcpaans Bbilen HapyXy M He YyBCTBYIOT BKYC B Tope U
3anoBeasax, n ux cepgue, Kotopoe 6bif10 MECTOM OLLYLLEHUA CBATOCTWU, Ha3biBaeMbiM Xpawm,



3TO MeCTO paspywunocb. A BTOpPOM Lapb, KOTOPOro Ha3blBalT «LUapb CTapbii U rAynbiA»
3axBaTun UX cepaua M Bce COCydbl CBATOCTM BbIHEC OTTyAda. OTO O3HA4YaeT, YTO BCE MbICMU
CBATOCTWN, HAXOAMBLUMECH B UX cepauax, U3BMeK oTTyaa, a BHEC BHYTpb Xpama TBopua ngona.
OTO 3HAuUT, YTO A0 3TOro Gbina TaM CBATOCTb. A OH M3BMEK OTTyda BCE MbICNN CBATOCTU. A
«CBATOCTbIO» Ha3blBaOTCA MbICIM «BO MM Heba». N oH 3axBatun ux cepgua v BHEC B KX
cepgua MbICnM, KOTOpble TOMbKO «Ana COOCTBEHHOW MNONb3bl», M 3TO O3HAYaeT, YTo Lapb
cTapbli 1 rmynbin 3axeatun Xpam, u mnsrHan Vcpaanb nsHytpu. To ectb, ceoncTtBo Kcpaanb
fbonblle He HaxoauTCsa Y HUX BHYTpW mx Ten. Bot kak roBoputca B MNcanmax dasuga (Tennum,
79 «[MecHb Acada»): «BcecunbHbIA, NpUWNM Hapodbl B yaen TBoW, OCKBepHUnn Xpam Teoen
CBATOCTW, MpeBpaTunu MepylanamMm B PyuHbl». 3HAYMT, CBOWCTBO Mcpasnb BbLIWMAO M3 UX
cepael, 1 BOLO B MeCcTa Hapo4oB Mupa.

12. Rabash ;Qué es “Cuando Israel Esta en Exilio, la Shejina Esta con Ellos”, en el
Trabajo? Articulo N° 5, 1988

Seguramente, cuando hablamos de exilio en relacion al Creador, es solo desde la perspectiva
de las criaturas. Esto es, que de acuerdo al alcance de las criaturas es que existe el asunto del
exilio y redencion. Algunas veces ellas perciben al Creador como un gran Rey morando en Su
palacio con Serafines, y animales y ruedas de santidad erguidas a Su alrededor, y algunas
veces Lo perciben como un Rey que ha sido exiliado de Su palacio, cautivo bajo el dominio de
otro rey. Esto es considerado como el Rey estando en exilio.

Acordemente, debemos interpretar que el pueblo de Israel salié de la tierra de Israel y el
Templo fue arruinado. En el trabajo, debemos interpretar que el pueblo de Israel salié y no
sintio el sabor de Tora y Mitzvot, y su corazén, que era un lugar para sentir la Kedusha, llamada
“El Templo”, fue arruinado.

El otro rey, llamado “un viejo y tonto rey”, conquisto sus corazones y tomo todos los Kelim de
Kedusha de ahi. Es decir que el tomo todos los pensamientos de Kedusha que tenian en sus
corazones e inserto a cambio, un idolo en el palacio del Sefor. Esto es, donde previamente
habia Kedusha, tomo todos os pensamientos de Kedusha, siendo Kedusha todos los
pensamientos por el bien del Creador. Sin embargo, conquisto sus corazones e instalo en sus
corazones pensamientos solo para su propio beneficio. Esto es considerado como un rey viejo
y tonto conquistando el Templo y exiliando a Israel de él. Esto es, la cualidad de Israel no se
encuentra mas en sus cuerpos.

Esto es como esta escrito (Salmos 79, “Un Salmo para Asaf”), “Dios, las naciones han entrado
en Tu heredad; han profanado el Templo de Tu santidad, dejando Jerusalén en ruinas”. Esto
es, la cualidad de Israel ha partido de su corazén y en cambio de ellos llegaron gentiles.
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13. Baal HaSulam, "This Is for Judah"



All the letters of Ge'ula [redemption] are present in Gola [exile], except for the Aleph, since this
letter indicates the “Aluph [Champion] of the world.”

This teaches us that the form of the absence is but the negation of the presence. And we know
the form of the presence—redemption—from the verse, “And they shall teach no more every
man his neighbor ...for they shall all know Me, from the least of them unto the greatest of them.”
Hence, the form of the previous absence, meaning the form of exile, is only the absence of the
knowledge of the Creator. This is the absence of the Aleph, which is missing in the Gola, and
present in the Ge'ula—the Dvekut with the “Champion of the world.” This is precisely the
redemption of our souls, no more and no less, as we have said that all the letters of Ge'ula are
present in Gola but the Aleph, which is the “Champion of the world.”

13. Baanb Cynam. «A ato ansa Meyabi»

Bce OykBbl croBa «wusbaBneHwe» 'reyna’ NpUCYTCTBYIOT B CrOBE «M3rHaHWe» 'rona’, kKpome
OykBbl «aned», Kotopas ykasblBaeT Ha BnactenuHa mupa, kKak ckasanu mygpeubl. U ato
NMoKasblBaeT HaM, 4TO (hopMa OTCYTCTBUSI €CTb HE YTO MHOE, KaK OTpUL@aHME CyLLLECTBOBAHWS.

W BoT cbopma cyliectBoBaHus, T.e. N3baBneHue, nepegaHa Ham cnosamu: «W He Byaet 6onbLue
Kaxabln yunTb GnvkHero csoero ... nbo Bce nosHaT MeHsi, OT mana 4o Benuvka», a B TakoMm
crniyyae, npegwecrteyowas emy dopma OoTCyTcTBUA, T.e. opma u3rHaHusa, Oyaetr nuwb
oTpuuaHnem 3HaHus TBopua, YTO ABNSETCA OTCyTCTBMEM ByKBbI «aned», HegocTalLlWen Ham B
cnoBe «u3rHaHuve» 'rona' M oxumgaemon Hamm B 3BGaBneHun, npeacTtaBnsiowemM cobown
cnusiHue ¢ BnactennHom Mupa, Kak cka3aHo BbiLUe.

N B 3TOM Kak pa3 1 COCTOMT BCE OCBOOOXAEHNE OyLUN HALLEN, He Bonee n He meHee. I noTomy
Mbl CKasanu, 4Yto Bce OykBbl cnoBa «un3baBneHue» 'reyna'’ npucyTCTBYIOT B CrOBE «U3rHaHMEe»
'rona’, kpome BykBbI «aned», cumeonuanpyowen BnactenmHa mupa. Y nonmm a1o Kak crnegyer.
13. Baal Hasulam, Esto es para Yehuda

Todas las letras de la redencion estan presentes en el exilio, excepto la Alef, ya que esta letra
indica “Alufé Shel Olam — EI Campedn del Mundo”.

Esto nos ensefia que la forma de la ausencia es solo la negacion de la presencia. Y
conocemos la forma de la presencia —redencién- por el verso, “Y no enseiara mas ninguno a
su préjimo... porque todos Me conoceran, desde el mas pequefo de ellos hasta el mas
grande”. De ahi, la forma de la ausencia anterior, significando que la forma de exilio, es sélo la
ausencia del conocimiento del Sefior. Este es la ausencia de Alef, la cual falta en la palabra
Gola (exilio), y esta presente en el Gueula (redencién) -el Devekut con el “Campeodn del
mundo” Esto es precisamente la redencion de nuestras almas, no mas ni menos, cuando
hemos dicho que todas las letras de Gueula estan presentes en Gola, excepto Alef, que es el
Campeodn del mundo.
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14. Introduction of Rav Chaim Vital to Shaar HaHakdamot [Gate to Introductions]

Said the youngest in the city, the smallest of them all, Chaim Vital: “When | was thirty years of
age, my strength withered. | sat in wonder, my thoughts perplexed, for the harvest has ended,
the summer has gone, and we have not been saved. There has been no healing to our plight,
no cure for our flesh, and no remedy to our affliction—the ruin of our Temple, which today has
been in ruin for 1,504 years. Woe unto us for the day has ended, one day of the Creator, which
is a thousand years. Also, the evening shadows have grown longer, which are 504 years, more
than the second half of the day. The time has fully passed, and still the son of David has not
come. It is known that our sages said, ‘Any generation in which time the Temple is not built, it is
as though in its time it is ruined.’ | turned to search to know what is this and over what has the
end of our exile been prolonged, and why the son of Yishai has not come.”

