THE INVENTION OF
CHINA

Zhongguo - China

Eight lucky steps took Xi Jinping to the
stage in the Great Hall of the People;
three military trumpeters heralded his
ascension to the podium of regional
power. From its heights Xi could gaze
down, with his habitual look of practised
boredom, upon the thirty-six heads of
government, several chiefs of
international organisations and a few of
their spouses waiting expectantly at the
top table. Behind them, a further 126
smaller tables stretched into the far
corners of the room, around which sat
over 1,000 members of foreign
delegations. Xi stood alone at the apex of
the arrangement. It was hardly necessary
to further emphasise China's centrality
but the set designers did so anyway. The
stage was flanked by a pair of giant
montages: compilations of landmarks and
monuments from the ancient Silk Road,
their arid landscapes contrasting with the
ornate flower arrangements on the top
table. Between the diners, swans courted
on floral lily ponds, peacocks strutted
through miniature gardens and doves
took wing from delicate forests.

It was 26 April 2019, the opening banquet
of the Second Belt and Road Forum in

SANG CHE RA TEN
TRUNG QUOC

Zhongguo - Trung Quéc

Tam buwéc may man da dwa Tap Can
Binh (TCB) lén san khiu & Dai 1& dwdng
Nhan dan; ba linh kén thdi hdi kén bao
hiéu viéc dng budc I&én dai quyén lwc khu
viwe. T trén cao, v&i vé té nhat quen
thuéc, TCB c6 thé nhin xubng 66 vi dirng
dau chinh pha, mét sé nguei dirng dau
cac t6 chirc quéc té cung véi mot it nguoi
hén phéi ctia ho dang chd doi & ban trén
cung. Phia sau ho, 126 chiéc ban nhd
hon kéo dai t&i cac goc xa cla can
phong, xung quanh ¢é hon 1 000 thanh
vién cac phai doan nwéc ngoai. TCB
dlrng mot minh & diém cao nhét cla cach
bd tri. Hau nhw khéng can phai nhan
manh hon nira tinh trung tam cua Trung
Quéc nhung du sao cac nha thiét ké da
lam nhw vay. San khiu dwoc bao boc bdi
mot cdp canh tri khdng 16 dwng lai: tbng
hop cac diém mbc va cac twong dai tir
Con dudng To lua xa xwa, canh quan
khé can clia ching twong phan véi cach
trieng bay bong hoa coéng phu ré ban trén
cung. Gilra cac thyc khach, nhirng con
thién nga dao choi trén ao hoa sung,
nhirng con cong sai buwédc qua nhirng khu
vwon nhd nhan va nhirng chi chim bd
cau cét canh tlr nhirng khu rivng thanh
lich.

Do la ngay 26 thang 4 nam 2019, bira
tiéc khai mac cta Dién dan Vanh dai va




Beijing. As well as offering fine words
about regional cooperation, Xi wanted to
talk about history. For millennia, the Silk
Road had witnessed how countries
achieved development and prosperity
through commerce and enriched their
cultures through exchanges, he told the
delegations. 'Facing the myriad
challenges of today, we can draw wisdom
from the history of the Silk Road, find
strength in win-win cooperation in the
present day and build partnerships
across the globe to jointly usher in a
brighter future where development is
shared by all.’

History, or rather a particular version of
history, underpins events such as this.
Through staging and rhetoric, Xi Jinping
presents China as the natural leader of
East Asia and perhaps beyond. The
metaphor of the Silk Road is deployed as
a diplomatic tool: ultimately, all its roads
lead to Beijing. The tool, ironically, is a
European invention. The name 'Silk
Road' was probably first coined by an
early German geographer, Carl Ritter, in
1838, adopted by another geographer,
Ferdinand von Richthofen, in 1877 and
popularised by a Swedish explorer, Sven
Hedin, in the 1930s.? None of this seems
to concern Xi. In the official Beijing
version of history, the Silk Road is proof
of the enduring centrality of China. Its
rightful position has always been at the
apex of regional politics. This is the
natural historical order and this is how
things will be in the future.

Con dwdng lan thir hai tai Béc Kinh.
Cung vé&i viéc dwa ra nhirng tir nglr dep
dé vé hop tac khu vwee, TCB mudn néi vé
lich str. Trong hang thién nién ki, Con
duwong To lya da chivng kién cach cac
nwéc tao ra sy phat trién va thinh vong
thédng qua thwong mai va lam giau nén
van hoéa cla ho théng qua trao dbi, éng
ndi véi cac phai doan. 'Béi mét véi vo sb
thach thire hién nay, ching ta co thé rat
ra si khén ngoan ttr lich st cia Con
dwong To lua, tim thdy stirc manh trong
hop tac cung co Igi trong thoi dai ngay
nay va xay dwng quan hé déi tac trén
toan ciu dé cung nhau mé ra mét twong
lai twoi sang hon, trong d6 tat ca déu
cung chia sé sy phat trién.”

Lich str, hay dung hon la mét phién ban
cu thé cla lich stv, lam co s& cho cac sw
kién nhw thé nay. Qua dan dwng va hd
hao, Tap Can Binh thé hién Trung Quéc
nhw nwéc 1anh dao tw nhién cta khu vuwe
Poéng A va co thé vuwot khdi d6. Cach vi
von vé Con duong To lua dwoc trién khai
nhw mét cdng cu ngoai giao: cudi cung,
moi con dwdng ctia n6 déu dan dén Bac
Kinh. Tr& tréu thay, cdng cu nay lai la mét
sang ché cla chau Au. Cai tén 'Con
duong to lua' cé 1& dwoc dét ra lan dau
tién b&i nha dia li ngwoi Bire thei ki dau,
Carl Ritter, vao nam 1838, dwgc mot nha
dia li khac, Ferdinand von Richthofen, ap
dung vao nam 1877 va dwgc mot nha
tham hiém nguwdi Thuy Dién, Sven Hedin,
phd bién vao nhitng ndm 1930.2 Dudng
nhw chang diéu nao trong sé do khién
TCB ban tam. Trong phién ban lich st
chinh thirc clia Béc Kinh, Con dwéng To
lua la bang chirng vé vi tri trung tam vuwng
chai cha Trung Quéc. Vi tri chinh dang
clia no ludn la dinh cao cta chinh tri khu
vwre. Day la trat tw lich st tw nhién va dé




But the view of China that Xi projects at
events such as these is a political
concoction. In this chapter | will try to
show that it too owes as much to
European images of China as it does to
China's ideas about itself. Just as the
term 'Silk Road' was originally a
European one, imposing an imagined
order on a far more complex and chaotic
history, so the very name 'China’' was
adopted by Westerners and given new
meanings which were then transmitted
back to East Asia. Over centuries,
Europeans had developed a vision of a
place they called 'China' based upon
scraps of information sent home by
explorers and priests and subsequently
amplified by storytellers and orientalists.
In European minds, ‘China' became an
ancient, independent, continuous state
occupying a defined portion of continental
East Asia.

