2.15 Vivahah (Marriage)

The term literally means (visistah vahah prapanam) to make a girl attain wifehood, i.e.
earlier there was "stritvam" (girlhood) and after marriage she attains "bharyatvam" (wifehood)
also. This Samskara is the most important of all.

Why Marriage: Taittirtyasamhita (6.3.10.5) says that a Brahmana is born with three debts and
the debts of sages and forefathers have to be cleared by performing Yajiias (sacrifices) and
producing children —

STATAT § & STEAUTIEATRAAUTAT ST SeAaI0T FINE: TA a9 : JordT
TAgsa: T a1 317N I: T Foar seAaRardr . .

jayamano ha vai brahmanastribhirrnavan jayate brahmacaryena rsibhyah yajfiena
devebhyah prajaya pitrbhyah esa va anrno yah putri yajva brahmacarivasi . . .

A Brahmana is born with three debts — he has to clear the debt of sages through
Brahmacaryam (celibacy), that of deities / Gods through Yajfias (sacrifices) and
that of forefathers through producing children. Therefore the Brahmana would be
debtless if he has children, performs sacrifices and maintains Brahmacaryam.

Bride and bridegroom: Gautamadharmastitram (Chapter 4) prescribed the qualifications of a
bride and bridegroom —

e TR A fawee Jefeayat T (¥.9)

grhasthah sadr§Tm bharyam vindate ananyapiirvam yaviyasim (4.1)

One who wants to become a household should get a girl, who is of the same caste,
not promised to others and younger in age.

Kamasiitra (3.1.2) recommends an age gap of three years between the bride and groom.
Just like raw pepper causes phlegm and dry pepper kills the phlegm, a girl elder than the groom
would affect the longevity of the groom. Ayurveda says this clearly —

STEIT WTOTHET ST It JroTenfyof |

er A geticd ger AOTATERIA |

bala pranaprada prokta yuvati pranadharini|
praudha karoti vrddhatvam brddha maranamadiset ||

A girl much younger in age would increase the longevity of the groom, a young
girl, i.e. younger in age but not too younger, would help maintain the longevity of
the groom, a girl older in age would cause early ageing and too older a lady would
cause early death.



TTATYAN: TAUT: (8.9)

asamanapravaraih viprah (4.2)
The marriage should be between a bride and groom of different Pravaras.

Smrtis prohibited marriage between a bride and groom of the same Gotra (i.e. those who
are the progeny of the same sage).

A girl and a boy having Sapindya (blood relation) should not marry:

3t Fecd AT UGa-Ye: | TSI | ATE=EsT: TsTATd| (8.3,8,9)
irdhvam saptamat pitrbandhubhyah | bijinasca| matrbandhubhyah paficamat |
(4.3,4,5)

Seven generations above father or appointed father (who provides children
through Niyoga / arrangement) and five generations above mother is the limit to
select the girl.

As per the ancient Grhyasiitras and Dharmasiitras the girls were married around the time
of puberty. Having brothers (sabhratrka) is a must for a girl to be married, although some

conditional procedure is offered for a girl without a brother (abhratrka).

The Bride: Apastambagrhyasiitram prescribes the qualifications of a girl —

eI TOTHF o1 3RIIH IUTTS | ATIEAFREITAH 3,21 |l
bandhusilalaksanasampannam arogam upayacchet|
Apastambagrhyasiitram 3.191|

A girl having good relatives, virtues like obedience, auspicious physical
characteristics and healthy should be married.

Here health means not having incurable disease like leprosy.

The Bridegroom: Apastamba clearly states the qualifications of a good bridegroom:

T RITTT&TUTHF Tt : A TdTe 39T ST IRAFI | HTIEAFTHIH 3.2. |l
bandhusilalaksanasampannah §rutavan aroga iti varasampat | ibid. 3.2... I

A boy, who is supported by good relatives, virtues like obedience, auspicious
physical characteristics, educated and healthy is a good bridegroom.

Here health means without any incurable disease like leprosy.



How to decide: Apastamba (and others) offers an easy way of selecting a bride —

TEAT AT fAetr: T8I R f: A fedd s |

A TGAH 3.2 |

yasyam manascaksusoh nibandhah tasyam rddhih netarat adriyeta ityeke |
ibid. 3.211I

In which girl the mind and eyes get fixed, i.e. the girl liked by mind and eyes of
bridegroom, is good as a wife and there will be all round prosperity. Some sages
say that if that is the case then the other qualifications need not be given much
importance.

