A lowly Sudra ----
'lowly' is a TaRIYOTH of ‘g’ -

HHITTHTRTFIT TTG[AATOTHIT - is the I (norm that is mentioned in H#ATT,
T etc and followed by all systems) --

the TAAWUTH ‘2dd+’in ' 2ad:&Teh:’ is unmeaningful as there is no THT of a white crow (at
least in India - in Africa there may be).

Similarly, the TaQoTH ‘=iYer:’in ' Alel:&Th:’ is also unmeaningful as a &1 is always sirel
only and therefore there is no SIfFTR to the fAATUTA - =iter: |

As | have already mentioned in another post on ITATIVUTH, any teacher / translator /
commentator should be equipped with the general universal norms of
UCATFITHTOTTEAO, viz. SATHIOTH, ~ATAAR e, aHHTET|

On the other hand, if the translator wants to make the culture specific point
understandable to people of other cultures, then he may put in brackets -- a Sudra (a
person belonging to the last caste as per Indian tradition).

There is another problem -- if you say ' a lowly Sudra ' then it means there is ‘a highly
Sudra ' -- what about him - the reader may get a doubt - IRYIRT - the king's first
wife is good - this implies - the second wife is bad.

Under QWW(M ¥ 2-4-10 ), Nagesa discusses (even Panini means it) -
H<Pa-s (good Sudras) are allowed to perform certain rites.

What is the problem?

| tell my students - a translator should have very good command, not only on both, the
source and target languages. but also on both the cultures. Indian culture is rich in all
aspects and most of the time it is difficult to offer a faithful rendering, especially for a
work like Ramayanam, at a satisfactory level.

Ramayanam is a Veda and everyone across the globe should read it - it is universal -
written for mankind - so one should take care that the real message is delivered - some

training in 3[&eheld would certainly help (3g: JTIHETHTA HTETATATIUCH-T ) |

Counterexample:



athaham drstavan [...]
kalakakolavalayam ... (Moksopaya VI1.15.23-24)

"Then | (Vasistha) saw a flock (valaya) of black (kala) ravens (kakola)."

The point is this -- if the speaker has got a fa@&T (to show something specifically or
highlight some aspect) or if he simply follows HHATANTHS or if he exhibits 3T=ITEI
and in 9T etc then there will be such usages --

FETNEANG: - Arehgafd — gdl 37qul |, el HH, FATHTRRIA, etc

In all the above examples the first word is a AT of the latter.

Such issues are available in plenty in works like #HSTHTSIH and its commentaries —
THH>SINT etc.

If there is any specific fJdd&TT -- that too for a translator - as he is supposed to be faithful
to the original - then it is okay - | do not see any such fa@&r on the part of the translator
- for people of other cultures | suggested something in parenthesis rather than using a
faAWUTH - the reader, as | mentioned, as another problem , may think that it is only for 'a
low Sudra' and not for 'a high Sudra’ - the fa?I¥uTe should not be counterproductive - in
fact, in tradition there is this kind of — #=gq and 378<gg (ﬂﬁ%l‘lﬁq) |

ST alsT AgeaHATe

Even a Sudra (STTfaT - the gamut of Sudras - is the meaning) can get greatness.
If you say ' a lowly Sudra ' then you are dividing the STTfd, by which the intended
meaning of the poet is certainly lost - no big discussion is required to grasp this point.

The word 3ot -- ?@Gﬁ’fﬁ - can also become a counterexample! - but it is inserted for
metrical reasons.

TG FATATH HoaT&ATTH, (hT<:) -- there are already some usages and we have to
analyse them - always there are rules followed by exceptions.

Since dcHHARISG-s are used in the translation of the epic into Indian vernaculars there
may not be much problem.

If at all one wants to translate into any other language such as French / English /
Deutsche / Spanish etc. the translator be first trained for at least a couple of years in

Sanskrit tradition and while doing his work he should adapt terms like - &3 / T /

a9y / EO1EgT / g'UET etc , which are pregnant with meaning and offer footnotes / end
notes -- so it will be transplanation (translation + explanation) rather than translation .

Of late, there has been a demand that the traditional scholars should come forward to
save Ramayanam from being misinterpreted / mistranslated by some Western scholars.



The above demand from scholars is made keeping in mind the =T ( FI'%]FI'
-3AIdAH) — Wmﬁﬁmmﬁmﬁr and it cannot be taken lightly .

In 2008 , after spending a lot of time, | published a book - Theories of Language :
Oriental & Occidental and the (D K Publisher sent it to US , Briton, Canada etc . | have
refuted the so called 'Theories"( = hypotheses) of Western Linguists , right from Carnap
down to Chomsky , starting with Phoneme and ending in Discourse / Semantics. Till
date no scholar/student has commented.

The scholars from West (some), often bite more than they can chew in terms of Indian
culture/philosophy.

There are apparently only two options - take on such scholars by challenging - put up or
shut up, or to spend our valuable time, that is running away with age, in explaining /
commenting / educating/ illuminating those who are interested.

The WIHJH should, at all costs and by all means, be refuted without the shadow of
doubt.

Therefore, | rather think it is better to support wholeheartedly those scholars / people,
who have already engaged the propagators of mﬁaﬁn—cr with regard to TeATATEIH of
JATEeT / qUIsiA|

Y JUT i EHTATEHeAd T |
AT HATCATS o I Reeiadll - ARTH

It can be Battle for Sanskrit or any other - we will be there to assist - no questions asked
- no adverse comments made. We love Sanskritists.
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This is to just to exhibit as to how difficult it is even to interpret , let alone translate,
JTHTIUTH - | did not touch any commentary ---
What is THTIUIA? It is a dG -- 96 T THTGIIIcHTETTGTHTIUTICHT |

What is this term JTHTIUTH?

T T AT AT ("IAT AT ¢ 1-2-67 , Ae&TURUCATAN: - UHRAW:) — THAT: 31+t
afr: / Sifade / aREH - TARIUH (GEUGTcH A=Az T 8-3-106, UTcd# ) |

It is the life history of T#T and T

Who is I3 and who is HdT? fasuT and e --



e’ HacHIdT SfFeoll HSuTeTeAfa |
IR TR, SO I
ﬁ%ﬂ%ﬁmﬁaml
& FAATHAEATA || - TSRO, 1-9-144,145

Why HIdT was in oTSehr?

JTH was born in Wﬂv_ﬂ??ﬂ:[ - (the spouse would either die or have separation or suffer
from chronic disease —-=aIfavs ).|

What is TH? — THed ATEHAINT: 3 TA: - T3] - '3hdR T HReh AT (7
3-3-19)--

In TTMAATHAH it is AT — T FIAFAAT CATH (A 7 3-2)

In AeTedT it is fATCEATHAH --31TcAT aT 3R geecd Heded! [Afeeafddaey:(§ 3 2-4-5).
Both are the same --

Tehdlelcadide d Afqeargadedd (Tsueel, 1-54)
AUEEATEATI R TUEdT aTfdaeT av#]|

What is d9H?
It is explained in & - 3o dedl - $Fdeel (AMIANTTAYT ) — Fd T TR T
..... TET TIEET T - SeafRwdoT|

In?fl?'l'l?-l'QTR:IFI?T - JET IAH:YUIG:, TSTIEAGIHTTAH (A 1-27, 28) ;
- EATE AT R TOTeT=AT = 3T (v:rr@rz -1)
SR TR aR T oY e (3 g 2-32)

dul gdecadgsIH | §decd o [STacaaury Arsol TUTATHA HTSSHIATRRHAlT
Gl aaﬁﬂmua@wmwmmmaﬁn

Sustaining the pairs - hunger and thirst; cold and heat etc.