14. MpeancnoBne Xanma Butans k “Bpatam npeaucnosun”

Byayun TpuauatunetHum, s 6bin ocnabneH, cuaen onyCcTOWEHHbIM, U MOW MbICNIN MyTanuchb.
Begb npowna >xaTtBa, KoHey, neTta, a usbaeneHne He nNpuwo K Ham. He npuwno nanevyeHve
Hawwnx GonesHen. HeT nekapctBa And Hawewn nnotu. Het nekapcrtBa Ans Hawewn padbl, OT
paspyweHus Hawero Xpama. PaspyweHuto atomy cerogHa 1504 ropga. [ope Ham, Bedb
3aKOHYUIICA OeHb, oauH AeHb Teopua, paBHbin 1000 neT, n CKNOHUIUCL BEYEepPHUE TEHU, YTO
ato 504 ropga 6onee nonoeuHblI BTOPOro AHs. U nccakna Hagexaa, ceiH [JaBnga oo cux nop He
npuwen. M u13BecTHO, YTO cKasanu Hawu y4uuTtens, bnarocrioBeHHa WX NaMsaTb: Kaxgoe
MOKOreHne, KOTopoe He CTPOoUT Xpam B ero AHW, Kak ByaTo oH paspylleH B ux aHu. U pewmn s
N3y4nTb N Y3HaTb, YTO 3TO, N NMOYEMY 3aTAHYNOCh Halle HaKas3aHMe 1 Halle U3rHaHue, n noyemy
He npuvwen cbiH Nwas.

14. Introduccién de Rav Jaim Vital al Portal de introducciones (Shaar Haakdamot)

Dijo el mas joven de la ciudad, el mas pequefio de todos, Jaim Vital: "Cuando tenia treinta
anos, perdi mis fuerzas, y me senté perplejo, y mis pensamientos vacilantes, porque paso la
cosecha, terminé el verano y aun no hemos sido salvados. No hay cura para nuestra
enfermedad. No hay remedio para nuestra carne. No hay sanacién para nuestra afliccion, a la
destruccion de nuestro templo. Que fue destruido hace 1504 anos. Pobres de nosotros que
finalizé el dia, que un dia del Creador son mil afios, y también las sombras de la tarde se han
extendido, que son 504 afios mas que la mitad del segundo dia. Finalizaron todos los términos
y aun el hijo de David no viene. Se sabe lo que dijeron nuestros maestros: cada generacion en
la que no se construye el templo en sus dias, es como si se destruyera en esa misma época. Y
daré mi rostro para investigar y saber qué es y por qué se ha prolongado nuestro final y nuestro
exilio. Y por qué el hijo de Ishai no viene.
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15. Rav Chaim Vital, Shaarey Kedusha, Part 2, Gate 4
Our sages said (Avot Chapter 4), “Hatred of people expels a person from the world,” and
behold, it is as though he hates the Creator for creating him. It is written (Yoma 9b), “In the



Second Temple, there were righteous and great sages, and it was ruined only because of
unfounded hatred, and the end has been prolonged and concealed only because of unfounded
hatred. Moreover, all other transgressions, he commits them only at that time, but unfounded
hatred is always in the heart, and at every single moment he transgresses in ‘Do not hate’ and
the cancelling of the commandment to-do of ‘Love your neighbor as yourself.” Moreover, it was
said about this commandment that it is a great rule in the Torah, that all of it depends on it.”

15. PaB Xanm Butanb. lLlaapen Kaywa, yactb 2, LWaap 4

Ckasanun myapeubl (Aot 84): "HeHaBUCTb K TBOPEHUAM yaanseTt Yenoseka ns atoro mupa". v
BOT OyaTo HeHaBuanT TBopua 3a To, 4YTO cosgan ero. CkasaHo (I7Ioma cTp. 9: 72) : "Bo Btropom
Xpame Obinn npaBegHWkn w  GonbluMe Mygpeubl, U Oblm OH paspyleH u3-3a rpexa
GecnpuynHHOM HEeHaBUCTU, U He NPUXOOUT KOHEL, M He ucyesaeT, a NvWb MO NpUYnHe
GecnpuynHHOM HEHABUCTU, N XOTHA OCTalbHble MPerpeLlleHnsa NPoXoasaT Had HUMM NULWb B Yac
nx, Ho GecnpuyMHHass HeHaBWUCTb B cepgue Bcerga. W kaxgoe MrHoBeHwe npecTynaet
3anoBefb: He HeHaBuOb, U OTMeHsEeT 3anoBeab Aenan (Bawvkpa, 18:19): "Boantobu 6nuxkHero,
Kak camoro cebs". U elle o6 aTon 3anoBeam ckaszaHo, YTO 3TO rnaBHoe Npasuro Topbl, KoTopas
LENMKOM 3aBUCUT OT HEro.

15. Marju, Llbro “Puertas de Santidad”, parte 2, puerta 4

Dijeron nuestros sabios (Avot 84) el odio de las criaturas saca a la persona del mundo, y
supuestamente odia al Creador por haberlo creado. Esta escrito (Yuma pag. 9, 72) que en el
segundo templo habia grandes justos y sabios y no se destruyo sino por causa del odio vano, y
no se prolongd el final ni desaparecié mas que por causa del odio vano y no solo eso, sino que
el resto de las transgresiones no se retiran de momento solo por culpa del odio vano y estan en
el corazén siempre y en cada momento se peca sobre el mandato “no odiaras” y se anula la
Mitzva a cumplir (Levitico 18:19) que dice “ama a tu préjimo como a ti mismo”, y no solo eso
sino que se dijo de esta Mitzva que es la mayor norma que hay en la Tora, que toda la Tora
depende de ella.
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16. Baal HaSulam, Letter No. 60
There was a precondition from the beginning of the reception of the Torah, but afterward, since
the time of the making of the calf, the package has been taken apart, since wars occurred and
the children of Levi killed three thousand men by the word of the Creator, and then the
grievances against Moses and Aaron, and the spies. Naturally, all those did not add love or
unity.
Afterward, after the coming to the land [of Israel], it was still not quiet. Hence, it was irrelevant to
ask anyone to uphold this prime commandment. However, in order for the Torah not to be
forgotten from Israel, they began to engage in the rest of the commandments although they had



abandoned its main point, since they had no other choice. Perhaps this is what our sages
meant when they asked about the ruin of the Second Temple, that there was no idolatry there
and they were proficient in Torah, so why was it ruined? They said it was for unfounded hatred.
Perhaps this means that it was because they could not engage in the heart of the construction
of the Torah, which is “love your neighbor as yourself”.

16. Baanb Cynam. lNucbmo 60

Bbino ogHo ycrnosue, KoTopoe ObIIO AaHO B Hayarne nony4veHus Topbl. HO nosxe, korga oHu
N3roToBMAN (3010TOr0) TemnbLa, 3TO COCTOSAHWE PaspyLUMOCb U HA4Yanucb BOVHbI, @ CbIHOBbSA
Jlesn ybunm 3000 gyw cnosom TBopua. No3xe nossunuck xanobbl Ha Mowncea n AapoHa, a
3aTeM Ha na3yTyMKoB (Meparnmm), No3TOMYy, ECTECTBEHHO, BCE 3TO He cnocobcTBoBano nobsu
n eanHcTBy. M noaxe, Korga OHM BOLWIMWM B 3eMII0, MO-NPEXHEMY He Bbino Mupa, u No3TomMy
ObINI0 HEBO3MOXHO OXMAaTb, YTO KTO-TO OyaeT BbINOMNHATbL 3Ty rnaBHyk 3anoBedb. M 4Tobbl
Topa He 3abbiBanack B Mcpaane, OHM Hayanu 3aHMMaTbCA OCTarnbHbIMU 3anoBeasaMU, OCTaBUB
camoe BaXHOe, MOTOMYy YTO Yy HWMX He Obino gpyroro nytn. Bo3MOXHO, UMeHHO 06 3TOM U
roBopunu Mygpeupl, Korga 3aTtpyaHsanucb 06bACHUTL YHUYTOXeHue BToporo Xpama, Bedb He
ObIIO TaM  MOOMOMOKMOHCTBA M OHW ObinyM 3HaTokamMy Topbl, FOBOPS, YTO MPUYUHOWN
paspyLieHusa Obina 6ecnpnymHHas HeHaBUCTb. BO3MOXHO, OHM MMenu B BUAY, YTO HE CMOMun
3aHATBHCA CYLUHOCTBLIO TOpbI, U 9TO «BO3M06U BrivXkHEero cBoero kak camoro cebs».