Needless to say marriage between a bride and groom belonging to the same caste (in

Spanish "Custa" means "group") such as Brahmana, Ksatriya, Vaisya etc. is recommended.

Eight kinds of marriages: Marriages are divided into eight types —

ii.

iii.

1v.

STEAT SaeadaTy: TeTIe e aaryy: |

IMtral TETERT ARIrerRaTSeHTS €A | HTEAT: 3.2l

brahmo daivastathaivarsah prajapatyastathasurah.

gandharvo raksasascaiva paisacascastamo'dhamah l[Manusmrtih 3.21 ||

Brahma, Daiva, Arsa, Prajapatya, Asura, Gandharva, Raksasa and Pai$aca are the
eight kinds of marriages and the last one, i.e. Paisaca is condemned.

Here is an explanation of the eight forms of marriage:

Brahmavivaha: Inviting a bridegroom, who is a scholar in Veda and Vedangas etc. to
bride's house, worshipping him as per the capacity and offering the girl.

Daivavivaha: A Rtvik (priest), who pleased his Yajamana (the master) of the Yajiia
etc., by his priesthood, is offered ornaments, clothes etc., worshipped as per the
capacity and offered the girl.

Arsavivaha: Having received a pair (or two) of cows, i.e. a cow and an ox, from the
bridegroom as a token, the girl is offered.

Prajapatyavivaha: The donor of the bride says to the groom: "I offer you my girl, both
of you should perform the auspicious rites and have good offspring", worships him
and offers the girl.

Asuravivaha: Having paid some amount to bride's party, the groom weds the girl
either in bride's house or elsewhere, with his own expenditure.



Vi. Gandharvavivaha: It is nothing but the so called love-marriage.

vii.  Raksasavivaha: Marrying forcibly a scared girl after threatening her by several
means.

viii.  Paisacavivaha: Approaching the girl clandestinely, sedating her or taking her while
asleep and marrying secretly.

The above is just the division of the marriages that were taking place in the society.
Among the eight Brahma, Daiva and Prajapatya are considered as the best as the donor of bride
(Kanyadata) personally gathers information about the groom and proceeds depending on the
virtues.

Purpose of marriage: In the Samkalpa (the pledge made before any rite) of marriage, the
following is stated —

TATSTEFICaY FETaAeae

dharmaprajasampatyartham striyamudvahe

I wed this girl for Dharma, offspring and Artha (money matters and day to day
life).

Further it is asserted in scriptures —

g1 gATAT T AT T AT T AT F Hafa |

ya dharmartha saiva ratyartha ya ratyartha sa dharmartha na bhavati |

The bride who is accepted as wife for Dharma is also for sexual life but the one
taken for sexual life cannot be for Dharma.

Auspicious time for marriage: Apastamba rules that all the auspicious stars mentioned in
Jyotisam (Astrology) have to be taken for marriage —

HaATTOT qUATFATTS HAETATIOT| ITUEAFI A, 2.23 |

sarvani punyoktani naksatrani| Apastambagrhyasttram, 2.13 |

For Sumubhiirta (an auspicious time span of forty eight minutes called Muhiirta)
one should take all the stars said to be auspicious and listed in the works of
Jyotisam (Astrology).



For want of space many more details related to Jyotisam with regard to marriage are not
being provided but a few. The strength of Guru (Jupiter), who thwarts a hundred thousand
defects and Sukra (Venus) who thwarts ten thousand defects is important.

Matching of horoscopes: This tradition has been there in Indian subcontinent since time
immemorial. The horoscopes of bride and groom are referred to an astrologer (Jyautisika) who,
in turn would advise whether the pair would make a good couple or not. The Jyautisika would
take into consideration aspects such as Grahamaitri (rapport between the lords of Rasis of bride
and groom — this is important for Brahmanas).

Kujadosa (the defect of Mars placed in wrong house): This is a very important aspect in terms
of compatibility between the horoscopes of bride and groom —

el I T UTATS SATTA ATSCH Fod |

EHOTT ST faeTer: T G ST TR | 3T Rl

dhane vyaye ca patale jamitre castame kuje |

strinam bhartrvinasah syat pumsam bharyavinasanam || Agastyasamhitall

If Kuja (Mars) is placed in second, fourth, seventh, eighth or twelfth house (it is
called Kujadosa) of the bride then it would cause the death of the groom and vice
versa.