RMTIHTSTH (HUSHIITAY, 3-1-5) --
AAGRATe IO T gdhRT WA dU:3fd TaRond)|

What is Taregmg?

EIUTETEATY:—EATEAAT AT’ (ATAIIRUIRA - 2) - reciting one's own JGATET

regularly.



1T HAH--
ATHATAT FATEATRAREIH O THF#AT: (AT § 2-32)

TATEITAT AGTEATUNH 3TEITH, JUTdTar aT ( see also HHTSTH)
Even if a 9dTde wants to lecture on TATIUTH, he should have at least some idea of
these aspects . Because he is lecturing on dg itself --

G AT THTGTH ICHTETG AT U cH T |

| am not touching the @Ted aspect of TATIUTH| This is just an appeal to move carefully
while teaching / interpreting ITATIUTH |

% 3k K 3k K 3k Kk 3k K 3k K 3k K k K k K kK 3k K 3k K 3k K k K K 3k K 3k K 3k K k K kK 3k K %k K %k K Kk %k 3k %k K 3k Kk k K %k K k %k %k %k %k %k *k k *k k

We have evidence ---

HoT IMidee; 3T aMfdee Mfdee o7ef FeAd |
HoTed Afesfed el A A W gp=oTl

f3ed U TATTTITRIIe [Aeeaead
YA HTIT SR Raes d F2T g
Wﬂwmmwﬁmaqlqdq
TEH A 7 3¢ Ao

TEHCEACHGIIMRAT: ﬁv&ﬁﬂﬁvﬁ

RE RS CON AT R IAIR E R SARAIHATATTIT RACHTIT Tt oA FRT
sﬂ'lFITBTITﬂTrltItI‘% S IEACHIINTN [AWATOT RigreA qwcucqqanu«-q [CARES]
TeHTOT o 3T

AeTaaoT fAwRoT: degsToT 7 fawrearar fFedfa afaq Jaae (SeAgaeiatTsas -
IETAHTSIH)

It is TTASTeieTe that 2TeraT authored all the above for HeGITARRT, ALIATTIHRT and
3AATTSRT|

Since some people (may be some from West) did not have the capacity to compile a
text like that it is assumed that it is the same case with others also .



AT ( STEALARNHIATSTH, 1-3-33) heckles such people -

safa g AR ITTcTeTA T RRedaITaT IceTe | JUTT SATaGar ¢adifa: Ucgal

SIIETafd TAA|
TE] ST SelAedelTelH 3d JENTHTY AT Sariafe: cadg amsedd sfd &
STeATsTFI NS |

SeTAa T A=gerd adsils: sy NS s dded TergaieaieT Soe-tard|
SEANAT T HeR T A RATIR=au S HTH Teid | daed saaenaena
T A T |

........ HEOTHATY HASTEAUIGTRAT HIHLY AEASA QAL 3UAT JeFaH !
AT A A TAGTHYRIOTH |

May be the scholar did not digest the purport of FIRMHAH () - ANATTETH]
Translation will not do .

Nor did he study S3fa¥H-- he should have studied at least a 1000 STcehdshITOr
(horoscopes) then it would have been clear to him as to why there will be difference in
the mental and physical capabilities of different people .

A person who did not study 14 fa?.‘\'q'l'\':m?rs cannot comment on a GXTUTH like ATIAH
which is the essence of deled|

A rather TSTH HHATUTAH -- | studied 14+ faeareaT=A1lat, was a farmer (agriculture -- both
cultivation and Ilvestock) for 21 years , am a plumber , electrician, motorbike mechanic
etc .

If you have 2Ifel in 3T (zenith) in 3TSTHTATAH then it is possible to become a jack of
all trades.

3YTOIATI4 is not an 3792leg — 10Tl himself employed an 379TOIATI2rsG, --
ITRERT: fhIAr TR (6-1-139)-- "TTAcis 3TTOIAT |

3dH:-
YeelcR A faeiegsersd-cl Ay --Hgrsmsas, WWT@'&T:W: SIS, 9T
4-1-78

ELE N CAk Lo L BRI R e
3C3Td dH - JEATCH: 3TH: - ARATEITH, ARTEAH - 1 |

Almost all 9XTUTs have interpolations - especially FeheqqITUTH( 1,00,000 QellehT: )

It is a waste of time even to think that some scholar from South India
authored HATITIdH|
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Take a look at this --
e fRyom o g Jasr Al

efrefoTady A

HANT etc are terms that are generally used to refer to g?:j%rl

| am quoting the above lines from Amarakosa that | learnt at the age of five ( after fifty
seven years) - this is HET, i e the capacity ofgﬂﬁf that can retain things learnt / seen /

heard etc for a long period of time. Nowadays most of the people are not using their #IT

and slowly it is diminishing. W can be another reason - just like in the case of
health - 99% people have everything/many things except health .

g-c:j%r / &Y: is the base of all mental, physical and other kinds of activities .
AETER in FIATSTH ( 2-4-6 ) says --

P EIEREITITAT: 957 geftrsier:, deife gs= geehfeanfon..........

FATSTAT JhTeagid HAE] UhH HeAchgidens] | ded giadialcrardicrraceaaiead -
'Hell Jefeesen: R @ sfa| qum A - Fereawenr fAfRfeaar seursear gfa:
iy & o o sAdcHd Al Ua (g8 39 1-5-3).

Here is#TsaraTiciehsl of IRERTERT on the above el -

fa=rer fAfRad o wareerg iR | vdcad &= A9 3 diercrgeead ||
JCURY HATRYT faaiaicalddegld: | $eeamugiy Halfor Taeaedd q gad: ||

fad q A gad Fed oA Hel: — 3T

Taleclsce STedy favAY Jifafereds tarhe Hef 3Tad - HIC: , §eUFdled ... U1  7-2-18



92T is that kind ofg?:f’fr by which one can do several or many activities related to mind
or body or both. One has to note that &ier does not necessarily register Vedic meanings.
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According to [ed{AH — J2Y is a measurement of I5d 3R e |
YehIsS AEgaa evd: ﬂwaaaﬂmlﬂrﬁ &7 |
foremfasssT

Rﬁﬁ@ﬁ:qﬁqmﬁ%ﬁg-ﬂ: |
JEETCHATO =T REATH (9T  4-1-24) Sicdehod: - SAYEIT / faqes o] |

Here in J&S{eFd# ( all five des ) — T2 ... cTTASSd SMSITH
(H&Wa—aﬁ%—col

For deciding meaning we have to visit Qjﬁw --

Sometimes one has to take the of&a1e / UMY --'a[uTaTe® (LA g ) — N0 T LAsaT: (
QERHTSTH ) |

..... %%aﬂmﬁﬂw is a AT | Here there is a doubt - is this §3H meant for
IT=erds who live for 1000 years or only for Hel™T: :?

There also - is the §3H for #=gSITUNH , who enhance their longevity by Y8TIsTs of
3Mgde o is it Felhed?

HI'{I,ﬁE does not say that 3T can be enhanced ! - then what about prescriptions like -
&MUTIsIae=id{? No , they are 3iddics , because d¢ says - AL TEW: |

Nor can it be $efshed, which means the sons , grandsons etc can perform - because the
T is — ARTRS TAFAR |

Then ?

..... atolt TacafFem ( METEIASHT ) - the word HACHR is a MOTAE, ---

HEAHACH ASTYIIH HEHATCHASAY (L HT g 6-7-13-31)
3eTfeY ar AfAEEacard (I Hr g 6-7-13-40) - Acmeaq=a -

FgaHacad in the A= means TEHTGAT |
So ERTSIeTH is a IMUTeIeC|



Then why @I, why not =1d, 9> etc ?

