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Berakhot 2b 

Perhaps the expression: “And the 
sun sets and it is purified” refers to 
the very beginning of sunset, the 
setting of the sun’s light. According 
to that explanation, what does the 
expression and it is purified mean? 
It means that the person will 
become purified. After immersing, 
he will wait until the beginning of 
sunset, and only then will he be able 
to eat of his teruma (Tosafot). Rabba 
bar Rav Sheila said: If so, that: And 
it is purified, means that the priest 
goes and purifies himself, then let 
the verse say unambiguously: And 
he will become purified. Since the 
Torah does not employ that 
language, the conclusion is: What is 
the meaning of the expression: And 
it is purified? It means the day is 
pure, no residue of day remains, as 
people say colloquially: The sun 
has set and the day is purified.In 
the West,Eretz Yisrael, they did not 
hear this explanation given by 
Rabba bar Rav Sheila. They raised 
the dilemma: Does the expression: 
And the sun sets, refer to the 
actual setting of the sun, and does: 
And it is purified, mean the day 

 
 ב ב׳ ברכות
ילְמָא יאַת דִּ  ומַּאי הוּא, אוֹרוֹ בִּ

בְרָא?! טְהַר — ״וְטָהֵר״  אָמַר גַּ
הּ ר רַבָּ ילָא: רַב בַּ ן, אִם שֵׁ  לֵימָא כֵּ

 — ״וְטָהֵר״ מַאי ״וְיִטְהָר״, קְרָא:
דְאָמְרִי יוֹמָא, טְהַר י: כִּ  אִינָשֵׁ

א ״אִיעֲרַב מְשָׁ י שִׁ כִּ  יוֹמָא״. וְאִדַּ
מַעֲרָבָא, הּ הָא בְּ רַבָּ ר דְּ  רַב בַּ

ילָא מִיעַ לָא שֵׁ  לַהּ וּבְעוֹ לְהוּ, שְׁ
עְיָא: מֶשׁ״ ״וּבָא הַאי מִיבַּ ֶ ּׁ  הַש

יאַת מְשׁוֹ בִּ  ״וְטָהֵר״ ומַּאי הוּא, שִׁ
יאַת דִילְמָא אוֹ יוֹמָא, טְהַר —  בִּ

 — ״וְטָהֵר״ ומַּאי הוּא, אוֹרוֹ
בְרָא. טְהַר טוּ וַהֲדַר גַּ שְׁ  לַהּ פָּ

רַיְיתָא. קָתָניֵ מִבָּ בָרַיְיתָא, מִדְּ  בְּ
בָר סִימָן  הַכּוֹכָבִים. צֵאת — לַדָּ
מַע יאַת — מִינַּהּ שְׁ מְשׁוֹ בִּ  שִׁ
 טְהַר — ״וְטָהֵר״ ומַּאי הוּא,

עָה מָר אָמַר יוֹמָא. ָ ּׁ הַכֹּהֲנִים מִש  שֶׁ
תְרומָּתָן. לֶאֱכוֹל נִכְנָסִין  בִּ

 אֶת קוֹרִין מֵאֵימָתַי ורְּמִינְהוּ:
מַע עֲרָבִין שְׁ הֶעָנִי — בָּ ֶ ּׁ  נִכְנָס מִש