16. Baal HaSulam, Carta 60

Esta era la condicién previa a la recepcion de la Tora. No obstante, mas tarde, de momento que
se construyd el becerro, el paquete se desbaraté porque se sucedieron guerras y los Levitas
mataron en nombre de Dios tres mil personas y luego vinieron las quejas sobre Moisés y Aaron
y los espias, y por supuesto que todo esto no contribuyd al amor y la unién — y después de
llegados a la Tierra de Israel tampoco hubo paz, por o que no habia siquiera lugar para querer
que alguien cumpliese esta Mitzva principal. Sin embargo, a fin de que no se olvide la Tora en
Israel, comenzaron a dedicarse al resto de las Mitzvot, a pesar de que dejaron de lado lo
principal, porque no tenian otra alternativa. A esto apuntaron los antiguos sabios, al cuestionar
sobre la destruccién del segundo templo, que no habia alli idolatria y eran competentes en la
Tora, entonces, ¢cual es la razén de la destruccion? Dijeron: por odio vano. Es posible que se
referia a que no pudieron dedicarse principalmente al fundamento de la Tora que es “ama a tu
préjimo como a ti mismo”
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17. Likutei Halachot, “Blood Rules,” Rule No. 1
The main flaw in the disciples of Rabbi Akiva was that there was no love of mercy among them,
for by this is the main drawing of the Torah that they had to extend from Rabbi Akiva, who was
as a revelation of the Torah. This is why Rabbi Shimon bar Yochai said, “We are dependent on
love”—that we must have great love between us. Also, he once said that he would be willing to
come to Jerusalem so redemption would come through them, but the matter was spoiled by the



dispute that occurred among the friends through their wives, since the main drawing of Torah is
through love and mercy, by which we are rewarded with reception of the Torah and with
abundance.

17. COOpPHUK 3aKOHOB. 3aKOHbI KPOBMU, 3aKOH 1

[MaBHbLIN HEOOCTaTOK YYEeHUKOB pabbu AkMBbI OblT B TOM, 4YTO He ObifNo Mexay HuMu
mMunocepaHon nobeu, Beab B 9TOM [MaBHOE NpoAosbkeHne Topbl, KOTOPYH AOMKHbI Oblnu
NpoJoMKUTb nocne padbbu Akumebl, nx PaBa, KOTOpbIN u3yyan OTKpoBeHue Topbl. N 06 aToMm
ckasan pab66u LUumoH Gap Moxai: «Bce 3aBMCMT OT Mo6GBM», YTO HaM HeObXOaMMO, YTOObI
Oblna mexay Hamu bonblasa nobosb, N 3TO — rnaBHoe. W cka3aHo 06 yyeHukax Apu, KOTOPbIX
Apun MHOrokpaTHO npepgocTeperars, 4Tobbl Obina mexay Humu 6onbliasa nobosb. M ogHaxabl
ckasan, 4to 6bin rotoB nontu B Mlepycanum, n 4yto npuaet nsbasneHue (reyna) énarogaps um,
HO 3TO ObINIO NCNOPYEHO M3-3a HEDOMBLUOIO pasHornacus Mexagy ToBapuliaMmm, BHECEHHOTO UX
XeHamu (kak npuBoautca B BocxBaneHumsax Apu). Begob rnaBHoe npogormkeHne Topbl —
nocpeacTsom nbBM 1M MuUnocepaus, U C NOMOLLBIO 3TOr0 yaocTamBatoTcs nonyvyeHus Topbl U
Bcero bnara.
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18. RABASH, Article No. 24 (1987), "What Is Unfounded Hatred in the Work?"
Since there was unfounded hatred in the Second Temple, meaning that they hated the “free,”
meaning to work for free, without any reward, but rather not in order to receive reward, hence,
even though they engaged in Torah and Mitzvot and in charity, because they did not have the
aim to bestow, there was no room for the Kedusha to settle there due to the oppositeness of
form between them. This is why the Temple had to be ruined.
The order of the work is that we need Torah and Mitzvot and charity so they will bring us to work
for free. That is, they are only means to achieve the goal, which is to achieve Dvekut [adhesion]
with the Creator, which is equivalence of form, as it is written, “And to cleave unto Him,” and our
sages said, “As He is merciful, so you are merciful.”
18. Pabaw. Ctatba 24 (1987) “Y1o Takoe 6ecnpuynHHaa HeHaBUCTb B AlyXOBHOM paboTe”
Mockonbky Bo Bropom Xpame 6binia HeHaBUCTb 6€3 NpuYMHbBI, T.e. OHU HEHABMAENN CBONCTBO
«6e3 MpuyuHbI», 4YTO O3HavaeT paboTtaTb nMpocTo Tak, 6e3 kakon-nnbo onnatbl, a He AN
nony4YeHuss BO3HarpaxaeHusi, NO3ToMy, axe HECMOTPS Ha TO, YTO OHU 3aHMManucb Topon u
3anoBegsiMu, 1 6NaroTBOPUTENBHOCTBIO, BCE e, MOCKOSbKY Y HUX He BbiNno HamepeHus paau
oTAayun, 3TO He SABMSEeTCA MecToM Ans CBATOCTM, B KOTOPOM OHa Morna 6bl npebbiBaTb, Kak
CKa3saHo BbllLe, U3-32 NPOTMBOMOMNOXHOCTU PopMbl Mexay HUMKU. I noToMmy Xpam JormKeH Obin
ObITb pa3pyLUeH.
A pgeno B TOM, 4YTO MOPSiAOK paboTbl TakoB, YTO HaM HYXHbl Topa W 3anoBegu, U
GnaroTBOpUTENbHOCTb, YTOBbLI 3TO Aano Ham cunbl pabotaTb 6ECKOPBLICTHO, YTO ABNSAETCH NULLb
CPenCcTBOM ANs AOCTUXKEHUSA uenn. A uenb — NPUATK K CAMsHUIO ¢ TBOpUOM, T.e. nogobuto no



dopme, kak ckazaHo: «W cnutbesa ¢ Humy, kak 06bscHs0T Myapeubl: «Kak OH munocepaeH, Tak
N Tbl MUITOCEPOEHY.
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19. RABASH, Article No. 19 (1986), "Concerning Joy"
On the month of Av, the time of the ruin of the Temple, when we should mourn it, then the
meaning of what our sages said “diminishing joy,” is the way in which we engage on the month
of Adar—in the right, in order to awaken the miracle that appeared on the month of Adar. It is as
our sages said, “For the love of the miracle they observed and received.”
But on the month of Av, when we must mourn the ruin of the Temple, we must work on the left
line, meaning criticize our actions, that we must be in the path of Kedusha, which is in order to
bestow, and how one is remote from bestowal.
When one thinks about this, he is in a state of remoteness from Kedusha and is immersed in
self-love, where his whole basis for engaging in Torah and Mitzvot is in order to satisfy the will to
receive with every possible satisfaction.
Therefore, when considering one’s lowliness he can awaken the pain of the ruin of Kedusha that
there is in each and every one. And then the verse, “All who mourn Jerusalem is rewarded with
seeing the comfort of Jerusalem” comes true.
19. Pa6aw. Ctatba 19 (1986) "o noBoay panoctn™
B mecsue aB HyxHO ckopbeTb O paspylieHun Xpama, T.e. paboTtaTb B JIEBOW NIMHMMK, TO €CTb
NnoABEPrHyTb aHanNu3y AeNCcTBUS, KOTOPble AOMKHbI BbIMOSTHATLCS B AYXOBHOM C LESbo OTAauu
N NOHSATb, HACKOMNbKO YenoBekK oTAaneH OT CYyTU OTAAuMw.
N BO Bpems, korga 4yenoBek gymaer o6 3TOM, OH HaxXOQ4MTCS B COCTOSHWMM OTAaneHus ot
AYXOBHOTO U MOrpy>xeH B NoboBb K camoMy cebe Takmm obpasom, YTO BCA OCHOBA €ro 3aHATUM
Topon n 3anoBegsamMu - Bce pagu TOro, YTobbl HANOMHWUTL CBOE >XefaHue MNonyYnuTb JbbiM
CMnocoboM, KOTOPbIM TOSTbKO MOXHO HaMoOSIHUTL €ro.
N3 aTOro BbITEKAET, YTO BO BPEMS, KOraa 3aHAT aHann3oM CBOEro nafeHus, Torga ectb Y Hero
BO3MOXHOCTb Npobyantb 60nb OT paspyleHna Xpama, KOTopoe eCcTb BHYTpPU Kaxaoro. M Torga
cBepwmTcs:  "kaxgbim  ckopbsawmun o Wepycanume, ygoctoutcs yBuaetb Mepycanum B
yTeweHumn".
19. Rabash. Art. 19 (1986), Asunto de la alegria
En el mes de Av hay que llorar la destruccion del templo, hay que trabajar sobre la linea
izquierda, es decir hacer una critica de los actos de estar en el camino de la Kdusha (santidad)
con el fin de otorgar, y cuan alejado esta uno del otorgamiento. Mientras uno piensa en esto, se
encuentra en el estado de alejamiento de la Kdusha, y esta inmerso solamente en el amor
propio, que todo su fundamento es que se dedica a la Tora y las Mitzvot a cuentas de llenar el
deseo de recibir con todo llenado con el que se pueda llenar. Por lo tanto, mientras esta
ocupado en calculos de su bajeza, tiene lugar para despertar el dolor de la destruccion de la