The question is untenable , because de does not have a Elw_cl‘r, NN --

T: dCE el §: GATAIrded: foha ... TGHTAN ... ( ATSHTSIH, 3TEAF 2 ) |

In such cases the general answer is - 312lihd RIS ---

where to put HIdT - under 372Ng&T - - why not under an 3THdaT? okay - then why not
under a 9€g&7? - natural AC --

SUlGeh JETOIAT dlgel Tevilegal|
MTehTer HAGSUTA FSUTHIe o AMcTera

Well water,shade of a banyan tree, the breasts of a young lady - these will be

warm during winter and cool during summer.

Under some tree or the other @IdT is to be put , so
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In the book PranamaRamayanam by Late SubramaniaSastrigal, the opening verse of
BALA KANDAM is --
c|onoc»isuaqquqmamfﬁcq‘mim-lﬁdﬁmu-

o\

cchloilchhcvei{-l{lddlbdq O'II(*II(‘LJHQQIHN |

AN

c aﬂﬂaﬂ?ﬁw chlousadl qTelsl
CICIAGEGER cl'wIHolHdIGIIoiN-d ;A9 |

Sri Rama Ghanapatigal of Hyderabad has translated the meaning of all the 682 verses
of this Kavyam in TAMIL. He has translated the opening word ‘delleaigtisishd - as “
RAMA,-who has crossed the ocean limit to save Sita

Devi’- L_nﬁ(%g,e)fnu_|rrmerﬁmg;mm&,&nuug;g)&,nasasasLQa)a)msumng,g;rrmmo,
6'6T&>(I56'6)6'0’M6565I_g)_|LD”

Presumably he has construed the word cloilcvoisumhd -JelTH 5(»015t4o-|ehcehd| -dellH- as
the ocean limit - “HHgheTH .

It is Hanuman who crossed the ocean first and SRI RAMA thereafter. As the opening
verse is FFI?FT?ﬂﬂTUI?T | doubt that this could have been the intention of the poet to use
the word ddledsumhd in the beginning of the verse in BALA KANDAM.

According to %W the word JelT-ahTel: | cUATI: THT: . Therefore the intention of
the poet could have been to indicate SleH or dgHdcdH, which transcends both time and

space-lelC I foleferd.

Is such interpretation tenable?



10

3etF ATl doll HIARACARTT - 3#:3-3-198
de] = 91l - FaTfe: - Jef — TRITeTe 3-1-134 , 3TSlCIASC] 4-1-4|
dodd AT 31 a7 — J = FlISY - AT - 'IRIRTGeT'3-3-104 373

So Sri Rama Ghanapathigal is correct .

>According to MscshedgHthe word JelT -SleT: | IcIAT: [§HT: . Therefore the intention of
the poet could have been to indicate sieHor SgHdcdH, which transcends both time and

space-TelG AT T3 ot e cl#.

This interpretation is not pOSSIb|e --
HIeT ( FAAATT Plel:) - is a form of T ( FTECATPREATFT: - TGHFoRT 4-4-124 ) of
SeHe | feFheeTTdeoed.. — HJeR: (Ffaerdens) |

el Tl ${TTel ShTel-HETd TT: | - HRAH - 3T |
There is neither & nor el nor ¢2r | But they are required to run the show -

AfeH-TATAT-UT - Toeat- TAhIT-Teh-cTagRT: |

THET ANhcle T8 IR TET| ... FelllaATictacicl etc -- HTTHHEEI: - TEeHIUS: -
CIC2ECREY

AolRIT: 3eelSHH - Tcehiiciicl - delleaTgtelhd — Faeldl fFachedcdy: - ffaca 3-2-76 —
geaey T T o 6-1-71 | FoeiaaHATERY 1-2-46 - WiduieHheas|

K K K K K K K K K K K kK K K K K K K kK K K K K K K K K Kk kK K K K K K K K K K K kK K K K kK K K K K K K Kk K K K Kk K K K K kK k

sifareTer is like STdAH (HATCIIHJTHHA - $3Tacedr7-24) and HedATH (Hlaiqloldﬂi
Ifa# — 8737 7-18) |
There could have been another difficulty to surmount. | find that "f?@e™ means "the

Earth" and hence using "f@2del™ as adjective for bhakti or devotion might not have
been considered proper and Vedavyasa, in all his wisdom could have thought of using

"freaer

--- Vedavyasa used both fa*aell and 3@l (g‘q’rﬁ:) -
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Hafaufaueara Jer Taeafd faeger
AT Jefel: der ARTHACEA || #eraeeiar 2-53

If you want usage of feTemsiFd only, then | shall quote from my seventh class (1967)
memory --

AT U o g A HIATHE

TehcHed Haq HIaeqaehHI T |

Ty #A SgAC STeHse AR T

CACTTETH GG oI RTell HIFRE] W

you need not have any doubt about the usage nor doubt the wisdom of Vedavyasa.

kkkkhkhhhhhhhkhkhkhkhkhkhkhhhhhhhhhhhhhhkhkhkhkhkhkhkhhhhhhhhhhhhkhkhkhkhkhkhhkhkhhhhhhhhhhhkhkhkhkhhkhkhkhkhhhhhhhhhkhkhkhkkhkhkkhkkkksx

aUTIe i gadratfas e
qTae JRIAASS SfT Jo AATE Tl

Fafifor reifon el sfy addif e -
wget - & adcfR

e ReFET: IrEfd AT - Fegairal Ofaedareded (aryg
3-2-78) i AredIed TOIfer: | T, ’ Fooois T 17 ( (a1 g 4-1-5).

¥ = &Ry - qarfe:

FachATfer AV = THdAgTY: — 3rydr FIANSY agedr arfey
afa e scad:| YT 3etehrdicdrd)|

e = 87, STATYRLT |

¢dT is staying in all s and it is her nature .
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The following may help in arriving at the right arcqd4 --
Does fa=al mean fa=<r or something else?
What is the problem?

Some, nay, most of the commentators simply interpret the fa=grarefer as having their
purport in fi=aT | This is against the standard of ATFIRIEAH, i e TaHTHET|

SWTF{TJ laments at the outset of Q?vﬂﬁ'lﬁm -
TrAolg f& HAHT olieh ellehrdciieha (1A T:3ca:)

ok I SATC ARIITH = ATTARIAGAT (even in IILATEIH it is the same meaning) —
3-1?—?&!? etc had brought bad reputation to HYHET by their efforts.

As a result today we do not have at least a dozen scholars in HHT T

As has already been stated earlier, one should have the knowledge of the three basic

systems - UGATFIIHTOTRTEATIOT - SATHIUTH, HIHATHT and =T |

The ﬁlail'l_cr is - any f=ar would have its dlcqqu into Tf of the praiseworthy rather
than into fa<T of the condemned - this is called Hi%i?Ic-al 1 |

F&WQ@U{ and explanation will be given.

If you are commenting / lecturing on THATIUTH, then the JaUTiA=CT, that is there , has to
be interpreted not as I@UTfal=<l but as IHEIN |

A dc called IATIUTH should not generate any hatred against I1dUT, rather generate

AT in TH — Wed AN |
Just see W’IEIT@W:[I
Similarly, ES&THHT%%?T«— in AXAH is to be interpreted not as gﬂ’fﬂﬂTﬁﬁm— but as

ﬂﬂ?ﬁlﬁﬁﬁ‘ﬁ for the simple reason that a é?: called ARXAH should not prompt hatred
against gt etc. rather generate Mfed thru TFRTST etc.
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We come across five kinds of sentences in ag -

At - FAea- Ve 3rdare - A9y
afrarearier Taa: gamonfs - faf¥adds are independently authoritative .

yargareaTial are not independently SHTUTH, but by getting TFIUhATFIT with
ICIBCIER G

Any sentence can be put under two headings — fTaf®r or fSr (universal).