The above said houses are to be counted from Lagna (ascendant), Rasi (the house in
which Moon is situated) and Sukra (Venus). However the Kujadosa gets nullified if there is any
of the three relations of Guru (Jupiter) with Kuja, i.e. Parivartana (swapping of houses by Guru
and Kuja), or association (both Guru and Kuja in the same house) or aspect of Guru to Kuja
(Guru has fifth, seventh and ninth aspects). Similarly for those who are born in Kuja's own
houses, i.e. Mesa (Aries) and Vrscika (Scoprio), Mitraksetra (friend's house), 1.e. Simha (Leo) of
Ravi (Sun), Mina (Pisces) and Dhanus (Sagittarius) of Guru, Karkataka (Cancer) of Candra
(Moon), Uccaksetra (zenith) i.e. Makara (Capricorn) — Kujadosa is nullified —

3chegaTASITcTT Hofers o faeZd |

LA THTHSTATAT YISeh! o :H&cgo\ﬂ: | ST I
arkenduksetrajatanam kujadoso na vidyate |
svoccamitrabhajatanam pidako na bhavetkujah | Devakeralam ||

Further, there will be compatibility if Kujadosa is there in the horoscopes of both
the bride and groom.

While fixing the Muhiirta (auspicious time) for marriage one has to take care of the
conditions such as Jamitrasuddhi (either no planet in the seventh house from Lagnam / ascendant
or there is Subhagraha / auspicious planet in that house) etc. that are prescribed in the works on
Jyotisam such as Kalamrtam, Muhtirtacintamani etc.



Major events of marriage: Since marriage, unlike other Samskaras , has a lengthy process,
there will be many events. So, some major events are being explained.

1.

ii.

1il.

Madhuparka: Literally it means "pouring honey". While receiving the bridegroom at
the bride's house, honey etc. are offered just to honour the groom's party.

Parasparaviksanam: It means looking at each other. Just before the Mubhiirta (fixed
auspicious time) a piece of cloth is held between the bride and groom. At the time of
Mubhiirta the bride and groom look at each other while the groom recites a hymn (Rk
— "abhratrghnim"). Mangalastakas (auspicious verses such as "tadeva lagnam
sudinam tadeva") are recited while the interposed cloth is held.

Kanyadanam (Gift of bride): It is in this rite that the father of the bride tells the
bridegroom —

&3 o1} T 1 T g v ArfaaRdear

dharme carthe ca kame ca tvaya esa naticaritavya

You should not ignore this girl in terms of Dharma, Artha (money matters
etc.) and Kama (sex related matters).

Hereafter the bride is called Patni / Bharya / Sahadharmacarini while the bridegroom
is called Pati / Bharta etc. Together both are called Dampati.

The groom then responds —

ENGERUE]

naticarami
I shall not ignore.

Jaimini in Pirvamimamsa (6.1.4.17) rules that both husband and wife have to do the
rites jointly but not separately —

TIIAE] TG ehened T
svavatostu vacanadaikakarmyam syat

In the case of a wife and husband with wealth, due to the Vedic sentence
(dharme carthe ca kame ca naticaritavya) both are entitled to combinedly

perform the same rite.

This is popularly referred to as



1v.

Vi.

vil.

Viil.

EFICT: HETTIPRIA

dampatyoh sahadhikarat
Since the wife and husband have to do things together.

Panini (4.1.33) also confirms the above said aspect —

nga’fuTﬂiv:l’n’r

patyurno yajiiasamyoge

Patn1 (wife) is a word produced on the root Pati (husband) if both of them
together perform the rites.

Panigrahanam and Pradhanahoma: Panigrahanam (marriage) literally means "holding
the hand" (of Patni by Pati). "Pradhanahoma" is the principal fire for oblations (later
there will be "Sesahoma" or remaining fire oblations). After holding Patnt's hand Pati
combinedly performs the homa.

Lajahoma: Patni offers fried grain (13jas) in fire for three times while Mantras are
being recited.

Agniparinayanam: It means going around the fire. Reciting some Mantras the Pati
along with Patn1 makes Pradaksinam around the fire and the water jar.

Asmarohana: The Patn1 is made to tread on a millstone. The above three, viz.
lajahoma, agniparinayana and asmarohana are done thrice, one after the other.