תּוֹ לֶאֱכוֹל מֶלַח, פִּ עָה עַד בְּ  שָׁ
עוֹמֵד טֵר שֶׁ תוֹ. מִתּוֹךְ לִיפָּ  סְעוּדָּ
אי סֵיפָא, לִיגָא וַדַּ תְנִיתִין. פְּ  אַמַּ
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clears away? Or perhaps it refers 
to the setting of its light at sunset, 
in which case what is the meaning 
of: And it is purified? It refers to the 
purification of the person. In other 
words, in Eretz Yisrael, they 
attempted to clarify the halakha 
based on the biblical passage, but 
were unable to do so. Ultimately 
they resolved this dilemma from a 
baraita. It was taught in a baraita 
that the time for the recitation of the 
evening Shema corresponds to the 
time when priests are permitted to 
eat of their teruma, a sign for which 
is the emergence of the stars. 
Therefore, derive from here that 
“and the sun sets” refers to the 
complete sunset, and the 
expression “and it is purified” 
means the day clears away, as the 
Sages in Babylonia concluded. In our 
mishna, the Master said: The 
beginning of the time for the 
recitation of the evening Shema is: 
From the time when the priests 
enter to partake of their teruma. 
The Gemara raises a contradiction 
to this opinion from a baraita that 
states that the time for the recitation 
of the evening Shema is: From when 
a poor person enters to eat his 
bread with salt until he rises from 
his meal.The Gemara begins its 
analysis by clarifying whether there 
is an actual contradiction here, or 

א, לִיגִי לֵימָא מִי רֵישָׁ  פְּ
תְנִיתִין?  חַד וְכֹהֵן עָנִי לָא, אַמַּ

יעורָּא  מֵאֵימָתַי ורְּמִינְהוּ: הוּא. שִׁ
מַע קְרִיאַת לִקְרוֹת מַתְחִילִין  שְׁ
עַרְבִית עָה — בְּ ָ ּׁ ניֵ מִש בְּ  אָדָם שֶׁ

ן לֶאֱכוֹל נִכְנָסִין תָּ עַרְבֵי פִּ  בְּ
תוֹת, בָּ בְרֵי שַׁ י דִּ  .מֵאִיר רַבִּ
עָה אוֹמְרִים: וַחֲכָמִים ָ ּׁ  מִש

הַכֹּהֲנִים אִין שֶׁ  לֶאֱכוֹל זַכָּ
תְרומָּתָן. בָר: סִימָן בִּ  צֵאת לַדָּ
י עַל וְאַף הַכּוֹכָבִים. אֵין פִּ  שֶׁ

בָר, רְאָיָה בָר, זֵכֶר לַדָּ נּאֱֶמַר: לַדָּ  שֶׁ
ים ״וַאֲנחְַנוּ לָאכָה עשִֹׂ מְּ  וְחֶצְיָם בַּ

רְמָחִים מַחֲזִיקִים  מֵעֲלוֹת בָּ
חַר ַ ּׁ  הַכּוֹכָבִים״, צֵאת עַד הַש
יְלָה לָנוּ ״וְהָיוּ וְאוֹמֵר: מָר הַלַּ  מִשְׁ
 ״וְאוֹמֵר״? מַאי מְלָאכָה״. וְהַיּוֹם

ימָא וְכִי י תֵּ א, עָרְבָא מִכִּ מְשָׁ  שִׁ
כִי וְאִינְהוּ הוּא, לֵילְיָא מַחְשְׁ  דְּ

מִי, א ומַּקְדְּ מַע תָּ  לָנוּ ״וְהָיוּ שְׁ
יְלָה מָר הַלַּ  מְלָאכָה״. וְהַיּוֹם מִשְׁ

ךְ סָלְקָא קָא עְתָּ עָנִי דַּ  אָדָם וּבְניֵ דְּ
עורָּא חַד  עָנִי אָמְרַתְּ וְאִי הוּא. שִׁ

עורָּא חַד וְכֹהֵן יהַיְינוּ הוּא, שִׁ  רַבִּ
מַע אֶלָּא, ?מֵאִיר  עָנִי מִינַּהּ שְׁ

עורָּא עורָּא וְכֹהֵן לְחוּד שִׁ  שִׁ
עורָּא חַד וְכֹהֵן עָנִי לָא, לְחוּד.  שִׁ
 חַד לָאו אָדָם וּבְניֵ וְעָנִי הוּא,