319args are chiefly two kinds - F:I)RT%‘IZ{ (commending/ eulogizing ) and fA=erdare
(condemning).

Ecadares are fATIAY and fFeerdares are 9 - generally .

IHFAIET forardeard, FHYFIA AU (SATATAGIA - Jrdamarfteom, 1-2-1-1) -
TATETHAR

d¢ ordains F#s. Therefore, the sentences, which do not denote any &3, ( 372TdTeT:) are
unmeaningful.

RcueaqTd --

< a o~

O o

[fITcdehdTerdcdld TJcader father &g: (2-1-1-7)

Such 31¥areardds get Teharaddr with TAfraraas( becomefaf&Iw ) since they praise
the faf&r ( and thus are not unmeaningful)

Here Jaimini does not say anything about fStrares and Aeerdare --

QISEATHT in his TSI clarifies ( ATa (e GleTIAIRH)--

"t Fear feed Rfead 9g=aa | fhdfé? ATaarfeateifaqanl a7 &
Afceaca gfavey =g frfcaarey fafer |
fa=aT is not employed to condemn the condemned . Then what for? To praise the other

,i € the commendable . There the censure of the condemned is not implied, rather the
injunction of the other.



14

So, in the present context , "dT9ATT:’ should not be taken as [A=ar of &3, deAT:etc
rather €I of others - that is the dTcad#|

' Ay §7ged, AT AEY T $[FAT:’ - consume poison , do not have food in this person's

house - here one has to take the dc9dH, | e not having food in that person's house,
and not consuming poison ( if it is taken then one would die and the question of having
food does not arise at all).

A7 & 91 cgufdc I 919G |
& deareayr e Arfed T Tfd)

fR TS TE AT qUaT: 87T TSTSRIEaTT |
HATAGE ANRTAA JICT $oied HATH]

When | said TsharereT, | was closely following Ga#HTHT --

¥fercarc eI HTeRTSeT A dHREIEAT - STATITETH, 2-1-14-46

The word 9g#H is not inserted deliberately by Jaimini - so that it can be a definition of a
drFgH as well as AGIATFIH -

if a single meaning or purpose is proposed and when separated, if the parts are found
to be wanting then that is a aTFIH / AgATFIH |

If the sentence is split , while there is TharFadT then it will be a IV (defect) called
arFIdT --

FHAAhATFIcd AFIHCET] ASTd (YeiehdTiciens] - TeaTHAH — 2ol 9)

when there is TehdlFddl one should not split the aTFIH|
This is an important norm accepted and followed in all TEs .

Just an example from QARIHTHTIH (3-3-57) -

aﬁ—or:rwwﬁcrraatra%—amﬁqﬁww SATIEcaadaAed
SIEAITHATISTH Y {-Ialchl{l GLERR sfa safeal

('IC&I‘*(‘I«H - l\’ﬂhdI'if'i-l('llcldl('ll dlcf'qa-ld\ch(*‘-ldi-i-llri-llbe-lcdld|

| quoted this simply to show that while deciding the meaning of a sentence TehdlaIdT is
taken as a ' final blow' ,i e there is no room for further discussion.
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Such instances are there in all 2METs - "FAT = dH'is just an example from Panini.
A HGTATFIH consists of two or more JdledXdTFs .
In the present case each verse is an 3dledIdTFIH |

One cannot connect the words of two verses in a haphazard way and unless the
3ThIS&TT demands we should not change the order of words in each 3 dTed{dTF |

One more norm - the el (style) of the author also is to be taken into consideration
Patanjali in AGTATSIH resorts to this in a number of places while deciding the AT |

In the present case --

deed in the second verse (also) prefixes fayor -

qULT: Tl STEATT- AT ST

If ITIAA: is to be taken separately then the same process is to be applied here also -

1.903T1:2. §FAT:3. STEHOT-AAT TS

Technically this is called - faTTITHRTHTAT( =UFTETHIISRGF: 7T - there is

no any logic to support either and shun the other , i e both are equally strong .

One more point - "TETF:ARAT-AAT LLT+'is in between T and T | Had deeard had

in mind that 9M9A: is separate then he would have put 'T&33: etc ' away from the
duo of correlatives - T -

So one cannot do thus - T 99T a9, & :aeam.aar R[gT:, i e the order is

not to be disturbed .

Any commentator has to follow the norms of UG ATFITHTUTRITE] [T |

| have discussed the importance of TehdTeRIdT in AIATHFITATIR: (available online).

We look at commentaries from the point of RTEAITHATUIH rather than the personality.

So there will be IAFTACEIY if ITIATT:i s split from the [aAsTs - TFT:etc., and taken

separately.
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The TEI:AAT:TUT eT:, even if they may be ITTATL:, they also get TRT 1T+l

3 3K 3K 3k K K 3k k K K 3k k K K 3k kK K K k K K 3k k K K 3k 3k K K k K K 3k k kK 3k 3k K K k K K K k K K K k K K k k Kk %k k k Kk k k k k

This is to just to exhibit as to how difficult it is to even interpret , let alone translate,

JTHATIUTH - | did not touch any commentary ---
What is TTHTIUTH ? It is a 3G -- A TIAATGTHCHTETTGTHTIOTIcHeT |

What is this term ITHTIUTH ?

AT T AT AN "TATETAT 97 1-2-67 , AeoI&TURUCATARIT: - THAIV:) — IAHAT: 31

atfe: Sfad | aREH -- TARIUA (JEUSIcHARITHeT: * 9T 8-3-106, UTed#, )

It is the life history of I3 and T

Who is TH and who is drdr ? %SUI and ST&HY --

TEdcd HAHTAT BfFHON FevTsiedfa |

Y AAARY FASOREAN R || - fasoqRroT , 1-9-144
Why HIdT was in oIgehl ?

IH was born in m- (the spouse would either die or have separation or suffer
from chronic disease -- SAfAYH ). |

What is T ? — WHed ARAIIENT: i I: - T3] 'R T heh AT (AT
3-3-19)--

In ANTTRATHAH it is EATAH — T FeIdehellaldl EATFH (A G 3-2)
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In AeTed it is FATGEATHAR --3TcAT a1 3N gveed! Aededr fAfeeariades: (§ 3 2-4-5).

Both are the same --

Tehdlelcadide et fAfeeaasaead (I>uesl, 1-54)

JUEEATEAI R dUEdT aIfddal avH]|

What is d9H ?

It is explained in & - 3TeTecdedl - #Fdeel (ARANTTAY ) — Kd T FaTEIIITT o

In ARTLHAA - TET qTH: TO: Aot (A F 1-27, 28) ;
A9 eI OTUTeT fehamier: (A1 g 2-1)

AT FAre AR OTTAT T (3 2-32)

dul gdecadgdd | Gdecd I fgcaurd NS TUHTHA FSSHIATRRA T |
golfel AT FAUTET Fegdlea UGl |

Sustaining the pairs - hunger and thirst ; cold and heat etc.
QMTATHTSTH (HUSHIATAYA , 3-1-5) —~HAGRATEION T gdeped WA av: 3l TROMA|

What is &a1egm ?

TAUTETEIT: - "FATEATAT € e’ (ARRIIRUISRH - 2) - reciting one's own A&RITET
regularly JIMFATHAH --

ATTHAT AT FATEATRIREIH Tl 2T (A § 2-32)
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TATEATAT ANGTAREATUNH HETITH YUTaoTdl aT ( see also ATHTSIH )

Even if a 9dTde wants to lecture on ITHTIUTH, he should have at least some idea of

these aspects. Because he is lecturing on dg itself --

¢ UTRIAHIG A I cHTETTGTHTI O aT |

| am not touching the &Ted aspect of AATIUTH | This is just an appeal to move carefully
while teaching / interpreting ITATIUTH |

Since dcHHARIsG-s are used in the translation of the epic into Indian vernaculars there

may not be much problem .