Kdusha que hay en cada uno. Entonces se cumplira “todo el que se lamenta por Jerusalén,
logra ver el consuelo de Jerusalén”.
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20. RABASH, Article No. 39 (1990), What Is, “Anyone Who Mourns for Jerusalem Is
Rewarded with Seeing Its Joy,” in the Work?
It is known that Malchut is called “Jerusalem.” Hence, when we say, “the ruin of the Jerusalem,”
it refers to the ruin of the Temple. This is called “Shechina [Divinity] in the dust” or “Shechina in
exile.” In other words, a person should take upon himself the burden of the kingdom of heaven
and believe that the Creator leads the world with a guidance of The Good Who Does Good,
since it is hidden from us.
Malchut is the one who gives to the souls and to BYA. Everything that comes from above to the
creatures is considered Malchut. Thus, Malchut is not respected by the creatures because they
do not see her importance, meaning what she gives to us. This is called “Jerusalem in its ruin.”
In other words, where she should have been giving delight and pleasure to the creatures, and
where everyone should have seen her merit, they see that everything is ruined in her and she
has nothing to give, instead. It is said about it (in the Nachem [comfort] prayer on the 9" of Av),
“The mourners for Jerusalem, and the lamenting, ruined, degraded, and desolate city.” In other
words, everything is ruined and destroyed, and this is called “Shechina in the dust.” Hence,
when a person should take upon himself the burden of the kingdom of heaven, the body resists
vigorously.
Thus, if a person overcomes and takes upon himself the burden of the kingdom of heaven
although he sees no importance, and mourns for the importance of Jerusalem being so hidden
from us, and prays about why Malchut has no importance, and asks of the Creator to raise
Jerusalem from the dust it is in, to the extent that one regrets its ruin, he is rewarded with the
Creator hearing his prayer.
And that man is rewarded with seeing its joy, meaning that it does bestow upon him delight and
pleasure. It follows that the meaning will be that he who regrets and mourns for Jerusalem, for
the Shechina being in the dust, that person is rewarded with seeing its joy, since there is no light



without a Kii [vessel]. Since he has the Kli, meaning the lack—his regret that Shechina is in the
dust—he is therefore rewarded with seeing the comfort of Jerusalem.

20. Pabaw. Ctatba 39 (1990) "Yto O3HaA4aeT «KaxAblA, KTO cKopouT o6 Uepycanume,
YAOCTOMTCA M YBMAUT €€ B paaocTU» B AYXOBHOW paboTe”

N3BecTHO, yTo ManxyT HasbiBaeTcs Mepycanmmom. [1oaTomy, korga Mbl FOBOPUM O paspyLUeHnmn
Nepycanuma, pedb naet o Xpame, KOTopbi 6bin paspywleH. To ecTb, 9To HasbiBaeTcs LUxuHa
BO npaxe nnu LLxnHa B usrHaHuun. HbiMm cnoBamu, YenoBek AOMKeH NpUHATL Ha cebs BnacTb
HebecHOro LapcTea, 1 BEpUTb, YTO TBOpeL ynpaBnseT MMPOM, Kak 4o0pbIi 1 TBOpALWMKA 4obpo.
Ho 3TO CKpbITO OT YernoBeka.

ManxyT BosgencTByeT Ha aywum u Ha mupbl BEA. Bce Bo3gencteus, KoTopble MPUXOOAT CO
CTOPOHbI ManxyT K TBOpeHusiM — 3TO0 cBovMcTBO Manxyt. [lonyyaetcsi, corrmacHo 3ToMy, YTO
ManxyT He B no4eTe y TBOPEHUIA, NOTOMY YTO OHU HE BUOAT €€ BaXXHOCTU, YTO OHa AaeT HaMm. U
9TO HasblBaeTca Mepycannm B cBoeM paspylleHun. To eCTb BMeCTO Toro, Ytobbl OHa AaBana
Gnaro n HacnaxpgeHue TBOPEHWAM, Korga Bce Buaenn bl ee AOCTOMHCTBO, Mbl BUOMM, YTO Y
Hee BCe pa3pyLUeHo 1 Heyero Aathb.

Kak ckasaHo (B mMonuTtBe «YTeweHue» 9 aBa): «...nm ckopbawmx Wepycanuma, n ropog
CKOPBSALLMA, N paspyLUEeHHbIW, U Npe3MpaemMbii, U MYCTbIHHbIA...». TO eCTb, BCE paspyLleHOo 1
PYXHYNno, n 3710 HasbliBaeTca LUxmHa BO npaxe. lMoaTomy, korga YenoBek AOMMKEH MPUHATb
BnacTb HebeCHOro LapcTBa, ecTb BOMbLIOE CONPOTUBMEHME CO CTOPOHBI Tena. MNMoTtomMy Kaxabin
YeroBeK YKpennsetcss U npuHuUMaeT Ha cebs Bnactb ManxyT, HECMOTPS Ha TO, YTO He BUAMUT
HWUKaKOW ee BaXXHOCTWU, U CKOPOUT O TOM, NOYeMy 3TO TaK, TO eCTb, NOYEMY HACTOMbKO OT Hac
CKpbITa BaxHOCTb Mepycanuma. N monutcs O TOM, MOYEMY Y HAC HET OLLYLLEHUS Ba)KHOCTU
ManxyT, n npocut TBopua nogHAaTb Mepycannum n3 npaxa, B KOTOPOM oHa npebbisaet. N B Ton
Mepe, B KOTOPOW YerioBeK coxarneeT O paspylleHun, OH yaocTamBaeTcsa Toro, 4tobbl TBopel
ycnbllian ero MonuTey. M yenoBek yaocTamBaeTcs yBUAETb €e B pagoCTW, TO eCTb, YTO OHa
Aaet eMmy bnaro u HacnaxgeHue. lNonyyaercs, 4To 06bsAcHeHNEM ByaeT To, YTO TOT YENoBeK,
KOTOpbIN coxaneetr n ckopbut o6 Uepycannume, nodyemy oHa — 310 LxmHa BO npaxe, aToT
YyeroBek yaocTanBaeTcs yBUAETb ee B pagocTu. «[1oToMy 4To HET cBeTa 6e3 Knny, a NOCKOMbKY
Yy Hero ectb KN, TO eCTb HegocTaTok, noyemy LUxuHa BO npaxe, U OH coxaneer o6 3ToM,
NMO3TOMY OH YAOCTamMBaeTCca 1 BUAUT yTeweHne Mepycanuma.

20. Rabash. art. 39 (1990), “Qué es que todo el que se lamenta por Jerusalén es
recompensado y ve su alegria, en el trabajo”

Se sabe que Maljut se denomina “Jerusalén”, por eso, cuando decimos “la destruccion de
Jerusalén”, se refiere al templo que ha sido destruido. Esto es lo que se llama “la Shejina en el
polvo”, o “la Shejina en el exilio”. Esto significa que uno tiene que aceptar la carga del reino de
los cielos, y creer que el Creador es quien dirige a todo el mundo en providencia, de bondad y
bienestar. Debido a que esto esta oculto a la vista.