In reality there was no state called 'China'’
during this period. From 1644 until 1912,
'China’ was, in effect, a colony of an Inner
Asian empire: the Qing Great-State. The
Qing had created a multi-ethnic realm, of
which 'China proper’ - the fifteen
provinces of the defeated Ming Dynasty -
was just one part. The previous Ming
state lasted for almost 300 years but it
had not used the name China, either.
Before the Ming, those territories had
been part of a Mongol Great-State that
had stretched as far as the
Mediterranean: East Asia was just one

la cach moi thir sé dién ra trong twong lai.

Nhwng cai nhin vé Trung Qudc ma TCB
tung ra tai cac sw kién nhw thé nay la mot
sw pha tron chinh tri. Trong chwong | nay
t6i sé cb gang cho thay rang né ciing nhe&
va vao céac hinh anh chau Au nhiéu nhw
cac y twdng cla Trung Quéc vé chinh
minh. Gibng nhu cum t&r 'Con duéng to
lua' kh&i d4u la cum tr ctia ngudi chau
Au, khi ap dat mot trat tw twdng twong I1én
mét lich st phirc tap va hén loan hon
nhiéu, ngay cai tén 'China’ cling da dwoc
nguw®i phwong Tay chon lay va cho
nhirng y nghia mé&i, sau dé dwoc truyén
nguoc tré lai Dong A. Qua nhiéu thé ki,
nguwoi chau Au da phat trién cach nhin vé
mot noi ma ho goi la 'China’ dya trén
nhirng théng tin vun vat do cac nha tham
hiém va linh muc gvi vé qué hwong va
sau d6 dwoc nhirtng nguwdi ké chuyén va
cac nha phwong Béng hoc khuéch dai.
Trong dau éc ngudi chau Au, ‘China’ tré
thanh mét quéc gia ¢d, doc 1ap, lién tuc
chiém mét phan xac dinh ctia Béng A luc
dia.

Trén thuwc té, khdng cé nwéc nao duoc
goi la 'China’ trong thoi ki nay. That ra, tw
nadm 1644 dén nam 1912, 'China' 1a thudc
dia cia mot dé ché Noi A: Pai qudc
Thanh. Nha Thanh da tao ra mét vwong
quéc da chiing téc, ma 'Trung Quéc thuan
tuy’ (China proper)- trc Ia 15 tinh ctia nha
Minh bai tran - chi la mét phan trong do.
Nha Minh trwéc dé ton tai gan 300 nam
nhwng cling khdng st dung cai tén Trung
Quéc. Trwdc nha Minh, nhirng 1anh thd
d6 1& mot phan cla Dai quéc Méng Co
trai dai dén tan Dia Trung Hai: Béng A chi
la mot phan 1anh thé cta né. Trudc ngudi




part of its domain. Before the Mongols,
they were controlled by the rival Song,
Xia and Liao states. These had occupied
various parts of the territory we now call
China and they, in turn, were different
from the fragmented states that existed
before them.

Each state was different in its territorial
extent and its ethnic composition but
each one needed to present itself as the
legitimate successor to its predecessor.
To retain the loyalty of officials and the
wider population, therefore, each new
governing elite needed to claim continuity
with tradition. To receive the necessary
'mandate of heaven', it had to speak in
certain ways and perform the rituals
expected of a ruling class. In certain eras
this may have been genuine belief, in
others it became political theatre but in
some it became outright deception. The
Mongols and Qing elites inwardly
retained their Inner Asian cultures while
externally presenting themselves - at
least to a portion of their subjects - as
heirs to Sinitic traditions of rule. Where,
then, was 'China'? In short, it only existed
as a unified and defined country in the
foreign imagination. Until the very end of
the nineteenth century, rulers in Beijing
would not even have recognised the
name 'China’'. More significantly, they
would not have understood the meaning
that was represented by foreigners' use
of the word.

Western thinkers privileged their 'China’
over other political formations in the

Méng C&, nhirng lanh thd d6 bi kiém soat
b&i cac nwéc dbi dich Tdéng, Ha va Liéu.
Nhirng nwéc nay choan nhiéu phan lanh
thd ma ngay nay chung ta goi la Trung
Quéc va dén lvot chung, chang lai khac
biét v&i cac nwdc manh mun tdn tai trwdc
do.

M6i nwéc khac nhau vé pham vi lanh thd
va thanh phan dan téc nhung méi nuéc
can thé hién chinh minh Ia nwéc ké thira
hop phap cho nwéc trwéc néd. Do do, dé
gilr dwoc long trung thanh cua quan lai,
va dan chuang Ién hon, mdi tang 16p lanh
dao m&i can phai khang dinh tinh ké tuc
véi truyén thdng. D& nhan duoc 'thién
ménh' can thiét, ho phai néi theo nhirng
cach nhat dinh va thwc hién cac nghi 1&
dwoc mong doi ciia mét giai cap thdng tri.
Trong mot sé thoi dai, diéu nay co thé 1a
niém tin dich thuc, trong nhirng thoi dai
khac, né tré thanh san khau chinh tri
nhwng trong moét sé thoi dai, né lai tré
thanh sw Ira déi hoan toan. Ngwdi Méng
Cé va gidi tinh hoa nha Thanh vé&i bén
trong van gilr van héa Noi A cta ho trong
khi v&i bén ngoai thé hién chinh ho - it
nhat [a d6i véi mot bd phan t6i than cla
ho - nhw 1a nhitng ngu i thira ké truyén
thdng cai tri Sinitic ([kiéu] Trung Hoa).
Vay thi 'China' & dau? Néi van tét, né chi
tén tai nhw mot qudc gia théng nhat va
xac dinh trong tri twéng twong cla ngudi
nwéc ngoai. Cho dén cubi thé ki 19,
nhirng nguwdi cai tri & Bac Kinh tham chi
con khdéng céng nhan cai tén 'China’.
DPang néi hon, ho sé khéng hiéu dwoc y
nghia dwoc thé hién qua cach sl dung t
nay cua ngwoi nwdc ngoai.

Cac nha tv twédng phwong Tay da wu ai




region and promoted it, conceptually,
above its hinterland. In their minds ‘China
was the region's dynamic engine while
Inner Asia only mattered when its
horse-borne hordes streamed into China
to rape and pillage. In European eyes,
'China' was a constant presence on the
historical stage while Inner Asians were
reduced to playing repeated 'ride-on’
parts before retreating to the dustbin of
history. Hence the 'Silk Road'. China was
regarded as the driver of trade and Inner
Asian states merely as the corridors
through which it passed. In the late
nineteenth and early twentieth centuries,
this idea of a pre-eminent ‘China’
travelled from Europe to East and
Southeast Asia and found a new home in
the private discussions and public
journals of Qing intellectuals. These were
mainly people who had travelled abroad
and were able to look back on their
homeland from afar. From their place of
exile or sojourn, they too began to
imagine a place called 'China’, just like
the Westerners. In time they returned
home and spread this new vision of a
state - a defined piece of territory with a
continuous history - among a population
eager for new ideas to resolve a profound
political crisis. Key to this evolution in
thinking was a debate about the name of
the country.