If at all one wants to translate into any other language such as French / English /
Deutsche / Spanish etc. the translator be first trained for at least a couple of years in
Sanskrit tradition and while doing his work he should adapt terms like - €7 / 13T / J9F
/ FaTEITT / U etc , which are pregnant with meaning and offer footnotes / end notes --

so it will be transplantation (Translation + Explanation) rather than translation .

kkkkkkkkkkhkhkhkkkhkkkhkkkkkkhhkkhhhkkhkhkkhkkkkkkkkhhhhhhhhkhkkhkkkhkkkkkhkhhkhkhhkhkhkkhkkkkhkkkhkkkkhhkhkhkkkkkkhkkkkkkkkkx
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HERHHAH — RIS ATETAH, HTed 0T T -

AT -

(31 CaTCRITE:Qelieh: HLvgT faguifer) ATt Hd "FeaeTdieh drdTel:’ Scgercical
AU AT | Hd JracEarTidsAd S $cd1g gidded—

$13TaCafTAT (16-8)--

IHAAIASS o STICTEIARTIHA|

ITOREHA TehdeAcehTHg I I

3afAfd| Acgecared ,’ A AlTHedrd Sied ' — dfIAafaAvd -- gcarfe
JearrIviaded ST FRUT §eA S A Fagaeq) Afaw dafeas: sfa
A:| Tel deTT AU AR del e faded ey eI fasaredRia seiraeTe
YHEAY AT ITHATOIH - * A] TIRaE ST YId™aT ' - ARy |
gfafassfd =13 3fq & 3TaA| YRUTEYH $caTg:3id defde: | 3 AT

$eaY: fraear SeTa: STy 3fedAa| FaTeNashcalc g Wlell of JHTOTecRTIaT | 312 I

9 A1 T HTURRT HUH TdsolalcHATT STcl ITRTSETATH T8 — JTEIRHITH
IOREROT FYE e H A THAIT FHA TET Aoolale] - 'IHIRERT: fhararded ' sfa
IO AT (6-1-139) IR T W T 3fcY fAaIg FeraTH - haraTAc g ATcdh: TATHTHY:
farfaa: | Srere: sfaeseet Hea: 3 gRaraveanes Ausia|

IRER A HET gl FcAT3NE — FHJHH il | HTH T §J: HRERET |
ITORERRISE HTHG e Scdetel HIDISET:- IFhcAICHHH: | AT ATTcEAT e
FANT: 3T Teoid Sfd SEET ifaTsest add 333 | fhAead ?

HIHAGIPIA T BeA EAIETH AT (h T THeAT AT Tceh e cchRUT STaTcT: HHAET e 5cad: |

English Translation --

Intro : (Now Vedavyasa explains the behavior of demons by twelve verses ) Here is the
second verse, which gives the doctrine of Carvakas tersely . Carvakas (ethiests) believe
Pratyaksam (Perception) as the only Means of Knowledge . Neither Veda nor Dharma
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nor anything proposed by Veda , such as $3R, is acceptable to them . Everything in the
universe happens naturally -

There is no anything called Brahman that is described as the cause of the world and
denoted by the term Satyam in Upanisats . Dharma , which is said to be the base of the
universe , is also meaningless. Rather, the universe does exist simply due to the
continuous union of males and females caused by lust.

WAL gcaTHcaY: | AEHTATUATHIEICHHEY o gccd SIAIG ASY | 31aT o deey
STICTAY T o YHAET JTATOIH ST RFIRT| AT G0N |, TR ATy
HTehgeTcdlcl | HGATFIEAa e [aaaias gcdd|

' g AGTATHY ATdleddred YATOTH * 3fa meRarsTa darerfieior (6-4-7-25) |

TEI: FHTUTH SR gvead: -

CRIEETRCE

3 I HROT TN TN Foarty Afq Ssfme 9-2-1
gRUSAT forsal JATOT U AT e cia 9-2-4
(Frgeary Y 310 3y e 3 — St 1T
it

~

AGTRIST HATTHTUTcAT 9T 1-2-53 (JHIUTH = FcdTeh: / dTleh:)
ARTIATOT T TGHTS G2 T T g 1-2-55(THATOTH=ScATAh:)

AT AT 3T IITATUTATT T G 1-2-56 (FHATOTH=g J:/HI0TH)
HATHIA:

JHTOT gJHATET AEAIATTHATTY

Afesieprer: -

THATOT IR Hegarfe |
SIATAT I gl T Felldehed FATAR |
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Uehca difd 3814 |

JHII 37T 3 IfAad 3 ar gaAToE|
THOTH = fgaeh: (H1g fEarms) — areaudd geehivs SiiaaHeaer 2ol 4,5

Can so many great scholars go wrong for 1200+ years in the interpretation / translation
of a term that is pregnant with meaning -

This is simply to suggest that one should be careful while going thru commentaries —
gaATer fIAdTATT - not to accept everything at face value .

While helping Bhagavadgita Foundation | came across the following verse of
Bhagavadgita (16-8)--

IHIAIASS T STTETEIARETHA]
HREREH fhA=IchHg I

| got reminded the IO - 3TIERT:FHITATA (6-1-139) which | learnt in 1973.

AT -

(372 T RITe: Qcileh: 3T it faguifel) ATfEdenle #a "TegeTaleh drdTen:’ Segeralican
FTUHeaTE AEAT 1Hd dTacEaTHTdehHd 9T 318 Giddidel--

IAATATT | Heaeregared , e eAliHslodsied ' ScaliGAGaTFr Ay daIed ST :ehR 0T SEH
st aifed fhfSaeasd | * Afedeidefaeee:’ 3fd HeJ:| TeT deTd WAV A1fed der
Acafdea e sHTcassredR i SeiHATTT gdeana A1fed gravgs | gfassfa serar
3 &9 3o | YRUTEUARACATg: 5 defae: | 31 3THAIFT: $3aT: [ gedT ST 3ca

3eIdAT | TATHT AT Te Wl o JHTOTcRTIET | 372 A THAT HLTT JUPRY FHUH
UolaTcHAA T ST JTRTSETATH 318 — JUEREH e aHadd -
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HIERT: AT STAUO I I 3R T R o $fd faaIe gerre:
fohaTHTcTcaeaIceh: HATHT: fAaTfad: | Serd: Jfaeses HHa: Iale FaaeaeTadices
R | e ET B3I — FIHSIHH Sl | HTH T §: HRERHHTET |
3T AT FAT: Jifaedice Ieafd 3fa e sifaeses add scad:|

feheeare] ? SIHASTRITaTOCHId TaalT AT Tch > ecotald :hRUTH e ey |

Let me explain the TTOIAEAH--

ITORERT-RATATAY (6-1-144) g AT | ITTRERT-ATAT Tediod [HATH Jfaeses
TeBedicgy: | fohaT- STAfha? JTRRT Tesied | IR T TR T Thed Teoedcdd: ()

3T9IEYRT: - to explain this term Panini used a word that cannot be analyzed by Panini,
but by a TATATIFEH - FFIA(3=cT#)- this aspect is discussed in another post viz
qT{OTeT: 3710 I9ANET: | here on BVP.

Here the meaning ofﬁ'c; e mﬁio—_ﬂﬁ?{ is very important - suppose there is bumper
to bumper traffic on a highway (or any city road) all the time we say-

ITREGRITOT AR IeSied |
' o ShelTdd JEAHSTY A fafTeead 53 - IgAzoRT |

Hereunder | produce some commentaries in Sanskrit, Hindi and English .

Only one commentator (STeTRUGAITETA: - HTAAIY) quoted this FFH , but misinterpreted .
It is not mandatory to quote Panini everywhere but when we come across a term like
this , which is pregnant with meaning, then better explain the inner meaning with proof .