Maljut, es la que otorga a todas las almas y a BYA, ya que todos los otorgamientos que llegan
de Arriba a las criaturas son del aspecto de Maljut. Resulta que Maljut no es respetada por las
criaturas porque no ven su importancia, lo que ella nos otorga. Esto se denomina “Jerusalén en
su destruccion”. Esto es que en el lugar donde ella debia otorgar bondad y placer a las
criaturas, que todos vean su virtud, ven que todo en ella esta destruido y no tiene lo qué dar.
Como esta escrito (en el rezo “Najem” del 9 de Av): “los que se lamentan por Jerusalén, y la
ciudad en duelo, destruida y despreciada y abandonada”. Es decir que todo esta arruinado y
destruido, lo que se llama “Shejina Be Afra (en el polvo)’. Por esto, cuando uno tiene que
aceptar la carga del reino de los cielos, hay una gran oposicién por parte del cuerpo. Por esto,



si uno se sobrepone y asume el yugo del reino de los cielos a pesar de no ver ninguna
importancia, y se lamenta por ello, por qué tiene que ser asi, es decir, por qué esta tan oculta
de nosotros la importancia de Jerusalén y reza por esto, por qué no hay importancia de la
Maljut (reino) y pide al Creador que eleve a Jerusalén de este polvo en el que se encuentra, y
en la misma medida que uno se lamenta por su destruccion, consigue que el Creador escuche
su oracion, y uno consigue verla en su alegria, es decir que ella otorga bondad y placer.
Resulta que el significado sera que quien se lamenta y sufre por Jerusalén por estar la Shejina
en el polvo, esa persona consigue ver su alegria. “No hay Luz sin Kli (vasija)” y debido a que
tiene un Kli, es decir la carencia por ver a la Shejina en el polvo y lamentarse, entonces
consigue ver el consuelo de Jerusalén.
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21. RABASH, Article No. 106, "The Ruin of Kedusha" [Holiness]
One should pray for the ruin of the Temple, that the Kedusha is ruined and in lowliness, and no
one pays attention to this lowliness, that the Kedusha is placed in the earth and must be lifted
from its lowliness.
In other words, each one recognizes his own benefit and knows that this is something very
important and worth working for. But to bestow, this is not worthwhile. This is considered that
the Kedusha is placed in the earth, unused and unwanted.
However, one must not ask the Creator to bring him closer to Him, as it is insolence on the part
of man, for in what is he more important than others? However, when he prays for the
collective—which is Malchut, called “assembly of Israel,” the sum of the souls—that the
Shechina [Divinity] is in the dust, and he prays that she will rise, meaning that the Creator will
light up her darkness, then all of Israel will rise in degree, too, including the beseeching person,
who is included in the collective.
21. Pabaw. Ctatba 106 “Pa3pywieHue cBaTocTn”
UenoBek OOMKEH MOMUTBCA O paspylleHun Xpama — O TOM, YTO CBATOCTb [HaxoguTcd] B
COCTOSIHUM pa3pyLleHnsa u npebbiBaeT B CaMOM HU3Y, U HUKTO He obpallaeT BHUMAHUA Ha 3Ty
HU30CTb, HA TO YTO, CBATOCTb JIEXUT Ha 3eMrle, N HY>XXHO NOOHATb ee U3 ee HU3oCTU. [dpyrumm
crnoBaMu, Kakablii OCO3HaeT COOCTBEHHYIO BbIrOAY M 3HAET, YTO 3TO OMEHb BaXKHas Bellb, U ANs
aToro ctout pabortaTtb, TOrga Kak oTgaBaTb — He BbIFOAHO. W 3TO HasbiBaeTcs, YTO CBATOCTb
NeXuT Ha 3emMne, «Kak KaMeHb, KOTOpblIA HEeKoMy nepeBepHyTb». Ho yenosek He AorkeH
npocuTb y TBopua, 4tobbl OH Npnbnuaun ero kK Cebe, NGO 3TO HArfOCTb CO CTOPOHbI YeroBeka
— Bedb 4YeM OH BaxHee pApyrux? Torga Kak, korga OH MonuTcAa 3a BCE 0OLecTBo,
npegcrasnstowee cobon manxyTt, HasbiBaeMyto KHeceT Vcpaanb, 0OLWHOCTL BCEX AyLl, O TOM,
yTo LXnHa BO npaxe, U1 OH MONUTCA O TOM, YTOObI OHa BoccTana, T.e. 4Tobbl TBOpeL, ocBeTUnN



en ee TbMy, BeCb Mcpaanb aBTOMaTtM4YeckM MOAHUMETCS MO CBOEMY YPOBHIO, U Takke U
npocsawmn [nogHnmeTtcs,] Moo oH Toxe BHYTpu obLuecTBa.

Rabash, art. 106, “Destruccion de Kdusha”

El hombre tiene que orar por la destruccion del templo, que la Kedusha (santidad) esta en el
nivel de destruccidn y se encuentra en humillacién y nadie pone atencion a esta humillacion,
que la Kdusha esta en el suelo y hay que elevarla de su bajeza.

Es decir que cada uno reconoce su propio beneficio y sabe que es algo muy importante, y
conviene trabajar para eso, sin embargo no conviene otorgar. Esto significa que la Kedusha se
encuentra en el suelo, como una piedra que nadie da vuelta.

Uno no debe pedir al Creador que le acerque a El porque es una impertinencia de parte del
hombre, ya que uno no es mas importante que los demas en nada. Sin embargo, cuando reza
por el colectivo, que es la Maljut llamada Kneset Israel (asamblea de Israel), la totalidad de las
almas, que la Shejina esta en el polvo, entonces cuando reza para que ella se eleve, es decir
que el Creador ilumine en ella su oscuridad, igualmente Israel se elevaran de nivel y también
aquel que pide, pues esta también incluido en el colectivo.
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22. RABASH, Article No. 39 (1990), What Is, “Anyone Who Mourns for Jerusalem Is
Rewarded with Seeing Its Joy,” in the Work?
When one prays for the exile of the Shechina, he should not pray that it is in the dust only for
him. Rather, one should pray about its lowliness in the whole world, that the whole world gives
no thought to spirituality. And he prays for the whole world, as we pray, “And build Jerusalem
soon in our days,” so it will be glorified in the whole world, as it is said in the Rosh Hashanah
[the beginning of the year] prayer, “Be King over all the whole world with Your glory.” But since
the general public does not feel the lack, how can they pray?
However, such a person, who was rewarded with obtaining the need, who has attained the
exile, he can ask for redemption. But those who do not feel that there is an exile, how can they
ask that He will deliver them from exile? It follows that a person’s feeling of being in exile is
already considered an ascent in degree, and he must ask for fulfilment for the general public.
22. Pabaw. Ctatba 39 (1990) "UYto O3HaA4aeT «KaxAblA, KTO cKopouT o6 Uepycanume,
YAOCTOMTCA M YBUAUT €€ B paaocTU» B AyXOBHOW paboTe "
Korga yenosek monutca 06 marHaHmm LLUXuHbI, NyCTb HE MONUTCA O TOM, YTO TOMbKO ANSA HEro
OHa BO npaxe. A 4enoBek OOMKEH MonuTbcd, noyemy OHa B TAKOM HU3MEHHOM MOSTIOXKEHUMN Y
BCEro Mvpa, 4O Takon CTeneHun, YTo BECb MUP HE AyMaeT O AyXOBHOM. M oH monutcsa 060 Bcem
MUpe, KaK Mbl MOSIMMCS «U MOCTPOUT Mepycanmm ckopo B Hawm aHuny». W ato ByaeT ansa Bcero
MUpa, Kak ckasaHO B MonuTBe HoBoneTusi «BnactBoBaTb Hag BCeM MMpoM Becb BO Cnase
cBOen». A NOCKOSbKY MaccChbl HE OLLYLLAT HeaocTaTka, Kak OHU MOryT MOMUTLCA?



