Pratyabhijiiadarsanam

Some Mahesvaras (followers of Siva) felt that the Karma, which is devoid of
consciousness (Jada) cannot be the cause of creation and if it is said that I$vara, following
Karma, would do creation, then it amounts to restricting the complete independence of I§vara.
Therefore, I$vara is the independent cause of the universe, which is non-different from him.
The realization of "I myself am I$vara, not different" is called Pratyabhijfia. The Dar$anam or
system that advocates Pratyabhijia is called Pratyabhijfiadar§anam.

More

It is generally stated that clay, stick, wheel etc. are the cause of a pot. In fact, it cannot
be so. The things, which are Jada (without consciousness), cannot have a desire to produce a
pot. Since the potter has got consciousness, he may have a desire. Similarly, the Karma is also
Jada and therefore it cannot be the cause of creation. And if it is argued that I$vara is creating
the universe with the help of Karma, then it amounts to say that I§vara is not completely
independent in the task of creation. Therefore, it is proper to say that I§vara, without any help
is creating the universe as per his will. Parame$vara makes the universe, consisting of space
etc., shine within himself, just like a reflection. Therefore the universe in the form of Cara
(movable) and Jada (immovable), is not different from Paramesvara, it is within Parame$vara.
Although there is difference between Jiva (being) and Jiva, as well as between two
Jadapadarthas (immovable things), there is no difference from the point of view of
Paramesvara. If it is a tree there is non-difference and if taken as branches then there is
difference. Similarly, here also there are Bheda (difference) and Abheda (non-difference). It
is known, through personal experience and inference and Saivagamas that there is
Tadatmyam (identity) between Parame$vara and Jiva. The realization of "I am I$vara himself,
not different" is called Pratyabhijiia. Since Parasiddhi (Moksa) and Aparasiddhi (attaining
heaven etc.) do happen by Pratyabhijiia only, there will be the need of neither an internal
activity, such as Pranayama (a breathing exercise under Yoga), nor an external activity such
as Bhasmasnana (bathing with dust) etc., which are difficulties. As the Saksatkara
(realization) gradually gets clarified there will be improvement in Siddhi (attainment).
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Sttram (an elliptical sentence), Vrtti (explanation), Vivrti (interpretation),
Laghuvimarsini (brief discussion) and Brhadvimarsini (detailed discussion) —
this five types of text cum explanation is called Pratyabhijiadar§anam.

Here is the first Stutram —
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kathaficidasadya mahe$varasya dasyam janasyapyupakaramicchan |




samastasampatsamavaptihetum tatpratyabhijiamupapadayamill

By all difficulties, having attained the place of servant of Mahe$vara (through
serving the feet of Guru, who is non-different from Mahes$vara), desirous of
helping people, I propose his Pratyabhijiia, that is the cause of the attainment
of the entire wealth or that (Pratyabhijiia) which is caused by the attainment of
the entire wealth (the eternal comfort, that is both internal and external).

"His Pratyabhijia" means the realization of Mahe$§vara — in day to day transaction when we
come across a person like Caitra, we recollect and relate him with the same person seen
earlier and think — "this is the same Caitra I have seen earlier". This is called Pratyabhijia.
Here also when one's mind runs against Parame$vara, who is popular, described in Puranas
and known through Agama (scriptures) and Anumana (Inference), then there will be Drks$akti
(the capacity to know) and which ends up in the cognition — "in fact, I myself am that I$vara".
This is called Pratyabhijia.

It is preached in Sivadrsti (= Saivadar§anam) by the great Guru Somanandanatha

(7-5,6) -
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ekavaram pramanena $astradva guruvakyatah |
jnate $ivatve sarvasthe pratipatya drdhatmanall
karanena nasti krtyam kvapi bhavanaya'pi val
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Once the Sivatva (the property of Siva), that is there in everything, is known
through Pramanas (Means of knowledge) such as Pratyaksa (Perception) or
Scriptures or the preachings of Guru, with firm knowledge then there is no
need of Pramanas or thinking always that "I only am Siva". Once it is known
that "this is gold", then the Pramana and Bhavana (thinking) should be given

up.
Utpalacarya clarifies —
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What else is required by those who have the wealth of Bhakti (devotion or
Dasyam of, I§vara) and what else is not required by those who do not have the
wealth of Bhakti?

If the shining Jivatma (individual soul) is I$vara then why is a tool needed to prove
Pratyabhijiia? It is required as although the Jivatma is shining, it cannot shine fully due to the



demonstrated through D_rksaktl and Krlyasaktl. Udayakarasiinu summarizes the concept —

FIR AR TcATaRE Ry AR
3roTeTeAT fse ot gt ot faeeha &: |

fored AEaRNE A TS sTAIe T
AT ST aTe e dd |

kartari jiiatari svatmanyadisiddhe mahe$vare
ajadatma nisedham va siddhim va vidadhita kah |
kintu mohavasadasmin drste'pyanupalaksite
Sakyaviskaraneneyam pratyabhijiiopadarsyate |

This Jivatma himself, who is Karta (Agent) and Jiata (one who knows) is
Maheg$vara. When such a person is eternally available, who, other than a
stupid, would refute or try to establish? But, although he is shining always,
this Jivatma is not recognized as Parames$vara due to illusion Therefore

of cognition) and Kriyasakti (the capacity of action), that are there within.