In SEAHIAATSTH , QIR quoted only for FIE and Fa|

Vedavyasa preferred this word to denote some special meaning , but none of the
commentators had noticed this. The translators are hopeless.

There are %W—W@H—H?H—Wﬂram‘rv :
TAee [ATR-deTede RIeh-ST T -dgeh AT oTehUGa  TaT - H G R Eac e |

QRATIYT - translated into Telugu by Vidvan Bulusu Appannasastrl , a great siamiae
says -

ORI HhR el | FRLITRLY HRERHA 5 Ta91g: | ENIRAYAH g |
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Other translations in Telugu (including the popular ?ﬁm of 1963 , which follows
QITRIHTSTH) also committed the same mistake. If one takes all the commentaries and
translations (other vernaculars of India) | think it will be one hundred.

ITTATTTSS ddlqlgid‘\l?d{ﬂl IREREHT A RIASIRHA12.C |

. I31q«-q«-|aj\d+||dn|}o1cdn|+|sg|chaillcIIgia

FIRHARITS: |

AT~ T e E 8 qwlaugerdeﬁ:+=|“|gbw‘uo-qio-m-imdllwwlc{-léi TEH |

Svami Gambhirananda's translation (of Sankaracaryabhashyam)* - Moreover, it is
aparaspara-sambhutam, born of mutual union. The whole world is born of the union of
the male and female impelled by passion.

Heee AR—

MEARIFTHTSE (A AR T T A TSI HeheTSE AR g Aot TTe S ceh U cTgea el ?
ScATIsFATE— fohsafa|

AT — dafod ¥ UaH; JREREFA A 3eTq? ANcTooal: IRERHFT

SITTH $¢ HJSAURATEGhH, 3T | sl fohe 31ede 3qeregd? fhizae T =

3YHA AL | HAHIH F& STchHRIH 31 |

deledeRIepET dicadaiegenr — '3RER’ - ScATieeh o qduleharea#, fhread
ST AT F oIS ChoTAIGIITRY | TAGANTHARNcd TATed, fhiA=agedd? gidheds
IEARRITGIEdT| ‘gefed dafAfar g arcaprifefaaerieas , var efvesl

ALATIR:— RERTEHAT EJFl eeIegTa o] dliar 3114 STl

STAATEIIATE T IERHFHTH SATATH WEATCHF A TA T TEATHAHH,

EIGRBEETEIGIRIGE Wﬂaam—amﬁ—aacmww |TgTead, Ife; RERTFHar
HITA S AT TITA 3 aam—wﬁﬁnqqu RATEATAH T caHqaTe A | $73TecT
RERAFHTEN FAcdricddsd HUARIHA ? 3fd|
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oTH ARITETATSTH— TG ITTRER T | TTLTIRREATIRENRH, RERAGY: | Tel-HE
HTHATIFAAT: TNIETAR AT HGINGc ot ST, 3T hTHE I PIHG I HIHSIHH|
AeaeSeMITCHAN foh FRUTH ? AcaTe— =gt fa |Fac=aceror fFafed 2
AEAATY: | Team HTSIULHTIeeh HIATT ENYHAT: IREREFTLeld ST,
IREREFI  fhA-Iqaersa ? Afh>aaiy, H:HAcIHAT FMEAgR I A<

ASHCATUTT SEHTeIeG 11— T8 TIRTIRT | STIRLTTRAATIREIRH,
RERTAGY: [Tl - HEFT HIATGFTAT: TR - AHSING Toed ST, T RIHGIh
HTHG A HIHGIDHA|

TCTHTIRIET dead] Tehl— 3TEIRHFTH RERHF AN IH ST
wﬁmﬁlﬁ—qmra’r W—ﬁﬂmﬁaﬂmcreq|quwwdsdqmd fFe=aa?

TENTATY ARG NN SATE ITTRERTA | 37T TRRATIRER ENGETHAREAAT STl
HHG e EANTETATHH T FIIET ATeAH]|

ATCThUSEITETTET HTAET:— HIREIRTFCT " 3TOERT: FhATATIC || 37T5eT.€. 2 28" 3T Fe |

ST acRER RN AT YA TCITTATAT FeHTAcT TEATCHF, hHeToeliahs [Fc?

. : e . . :
FHCARTETC— STIERHFS HATIFT A HIRN A F I STchHS I
HTACIHHT HIHAGID FIHATTARFARRURIH |

AT TSNS A TR IERHF T IR eIead- AT |
HTHTGF AT ENTETIRA TGS SN 1 T FIAET TchlHETD . . .

AMEREATHT- HRLTRAIRER HRER AT AT TAT e [AYATHF3TA

AT RUTHEY . .

HTRATI[CT:— o ATEATAH,

ST~ FACSIEATHSREARCT STAATERERTEHTH | 3T ceh Tl | HIHg I HIAT
e AeSd §TIET . |. . ] ENYHAT: RERTAcATaTo ot eI doe £2dd S
8TH UF FHellelTy Helcdle ATAHT AT IAEaTEAeTelcIes fohel AT ATATT 87a: |

Soled:— 31Y TaHTATICAT SICUTATHTE JRERTFATATY ENYeTqFHNTTd STaleTeTafcy
EEIcUIEs SHelloledd STellcdTee TUETe AT cH T HH cHFHI Todlelelcaed
TACSATCIATHREATGC IR | TEATETHTAICAE, AN |37 AR TARIATHATE HTHGJh (AT |

e (Ferddcareie:) — o cTTITdH
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3TeTerc (TET)ET FATAhATHTTIH (FIRARUTSH R Held) — TRERHI, ThclaTel

TAISEGHR 3 MATGFAIATCARTIRROTHTER R el | 31feh >erceh of faege

R acEaeeRaIle ITT el |

Kashinath Tryambak Telang: They say the universe is devoid of truth, devoid of fixed
principle, and devoid of a ruler, produced by union (of male and female) caused by lust,
and nothing else.

Dr. Prasad: They say: the world is unreal, without a substratum, without a God, and
without an order. Sexual union of man and woman alone and nothing else causes the
world.

Srilaprabhupada — They say that this world is unreal, with no foundation, no God in
control. They say it is produced of sex desire and has no cause other than lust.

Prof. S. Radhakrishnan — They say that the world is unreal, without a basis, without a
Lord, not brought about in regular causal sequence, caused by desire, in short.

Svami Gambhirananda — They say that the world is unreal, it has no basis, it is without
God. It is born of mutual union brought about by passion! What (cause can there be)?

Swami Chinmayananda's Hindi Commentary* - $eieh HTHR Ig HEYUTERTERSTIceha el
HETAA o RFRTTY F 3cUee1 §37T & IR Ig Foy 5@ fopdl &7 &7 IROT g1 &,
g8 had ‘AT H ad §, 3R T 5 39 F ued & w5 [ g wiot H 3y

FT Ush ATT HROT §, HIAIHAT|

Swami Ramsukhdas's Hindi Commentary* - 3ToEqHF3c] ﬁhd-lrélcdvld-l%glchd-l\— 3 Fgd
¢ for & & qow & AR qow @ T T FEAT g TR 3o el H REREGT
¥ Ig |ER YT g I 7| sEfd HH & 30 HAR & g

* From Gita Super Site 2.0. Others are from books like Bhagavadgita with 11

commentaries; with 8 commentaries and with 4 commentaries and S. K. Belvalkar's
edition of Kashmiri Text with Ananda(vardhana)'s commentary.
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100 misinterpretations / mistranslations -

As you see this commentator did not go to the example of the Sutram nor apply the
same in the present context (T&TT&TUTHHAY:) -