These days, Xi and his fellow Chinese
leaders use two names for their country
in general speech: Zhongguo and

cho 'China’ ctia ho nhiéu hon céac hinh
thai chinh tri khac trong khu virc va quang
ba no, vé mat khai niém, hon ving noi dia
cua né. Trong 6c ho, ‘China’ la dau tau
ndng déng cla khu vue trong khi Noi A
chi quan trong khi dam nguwoi trén lung
ngwa clia ving nay tran vao Trung Quéc
cwdng hiép va cuwdp béc. Trong mat
nguwdi chau Au, 'China' hién dién thuong
xuyén trén san dién lich sl trong khi
nguwoi Noi A bj thu gon vao viéc dién
nhirng phan 'cudi ngwa' 1ap di lap lai
tridre khi rat lui vao thung rac cua lich str.
Do d9, ‘Con dwong to lua’ cling vay.
Trung Québc duoc coi la diu tau giao
thwong con cac nwdc Noi A chi don
thuan la hanh lang ma né di qua. Vao
cudi thé ki 19 va dau thé ki 20, y twéng vé
mot ‘China’ wu viét nay da du hanh tw
chau Au sang Bong va Bong Nam A va
tim thdy mot chd & maéi trong cac cudc
thao luan riéng va trong cac tap chi cong
khai cta gidi tri thtrc nha Thanh. Bé cha
yéu 14 nhirng ngudi da di ra nwéc ngoai
va co thé ngoai nhin vé qué hwong tir xa.
Tw noi lwu vong hay tam tra, ho ciling bat
dau hinh dung ra mét noi dwoc goi la
'China’, giong nhw ngwoi phwong Tay.
Vao ltc ho tré vé que hwong va truyén ba
cach nhin méi nay vé mét quéc gia - mot
manh 1anh thé xac dinh v&i mét lich st
lién tuc - trong mot dan sé hao hirc tim
nhirng y twdng mai dé gidi quyét mot
cudc khiing hoang chinh tri sdu sac. Chia
khéa cho su tién trién trong 16i suy nghi
nay la mot cudc tranh luan vé cai tén cla
dat nuwoc.

Ngay nay, TCB va cac nha lanh dao cla
Trung Quéc str dung hai cai tén cho dat
nwéc ho trong phat biéu chung:
Zhongguo (Trung Quéc) va Zhonghua
(Trung Hoa). Trong tlr nguyén cuta chung,




Zhonghua. Within their etymology both
names make claims to regional
supremacy. Both are translated into
English as 'China’ but they carry
particular meanings in Chinese. Zhong
guo is literally the 'central state’ of an
idealised political hierarchy. Zhong hua is
literally ‘the central efflorescence’, but its
more figurative meaning is the ‘centre of
civilisation', an assertion of cultural
superiority over the barbarians in the
hinterland. These terms have deep
historical roots but they were not used as
formal names for the country until the
very end of the nineteenth century. They
only became its names because of the
transformation of ideas about the country,
under the influence of Western ideas of
nations and states. During this process,
the meaning of those names changed
profoundly. This is the story of those
names.

Along the coasts of Guangdong and
Fujian the local merchants and literati
welcomed Galeote Pereira. He sold them
sandalwood and spices from the Indies at
cheap prices and then paid twice the
market rates for the food and supplies he
took on board. A gentleman soldier from
a noble family, with contacts at the
highest levels of Portuguese society,
Pereira was a good man to do business
with. He personified the first wave of
European exploration of East Asia:
combining imperial interests with
self-advancement and a bit of Catholic
proselytising. In the decade since leaving
home, Pereira had been a merchant in
India, a mercenary in Siam and by 1548
was sailing between Malacca and points
east trading the luxury goods of East and

ca hai cai tén déu khang dinh vé quyén
tdi cao trong khu vye. Ca hai déu dwoc
dich sang tiéng Anh 13 'China” nhung
chung mang nhirng y nghia dac thu trong
tiéng Trung. Trung Quéc theo nghia den
la 'nwée trung tam’ clia mot hé théng thiy
bac vé chinh trj dwoc ly twédng héa. Trung
Hoa theo nghia den la ‘sy né hoa & trung
tam', nhwng nghia béng bay hon cia né
la ‘trung tdm ctia nén van minh', mot sy
khang dinh vé wu thé van hoéa so voi
nhi*rng ngu®i man di & ndi dia. Hai tr nay
c6 ngudn gbc lich st su xa nhwng chi
dén cubi thé ki 19 ching méi dwoc st
dung lam tén goi chinh thtrc cho nwéc
nay. Chang chi tré thanh tén cia n6 do
sw chuyén déi y twéng vé dat nuwdc, dudi
anh hwdng cua cac y twéng phwong Tay
vé dan tdc (nation) va qudc gia (state).
Trong qua trinh nay, y nghia cua hai cai
tén do da thay dbéi sau sac. Sau day 1a
cau chuyén vé hai cai tén do.

Doc theo b& bién Quang Béng va Phuc
Kién, cac thwong nhan va tri thire dia
phwong da chao dén Galeote Pereira.
Ong ban cho ho gb dan hwong va gia vi
cta Indies v&i gia ré va sau do trd gap doi
gia thi trwdng cho lwong thye va hang
hoéa ma 6ng mang Ién tau. Mét nguwoi linh
lich 1am xuét than tlr mot gia dinh quy téc,
c6 quan hé vé&i cac tAng I&p cao nhét cla
x& hoi B6 Bao Nha, Pereira la mot nguoi
t6t dé giao dich l1am &n. Ong tiéu biéu cho
lan séng dau tién ngudi chau Au tham
hiém Déng A: két hop loi ich dé& quéc voi
tw tién than va mot chat truyén dao Cong
gido. Trong thap ki ké ti khi roi qué
hwong, Pereira da la mét thwong gia &
An Do, mét linh danh thué & Xiém La va
dén nam 1548 thi di lai gitra Malacca va
cac diém vé phia dé6ng buén ban cac mat




Southeast Asia.

The provincial governors and the Ming
court in faraway Beijing hated Galeote
Pereira. To them, he was a foreign
smuggler, importing contraband in
defiance of an edict specifically banning
the fo-lang-ji - the 'Frankish' (a term
borrowed from Arab merchants)
Europeans - from trading. Two decades
earlier, Portuguese ignorance of Ming
diplomatic protocol, and their arrogance
in the face of officialdom, had caused
them to be banned from the country
altogether. Now Pereira and the others
were playing a cat-and-mouse game:
trading with local merchants while hiding
from central government among the
thousands of islands that fringe the coast
between the cities that they called Amoy
and Liampo (modern-day Xiamen and
Ningbo).

On 19 March 1549, the cat caught the
mouse. The viceroy of Fujian and
Zhejiang, an apparently honest man
called Zhu Wan, had ordered his
provincial coastguard to destroy the
smuggling trade. They caught Pereira,
and the two ships under his command,
hiding in the quiet anchorage of Zoumaxi
- 'Running Horse Creek', somewhere
near Xiamen. They hauled the crews off
to jail in the provincial capital, Fuzhou.
There, on Zhu Wan's orders, ninety-six of
them, mainly local vagabonds, were
executed.

But Zhu Wan's diligent enforcement of the
law had alienated all those local worthies

hang xa xi ciia Bong va Bong Nam A.