Saptapadi: Literally it means a rite in which the Patn1 is made by Pati to walk seven
steps. According to tradition friendship is established between people by walking
seven steps together or speaking seven words with each other —

ACAUET HEIH (UMOITAHAH 4.2.3)

HET HICAUGT FAT (AT .€.9%)
saptapadinam sakhyam (paninisiitram 5.2.2)
sakhyam saptapadinam syat (amarakosah 2.8.12)

This is a very important aspect of marriage. After completing the seven steps together
with Pati, the Patni would lose her father's Gotram (origin of inheritance from a sage)
and needless to say would attain the Gotram of her Pati —

TN HIA AR TaTgTe] FoaTd ug (FI:)

svagotrat bhrasyate nart vivahat saptame pade (smrtih)




The bride would lose her Gotram in the seventh step in the marriage.

Apastamba clearly explains the procedure of Saptapadi —

sl

HAATHR UM SaToreT veT Jrefeeret ar feere Jifvshaaia vnfay

GMITTFTIEIHTH, 8.29)
athainamuttarenagnim daksinena pada pracimudicim va di§am
abhiprakramayati ekamisa iti Il (Apastambagrhyasiitram, 4.15)

After Panigrahanam, a cloth has to be spread on the north side of the fire
in such a way that the end-part of the cloth is left in the east or north, rice
is to be put on the cloth and the Pati makes the Patn1 walk along on the
rice towards east or north for seven steps placing the right foot first.

At every step the Pati recites a specific Mantra —

Step 1:

Step 2:

Step 3:

Step 4:

Step 5:

Step 6:

THAY fIsoT: caled
ekamise visnuh tvanvetu
May Visnu give you rice for your first step.

Fof fasuy: careaq
iirje visnuh tvanvetu
May Visnu give you strength for your second step.

ANFOT g fasoy: caredq

trini vrataya visnuh tvanvetu

May Visnu give you the will power to perform Vratas (rites with specific
conditions) for your third step.

TR AT a7 TS cared ]
catvari mayo bhavaya visnuh tvanvetu
May Visnu give you comfort for your fourth step.

U5 GR[$-AT fasuT: cdled
pafica pasubhyo visnuh tvanvetu
May Visnu give you cattle for your fifth step.

S FrSTy:
sadrtubhyo visnuh tvanvetu
May Visnu give you wealth of seasons for your sixth step.



Step 7:  HC TSN grATeY fAsuT: caled ]
sapta saptabhyo hotrabhyo visnuh tvanvetu
May Visnu give you the mercy of the seven sages for your seventh step

After the Patni is on the seventh step the Pati recites the Mantra "sakha saptapada . . .
" _ says Apastamba —

Tafd goad ue safa

sakheti saptame pade japati
The Pati pronounces the Mantra starting "sakha saptapada" after the Patni
is on the seventh step.

The following (portion of) Mantra is recited by the Pati when the Patni is on her
seventh step:

TGN Geaver Hd | HET Foover §3d | §&7 o TAIH | &I AT
IIYH | HEIH AT AISST: | FAATET AsehedTds | HgAT Afrsoy
GHAEIATAL . . . |

o]

sakha saptapada bhava | sakhayau saptapada babhiiva | sakhyam te
gameyam. sakhyatte ma yosam | sakhyanme ma yosthah | samayava
sankalpavahai. sampriyau rocisnil sumanasyamanau . . . |

O! my wife, who made seven steps! Be a friend of mine; you who made
seven steps, and me, both of us became friends. I got friendship and
hereafter I would not part with you, do not part from me. Let us be
together; let us take common decisions in household matters; let us have
mutual affection; let us shine by mutual dependence and let us be with
good minds . . .

1X. Grhapravesa: After Saptapadi the Pati takes Patni to his house while reciting the
following Mantras, which are significant —

... Aol GegARIG o o favTs 81| HATAY QAR HT FHTAT a2ei
HT Fellea X FHTAT 3|

... mirdhanam patyuraroha prajaya ca virad bhava | samrajfit $vasure
bhava samrajfit Sva§vram bhava nanandari samrajiii bhava |

You sit on the head of your husband, i.e. be important (like the head for
body) for me, have good number of children (ten children are the limit), be
loved by father-in-law, mother-in-law, sister-in-law etc., i.e. maintain good
relation with all of them.