37 1 gfee & 9¢ ¥ 919 3R 99 § er Yer g &

(Here, there is HRIGRUTHTGARTT:)

If the TopaT is AT, | e TddH 3fdTcaT IBid, then only one should use this term ,
YIEI

el foram & FRI-pRuTHTT T T J fFar o1 e, 39 T ATH glar &

| do not know as to what is FRIGRUTHTGET JTAT: - this has no context nor there is

any 9HTUTH in any commentary --

In the present context it is clearly stated SHTHEIHH - it means FATETEINIT is HRUTH of
this HF called ST

Then where is the beginning and end (Hj@ and 9a&3)?
Carvakas do not accept a3 (and its |TUET - S also is not there- IATTCHEEH) -
it means it is T¥cT#d (AHTATETETH) - so neither beginning nor end -

to explain the above concept of Carvakas ,Vedavyasa employed the strong and very
rare term ' 3TORETR (-HTH)|

Mimamsakas also do not accept 9T and Vedantins accept Ysd1cd: |

Let us follow - FIaRTITHASHIL: - call a spade a spade. It is no sin and | believe this is —
3TeJEQITeRT T~ Hfcdeha]

Generally speaking -

ITTITTCAeRT SlTehT of olieh: GRATI: |
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ISIMHRATASINT 7S¢ ATHHATSIH ||

There are many instances across Sastras, Darsanas, Kavyas etc where things went
awry. | shall discuss other such issues also. The purpose is simply - to bring out the
right / authoritative meaning and train students to study on these lines .

Hafafaver amar 98T MYTeleleesT: - we have to be familiar with Upanisats in order to
understand the inner meaning of the terse text - $TaTaeaidr

Except in difficult cases , we do not go deep into cIThIUTH | Other Darsanas have to be
taken for clarity .

One may respect his {ﬁ/m/wm etc, but if there is any miss out then it is
our responsibility to discuss the matter - it is not A

When different Acaryas say differently you (=x) take the path that is proper -
ST TTe; TIA: FIUET oAfct T THT?

gt afe; ga=it Aqde: FHoedar: ?

Let me elaborate the present position --

REIIH -- what is this ? --

FHHSITAGR AT & qrey , FHATHATT g’ CURET O REGEETCIE)
TGO HeguAT: o ATHA (FAAGEY fAcT#H) - WR

'S HATHACHTS JAUCEAET FU-gaeaed:’ (aN)3=ar'=d faur A f=d|

RER - 377 "HEPIET * (3TehTaror:) 3fey fawiey @: — e faur w#fed |
EAATHRT: SAICEATAT {Fe7erd: 31TeTaT a7 FeFcled: (dT) - TREIRTH / TRERH]|

o (7137) + TER = IRTR- "FUrergoiauicsrar: * sfa eoferred: dlgc-iohdo\io-i o Hafa|
So RERH / IIRETR (A5TATE:) - in both these cases there should be FHTTIFR: |

In the case of 3IIRETIRT: , there is No FHSATAGR: — ITIIEURT: TTAT: TS fed = TddH
37TaTSee TS led - there is no any mutual activity.

The HSTITH in TIERT: is cdide of fshaTaTd=a - as such there is gulf of difference
between 3TURTIX (T>HATH) and ITRERT: (sTeTA:) | Now let us see how different
commentators took it -
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Some of them did not attempt (the result will be discussed). Others took it as ">HHATH -
but then it should be 3TTRFW - IREX: etc

By the by in the second case there will be problem - the word EFD?%@W suggests
HHITAGR and this is a TIATUTH of ITERHITH which means born without
FHATIEN |

There is no HTAHRUTHTT or 373 =g / 9XEILH denoted by HWWWI

Significance and importance of the term 3TaREIHIIH - which means FRedJ0T HHAH.

Carvakas do not accept ¥&59 , as such the &TAf&Te - TS is also not there - so if you
do not take =Re=J# then this concept will be affected.

Mimamskas also do not accept 9T (and H‘_‘f?cf as well) — sT eI HeiTeel STaT1d |
Vedantins (37gdd)accept six 3eATTes -

Sira Seit faear R siider féfer|

ifacar aftadrfer: yseATRAAGT: ||

In such cases IREN is there in HEIHATATCL T -

AT AT GIV:IReRI T a1 g : |

ofeh: GdeAleFded: dedEd faaroT|

Now 39fasa# —

gfasar , gfafesa#d , gfass# , gfafassia etc are used so many times across
SIGEIRIEER T |

~

and ARG fAY and other Vedas/Upanisats. In the same 37eJdTeh as el AleTHelodl
SEH (3Melecdoedll- o 39) there is SEATES FicTsaT -

But don't you think it is assigning W‘q to Vedavyasa( §cTH = §eH already said)
-yes , so | have taken ' &7Af faeaeyr SwT: 9fdver’ (FARIRIAUIYAYA) --

grafasafa 3rerar ST 3fa afaser — a3 3Tad |
Carvakas refute both IHHATAT and JAHIATET (U7 and §EH)
Now TTRETRH3ITH -

Panini instituted $es in T , 8, HITST, FTAATHAT etc.
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fACTIT o SITTAHTIN" - ATfciehe]( HGTHTSTH- TAHAT ole-3-2-123)

Here it is T HTd &FcT: T F 3-3-114 in HIMHTHA - then 32T 3Tecard Headig:3re -

T T g Uicad: Scafafesest 3EH: * - aueIg# (TGhUS: - haTaHaeder: -2elle: 23 )

So, | said HHE:(HHTH) - ,IRERAHTH and ST are in HHATATSROGH|
So, there is no need to go to BlegdcdH / chlauiacam

When the usage is there and the meaning is also clear and when any other type of
commentary shall not be faithful to the concept and doctrine of Carvakas as shown -why
to go to MY ?

If there is any difference in the form, and not meaning, of a Sabda , then only, we call it
3M¥| Unless and until you quote a single or more commentaries and apply 3Y , what is
the purpose of such discussion ?

Please note -

Patanjali illustrated - 37eT31TeZre — g7t amTa: , fasTeFar HTeR: (HETHTSTH , ‘e el
3-4-67) |

AT N eetiacar TNereT ST YeATe (Tgaer:-2)- WeH I3l G|

You may take SEefE also — IREI T TET T HRERTHLT SI1cl |

| have already said - there is TTHTATTRITTH |
3 TAITOT can never be considered on a par with 3T / JteTie|

The situation is that one cannot take any single commentary (or two) and claim it
is correct. By selecting one, please note, you are belittling others - same coin .

That's why | said - 100 commentaries - | am not in limbo. But even now if there is any
commentary that conforms to Panini let us welcome it.

How can anyone neglect the rare term selected by Vedavyasa and interpret in a
different way?
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Any deviation from the original meaning would certainly affect the doctrine of Carvakas

— AT Tl |
TRERT:FTAT:AS ed / ITIERIOT qEAT TS ed -

where is HTAHROTHATT ? FThT iSPHRUTH - HC:HRIH| $ETHRUMH - STacehiAH, much
less ' indeterminacy ' - what is the context and intended meaning ?

‘The main characteristic of materialists is the conviction about the appearance of "dde"
from "SIS" as an epi-phenomena.’

Let me explain what Carvakas say about Jcd=a# -

There are four elements - gfdY 319, ds1F. and arg -The &g is formed by the four
elements — then just like excitement is born from f&ua ( a kind of gum used in the

preparation of wine - India) , ¥d=g4 is born out of the &§. Such a Yd=afafASeE only
is called 3TcATI

JEERUIHITN says I+ will go away along with body at the time of death -

fa=iTeTereT Tq TaeT-HH U o f§ 9 FAfed (they quote);9ed = having died ;81T =
EGCE|

~

According to Veda it is — Id ?]FIFFIT:!T-[ - so no problem with SIS also. But for Carvakas
something is to be created for SS - that may be epi-phenomena.