Tbng dbc cac tinh va triéu dinh nha Minh
& Bac Kinh xa xdi rat ghét Galeote
Pereira. Dbi v&i ho, 6ng 1a mét tay buén
lau nwéc ngoai, nhap hang lau bat chap
lénh cAm danh riéng cho nguoi fo-lang-ji
(8 ERHN; phat-lang-co)- 'Frankish' (mot tw
vay mwon cac thwong gia A Rap) nguoi
chau Au - khéng dwoc budn ban. Hai
thap ki trwdc, sw thiéu hiéu biét cta
nguwoi Bd Dao Nha vé nghi thirc ngoai
giao cua nha Minh, va sy kiéu ngao cua
ho khi d6i méat v&i chinh quyén, da khién
ho bj cdm trén ca nuwéc. Gid day Pereira
va nhirng ngwdi khac dang choi tro choi
meéo von chudt: buén ban véi cac thwong
nhan dia phwong trong khi trén lanh
chinh quyén trung wong gitra hang ngan
hon dado bao quanh b& bién gitra cac
thanh phé ma ho goi la Amoy va Liampo
(Ha Mén va Ninh Ba ngay nay).

Ngay 19 thang 3 ndm 1549, méo da bat
dwoc chudt. Tdng dbc Phuc Kién va Chiét
Giang, mot nguwoi co vé trung thuc tén la
Zhu Wan (%#t: Chu Hoan), da ra Iénh cho
lwc lwong tudn duyén tinh minh triét pha
budn lau. Ho bat dwoc Pereira, va hai tau
dwai sy chi huy ctia 6ng ta, dang an nau
trong khu neo dau yén tinh ctia Zoumaxi
(F25%:%: TAu Ma khé)- 'lach Tau Ma', &
dau dé gan Ha Mén. Ho ché hét nhan
vién trén tau dén nha tu & tinh li Phuc
Chéau. Tai do, theo 1énh ctia Chu Hoan,
96 nguwdi trong sb ho, chd yéu la nhirng
ké lang thang dia phwong, da bi hanh
quyét.

Nhwng sy tan tuy thwce thi luat phap cla




- the 'robe and cap class' - who enjoyed
the fruits of the smuggling trade. To
safeguard their supplies of contraband,
they conspired with their associates at
the imperial court to impeach Zhu for
overstepping his authority: the executions
should not have been carried out without
formal approval from Beijing. As a result,
the charges against the Portuguese were
dropped and Zhu was convicted of
embezzlement. Pereira and his surviving
shipmates were given lenient sentences
while Zhu took his own life.

Pereira probably spent two or three years
in various forms of custody but in
conditions that became increasingly
relaxed and comfortable. Eventually he
was able to bribe his way to liberty. We
know that he was free by 27 February
1553 because he attended the
exhumation of Francis Xavier - one of the
founders of the Society of Jesus - on the
island of Shangchuan, just down the
coast from modern Hong Kong. This was
a tiny Portuguese settlement - a toehold
for both proselytising and smuggling -
that the local elite tolerated and tried to
keep secret from the court in Beijing.
Xavier believed there was great potential
for his Jesuit order in the East and he
doesn't appear to have had any qualms
about working with those whose motives
were more financial than spiritual as both
wings of Portuguese imperialism strived
to increase their market share.

Chu Hoan d4 khién tat ca nhirng ngu i
c6 dia vi & dia phwong - 'tng I&p 40 mao'
- nhirng ngudi dwoc hwdng thanh qua
cla viéc buén lau, xa lanh. Bé bao dam
ngudn cung cap hang lau ctia minh, ho
da &m mwu v&i nhirng ngudi c6 quan hé
tai triéu dinh dé luan téi Chu Hoan vi da
vuot qua quyén han cia minh: cac vu
hanh quyét dang |18 khéng nén dwoc thuc
hién néu khéng co6 su chép thuan chinh
thirc ctia Bac Kinh. Két qua 1a, cac cao
budc chéng lai nguoi B6 Dao Nha da
dwoc bai bé va Chu Hoan bj két toi tham
0. Pereira va nhirng ban cung tau con
sbng sot da dwoc tuyén cac ban an nhe
trong khi Chu Hoan tw tir.

Pereira cé 1é da trai qua hai hoac ba nam
dwai nhiéu hinh thirc giam gitr nhwng
trong diéu kién ngay cang tré nén thoai
mai va dé chiu. Rt cudc |a éng ta da co
thé mua chudc theo cach cldia minh dé
duoc ty do. Chang ta biét rang éng da
dwoc ty do vao ngay 27 thang 2 nam
1553 do &ng c6 tham dw 1& cai tang cla
Francis Xavier - mét trong nhirng nguoi
sang lap Hiép hoi Chua Gié-su - trén dao
Thwong Xuyén, ngay duéi be bién Hong
Kong ngay nay. Bay la mét khu dinh cw
nhd ctia ngudi B6 Dao Nha - chd dat
chan cho ca viéc truyén dao va buén lau -
ma gioi thwong lwu dia phwong da dung
tung va cb gitr bi mat v&i triéu dinh & Bac
Kinh. Xavier tin rang c6 tiém nang to I1&n
cho nhém truyén gido Dong Tén cla
minh & phwong Bong vi dwdng nhw 6ng
khéng co chut e ngai nao khi lam viéc voi
nhirng ngudi cd déng co tai chinh hon la
tinh than vi ca hai canh clia cht nghia dé
qudc B6 Dao Nha déu cb gang téng thi
phan cuda ho.




Once Pereira was back with his
countrymen he wrote what became one
of the first accounts of life under the Ming
Dynasty to reach European audiences.
His descriptions, unsurprisingly, focused
on prison and punishment and included
criticism of idolatry and sodomy (‘the
greatest fault we find among them’).
Nonetheless, he had high praise for the
quality of the roads and bridges he had
travelled over, for the hygienic chopsticks
and for the large and sophisticated
estates of the rich. However, he puzzled
over one detail that appeared curious to
Europeans who had set sail in search of
the mysterious country that they called
'China’.

We are wont to call this country
China, and the people Chins; but
as long as we were prisoners, not
hearing amongst them at any time
that name, | determined to learn
how they were called... | answered
them that all the inhabitants of
India called them Chins... Then |
did ask them what name the whole
country beareth... It was told me
that of ancient time in this country
had been many kings, and though
presently it were all under one
[king], each kingdom nevertheless
enjoyed that name it first had:
these kingdoms are the
provinces... In conclusion they
said, that the whole country is
called Tamen and the inhabitants
Tamenjins so that their name
China or Chins is not heard of in
that country.®

Khi Pereira tré vé véi ddng hwong ctia
minh, 6ng d viét diéu tr& thanh mot
trong nhirng cau chuyén dau tién vé cudc
sbng dwai triéu Minh vwon téi cong
ching chau Au. Cac mé ta cua éng,
khong ngac nhién, tap trung vao nha tu
va hinh phat, ddng thdi bao gébm nhirng
|&i chi trich vé viéc the ngau twong va
thoi hai 1au (‘18 16n nhat ma ching toi thay
trong s6 dé'). Tuy nhién, éng da rat khen
ngoi vé chat lwong cau duwéng ma 6ng co
di qua, vé nhirng chiéc diia hop vé sinh
va vé nhirng khu nha 1&n va xa hoa cla
nhirng ngudi giau co. Tuy nhién, 6ng da
lam réi tdm vé mét chi tiét co vé gay to
mo cho nhirng ngwdi chau Au tirng di
thuyén tim kiém d4t nwéc bi &n ma ho goi
la 'China’.

