Vedangas — Vyakaranam

1. Introduction

Vyakaranam or Grammar is one of the six Vedangas and considered as the mouth of
Vedapurusa (Veda personified). It is also called Sabdanusasanam. Unlike the Grammar of any
other language, Vyakaranam of Sanskrit language is associated with philosophy. Literally, the
term Vyakaranam means an instrument that separates (perfect) Sabdas from Apasabdas
(imperfect Sabdas). Dharma can be achieved by employing perfect Sabdas and the imperfect
Sabdas cause Adharma. Just like any other Vedanga, Vyakaranam also would help one attain
Moksa (liberation from the cycle of birth and death). The term Sabda is untranslatable as it
denotes the following: varna (phoneme), prakrti (nominal and verbal root), pratyaya (suffix),
padam (word), vakyam (sentence), avantaravakyam (sub-sentence), mahavakyam (discourse),
dhvani (sound) etc. Vyakaranam is not Grammar (parts of speech etc.) but more than that. It
is a rough translation. Vyakaranam is considered to be the most important among Vedangas as
it is the base of all disciplines. For that matter, Grammar is the backbone of any language and

literature.

2. Origin of Vyakaranam

The origin of Vyakaranam is there in Vedas — in Gopathabrahmana (p. 12) as we come

across the terminology that is employed in Vyakaranam —



3HiepR JeaTa: — T 412 o wrfaafesa ? fo amarEard# 2 i fagame 2
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omkaram prcchamah — ko dhatuh? kim pratipadikam ? kim namakhyatam ?
kim lingam ? kim vacanam ? ka vibhaktih ? kah pratyayah ? kah svarah ?
prcchamah = let us ask, omkaram = Omkara, kah = which one is, dhatuh =
verbal root? kim = what is, pratipadikam = nominal root? kim nama = what is
meant by, akhyatam = a verb? kim = what is, lingam = gender? kim = what is,
vacanam = number? ka = which one is, vibhaktih = case? kah = what is meant

by, pratyayah = suffix? kah = what is meant by, svarah = accent?

Let us take up the word 'om' — what is the verbal root? and nominal root? what is

meant by verb, gender, number, case, suffix and accent?

3. Dichotomy of Sabdas — Secular and Vedic

The Sabdas in Sanskrit language can be put under two headings — Laukika (secular)

and Vaidika (Vedic). So far as meaning is concerned there is no difference between Laukika

and Vaidika Sabdas. Rather, the form of some Sabdas is different in Vedas:

S. No. | Laukikasabda | Meaning | Vaidikasabda

1 karnaih with ears | karnebhih

2 devah Gods devasah

3 prajah people prajasah




Moreover, svara (accent) is mandatory in Veda and any change in svara would cause change
in meaning. On the other hand, although svara is common to both kinds of Sabdas, people do
not employ the same in Loka (secular). Another significant point is that there is free word

order in Loka whereas in Vedic literature the order of words is prescribed.

4. Pratisakhya and Vyakaranam

Before Panini entered the scene, there used to be two separate Vyakaranams — the one
exclusively useful to analyze Vaidikasabdas, called Pratisakhya and Vyakaranams meant for
the analysis of Laukikasabdas, such as Rkpratisakhya etc. for Vedas, and Aindravyakaranam
for Loka. It was Panini considered to be the most genius person on earth, who put the
contents of both Prati§akhya and Vyakaranam in a nutshell called Astadhyay1 (a treatise

containing eight chapters). Thus, Panini's Vyakaranam became a Vedanga.

S. Trimuni Vyakaranam

AstadhyayT consists of about 4,000 Sutras (elliptical sentences with economy of
letters) and the Sttras are supported by Vartikas (sentence of amendment) by Katyayana et al.
Patanjali, a great sage, authored Mahabhasyam (the great scholium), a vast and profound

commentary on Astadhyayi. Since Paniniyam (Panini's grammar) is based on the trio of



Stitra, Vartika and Bhasya of Panini, Katyayana and Patafijali, it is called "Trimuni

Vyakaranam" (Grammar of the three sages).