Ho aToT YenoBek, KOTOPLIN BCe-Takn yooOCTOMICA AOCTUYb HeAOCTaTka, TO €CTb, YTO OH OOCTUr
N3rHaHUs, NO3STOMY OH MOXET NpPocuTb 06 ocBoboXaAeHMU. A Te Noaun, KOTopble He oLy AT
M3rHaHWsl, Kak OHW MOTryT MPOCUTb, YTOObI MX BblTaWMNN M3 U3rHaHuA? [Monyyaertcs, TO, YTO
YeroBek OLYLIAaEeT, YTO HAaXOAMTCS B U3rHAHWKM, 3TO YXKEe HasblBaeTCs «MOAbLEM Ha CTyMeHb». M
Ha Hero BO3M0XXEHO NPOCUTb HanornHeHne 3a Bce 06LLECTBO.
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23. Maharal of Prague, Hidushey Agadot, Gitin, 55, 2
The Temple should be the wholeness of the whole world and not only for Israel. This is why the
Torah said to accept offerings from the nations. Had the nations opposed the Temple, it would
not have been able to stand for even one hour while the nations govern, since they would have
ruined it. For this reason, although the nations opposed Israel, the Temple was not ruined, since
the Temple has an aspect of being the wholeness of the whole world, for the nations, too. This
is why it was not ruined by the nations, but only through unfounded hatred and division, when
Israel were divided.
23. Maapanb u3 lNparu. HoBble cka3aHus, NMTUH, 55:2
Xpam 6bIn OOoCTOMH He Tonbko Mcpaans, HO u Bcero mupa. W notomy ckasaHo B Tope
NPUHMMATb XEePTBOMPUHOLLIEHUS OT HapogoB Mupa. U ecnu 6bl gpyrve Hapogbl Obinv NpoTuB
Xpama, To OH He npocTtosan 6bl M Yaca B TO BpeMs, Korga npaBunn Hapogbl Mvpa, OHu Obl ero
paspywmnnun. Noatomy, XoTst oHM K NpoTmB N3pamns, HoO Xpam He Obin paspyLUeH, Tak Kak eCTb B
HemM noBGOYHOE CBOWCTBO - OH SABMSETCA LENOCTHOCTbIO BCEro Mupa, BKIYasi Bce Apyrue
Hapodbl, MNOTOMY M He paspylurica Hapogamm Mupa, a TOMbKo nuwb 6GecnpuymHHOM
HEHaBUCTbIO U pasHornacuamu, pasgenveinmm Micpaane.
Maharal, Innovaciones de leyendas, Guitin 55:2
El Templo tiene que ser la perfeccion de todo el mundo y no solo para Israel, y por ello dijo la
Tora que se aceptaran sacrificios de manos de los gentiles, y si las naciones se oponen al
Templo, mientras las naciones gobiernan, este no quedara erguido ni siquera una sola hora,
pues lo destruiran. Por lo tanto, a pesar que las naciones se oponen a Israel, el Templo no fue
destruido porque esta en el Templo la parte del discernimiento segun el cual el Templo es la
perfeccion del mundo entero, también para las naciones, y es por eso que el Templo no fue
destruido por las naciones sino por el odio vano y la disputa que dividio a Israel.
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24. Baal HaSulam, "The Peace"
Our sages said [...] “God did not find a vessel to hold the blessing for Israel but peace.” Thus,
as long as self-love and egoism exist among the nations, Israel, too, will not be able to serve the
Creator in purity, in bestowal upon others, as it is written in the explanation of the words, “And
you will be to me a kingdom of priests,” in the essay, “The Arvut.” We see this from experience,
for the coming to the land and the building of the Temple could not persist and receive the
blessings that the Creator had sworn to our fathers.
This is why they said, “God did not find a vessel to hold the blessing,” meaning that thus far,
Israel did not have a vessel to hold the blessing of the fathers. Therefore, the oath that we can
inherit the land for eternity has not been fulfilled, since world peace is the only vessel that
enables us to receive the blessing of the fathers, as in the prophecy of Isaiah.
24. baanb Cynam. “Mup”
Bcé 1o Bpems, noka noboBb Kk cebe 1 aromsm LapsT cpean HapoAoB, CbiHbl VIcpaans Toxe He
CMOryT CNyXuTb TBOpLY B YMCTOTE, B BUAE OTAAYN BAMXKHEMY, KaK CKa3aHO B BbIICHEHUWN CTUXa:
«A Bbl Bynete MHe LLapCTBOM KO3HOB (CBSILLLEHHUKOB)».
N 310 Mbl BMAMM Ha [cobCTBEHHOM] onbiTe, Bedb BoO3BpalleHWe B 3emnio [U3paund] wm
nocTpoeHne Xpama He MOMWU yaepXaTbCa W Nony4uTb BrarocrnoBeHusi, O KOTOpbIX TBopey,
MOKMSANCA HaLWMM NpaoTuaMm.
N notomy oHu [T.e. mygpeubl] ckasanu: «TeBopel He Hawen cocyga, CnocobHoro yaepxartb
BnarocnoseHuney. T.e. 4O 3TOro y CcbiHOB Vicpaans ewe He Obino cocyaa, CnocobHOro yaepxartb
GnarocnoBeHne npaoTuoB. /I NoTomy elle He UCMOoNHUMIach KNsSTBa, N0 KOTOPOW Mbl CMOXEM
yHacnegosatb 6narocnoseHve 3TOM 3eMnn HaBevyHo. Beab TOMbKO MUMp B Mupe ecTb
€OWHCTBEHHbIM cocyq (Knu), NO3BOMSAIOWNMA HamM NonyyYnTb OnarocrnoBeHne npaoTLoB, Kak
ckasaHo B npopoyecTse Melwuasy.
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25. Baal HaSulam, "A Speech for the Completion of The Zohar"
Our generation is the generation of the days of the Messiah. This is why we have been granted
the redemption of our holy land from the hands of the foreigners. We have also been rewarded
with the revelation of The Book of Zohar, which is the beginning of the realization of the verse,
“For the earth will be full of the knowledge of the Lord.” “And they will teach no more... for they
will all know Me, from the least of them unto the greatest of them.”
Yet, with those two, we have only been rewarded with giving from the Creator, but we have not
received anything into our own hands. Instead, we have been given a chance to begin with the
work of the Creator, to engage in Torah and Mitzvot Lishma. Then we will be granted the great
success that is promised to the generation of the Messiah, which all the generations before us
did not know. And then we will be rewarded with the time of reception of both the complete

attainment and the complete redemption.



25. baanb Cynam. “Ctatbs B 3aBepLwieHne Knurn 3oap”

Hawe nokoneHne — ato nokoneHne Malmaxa. [Mo3aToMy yooCTonnucb Mbl M30aBNEHUS HaLen
3eMnn OT BNacTU Yy>KaKoB. YOOCTOMMANCH Mbl TaKKe U PacKpbITUS KHUMM «30ap», YTO SABNSETCH
Ha4yanoM MCNOMHEHMsA ckasaHHoro: «W HanonHuTca 3emns 3HaHmem Teopua», «U He ByayT
yunTb Bonblie oguH apyroro..., Mbo Bce nosHatT MeHs, oT mana, 4o Benuka». Ho yaoctonnucs
Mbl 3TOr0 NULLb B Ka4ecTBe Aapa TBopLa, HO caMu eLle HUYEro He nonyynnu. OTUM Ham NnLLb
[aHa BO3MOXHOCTb HayaTb [JyXOBHOE BO3BbIIEHWE, W UCMpaBfieHne CBOen npupoabl
HamepeHnem pagu TeBopua, U Torga YAOCTOMMCS Mbl BEIMKOIO OOCTMXEHUS — MOMyYuTb BCe,
yTo obewaHo nokoneHunto Malumaxa, Yero He 3Hanu Bce NpeaLecTBYOLWME HaM NOKONEHUS:
«COBEPLLEHCTBO NOCTUXKEHUSA» N «MNOMHOE M3baBneHmne.

Baal HaSulam, Articulo de finalizacion del Zéhar

Esta generacion es la generacion de los tiempos del Mesias, y por eso obtuvimos la redencion
de nuestra sagrada tierra de manos de los extranjeros. También nos recompensaron con el
libro del Z6har, que es el comienzo del cumplimiento de lo escrito “Y se llenara la tierra del
conocimiento del Creador”, y no ensefaran mas unos a los otros el conocimiento del Creador
porque todos “me conoceran, desde los mas grandes hasta los mas pequenos”.