Chung ta quen goi dat nwéc nay la
China, va nhirng ngwoi dan la
Chin; nhwng chirng nao ta con &
trong tu, khdng nghe ho néi véi
nhau cai tén dé bét cv lic nao, t6i
quyét tdm tim hiéu xem ho dwoc
goi nhw thé nado... Téi d tra 16i cho
ho rang tat ca cw dan An Do déu
goi ho la ngu¢i Chin... Sau dé toi
h&i ho ca dat nwéc nay co tén la
gi... Téi dwoc cho biét rang vao
thi cb xwa trén dat nwdc nay cé
nhiéu vi vua, va mac du hién nay
tat ca déu dwdi quyén mét [vual,
tuy nhién méi vwong qubc van
thich cai tén né c6 lan dau tién:
nhirng vwong qudc la cac tinh...
Két luan, ho néi rang ca dat nuéc
dwoc goi la Tamen (Pai Minh) va
cw dan la Tamenjin (Bai Minh
nhan) vi vay cai tén China hoac
Chin khéng dwoc nghe noi dén &
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In other words, the Chinese didn't call
themselves Chinese, nor their country
'China'. Instead they referred to it as
Tamen - or, as we might write it today, Da
Ming, which translates as 'Great Ming'.
They called themselves Tamenijins - or
Da Ming Ren, people of the Great Ming'.
The people Pereira encountered do not
appear to have identified themselves as
belonging to an ethnic group nor to a
piece of territory but only as subjects of a
ruling dynasty. The only place names
they referred to were the towns and
provinces in which they lived, not the
country to which Pereira assumed they all
belonged.

Within a few decades, by the end of the
sixteenth century, Portuguese traders and
preachers were faring better than Pereira
had done. They had swapped the toehold
of Shangchuan for a slightly larger one on
Macao and Francis Xavier's missionary
hopes had borne fruit. Jesuits were now
welcomed in the imperial court. Rather
than being imprisoned, the priest-scientist
Matteo Ricci became the first European
to enter the Forbidden City in Beijing.
Officials were fascinated by his ability to
predict eclipses and the movement of
planets and, although the emperor
declined to meet him, Ricci was treated
as an honoured guest, awarded land
upon which to build a church and became
an unofficial adviser to the court.

Ricci too was initially intrigued by the
same issue as Pereira - the lack of a
national name, but after several years
living in the country, he noted in his
journal that, 'lt does not appear strange to

dat nwdc do.°

N6i cach khac, ngudi Trung Qubc khong
tw goi minh la Chinese (nguwdi Trung
Qubc), cling khéng goi dat nwéc clia ho
la 'China’. Thay vi vay, ho goi la Tamen -
hodc, nhw ching ta c6 thé viét ngay nay,
Da Ming, dich la 'Bai Minh'. Ho tw goi
minh la Tamenijin - hay Da Ming Ren (Dai
Minh nhan), ‘ngw®i Bai Minh'. Nhirng
ngwoi ma Pereira gap cé vé khéng xac
dinh minh thuéc mot nhém ching téc hay
mat Ianh thd nao ma chi la than dan cuda
mot triéu dai cai tri. Dia danh duy nhat ma
ho dé cap dén la thj trAn va tinh ma ho
sbng, khéng phai tén cai dat nwéc ma
Pereira cho rang tat ca ho déu thudc vé.

Trong vong vai thap ki, vao cubi thé ki 16,
cac thwong nhan va gido si Bé Dao Nha
da biét thich trng tét hon Pereira. Ho da
ddi trdn Thwong Xuyén lay mét tran Ion
hon mét chat & Macao va phai doan
truyén gido Francis Xavier hi vong dat két
cuc tbt. Cac tu si Dong Tén bay gid duoc
chao don & triéu dinh. Thay vi bi giam
cam, nha khoa hoc linh muc Matteo Ricci
da tré thanh ngudi chau Au dau tién
bwéc vao T&r Cdm Thanh & Bac Kinh.
Céc quan chirc bi cudn hit béi kha nang
dw doan nhéat thwec va chuyén doéong cla
cac hanh tinh, méac du hoang dé khéng
chép nhan gap 6ng, Ricci dwoc coi nhw
mét vi khach danh dw, dwoc ban cap dat
dé xay nha thd va tré thanh mot ¢b van
khéng chinh thirc cho triéu dinh.

Ricci ban dau ciing bi hap dan béi van dé
twong tw nhw Pereira - viéc thiéu tén
nwdc, nhwng sau vai nam song & dat
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us that the Chinese should never have
heard of the variety of names given to
their country by outsiders and that they
should be entirely unaware of their
existence.... It is a custom of immemorial
age in this country, that as often as the
right to govern passes from one family to
another, the country must be given a new
name by the sovereign whose rule is
about to begin.' Compared to their own
Europe of emerging nation-states,
Pereira and Ricci had discovered a very
different way of describing political
allegiances. ‘The people of the Great
Ming’ were subjects of a ruling dynasty.
There was no sense of living in 'China’ or
being part of a 'Chinese’ nation.

But Ricci also noted that 'among the
Chinese themselves... besides the name
assumed with the coming of the new
sovereign, the country also has a title
which has come down through the ages
and sometimes other names are joined to
this title. Today we usually call this
country Ciumquo or Ciumhoa, the first
word signifying kingdom, and the second,
garden. When put together, the words are
translated, "To be at the centre".' In the
modern era we transliterate Ciumquo as
zhong guo and Ciumhoa as zhong hua.
But Ricci understood that zhong guo was
not really the name of the country but a
statement of political hierarchy. ‘The
Chinese... imagine that the world is flat
and that China is situated in the middle....
The few kingdoms contiguous to their
state... were, in their estimation, hardly
worthy of consideration.” These terms
are still with us. Zhonghua and Zhongguo
are almost interchangeable in the same
way that the terms 'United Kingdom' and
'‘Britain’ or 'United States’ and 'America’

nuwdc nay, 6ng da lwu y trong nhat ki
rang, 'Khéng cé gi la dbi véi chung toi
rang ngwoi Trung Québc sé chang bao gio
c6 nghe naéi vé nhiéu loai tén goi ma
ngwoi ngoai dat cho dat nwéc ctia ho va
ho hoan toan khéng biét vé sy tén tai cla
chdng.... Chinh mét théi quen tr xa xwa &
dat nwéc ndy ma quyén cai tri thuwdng
dwoc truyén tir mot dong ho nay sang
dong ho khac, dat nwdc phai dwoc dat
mot cai tén m&i theo vi vua sap bat dau
cai tri.' So v&i chau Au ctia chinh ho gém
cac qudc gia-dan tdc mai xuat hién,
Pereira va Ricci da kham pha ra mét cach
rat khac dé mé ta vé long trung thanh
chinh tri. ‘Dan Bai Minh’ Ia than dan cla
mot triéu vua. Khéng ¢ y thirc vé viéc
sbng & 'China’ hay 1a mét phan cutia dan
tdc ‘Chinese’.