6. Three Defects — of Body, Speech and Mind

There are three kinds of defects related to body, speech and mind and, it is believed
that Patafijali, in order to obviate the defects, authored Carakasiitram (Ayurveda),
Mahabhasyam and Yoganus$asanam. The study of Mahabhasyam is considered on a par with

ruling of a great empire.

7. Benefits of Vyakaranam

There are three major benefits of the study of Vyakaranam —

1. deTeT T8, vedanam raksa (protection of Vedas) — The Vedic literature, which is
a mass of knowledge and non-human (apauruseya) has to be protected in terms of
the form of Sabda, accent, sandhi (morphophonemics) etc. A non-vaiyakarana
(non-grammarian) cannot do this job. Therefore, in order to protect the rich and
invaluable Vedic literature, inherited from sages one should study Vyakaranam.

il. og: 3919:, laghuh upayah (an easy device) — Thousands of Sabdas cannot be
committed to heart. Vyakaranam is an easy device to know the gamut of Sabdas.

1il. H18T:, moksah (Arresting the cycle of birth and death) — Vyakaranam is considered

not only as a Vedanga but also as a Dar$ana on a par with Vedanta etc. that is



useful in attaining Moksa, the ultimate goal of a human being. Therefore,

Vyakaranam is considered as a highway to reach Brahman (Moksa).

8. How to Compile Vyakaranam

One would get Dharma (that leads to Moksa) by employing Sabdas i.e. perfect
Sabdas, which are acceptable to Vyakarana, with the knowledge of Vyakarana. Although,
there is no hitch, in terms of transformation of meaning, by employing Apasabdas (imperfect
Sabdas or those not acceptable to Vyakaranam), it is Dharma one has to forego. it (gauh) is
the Sabda. I (gavi), IMOTT (goni), INCT (gotd), INTTATIHT (gopotalika) etc. are Apasabdas
employed to express the same sense. STHT (badha) is the Sabda; HTHT (bhadha), $TET (bhada),
d1cT (bada), are Apasabdas. 3G (bhedah) is the Sabda. HeT: (bhedhah), §&T: (bedhah), 9&;:
(bedah) are Apasabdas. And the Apasabdas are not limited in number. They may also vary

from house to house, village to village etc.

If one wants to compile a Vyakaranam then he can list either Sabdas or Apasabdas.
There too, since the number of Sabdas is less and limited, it is wise to offer a list of the same
and the implication is that the rest are Apasabdas. Further, cataloguing all the Sabdas of a
language like Sanskrit, which is rich in vocabulary, is an impossible task. Therefore, Panini
followed the 'general-exception-rule' system. A general rule is made and wherever there are

exceptions another rule is made for them.



9. YINTIROT SYThIUTH, prayogasaranam vyakaranam (Vyakaranam is based on usage)

Panini is not creator (&SCT, srasta) of Sabdas. Rather, he is a registrar (Q-TIFICI', smarta),
i.e. one who collects the information and records. Therefore, Panini, with his Yogic capacity
(@TrfEd, yogasakti), could discern the gamut of Sabdas across 1,137 branches of Veda and
a vast literature of Loka, i.e. Upavedas, Vedangas, Dar$anas, Puranas etc. and such an
exceptional sage compiled an exceptional work called Astadhyayt. So, if there is usage (FIT9T
- prayoga) either in Veda or Loka, then only one can analyse such a Sabda through
Vyakaranam — this is what is meant by JZ1ITIROT STh{UTH (prayogasaranam vyakaranam),

1.e. usage is the resort of Vyakaranam.