There is Homa (oblation in fire) at the time of Grhapravesa.



X. Dhruvarundhatidar§anam: While reciting some Mantras, the Pati shows both the stars,
viz. Dhruva and Arundhati to Patn1 at night on the day of marriage.

Xi. Agneyasthalipaka: Both, Patni and Pati cook rice in a vessel and offer to fire (Agni)
with Mantras. Patni pounds the paddy and the Pati would see through cooking. After
putting down the rice-vessel on Kusas (holy grass) both Pati and Patni, touching each
other, have to offer the cooked rice as oblation to the fire, while Mantras are being
recited. The rice is to be sprinkled with clarified butter (Abhighara) twice, when the
vessel is still on the hearth and after it is put down. In this rite Agni (fire) is the
Devata (deity). Sthalt is vessel and Paka is cooking. So it is called Agneyasthalipaka.

xii.  Mangalastutradharanam: Tying an auspicious string with golden beads around the
neck of Patn1 by Pati. Mangalasiitram (the auspicious string) is considered important
for a Patni whose husband is alive. It is also a sign of a married woman.

Ardhangt: The term is used to mean Patni (wife). Literally it means "half of the body (of Pati)".
This aspect is clearly stated in Veda itself:

374 § a1 UY 3TcHaA! JoolTdT | ATTASTEHTTH, $.R.9.8., C.0..3 |

31ef a7 U 3T It | AfadTEfear, €.2.¢. sl

ardho ha va esa atmano yajjaya | satapathabrahmanam, 5.2.1.1..., 8.7.2.3
ardho va esa atmano yatpatni | taittirtyasamhita, 6.1.8.5l

Jaya / Patni (wife) is certainly half of the body of Pati (husband).

Apastamba rules out any difference between Pati and Patni —

ST 7 s fEd | aioTrRne e Heed HAY TAT JUATAY |

ATUEIFTIHIFIH, R.6.23.2€, 20l
jayapatyoh na vibhago'sti | panigrahanaddhi sahatvam karmasu tatha
punyaphalesu ca | Apastambadharmasiitram, 2.6.13.16, 17|

There is no any separation between Pati and Patni, i.e. both are to be treated as a
single entity. By Panigrahanam (marriage) there will be togetherness between
them in all rites and in the activities meant for Punyam (opposite of Papam / sin).

Patni would partake the Punyam but not Papam of Pati.

2.16 Antyesti



The Samskara to be performed at the end (of life), i.e. at the time of death of a person.
The earlier fifteen Samskaras are performed while a person is alive. The last one, viz. Antyesti is
performed after death of a person in order to get him a comfortable position. Antyesti is
performed by sons.

STaET g ¢al HcF: 4d STeH HAET T
S Q9 9
eI % o & Qﬂﬁﬂﬂ%ﬁo Il $7aTae3frdT, .20l
jatasya hi dhruvo mrtyuh dhruvam janma mrtasya cal
tasmadapariharye'rthe na tvam Socitumarhati || Bhagavadgita, 2.27||

Srikrsna tells Arjuna during the great war of Mahabharata — whoever is born has
to die and one who is dead would be born, i.e. it is an unending cycle of birth and
death. Therefore, you are not supposed to weep with regard to a thing that is
inevitable.

People of Vedic tradition believe that the physical body is perishable whereas Atma
(soul) is eternal / indestructible; there are Svarga (heaven) and Naraka (hell) that are caused by
Karma (nemesis), viz. Punyam and Papam (sin); there is rebirth and an entity called I$vara is
running the universe.

After the death of a person, the near relatives would attain A§aucam (impurity) for ten
days. There is a lot of procedure to be followed right from burning the dead body to offering
Dasadanani (ten kinds of donations) among which is Godanam (donation of a milky cow with

calf).

Different procedures of Antyesti are prescribed for different people, i.e. a Brahmacari
(celibate), a Srotriya (Vedic scholar), a Yati (a Samnyasi), a virgin, a married woman, a widow, a
widower etc. Pitrmedha has to be performed by the son. For the first twelve months, a monthly
death ceremony called Masikam is to be performed. Then yearly death ceremony called
Abdikam has to be performed. At every step there are some exemptions for people who cannot
meet the standard procedure for some reason or the other. Such are called Apaddharma (the
Dharma in a hostile situation).
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