Nhuwng Ricci cling lwu y rang 'trong chinh
nguwdi Trung Quéc... ngoai céi tén sé
dwoc goi khi co6 vua maéi, dat nwéc nay
con c6 mdt danh hiéu da co tr 1au doi va
doi khi c6 nhirng tén khac dwoc ghép vao
danh hiéu nay. Ngay nay chung ta
thwdng goi dat nwéc nay la Ciumquo
hodc Ciumhoa, tlr dau tién co nghia la
vwong qudc, va tr thi hai nghia la khu
vuwon. Khi ghép lai v&i nhau, hai tir nay
dwoc dich 1a "O trung tam". 'Trong thoi
hién dai, chung ta phién am Ciumquo la
zhong guo (trung quéc) va Ciumhoa la
zhong hua (trung hoa). Nhwng Ricci hiéu
rang trung quéc khong that sy |a tén cua
dat nwéc ma la mot tuyén bd vé thir bac
chinh tri. ‘Ngw®i Trung Quéc... twdng
twong rang thé gidi la phang va Trung
Quéc ndm & gitra.... Mot sb6 vwong québc
tiép giap véi nwéc cha ho ... hau nhw
khéng dang dwoc xét téi, theo danh gia
cta ho,”* Nhirng tr nay van con voi
chung ta. Trung Quéc va Trung Hoa la
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are official and unofficial ways of referring
to the same place.

The phrase 'zhong guo' has a long
lineage: it has been found inscribed on
'oracle bones' discovered in modern-day
Henan province and dating back to the
Shang Dynasty (1600-1000 BCE). A few
centuries later, during what is known as
the 'Eastern Zhou' period - approximately
2,500 years ago (770-221 BCE) - zhong
guo referred to the feudal states in the
'zhongyuan', the central plains in the
Yellow River basin, west and south of
Beijing. They were, collectively, the
‘central states' - the zhong guo. But
Richard J. Smith, among the foremost
experts on Chinese map-making, notes
that in this period the phrase actually had
three interconnected meanings: as a
place, as a culture and as a political
system.® The fifth-century BCE text
'Strategies of the Warring States' (Zhang
Guo Ce) notes that:

Zhong guo is where the intelligent
and discerning people dwell,
where the myriad creatures and
useful implements are gathered
together, where the sages and
worthies instruct, where
benevolence and right behaviour
are expressed, where the books of
Poetry, History, Ritual and Music
are used, where different ideas
and techniques are tried, where

hau nhw cé thé thay thé cho nhau theo
cung cach nhuw cac tw 'United Kingdom'
(Vwong qubc Anh) va 'Britain' (Anh) hoac
'‘United States’ (Hoa Ki) va 'America’ (M)
la nhirng cach chinh thirc va khéng chinh
thirc néi vé cung mot chd.

Cum t&r 'trung quéc' (FE: nwédc & gitra)
c6 ngudn gbc lau doi: n6é dwoc tim thay
khac trén 'xwong than' dwoc phat hién &
tinh Ha Nam ngay nay va c6 tir thoi nha
Thuong (1600-1000 TCN). Mot vai thé ki
sau do, trong giai doan dwoc goi la 'thoi
Boéng Chu' - khoang 2 500 nam truédc
(770-221 TCN) - trung quéc dwoc dung
dé chi cac nwéc phong kién & 'trung
nguyén’, ving ddng bang trung tam & lwu
vire sdbng Hoang Ha, phia tay va phia
nam cta Bac Kinh. Gép chung, chung la
‘cac nwdce trung tam' - trung quéc. Nhung
Richard J. Smith, mét trong nhirng
chuyén gia hang dau vé nganh vé ban d6
Trung Quéc, lwu y réng trong thoi ki do,
cum twr nay thye ra cé ba nghia lién két
v&i nhau: nhw mot dia diém, nhw mot nén
van héa va nhuw mét hé théng chinh tri.5
Cudn sach thé ki th 5 TCN ‘Sach lwoc
clia cac nwéc danh nhau’ (Chién quéc
sé&ch) ghi nhan rang:

Trung quéc 1a noi ma nhivng ngudi
théng minh va sang subt tri ngu,
noi ma vd sb sinh vat va dung cu
hiru ich tu hop, noi ma cac nha
hién triét va thanh hién chi day, noi
ma long nhan tlr va cach cu xt
ding dén dwoc thé hién ra, noi ma
cac sach Thi, Str, L& va Nhac
dwoc st dung, noi ma nhirng y
twdng va nhiéu ki thuat khac nhau
dwgc thdr nghiém, noi ma nhirng
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distant people come to observe,
and where even the (non-Chinese]
Man and Yi people exhibit
appropriate conduct.

In other words, zhong guo was a place
with a particular culture that these days
we might call 'Chinese’ or, more precisely,
‘Sinitic'.

Seventeen centuries later, twelfth-century
writers under the Song Dynasty used
zhong guo to assert an identity in the face
of threats from invaders from Inner Asia.
It was both a physical place, the old
heartland, and a cultural memory. The
Song saw themselves as keepers of the
zhong guo even after they had lost
control of the actual territory of the central
plains to the Mongols. Importantly,
however, they didn't call their state Zhong
Guo. They called it Da Song Guo - the
Song Great-State - after themselves. Two
centuries later, when Zhu Yuanzhang,
founder of the Ming Dynasty, announced
himself as the ruler who defeated the
Mongols, he declared, 'l am now ruler of
the zhong guo and all under heaven are
at peace.' But he didn't call his country
Zhong Guo', either. Again, he named it
after his dynasty: 'Da Ming Guo' - the
Ming Great-State.

The fact that 'zhong guo' was used in the
distant past and is a name for China
today has led nationalistic historians to
claim that ‘Zhongguo’ has been a
continuous state across three, or even

ngwdi & xa dén quan sat, va noi
ma ngay ca bon Man Di (khéng
phai ngwoi Trung Quéc) ciing thé
hién cach rng xt thich dang.

N6i cach khac, trung quéc 1a mét noi cd
nén van héa d&c biét ma ngay nay chang
ta co6 thé goi la '[cé tinh] Trung Quéc’ hay
chinh xac hon la ‘Sinitic'.

17 thé ki sau, cac tac gia thé ki 12 dwdi
triéu nha Téng da st dung t trung quéc
dé khang dinh ban sac khi d6i mat voi
nhirng méi de doa tir nhirng ké xam lwoc
Noi A. N6 vira [a mot dia diém hién thuec,
mot trung tam cd, vira la mét ki e van
héa. Nha Téng tw coi minh |a ngudi tran
gitr trung quéc ngay ca sau khi ho da méat
quyén kiém soat Ianh thé thwc té cia
trung nguyén vao tay ngwdi Méng C6.
Tuy nhién, diéu quan trong la ho khéng
goi nwée cta ho la Trung Quéc. Ho goi
né la Pai Téng Quéc - nuwée Pai Toéng' -
theo chinh triéu dai ho. Hai thé ki sau, khi
Chu Nguyén Chuong, sang lap ra nha
Minh, tw xwng la vua da danh bai quan
Méng C, 6ng tuyén bé: 'TrAm hién la vua
cla trung quéc va ca thién ha déu duoc
thai binh.” Nhwng éng ciing khéng goi dat
nuwéc cla minh la ‘Trung Quéc'. Ciing
vay, 6ng goi né theo triéu dai ctia minh:
'Pai Minh Quéc' - nwéc Pai Minh.