10. gAfATa:, dharmaniyamah (Vyakaranam prescribes Dharma)

When people can have Vaidikasabdas from Veda and Laukikasabdas from Loka, why
Vyakaranam? Language changes by nature and it is not feasible to compile a Vyakaranam for
any language. Therefore, if and only if the Sabda, the Artha (meaning) and the Sambandha
(relation) between them is immutable, then only it is feasible to compile a Vyakaranam.
Following the above norm, the trio of Panini, Katyayana and Patafijali compiled the
Vyakaranam which has got two hallmarks, viz. brevity (laghavam) and perfection (nirdustata)
and the same made Panintyam popular across the globe.

This is how and why Sanskrit has become the only language that is suitable for

computers.



So, Vyakaranam, following the usage prescribes the Sabdas and usage of such Sabdas,
with the knowledge of Vyakaranam, would fetch Dharma. In other words, unlike other
languages, usage of a Sanskrit Sabda, in the said fashion would get two things —

transformation of meaning and Dharma. Needless to say, Dharma would lead to Moksa.

11. IUIHHAT:, Varnasamamnayah (The Alphabet)

According to the uninterrupted tradition, Panini performed Tapas (pray to God while
leading an ascetic life) of Siva. The latter appeared and while dancing sounded his Dhakka (a
small handheld double sided drum) for fourteen times. The sounds were taken by Panini as
the following set of Sutras that consist of the Alphabet. They are called Mahesvarasiitras

(aphorisms offered by Siva) and are the base of the AstadhyayT —

FSIOCNL FTEH IR TF N3N T3 T U §ITTTIC U

AU IEll TASUTAH o)l FTASINCH TSI IR ITITSTA
-l SSTITTTTNN ST NRAN ATHINL3IN e leyll
i)aiun; i)rlk; iii)eon; iv)aiauc; v)hayavarat; vi)lan;
vii) fla ma na na nam ; viii) jha bhafi ; ix) gha dha dhas; x)jabagadadas

xi) kha pha chathathacatatav; xii)kapay; xiii)$asasar; xiv)hal.

One can make a number of Pratyaharas (abbreviations) out of the Siitras and achieve
economy by not uttering each letter. The last letters are meant to make Pratyahara and

therefore are not to be counted. Such a letter is called technically called 'it'.



'ak' is a Pratyahara which denotes the letters — a, 1, u, 1, and |

.
(a,L,u, 1, r,!,k, e,0,0; ai,au,c; ha,ya,va,ra,t; la,n; fia,ma,na,na,na,m; jha,bha,i; gha,dha,dha,s; ja,ba,ga,da,da,s;

kha,pha,cha,tha,tha,ca,ta,ta,v; ka,pa,y; §a,sa,sa,r; ha,l)

'ac' (it means a vowel) denotes —a, i, u, 1, 1, €, 0, ai, and au

i gt At ek Bba e aus R i rmpibhe e dha;

The letter 'ha' is uttered twice keeping a specific grammatical application in mind. The
Pratyahara 'al' means any letter, i.e. ac or hal. Since a, 1, u, n etc. are useful in creating

designations such as ak, ac, hal etc. they are called Samjnastitras (aphorisms for designation).

12. oifa: — saf&d:, jatih — vyaktih

'Do not kill a cow' — means — do not kill any cow. Here, the word 'cow' in the sentence
means the total number of cows on earth, i.e. the class of cows or Jati. 'Fetch a cow' — means
fetch a single cow. The word 'cow' in this sentence means a cow individual, i.e. a single cow
or Vyakti. The Jati of a cow is expressed by a suffix, viz. tva or ta — gotvam or gota
(cowness) and it is abstract.

The Jati has got the Vyakti as its resort, i.e. if one wants to know Jati, it is available in a
Vyakti only. Similarly, one cannot find a Vyakti devoid of Jati. In other words, Jati and Vyakti
are nantartyaka (inseparable). This concept is universal, i.e. applicable to all languages.

Gotvajati is available only in a cow and a cow devoid of Gotvajati is not available.