Are there any guidelines in our tradition which would help to take a decision when a
T/ 3T says something that goes against the real and authentic text ?

Here is ITaidesd who offers some 39S at the end of his 21T -

IIFIGerc a<l ATEY o AMed JBIRAT |

HAATEIRGET deATAAdea AT HITTHA I

Do not accept anything since it is said by your 3%, but if it is logically correct then you
can take it . This 3@&IH / @EUTT-T\ od: is applicable to all Sastras, Darsanas etc.

mﬁ enumerates six reasons for the degeneration of fae3r -
HTeTEATe], FAEEIIA $AT WA dTSATC |
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HeTAFITT AlelTod WgfAfdear fareafa|l

Laziness , company with stupid people , fear, chronic disease , too much of weakness ,
ego - by these six factors the education would perish.

Kalidasa also says -
RIOITAAS o e G & Y HIed A A Tde T
o I IR 7e: RITIATGEE: | ATTIRITIATAATIH

STTEIREN S THATCI AT IR IR IHHTH | 3TIENRT: ThATHTT (4T 6-1-144) — SHTaiEaraT |

Here in this commentary the Sutram is quoted - but "3TATCIATTIRFIRT " does not

denote fTFITATACT - where is 3T in the first place ?
IHEREFH o HTADEATGHEATCATAN I SHHUT FilcTow] Ael el T8I - Vanamali

This is just T>HATH - o1 + GEI|

You can take any number of commentaries - 100 is just a figure that means many, and
here , if one takes all the vernaculars of India and foreign languages there will be many

more. In most of the cases it is —Wﬂ?ﬁiﬁ AR o AF:IRATTF: |

Where does Bhagavatpada S'ankara stand in this classification? Samkaracarya falls in
the fourth basket - who interpreted as 37l / T3EaX |

Please note that ellsrTaTdehs / siTi&d%s were there since creation -
In STRLATETH it is discussed -
If $5T and T have got any connection with ASIITRI then he will become a ATREA|

Panini (4-4-60) registered -

fEaaTEdaiese AfA: (a%) = ATfeds: |

Manu (2-11) said — AT dgTdegH: |

Bhagavatam (d3377%d - 6&7) and Ramayanam discuss this issue .
Bauddhas and Jainas fall under ATiEde as they oppose JdGUTHTIIH etc.
o1 Tg SINTOT TETOTATE - AGTHTSIH (SAToTTaufeehrd 4-1-1)
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31‘I'§ﬂ?IUTs were being discussed by Vedavyasa. No doubt , we received a lot from so

many Acaryas .

Everybody has to learn from others --
RNOTATT ToaAled ACIRTHAYIRH — (30, SEHHIUS:- AFIIGIAH)

So, for some reason or the other the original meaning is lost and generally most of the
commentators do not refer to Mahabhasyam / Vakyapadiyam etc.

REVISED VERSION (it is fafasafa and &) -

HaATREAT -

(31 carerfa:eelteh: LT g fagufal) AT A Tegeaidish draienr’
SegaFRIcdl HcUHRaNIe AcAd [T dlacEarenidead ST $camg aidaldel--

AR [ FcTASEaT |, T AdHAed S’ ScATedeaaFagiaded Sord: HROT

[ o O N 3 [N

Sed 3fa A1ed fhfSaegeq | aArfededeiaeesd: fdae: 19er deg wrawd a1fed der

THTAIIETET SIS R [ AT ey A1fed waog#H | gfafassia
3T ST UH 3T UROTEYH 3T $fa defae: | 3B A% fgedr

SI: ST 3HojaAd | T dehcalcqug - WIeTH, o JHATOT-aRIGET | Y IS o o

T AP HYUH TdoolalcasTala Sic ITRTSETATH 318 — HIERHH e HsTaad
_’W;W’gﬁrqﬁm@%mﬁma@agﬁﬁﬂ%w:
foraTdTccaede: HATHS: fAarfad: | ST 3ifaesiest Haa: 3o Faaeaeaadices
PRI | T S ET g3l 318 — HIHATTHH STl | HIH TF g JRERHHTET |
IATchA ATTEAIIETAT: HNT: Hiaeses eoid 3 ey facaee add g |

fhA=T ? SIFAgIRIdesadsd TaelT Al csh>acotard: HROUMH e 3cad: |

English Translation --

Intro : (Now Vedavyasa explains the behaviour of demons by twelve verses ) Here is the
second verse, which gives the doctrine of Carvakas tersely . Carvakas (ethiests) believe
Pratyaksam (Perception) as the only Means of Knowledge . Neither Veda nor Dharma
nor anything proposed by Veda , such as Isvara, is acceptable to them . Everything in
the universe happens naturally -
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There is no anything called Brahman that is described as the cause of the world and
denoted by the term Satyam in Upanisats . Dharma , which is said to be the base of the
universe , is also meaningless. Rather, the universe does exist simply due to the
continuous union of males and females caused by lust.

*hkkkkkkhkhkhkhkhhhhkhhhkhhhhhhhhhkhhhhhhhhhhhhhhhhhhhhhhhhhhhhhhhhhhrhhhhhhdhhhhrdhhhhrhhhhhrhhrhhdrhix

Lingquistics: From Panini to Chomsky

To put it in a few words neither Stall nor Max Muller nor Whitney did learn Panini in the
way it should be learned. In the West (presently it started here in India also) people read
Panini (mostly translations) and write a book.

Without the knowledge of Padavaakyapramaanasaastras, | fail to understand, as to how
one can understand / teach any Sastra. Most of the time the comments they make are
provoking and vouch to their impudence.

‘aiun.' - without the knowledge of the Nyayasutram — jaatyaakrtivyaktayastu padaarthah,
how can one understand as to what Panini meant. The teacher may not initially quote
the sutra but later he would explain as to how 'a' etc are to cover 18 akaaras and so on.

Similarly, without the knowledge of 'angaangibhaava'(Purvamimamsa) how can one
explain the structure of Panini's system - the relation between vidhisutra and
samjnaa-paribhasaa-adhikaara-atidesa-niyama sutras ?

It is a million dollar question as to how many sastras did they study in gurukula / who
were their gurus / what about their memory power / do they have first hand knowledge

of works like Mahabhasyam ,Vakyapadiyam , Manjusa( things should be on the tip of
the tongue) etc.

Why should one compare Panini etc. with some Western scholar ?

Panini was dealing with 1130 Vedic sakhas, Vedangas, Vaidyakam, Darsanas etc. and
the spoken language .

He, just like his predecessors, introduced some samjnas , which are purely technical ,
i.e. have got nothing to do with the language in common parlance (see Manjusa-first
part). This is common to all sastras including Mathematics , Ayurveda , Natyasastra etc.

In Modern Linguistics ' Morphology' is a term borrowed from Plant Sciences .Ekasesa is
akin to mathematical calculations .

| have published a book - ' Theories of Language : Oriental & Occidental (2008) and
arranged to be sent to America , Canada , Britain and India . | refuted all the Modern
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Linguistic Theories vis a vis Indian Theories .So far | have received only one review
from Asiatic Society , Bombay (1904), recently .

For some, Panini deals with Morphology, for others Syntax etc. Did they study Panini?
Astadhyayi deals with Phonology to Discourse Analysis , i.e. Varna to Mahavakya ,
including semantics. The comments of Max Muller and Whitney are not worth
commenting. It is a waste of time .

| think the following is worthy to note -
facaea fasefa fagasaaRes# |
o & getar faeenta bt g@adesr Il
ga faa9s aHa fReeeraEeee: |

AN C
I?
[ERCECI AFTHeA] TAARHTLTA