Sw kién cum tv 'trung quéc' da dwoc sl
dung trong qua kh xa x6i va la cai tén
cho Trung Quéc ngay nay da khién céac
nha s hoc theo chu nghia dan toc khang
dinh rang ‘Trung Quéc' da 1a mét quéc gia

' T4c gia dich la ‘the Tong Great-State’, chuyén sang tiéng Viét Ia ‘Dai quéc Téng’ hay ‘nwéc Ién Téng’
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five, millennia. A wiser look at the
evidence shows that this is not the case.
The words took long journeys over space
and through time before coming to mean
what they do today. Peter Bol, professor
of Chinese language at Harvard
University, argues that the consistent
element through the intermittent uses of
the term spread over 3,000 years was not
to name a particular state but to maintain
a sense of cultural difference between
those within the zhong guo and those
outside it: the barbarians, or Yi di. Zhong
guo was not intended to be the name of a
country but a claim to legitimacy. Some
writers have translated the phrase as
‘middle kingdom' but that makes it sound
too much like a home for hobbits. A much
better translation is 'central state' or even
‘centre-of-the-world' since it is really a
description of a political hierarchy
between 'us' on the inside and 'them' on
the outside.

As we shall see, the terms 'zhong quo'
and 'zhong hua' were revived in the late
nineteenth century by modern nationalists
and given new meanings. These
ideologues constructed a new vision of
the past that linked together disparate
episodes to construct a history in which
Zhongguo appeared to be a permanent
presence. The story is more complicated
and interesting than that and it reveals
much about why China is the way it is
today.

lién tuc trong sudt 3, tham chi 5 thién nién
ki. Mét cai nhin khén ngoan hon vé cac
bang chirng cho thay khéng dung nhw
vay. Nhirng tr nay da trai qua nhirng
chuyén du hanh dai trong khéng gian va
qua thoi gian truede khi o nghia nhw
chung cé ngay nay. Peter Bol, gido sw
tiéng Trung tai Pai hoc Harvard, 1ap luan
rang yéu t6 nhat quan théng qua viéc st
dung ngat quang cda t& nay trai dai hon
3 000 nam khéng phai dé& goi t&n cho mot
nwéc cu thé ma 1a dé duy tri y thirc khac
biét vé van héa gitra nhirng ngwdi bén
trong trung quéc va nhfmg bén ngoai no:
ngwoi Man Di. Trung Quéc khéng co y
dinh dwoc dung dé [am tén cua mot qubc
gia ma la mét khang dinh vé tinh chinh
dang. Mét sé tac gia da dich cum tr nay
la 'vwong quéc & ‘gitra’ nhwng diéu do
khién né nghe gidng nhw ngdi nha cho
nguwoi séng trong hang. Céach dich tét hon
nhiéu la 'nwéc trung tam ' hodc tham chi
'trung tam thé gidi' vi n6 thuc sw 1a mot
mo ta vé hé thdng thir bac chinh tri gitra
'chdng ta' & bén trong va 'bon chung” &
bén ngoai.

Nhw chuing ta sé thdy, cac tir 'trung quéc'
va ‘trung hoa' da duwgc nhirng nguwdi theo
chd nghta dan toc hién dai hoi sinh va
cho né y nghia mé&i vao cudi thé ki 19.
Nhirng nha tv twéng nay da xay dwng
mot cach nhin ma&i vé qua khi lién két
cac giai doan khac han nhau lai v&i nhau
dé xay dwng mét lich st trong d6 Trung
Quéc duwerng nhw c6 mét sy hién dién
thwdng triec. Cau chuyén phure tap va thu
vi hon thé va no tiét 16 nhiéu diéu vé i do
tai sao Trung Quéc lai theo cach nhw né
la ngay nay.
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Where then does the English name
‘China' come from? The most common
explanation for the name of China' is that
it is derived from the ancient dynasty of
Qin (pronounced 'chin'), which formed as
a small fiefdom in what is now Gansu
province in the northwest of modern
China. The Qin Dynasty originally took its
name from a small piece of land granted
to it in 987 BCE.” For six centuries, the
Qin led one among several 'warring
states' located in the lands along the
Yellow River and its tributaries. The
dynasty gradually expanded the area
under its rule but was never dominant
until King Zheng finally managed to
conquer the last of his rivals in 221 BCE.

As a new type of ruler, with a domain
occupying (albeit briefly) the central
plains and the lower reaches of both the
Yellow River and the Yangtze, Zheng
chose a new title: Shihuangdi, or "first
emperor'. In search of immortality he built
a tomb near what is now the city of Xi'an
and surrounded it with an army of
terracotta warriors. But the Qin Dynasty
lasted a little longer than Zheng himself.
Within four years of his death, his
successors were overthrown by a former
Qin official turned rebel leader, Liu Bang,
who seized the throne, created his own
dynasty and named it the Han. In
retrospect, the Qin have been seen as
the first rulers to unify the core territory of
modern China. But while it might sound
like an easy leap from "Qin' to 'China’,
there's no evidence that the dynastic
name Qin was ever actually used as the

Thé thi cai tén tiéng Anh ‘China" bét
ngudn tlr dau? Cach gidi thich phd bién
nhat cho cai tén ‘China’ 1a né c6 ngudn
gbc tir tridu Qin (Tan) c¢d xwa (phat am 1a
'chin') vén dwoc hinh thanh nhw moét thai
4p nhd & noi hién nay la tinh Cam Tuc, &
phia tay bac cta Trung Québc hién dai.
Nha Tan ban dau lay t&n minh t mot
vung d4t nhd dwoc ban cho vao nam 987
TCN.” Trong 6 thé ki, nha Tan cai quan
mot trong s6 cac 'chién qudc' nam trén
cac vung dat doc theo séng Hoang Ha va
céac phu lwu clia né. Vwong triéu dan dan
mé& rong khu vire dwéi sy cai tri cila minh
nhwng chwa bao gi& & vi thé théng tri cho
dén khi vua Zheng (Chinh) cubi cung da
chinh phuc dwoc dbi tha cubi cling vao
nam 221 TCN.