Panini employed the technic of Jati and Vyakti in his Astadhyayi. In the

Mahes$varsiitra, 'a, 1, u, n', 'a' means the Jati of 'a', which means the eighteen types of 'a' — 3T



(a—hrasva / short), 3T (a — dirgha / long), 313 (a3 — pluta / longer), 3T (udatta / anudatta /
svarita), 3T (non-nasal) and 3 (nasal). Thus a total (3 x 3 x 2) of eighteen akaras (the letter a)
are taken care of by a single 'a' due to Jati. Such is the economy of Panini.

If Panini wants to denote a short 'a’, then he say 'at', for the long one 'at', i.e. he adds 't' to the
specific letter so that Jati is not applied. This process is called 'taparakaranam' (adding 't' to

the letter).

13. EIT:I"W EAG] qaﬁr:, catustay1 §abdanam pravrttih (Four-fold Behavior of Sabdas)

The gamut of Sabdas is put under four headings following their behavior —
1. Jati (Class) — The word gauh denotes gotvajati. Due to nantartyakatva
(inseparability) the vyakti is also denoted simultaneously.
ii. Gunabh (attribute / property / qualifier) — 'Sukla gauh' (a white cow) — here 'Sukla' is
a Guna.
iil. Kriya (activity) — pacati (cooking) is a word that denotes a 'kriya'.

iv. Samjia (name or designation) — Rama is the name of a person.

All the above four, i.e. Jati, Guna, Kriya and Samjfia are available associated with a

Vyakti.

14. MsCTIRMHAH, Sabdanusasanam (a treatise that prescribes Sabdas)



Vyakaranam is often referred to by the term Sabdanusasanam, which literally means a
treatise that prescribes Sabdas by vividly offering their structure, i.e. root, suffix etc. As has
already been stated, the term Sabda denotes a number of things such as varna (phoneme /
letter), prakrti (root), pratyaya (suffix), padam (word), vakyam (sentence), avantaravakyam
(sub-sentence), mahavakyam (discourse) etc. and hence could / should not be translated.

Panini's Vyakaranam deals with all the said elements.

Vakyam (sentence) is the unit of language. Where are you coming from? 'Hostel'.
Here the answer, i.e. hostel, is an elliptical sentence. 'T', 'am’, 'coming' and 'from' are ellipses.
Therefore, even if it is a single word, be it noun or verb, if it conveys a complete sense then it

is (an elliptical) a sentence.

15. How to Compile Vyakaranam?

Cataloguing all the sentences employed is simply impossible. Even the words are
innumerable to list. Therefore, the founders of Vyakaranam have come down to the
combination of prakrti (root) and pratyaya (suffix). By adding a number of Pratyayas to a

single root one can easily produce many Sabdas.

kr (to do)
kr + tavya = kartavyam (duty)
kr + kti = krtih (work)

kr + nyat = karyam (work)



kr+kyap  =krtyam (duty)

kr + $a = kriya (activity)
kr + aniyar = karaniyam (duty)
kr + trc = karta (doer)

kr + nvul = karakah (doer)
kr + an = karah (doer)

kr + kta = krta (done)

kr + ktavatu = krtavan (one who did)
kr + lyut = karanam (instrument)
kr + kvip = krt (doer)

kr + nic + lyut = karanam (reason)

While analyzing the Sabdas, Panini first makes a general rule such as "karmani an

(Astadhyayt 3-2-1)" — if a verbal root is preceded by a word in accusative case then there will

be the suffix 'an'.

Kumbham (a pot) karoti (producing) — kumbha + kr + a = kumbhakarah (a potter).