Pero en estos dos asuntos somos privilegiados, solo en nivel de entrega por parte del Creador.
Pero en realidad aun no hemos recibido en mano nada mas que la oportunidad que se nos ha
brindado de comenzar el trabajo del Creador, de dedicarnos a la Tora y las Mitzvot Lishma,
pues entonces tendremos un gran éxito, como se le ha prometido a la generacién del Mesias,
lo que no fue conocido por las generaciones anteriores. Y entonces conseguiremos el tiempo
de la recepcion de estas dos cosas: “la plenitud del logro espiritual” y “la redencién completa”.
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26. Baal HaSulam, "Introduction to The Book of Zohar", No. 71
In such a generation, all the destructors among the nations of the world raise their heads and
wish primarily to destroy and to kill the children of Israel, as it is written (Yevamot 63), “No



calamity comes to the world but for Israel.” This means, as it is written in the above Tikkunim,
that they cause poverty, ruin, robbery, killing, and destructions in the whole world.

After, through our many faults, we have witnessed all that is said in the above-mentioned
Tikkunim, and moreover, the judgment struck the very best of us, as our sages said (Baba
Kama 60), “And it begins with the righteous first,” and of all the glory Israel had had in the
countries of Poland and Lithuania, etc., there remains but the relics in our holy land, now it is
upon us, relics, to correct that dreadful wrong. Each of us remainders should take upon himself,
heart and soul, to henceforth intensify the internality of the Torah and give it its rightful place
according to its merit over the externality of the Torah.

Then, each and every one of us will be rewarded with intensifying his own internality, meaning
the Israel within him, which is the needs of the soul over his own externality, which is the nations
of the world within him, being the needs of the body. And that force will come to the whole of
Israel until the nations of the world within us recognize and acknowledge the merit of the great
sages of Israel over them and will listen to them and obey them.

And the internality of the nations of the world, the righteous of the nations of the world, will
overpower and submit their externality, who are the destructors. The internality of the world, too,
who are Israel, will rise in all their merit and virtue over the externality of the world, who are the
nations.

Then, all the nations of the world will recognize and acknowledge Israel’s merit over them, and
they will follow the words (Isaiah 14), “And the peoples will take them and bring them to their
place, and the house of Israel will possess them in the land of the Lord.” And also (Isaiah 49),
“‘And they will bring your sons in their arms, and your daughters will be carried on their
shoulders.” This is the meaning of what is written in The Zohar (Nasso, p 124b), “Through your
composition, which is The Book of Zohar, they will be redeemed from exile with mercy.”

26. baanb Cynam. “lMpeaucnosue k Kuure 3oap”, n. 71

A B Takom MOKOMEeHMM BCe paspylumTenu cpeayv Hapog4oB Mupa NOOHUMAKOT ronoBY UM XOTAT,
rmaBHbIM 00Opa3oM, YHWYTOXUTb M YOUTb CbIHOB WcCpasans, WMHbIMW CroBaMu, Kak cKasanu
myapeubl: «Bce 6eacteBus npuxogsaTt B Mup Tonbko ansa Mcpasnax». T.e. Kak ckasaHO Bbile B
untate u3 TUKYHUM, OHU NPUBOLAT K HULWIETE W pa3pyxe, u rpabexy wn ybuncrtsam, u
YHUYTOXEHNSAM B MUPE.

A nocne TOro Kak, B rpexax Halux BenuKuX, Mbl CTanu CBUOETENSMU BCEro CKasaHHOro B
TUKYHMM, M Mano TOro, CBOWCTBO Cyda Mnopasvuiio MMEHHO INyylWMx M3 Hac, Kak ckasanu
myapeubl: «M oHu [T.e. GeacTBusa] HauMHAKOTCS C NpaBeQHUKOB», M U3 BCEro BeNUKonenus,
KoTopoe 6bino y Hapoga Wcpasnga B 3emnsx Jlutebl v Monbwn 1 T.4., y HAac ocTanucb nuLlb
OCKOJKWM, [yueneBLUMe] B HaLlen CBATOM 3eMrie.

N c aTOro MomMeHTa Nuub Ha Hac, TeX, KTO BbBKUM, NEXUT 3agaya UCnpaBuUTb 3TO YKacHoe
nckpmenenue. W kaxagbln n3 Hac, Tex, KTo yuenen, AoSHKeH BCen OYyLWOW CBOEN U CYLLECTBOM
CBOUM MNPUHATL Ha cebsa [3agady,] HauMHAsa C 3TOr0 MOMEHTA, YCUNUBAaTb BHYTPEHHIO YacTb
Topbl, NpegocTaBMB €M MeCTO, JOCTOMHOE ee MO ee BaXHOCTW, MPEeBOCXOAsLWEn 3HayeHune
BHeLlHen YyacTtu Topbl.

W Torga kaxabli U3 Hac yaoCTOUTCH YCUMUTb 3HaYeHne CBOe COOCTBEHHOW BHYTPEHHEN YacTy,
T.e. cBOMCTBaA «Mcpaanby» B cebe, nnu notpebHocTen aywm, Hag cBoen cO6CTBEHHON BHELLHEN
YacTblo, T.€. CBOMCTBOM «HapodoB Mupa» B cebe, nnn notpebHocTaMu Tena.

N cuna ata npuaet Takke M KO BceMy Hapoay Wcpaans B uUenom, OO TakoW CTeneHu, YTo
«Hapoabl APYrMx CTpaH» B HAc NPU3HAaKT U y3HAKOT NPEBOCXOACTBO U 3HAYEHUE BENUKUX Noaen
13 Micpaansa Hag HUMK, U CTaHYT cnywaTtb WX U MOAYNHATLCA UM.



N Takke BHYTPEHHSIA 4YacTb HapodoB Mupa, T.e. Wcpaanb, ycunmtcs BO BCEM CBOEM
NPeBOCXOACTBE U 3HAYEHUN Ha BHELLHEN YacTblo MUpa, T.e. Hag Hapogamu [Mmupal.

N Torma BCce Hapogbl Mupa Mpu3HalT M y3HaT NpeBOCXOACTBO Mcpaansa Hag cobou, u
ncnonHAT cnosa lNucanus: « BO3bMYT UX Hapodbl, U NPUBEAYT X B MECTO ux; 1 Aom Vcpaans
NPUMET MX B Hacneame Ha 3emne Teopua...», a Takke: «M OHM NPUHECYT CbIHOBEW TBOMX B
none, n govyepu TBOM HecoMbl ByayT Ha nnevax». Kak ckaszaHo B kHure 3oap: «[cka3an BepHbIN
nactolpb p. WWnmoHy:] Bnarogapsa aToMy TBOEMY COYMHEHMIO, T.€. KHure 30ap, BbIMAYT OHU U3
N3rHaHWUs B MUIOCEPaNNY.

Baal HaSulam, Introduccioén al libro del Zéhar, 71

En esta generacion, todos los destructores en las naciones del mundo, levantan su cabeza y
quieren principalmente destruir y matar a los hijos de Israel. Como escribieron los sabios
antiguos (Yabamot 63): “La calamidad llega al mundo unicamente para Israel”’. Esto es, como
se anota en los Tikunim, que ellos provocan miseria y espada y robo y muertes y aniquilaciones
en todo el mundo. Y después de nuestras multiples injusticias, nos convertimos en testigos de
todo lo dicho en los Tikunim. No solo eso, sino que este juicio afecta precisamente a los
buenos que hay entre nosotros, como lo escribieron los antiguos sabios (Baba Kama 60): “Y
comienza primeramente con los justos”. De toda la gloria que habia en la colectividad de Israel,
en Polonia, Lituania, etc., no nos quedan mas que los restos que hay en nuestra tierra sagrada.
A partir de ahora cae solamente sobre nosotros, quienes quedamos, enmendar tan terrible
trastorno. Y cada uno de nosotros, sobrevivientes, debera aceptar con toda su alma y fuerzas,
aumentar de ahora en mas la interioridad de la Tora y darle el lugar que le corresponde, como
lo mas importante por encima de la exterioridad de la Tora.

Entonces cada uno de nosotros lograra agrandar el nivel de su propia interioridad, esto es el
estado de “Israel” que hay en uno, que son las necesidades del espiritu, por encima del estado
de su propia exterioridad, que es el estado de “Naciones del mundo” que hay en uno, que son
las necesidades del cuerpo.

Y llegara esta fuerza también a la totalidad de la colectividad de Israel, hasta que los “pueblos
de las naciones” que estan en nosotros, reconozcan y sepan la apreciacion y la virtud de los
grandes de Israel sobre ellos y les escucharan y les obedeceran.