עורָּא  חַד וְכֹהֵן וְעָנִי הוּא. שִׁ
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whether different expressions are 
being employed to describe the 
same time. The latter clause of the 
baraita, which established that the 
time for the recitation of the evening 
Shema ends when a poor person 
rises from his meal, certainly 
disagrees with our mishna. Since 
the poor person clearly does not 
continue eating until the end of the 
first watch, this baraita certainly 
contradicts our mishna. With regard 
to the first clause of the baraita, 
however, which establishes the 
beginning of the time for the 
recitation of the evening Shema, 
shall we say that it disagrees with 
our mishna?The Gemara 
immediately rejects this idea: No, 
the time when the poor person eats 
and the time when the priest is 
purified and permitted to partake of 
his terumaare one and the same 
time.The Gemara raises a 
contradiction from the Tosefta: 
From when does one begin to 
reciteShemain the evening? From 
the time when people enter to eat 
their bread on Shabbat eve. This is 
the statement of Rabbi Meir. As 
they do in our mishna, the Rabbis 
say: From the time when the 
priests are eligible to partake of 
their teruma, a sign for which is 
the emergence of the stars. And 
although there is no explicit proof 

עורָּא  מֵאֵימָתַי ורְּמִינְהוּ: הוּא? שִׁ
מַע לִקְרוֹת מַתְחִילִין עֲרָבִין שְׁ  בָּ

עָה — ָ ּׁ דַשׁ מִש קָּ עַרְבֵי הַיּוֹם שֶׁ  בְּ
תוֹת, בָּ בְרֵי שַׁ י דִּ י .אֱלִיעֶזֶר רַבִּ  רַבִּ

עַ עָה אוֹמֵר: יְהוֹשֻׁ ָ ּׁ הַכֹּהֲנִים מִש  שֶׁ
תְרומָּתָן. לֶאֱכוֹל מְטוֹהָרִים י בִּ  רַבִּ

עָה אוֹמֵר, מֵאִיר ָ ּׁ הַכֹּהֲנִים מִש  שֶׁ
תְרומָּתָן. לֶאֱכוֹל טוֹבְלִין  אָמַר בִּ

י לוֹ  כֹּהֲנִים וַהֲלאֹ :יְהוּדָה רַבִּ
עוֹד י טוֹבְלִים? הֵם יוֹם מִבְּ  רַבִּ
עָה אוֹמֵר חֲנִינָא ָ ּׁ עָנִי מִש  נִכְנָס שֶׁ
תּוֹ לֶאֱכוֹל מֶלַח. פִּ י בְּ  אַחַאי רַבִּ
י לַהּ וְאָמְרִי  אוֹמֵר: אַחָא רַבִּ
עָה ָ ּׁ רוֹב מִש ניֵ שֶׁ  נִכְנָסִין אָדָם בְּ
 חַד וְכֹהֵן עָנִי אָמְרַתְּ וְאִי לְהָסֵב.
עורָּא י הוּא, שִׁ  הַיְינוּ חֲנִינָא רַבִּ

י עַ רַבִּ מַע לָאו אֶלָּא !יְהוֹשֻׁ  שְׁ
עורָּא מִינַּהּ עָנִי שִׁ עורָּא לְחוּד דְּ  וְשִׁ
כֹהֵן מַע לְחוּד, דְּ  הֵי מִינַּהּ. שְׁ

רָא מְאוּחָר? מִינּיְַיהוּ בְּ עָנִי מִסְתַּ  דְּ
אִי מְאוּחָר עָנִי אָמְרַתְּ דְּ ם דְּ  מוּקְדָּ

י י הַיְינוּ חֲנִינָא רַבִּ  .אֱלִיעֶזֶר רַבִּ
א מַע לָאו אֶלָּ עָנִי מִינַּהּ שְׁ  דְּ

מַע מְאוּחָר.  מָר. אָמַר מִינַּהּ. שְׁ
י לֵיהּ אֲמַר  וַהֲלאֹ :יְהוּדָה רַבִּ

עוֹד כֹּהֲנִים  טוֹבְלִים! הֵם יוֹם מִבְּ
יר פִּ י לֵיהּ קָאָמַר שַׁ  רַבִּ
ייְהוּדָה י ?מֵאִיר לְרַבִּ  מֵאִיר וְרַבִּ