It is explained —
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sarvesamiha bhiitanam pratistha jivadasrayal
jhanam kriya ca bhiitanam jivatam jivanam matam ||
tatra jianam svatassiddham kriya karyasrita sati|
parairapyupalaksyeta tathanyajianamucyate |

ya caisam pratibha tattatpadarthakramariipita|
akramanandacidrupah pramata sa mahe$varah Il

Here the state of all beings is dependent on Jiva. Jivanam or Caitanya
(consciousness) of living beings is of two types — Jianam (cognition) and
Kriya (action) (Caitanyam of Jiva means Jiianasakti and Kriyasakti only).
Between the two Jiianam is born on its own and it shines spontaneously. On
the other hand, Kriyasakti is recognized by self as well as others as it is
dependent on the activity that is to be performed. The Jiianasakti, that is there
in others is also connected. The Jhanasakti of Jivas (beings), being associated
by the order of different things, is exhibited in a contracted form. On the other
hand, Mahes$vara, who is the controller, has got the form of Jianam only, that
is without any order and full of bliss.

Somanandanatha also asserts — "A servant of Mahe$vara always considers himself as
a form of Siva as well as that of Sivasakti (the capacity of Siva)." It is explained in
Jianadhikaraparisamapti —
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tadaikyena vina nasti samvidam lokapaddhatih |
prakasaikyattadekatvam mataikah sa iti sthitih ||

sa eva vimrsatvena niyatena mahesvarah |

vimars$a eva devasya suddhe jianakriye yatah ||

Without merging with Mahe$vara the Jiianas (cognitions) cannot have use in
common parlance. Since Prakasa (Jianam) is only one and therefore, certainly
he is the only Pramata / Jiiata. The same Pramata is called Mahe$vara due to
his stable Vimrsatva (i.e. Jianasakti and Kriyasakti). Because Vimarsa means
pure Jfiana and Kriya.

Samvit, Jiana and Prakasa are synonyms. Samvit is partless, eternal and single. Although we
have ghatasamvit (cognition of a pot), patasamvit (cognition of a cloth) etc., in day to day
life, there is one and only one Samvit. The difference is due to the difference in "Upadhi"
(thing) with which it is associated — such as ghata and pata. Rather, just like sunlight, a single
Samvit makes the things shine. The same Samvit is Mahe$vara.

This aspect is explained by Abhinavaguptacarya — "it is accepted that the gamut of
things is being illuminated by the great capacity of Prakasa in the form of Cit (cognition) and
this is clearly stated by Veda —

AT HIeTHFHTIY T T 37T FATAE faenfa (Ferdfae, 2.2)

tameva bhantamanubhati sarvam tasya bhasa sarvamidam vibhati
(Kathopanisad, 2.2)

Everything is shining following the Cit and everything is shining due to the

light of it.

Then, nilaprakasa (blue light), pitaprakasa (yellow light) etc. are due to the difference in the
things. In fact, there is no difference due to space, time and form. The same Prakasa, in the
form of Caitanyam (consciousness) is called Pramata."

In Sivasiitras this is clearly stated —

JdIHATHT 1.1

caitanyamatma 1.1
The Caitanya or Prakasa or Svatantryam (independent thing) itself is called
Atma.

The same Vimarsa itself is pure and spiritual things — Jianam and Kriya. Jianam is in the
form of shining and Kriya is creating the universe from Self. It is clearly stated in
Kriyadhikara —
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Since this Mahe$vara has got limitless power, he is illuminating the visible
things thus. The Kriyasakti in him is creation of these things as per his wish.

In Upasambhara also it is stated —
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Thus the desire, of a causative agent called Mahes$vara, who wished the
universe to be in the form of pot and cloth etc., itself is Kriyasakti. Following
the norm that non-living things cannot have the wisdom of cause and effect,
i.e. if that is there then only this will be there. Even a being, without I$varatva
(having all kinds of capacity), can have the wisdom of cause and effect.

There are six Bhavavikaras enumerated in Niruktam (one of the six Vedangas that
deals with meaning) of Yaska — Jayate (birth), Asti (existence), Vardhate (increases),
Viparinamate (change), Apaksiyate (decay) and Vinasyati (perishing). Everything in the
universe undergoes this six kinds of transformation. Mahes$vara has got a desire by which he
wanted to see the six transformations and other states in all other things and such a desire
gradually reached its zenith and the same is called Kriyasakti or creation of the universe.

The question, i.e. if Jivatma is non-different from Mahes$vara, then how come he got
Karmabandha (worldly bindings) is answered in Agamadhikara —
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esa pramata mayandhah samsarl karmabandhanah |
vidyavijiapitaisvaryah cidghano mukta ucyate |

The same Pramata, who is blind due to Maya (illusion), is bounden by Karma
and becomes Samsari (one who has got worldly bindings). Then he
understands I$varatva (all kinds of capacity) through Vidya (cognition), attains
Jhanasakti and Kriyasakti, i.e. becomes Cidghana, and is called Mukta (one
relieved from worldly bindings).
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