Asi también la interioridad de las naciones del mundo, que son los Justos entre las naciones,
se superaran y venceran a su exterioridad, que son los destructores. Y asi la interioridad del
mundo, que son Israel, superaran con su apreciacion y su virtud, la exterioridad del mundo, que
son las naciones. Y entonces, todas las naciones del mundo reconoceran y agradeceran la
grandeza de Israel sobre ellos.

Y se cumplira lo escrito (Isaias 14): y los llevaran a su lugar, y la casa de Israel los poseera en
la tierra del Sefior”, asi también (Isaias 49): “y traeran en brazos a tus hijos, y tus hijas seran
traidas en hombros.”, y esto es lo que se escribio en el Zohar (Naso, pag. 124, 74): “Por medio
de tu composicion, que es el libro del Zohar, saldran del exilio, con Rajamim (piedad)”
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27. Raaiah Kook, Orot HaKodesh 3
The depth of evil and the exaltedness of its root is the depth of goodness. You find that the
depth of hatred is the depth of love. If we were ruined and the world was ruined with us through



unfounded hatred, we will be rebuilt and the world will be rebuilt with us through unfounded
love.

27. PaB Kyk. Oport kogew - 3

[My6buHa 3na n BbicoTa €€ KOpHA — aTo rMybuHa gobpa, nony4vaetcs, rnyodvHa HEHaBUCTM paBHa
rmybuHe nwben. V1 ecnn Mbl paspywmmcda, To ¢ Hamu Oyaer paspylleH BeCb MUp M3-3a
GecnpuynHHOM HEHaBUCTWU, a HaA4YHEM CTpoUTb cebs, TO ¢ Hamu BygeTr OTCTPOeH U MuUp —
bnarogapst 6ecnpuymnHHON NOOBN.

27) Raya Kook, Luces de la santidad - 3

La profundidad del mal y la elevacién de su raiz es la profundidad del bien, y resulta que la
profundidad del mal es la profundidad del bien. Y si hemos sido destruidos, y se destruyo el
mundo con nosotros, por culpa del odio vano, volveremos a construirnos y se construira el mundo
con nosotros mediante el amor gratuito.
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28. Tifferet Shlomo about Holidays, Intimation of Purim
Through fasting and mourning came joy, and from the plight itself came relief. This is because
from fear comes love, as it is written (Jeremiah 30:7), “It is a time of trouble for Jacob, and he
will be saved from it.” This means that in very dire times, salvation will quickly come from it, to
cause the unification. This is the meaning of what was said, “On the day of the ninth of Av the
Messiah was born,” for only on the day when the Temple was ruined, when the children of Israel
were at the lowest degree, that was the time to bring forth the Messiah, who will come soon in
our days. This is because, as it is written, “For by their descending to the dust, from that
descent they rise again to the firmament.” It is like the seed that rots in the ground, and then
rises and yields the crop of the land. This is why the children of Israel are called (Isaiah 61:9),
“A seed that the Lord has blessed.”
28. Tudbepet LUnomo anb Moagum — Pumsen lNypum
Bnarogaps atomy nocty n ckopbu npuwina pagocTb, 1 U3 camon 6eapbl Npuwno énarogeHcTBumeE.
Beob n3 Tpeneta npuxogumt noboBb, kak ckaszaHo (Mpmusy 30:7): "W Bpemsa Geactsua ons
AakoBa, n ot Hero 6yayT cnaceHbl". XoTen ckasaTb, YTO B AE€Hb, KOrga BPEMS O4YEHb CXKaTo, HO
TOraa OT POXeHMWUbl NIerko npuaeT cnaceHue, a oT Hero - eanHCTBO. M 06 aTom ckasaHo: "Begp
B AeHb 9 Aea poaunca Mawwuax", noToMy 4YTO TOMbKO B A€Hb, Korga Obin paspylueH Xpam, HO
Toraa ObiNK CbiHbl Vicpaans Ha HWXKHEN CTyNeHu, u BOT Toraa BpeMsi NPUNTK Nnyyy n3baBneHus
Mawwmaxa, Halwero npaBegHuKa, KOTOpbIA MpuAeT BCkope, B Hawu gHu. I B 3TOM cMmbicn
ckaszaHHoro: "[loToMy 4TO C MOMOLLBIO TOrO, YTO OHW ONYCTUNUCHL OO MNpaxa, BOT U3 3TOro
nageHns BO3BpaLLalTCA U NogHMmalroTca 00 Hebec, Kak ceMsi, KOTOpPoe CrHMBaeT B 3eMne, U
TOorga NogHUMaeTcs U pacuBeTaeT B ypoxae 3eMnun. M noTomy HasbiBaloTCs CbiHbl Vcpaans
(Mewasiry, 61:9) "Cems1, koTopoe 6narocnosun TeopeL".
28. Tiferet Shlomo sobre las fiestas — Secretos de Purim



Mediante el ayuno y el duelo viene la alegria, y de la propia desgracia viene el bienestar, pues
por parte del temor, viene el amor, como esta escrito (Jeremias 30:7) “Es momento de angustia
para Yaakov y de este sera salvado”. Significa que el dia en el que el aprieto es muy grande,
pero prontamente se alivia, la salvacion crece del mismo para producir la unicidad. Cuando
dijeron “En el 9 de Av naci6 el Mesias” es porque solo el dia en el que fue destruido el templo,
cuando los hijos de Israel estaban en su maxima bajeza, entonces fue el momento para que
creciera el fundamento del Mesias, el cual llegara prontamente en nuestros dias. Esa es la
razon, como esta escrito, para que al bajar al polvo, desde este descenso vuelven a elevarse
hasta el cielo, como la semilla que se pudre en la tierra y entonces se eleva y hace crecer el
cultivo de la tierra. Por eso es que los Hijos de Israel se llaman la semilla bendecida por Dios
(Isaias 61:9)
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29. Baal HaSulam, from a manuscript
This is what the poet implied (Psalms 122:3), “Jerusalem that is built As a city that was joined
together,” that the end of correction is called “Jerusalem that is built,” meaning that the
redeemed do not build it but are in awe in their attainment that it is already built, and there has
never been any flaw in it, since any change of place, change of action, and change of name,
which are themselves the moments of time in the exile, all those opposites have joined together.
It is complete simplicity, like the whole that becomes revealed when all its parts and details
gather into it.
29. baanb Cynam. U3 pykonucen
N ato TO, Ha 4TO ykasbiBaeT no3aT ([canmbl, 122:3): «OTcTpoeHHbIn Mepycanum, nogobeH
ropogy, CoeguHeHHOMYy BoeauHo», Bedb OkoHvaTenbHoe McnpaeneHue HasbiBaeTcs
«OTCTPOEHHbIN Nepycanumy», T.e. npowealume N3basneHne He OTCTpamBaloT €ro, a yamBrsaTCa
B CBOEM MOCTUMXEHUU, YTO OH Y>Ke€ OTCTPOEH, U HUKOrAa He ObISIo B HEM HUKAaKoro uabsHa, nbo
BCAKOE M3MEHEeHMEe MecCTa U WU3MEHEHWe OENCTBUHA, U U3MEHEHWE WMEHW, KOTOpble Ccamu
ABNAOTCS MOMEHTaMW BPEMEHM B W3rHaAHWW, BCE 3TW MNPOTUBOMOMOXHOCTU COEOUHWUITUCH
BMeCTe, U 310 abconioTHasg NpocToTa, NogobHO 3aKOHY, pacKpbiBaloLEMYyCs, Korga B HEM
cobupatoTcst BCe ero 4actu 1 SriEMEHThI.
29) Baal HaSulam, Or HaBahir, Cosas ocultas
Esto es lo que implicé el poeta: Jerusalén reconstruida como una ciudad que fue unida, porque
el fin de la correccion se llama "Jerusalén reconstruida”, es decir, que no la construyen quienes
fueron redimidos sino que se sorprenden al descubrir de que ya se ha reconstruido, y nunca
hubo alguna deficiencia en ella. Después de todo, cualquier cambio de lugar y cambio de
accién, y cambio de nombre, que no son mas que momentos en el tiempo en el exilio, todos
estos opuestos se han unido, y es absoluta simplicidad, como el todo, que se revela cuando
todas sus partes y detalles se reunen en ella.