אֲנָא סָבְרַתְּ מִי לֵיהּ: קָאָמַר הָכִי  דַּ
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that the emergence of the stars is 
when one may begin to recite the 
evening Shema, there is an allusion 
in the book of Nehemiah to the fact 
that the emergence of the stars is 
generally considered the beginning 
of the night. As it is stated with 
regard to the building of the walls of 
Jerusalem: “And we perform the 
work, and half of them grasp their 
spears from dawn until the 
emergence of the stars” 
(Nehemiah 4:15). And it says: “That 
in the night they may be a guard 
to us, and may labor in the day” 
(Nehemiah 4:16). From here we 
ascertain that the day ends with the 
emergence of the stars. Even before 
analyzing these sources, the Gemara 
seeks to clarify a confusing element 
in the Tosefta. In their biblical proof, 
the Rabbis do not suffice with one 
verse, but rather they say: And it 
says…and they cite an additional 
verse. What is added by this use of: 
And it says? It seems superfluous, as 
the entire proof appears in the first 
verse. The Gemara answers that the 
first verse was not sufficient. As, if 
you say that night begins when 
the sun sets, but the workers 
stayed late and arrived early; i.e., 
due to the importance of their task 
they worked even into the night. In 
anticipation of this objection, the 
second verse was cited to teach: 

ין מָשׁוֹת אַבֵּ ְ ּׁ ידָךְ הַש  קָא דִּ
ין אֲנָא אָמֵינָא? מָשׁוֹת אַבֵּ ְ ּׁ  הַש

י רַבִּ אָמַר אָמֵינָא, קָא יוֹסֵי דְּ י דְּ  רַבִּ
ין יוֹסֵי מָשׁוֹת בֵּ ְ ּׁ הֶרֶף הַש  זֶה עַיִן, כְּ

 וְאִי יוֹצֵא, — וְזֶה נִכְנָס, —
ר  עָלָיו. לַעֲמוֹד אֶפְשָׁ
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Come and hear, as it is stated: 
“That in the night they may be a 
guard to us, and may labor in the 
day,” the time between dawn and 
the emergence of the stars is 
explicitly referred to as “day,” 
proving that night begins with the 
emergence of the stars. In analyzing 
the three opinions regarding the 
beginning of the period for the 
recitation of the evening Shema, the 
Gemara begins with the 
supposition: It might enter your 
mind to say that the time when the 
poor person typically eats his meal 
and the time when ordinary people 
eat their Shabbat evening meal are 
one and the same time, since in 
both cases those eating would seek 
to begin their meals as early as 
possible, as, for different reasons, 
they are unable to kindle additional 
lights to illuminate their meal. And, 
if you say that the time of the poor 
person’s meal and the time when 
the priest is purified and permitted 
to partake of his terumaare one and 
the same time, then the opinion of 
the Rabbis is identical to that of 
Rabbi Meir. What is their 
disagreement? Rather, what we said 
previously must be rejected, and 
instead learn from this that there is 
a separate time for the poor person 
and a separate time for the priest. 
However, this conclusion is based on 



the assumption that the time of the 
poor person and the time of people 
are the same. That too can be 
rejected with the assertion that, no, 
the time of the poor person and the 
priest are one and the same time, 
and the time of the poor person 
and people are not the same. 
Accordingly, the opinion expressed 
by the tanna in our baraita is 
identical to that of the other 
tanna’im, and only Rabbi Meir 
disagrees with them. And is the 
time of the poor person and the 
priest the same? The Gemara raises 
a contradiction to this approach 
from another baraita, in which other 
opinions regarding the time for the 
recitation of the evening Shema are 
cited: From when does one begin 
to recite the eveningShema? From 
the time when the day becomes 
sanctified on the eve of Shabbat, 
this is the statement of Rabbi 
Eliezer, who established an earlier 
time for Shema. Rabbi Yehoshua, 
like our mishna, says: From the 
time when the priests are eligible 
to partake of their teruma.Rabbi 
Meir says: The time for the 
recitation of Shema begins before the 
priests were purified, from when 
the priests immerse themselves in 
order to partake of their 
teruma.Rabbi Yehuda said toRabbi 
Meir: How is it possible that the 