In cases where an is not applicable he makes an exceptional rule — "atah anupasarge kah

(Astadhyayt 3-2-3)" — if the verbal root is ending in a and not prefixed with an upasarga (pra,

para etc.) then there will be the suffix 'ka', in the same context.

gam dadati (one who donates a cow) = godah



16. 39EM:, upasargah (Prefixes)

Panini provided with twenty two upasargas which can be prefixed to nouns and verbs

and they cause change of meaning:

o, W, 319, T, 3], 319, g, Y, g8, g, 19, 3, =, 3f®, 319, 3fay, g, 3, 31, o,
giY, 39|

pra, para, apa, sam, anu, ava, nis, nir, dus, dur, vi, an, ni, adhi, api, ati, su, ut, abhi, prati, pari, upa.

harah = a garland of pearls
praharah = a stroke

aharah = food

samharah = killing
viharah = stroll

pariharah = compensation
upaharah = gift

apaharah = theft

17. Panini's Other Works

In order to achieve integrity, Panini provided with a couple of works in support of

Astadhyayt:



1. Linganusasanasttrapathah — is a group of Siitras which help in deciding the
gender of Sabda by the suffix etc.

il. Dhatupathah — This is a list of about 2,000 verbal roots

iii. Ganapathah — It is just like a dictionary of words with the same suffix. The words
ending with the same suffix are grouped and called a gana (group).

iv. Siksa — Panini authored a Siksa, one of the Vedangas, dealing with pronunciation

etc.

With Astadhyayi, Panini authored five works for Vyakaranam. Apart from the above,

Panini took 'Unadisatras' of Santanumaharsi, that are useful in producing Sabdas.

18. Concepts in Astadhyayt

Panini put the gamut of Padas (words) under two headings — subantam (noun) and

tinantam (verb). Here is his style of analysis -

1. Krtpratyayah — the suffix added on a verbal root is called krt - ram + ghafi =

ramah

ii. Suppratyayah — the suffix added on a Pratipadikam (nominal root / krdanta /

taddhitanta / samasa) is called sup (21 sup-pratyayas) — rama + su = ramah



iii. Stripratyayah - the suffix added on a Pratipadikam (before sup) to denote

feminity is a stripratyaya — aja + ta = aja (a female goat)

iv. Taddhitapratyayah — the suffix added on a subanta is called Taddhita — aditi + nya
= Adityah (Sun)
v.Tinpratyayah — the suffix added on a verbal root in order to produce a Tinantam
(verb) is called Tin — bhii + ti = bhavati.
The above procedure is called Morphology (Science of a Word). Padasastram is
another synonym of Vyakaranam.
According to tradition a scholar must have deep knowledge of

Padavakyapramanasastras (Vyakaranam, Mimamsa, and Nyaya).

vi. Sandhi (Morphophonemics) — This is called Phonology. When two letters are
pronounced in quick succession, it is called sandhi and the result is phonemic

change (phoneme = letter) — ganga + udakam = gangodakam (water of Ganges).

vii. Samasa (a compound word) — Two or more words having separate meanings
unite to form into a single word called Samasa (literally group) and the same
conveys a united single meaning — rajnah (king's) purusah (servant) = rajapurusah

(king's servant)

viii. Karakam (Dealing with Syntax) — The Karaka theory deals with the analysis of a
sentence. Karaka is the semantic expression and is represented by a vibhakti

(case) at syntactic level. Karta (doer / subject / agent), karma (object), karanam



(instrument), sampradanam (the person at the receiving end), apadanam (the thing
from which something parts) and adhikaranam (the base) — are six Karakas.

A pratipadikam (nominal root) which generates a verb is a Karakam —

ramah vanam gacchati (Rama is going to forest).

In the above sentence 'ramah' is karta and 'vanam' is karma.
Sastht (possessive case) is not considered as a Karakam because it denotes the

relation between two things (nouns) — rajiiah purusah (the king's servant).

Panini analyzed 'discourse' (Mahavakyam) also.

ix. Aryavarta— Any Sabda not touched by Panini but is used by Aryas can be taken
as authoritative — says Panini (6-3-109). Aryas were the people residing in
'Aryavarta', the place surrounded by Himalayas (North), Vindhyas (South),

Prayaga (East) and Kuruksetra (West).
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