http://docs.google.com/topics/rabbi-meir
http://docs.google.com/topics/rabbi-meir
http://docs.google.com/topics/rabbi-meir


time for the recitation of the evening 
Shema corresponds to the time of 
the priests’ immersion? Do the 
priests not immerse themselves 
during the day, so that with 
nightfall and the onset of a new day 
they will be purified? If so, how can 
that time be called night? Rabbi 
Ḥanina says that the time for the 
recitation of the evening Shema 
begins when the poor person 
enters to eat his bread with salt. 
But Rabbi Aḥai, and some say 
Rabbi Aḥa, says: From the time 
when most people enter to recline 
at their meal during the week. The 
preceding was the text of the baraita. 
Returning to our question, if you 
say that the time of the poor 
person and the priest are one and 
the same time, then the opinion of 
Rabbi Ḥanina is identical to that of 
Rabbi Yehoshua. However, the fact 
that they are cited together indicates 
that they are not, in fact, the same. 
Rather, must one not conclude 
from this the time for the poor 
person is separate and the time for 
the priest is separate? Since no 
objection is raised, the Gemara 
concedes: Indeed, conclude from 
this.Having established that the 
time of the poor person and that of 
the priest are different, the Gemara 
seeks to determine: which one is 
later? The Gemara suggests that it is 



reasonable to conclude that the 
time of the poor person is later. As 
if you say that the poor person is 
earlier, it would be impossible to 
establish a time earlier than that 
established by Rabbi Yehoshua, 
unless we hold that night begins 
with sunset, in which case the 
opinion of Rabbi Ḥanina is 
identical to that of Rabbi Eliezer. 
Rather, must one not conclude 
from this that the poor person is 
later? The Gemara notes: Indeed, 
conclude from this.We learned that 
the Master said in a baraita that the 
time for the recitation of the evening 
Shema according to Rabbi Meir 
begins with the time of the 
immersion of the priests. Regarding 
this, Rabbi Yehuda said to Rabbi 
Meir: Do the priests not immerse 
themselves during the day?The 
Gemara notes: What Rabbi Yehuda 
said to Rabbi Meir seems correct, 
and how can Rabbi Meir respond? 
Rabbi Meir’s response is connected 
to the fundamental dispute over 
when night begins. After sunset, a 
period begins which is neither day 
nor night. The tanna’im disagree 
over the precise duration of this 
period known as twilight [bein 
hashemashot]. Rabbi Yehuda holds 
that twilight extends a full hour 
after sunset. Rabbi Neḥemya agrees 
in principle, though he disagrees 
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over the specifics. Rabbi Yosei 
maintains that twilight is very brief, 
and occurs immediately before the 
emergence of the stars, which marks 
the beginning of the night. 
Regarding Rabbi Meir’s argument, 
Rabbi Yehuda asks that since the 
priests immerse themselves before 
twilight, they have a long wait until 
nightfall; clearly their immersion 
takes place while it is still day. The 
Gemara answers that Rabbi Meir 
said to Rabbi Yehudaas follows: Do 
you maintain that I am speaking 
of your definition of twilight? I am 
speaking of Rabbi Yosei’s 
definition oftwilight, as Rabbi 
Yosei said: Twilight is like the 
blink of an eye; night begins and 
day ends and the time between 
them is so brief, it is impossible to 
quantify. According to this opinion, 
the priests immerse themselves just 
before the emergence of the stars, 
when it is already considered night. 
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