La mét kiéu nguoi cai tri méi, véi 1anh thd
chiém tron (du trong thoi gian ngén) ving
trung nguyén va vung ha lwu cla ca hai
sbng Hoang Ha va Dwong T(, Vua Chinh
da chon mét tén hiéu mai: Thiy Hoang
Dé, hay 'hoang dé kh&i dau'. Mudn duwoc
bt t&r, 6ng da xay mot I&ng md gan noi
ma ngay nay la thanh phé Tay An va bao
quanh |a mét ddi quan cac chién binh dét
nung. Nhwng nha Tan ton tai 1au hon ban
than vua Chinh mét chuat. Trong vong 4
nam sau khi 6ng qua doi, nhirng nguoi
ké vi cla ong da bi Lwu Bang, mt quan
cli clia nha Tan tré thanh tha linh ndi day,
lat d6, 6ng nay da chiém lay ngai vang,
tao ra triéu dai cGa riéng minh va goi né
la nha Han. Khi nhin lai, nha Tan da dwoc
coi |4 triéu dai cai tri dau tién thdng nhat
lanh thd cbt 16i ctia Trung Quéc hién dai.
Nhwng mac du nghe cé vé nhu mét buéc
nhay dé dang t ‘Qin’ sang 'China’, khong
c6 bang chirng ndo cho thay cai tén triéu
dai Tan da tirng thuc sy dwoc st dung
lam tén cuda lanh thd. Trén thuec té, ¢
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name of the territory. In fact there's
significant evidence to the contrary.

The Indian professor of Chinese studies
Haraprasad Ray has argued that there
are mentions of a place called 'Cina' in
Sanskrit manuscripts that date from
before the time of the Qin state. The
Vayupurana, thought to have been written
in the fifth to the fourth century BCE,
mentions people from "Cina'. The
Matsyapurana, composed from the fourth
century BCE, asserts, for example, that
these 'Cina' people are not suitable to
perform the rituals associated with death
and burial. ‘Cina’ also appears in the two
great Hindu epics, the Mahabharata and
Ramayana, composed during and after
the fourth and third centuries BCE
respectively. A fourth-century BCE
political treatise, the Arthasastra,
mentions ‘Cina' and the Susruta, a
fourth-century BCE medical guide,
describes 'China cloth' - Cinapatta - as
useful for bandaging. In Sanskrit texts,
therefore, 'Cina’, referring to a place in or
just over the Himalayas, seems to
predate the Qin.

Ray was following the work of the
Chinese scholar Su Zhongxiang, who
assembled huge amounts of evidence to
argue the same point. Su argues that,
strange as it may seem to English
speakers, the correct source of the name
'Cina’ is the much earlier state of Jing',
also known as Chu in Chinese texts.
Pronunciations have shifted over the
centuries and the phonetic connection
between Jing' and 'Cina’' that now
appears somewhat distant would once
have been much closer. The Jing/Chu
heartland lay in what is now Hubei

bang chirng dang ké cho diéu nguoc lai.

Gigo sw ngudi An Do vé Trung Québc hoc
Haraprasad Ray d3 lap luan rang trong
cac ban viét tay tiéng Phan cé tir trudc
thdi nha Tan c6 mot sb chd dé cap dén
mét noi goi la 'Cina’. Sach Vayupurana,
dwoc cho la da dwoc viét vao thé ki 5 dén
thé ki 4 TCB, c6 ndi t&i nhirng nguoi tir
‘Cina' dén. Sach Matsyapurana, dugc
soan tr thé ki 4 TCN, chang han, khéng
dinh réang nhirng ngu i 'Cina’ nay khéng
phu hop dé thwce hién cac nghi 1& lién
quan dén cai chét va chon cét. 'Cina’
ciing xuét hién trong hai bo st thi lén cla
nguwoi Hindu, Mahabharata va
Ramayana, dwoc viét lan lwot vao thé ki
4 va sau 3 TCN. Mét chuyén luan chinh
tri thé ki 4 TCN, Arthasastra, co néu
‘Cina' va Susruta, mot hwéng dan y té thé
ki 4 TCN, md ta ‘vai Trung Quéc' -
Cinapatta - la c6 ich cho viéc bang bo. Do
do, trong sach vé tiéng Phan, 'Cina
dung dé chi mét noi trong hodc ngay bén
ngoai day Himalaya, duwdng nhw co trwdc
thdi nha Tan.

Ray da theo ddi céng trinh nghién ctru
clia hoc gia Trung Qudc Su Zhongxiang
(B {h#): T6 Trong Twong), 6ng nay da
thu thap mét lwong 1&n bang chirng dé
lap luan cho cung luan diém nay. Twong
lap luan rang, cé vé la lung déi v&i nhirng
ngudi noi tiéng Anh, ngudn gdc chinh xac
cua cai tén 'Cina’ la nwéc ‘Jing' (Kinh)
xwa hon nhiéu, con dwoc goi la Chu (S&)
trong sach v& tiéng Trung. Cach phat am
da thay ddi qua nhiéu thé ki va méi lién
hé nglr am gitra ‘Jing' va 'Cina’ bay gi¢
c6 vé hoi xa cach du da tirng gan giii hon
nhiéu. Vung dat trung tdm Kinh/S& nam &
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province and was associated with the
Miao people, an ethnic group that would
be described as 'barbarian’ outsiders (Y/)
by historians writing in the later Han
period.®

The Australian scholar Geoff Wade has
argued that a slightly different linguistic
switch might source 'Cina' to another
ethnic group. A mountain people in the
southwestern Chinese province of
Yunnan are known today in Chinese as
the 'Yelang'. However, they have a
collection of epic poems dating back to
the fifth century BCE in which they
describe themselves as the ‘Zhina'. Wade
notes that this is an almost perfect
phonetic match for the Sanskrit 'Cina’.
This group's traditional domain in what is
now Yunnan province gave them control
of the overland trading routes between
what are now China and India. Goods
that arrived in India from over the eastern
mountains through this region would have
been naturally described as coming from
‘Cina’.

There is evidence for both of these
theories but no firm conclusion has yet
been reached. If either is true, the irony
would be that the word most Westerners
now use for China is ultimately derived
from places that were outside what is
commonly regarded as the traditional
Chinese heartland - outside the 'zhong
guo'. Going a step further, the majority
cultures in these places at the time were
not ethnically 'Chinese' as that word is
currently defined. The Jing/Chu state was
linked to the Miao minority and the Yelang
Zhina state with the Li people. 'Cina' may

noi ngay nay la tinh H6 B4c va cé lién hé
v&i nguwdi Miéu, mot téc ngwdi ma cac
nha st hoc th&i Hau Han mé ta la bon
phién 'man ro' bén ngoai (Di).®

Hoc gid nguoi Uc Geoff Wade d3 1ap luan
rang khi du di chut it vé ngén ngir co thé
chuyén nguén géc cua tir 'Cina' qua mot
nhém chdng téc khac. M6t toc ngudii
mién nui & tinh Van Nam, Tay Nam Trung
Quéc ngay nay duoc biét dén voi cai tén
'Yelang’ (Da Lang). Tuy nhién, ho lai c6
mot bo swu tAp cac bai st thi co tir thé ki
5 TCN, trong d6 ho ty miéu ta minh la
‘Zhina'. Wade Iwu y rang day la mot tor an
khé&p gan nhw hoan hao vé nglr am véi
tor 'Cina’ trong tiéng Phan. Khu vuc truyén
thdng clia nhém nay & noi ma ngay nay
la tinh Van Nam cho ho ndm quyén kiém
soat cac tuyén dworng thwong mai trén bo
gitra nhirng noi ma bay gio Trung Québc
va An D6. Hang héa t nhirng vang nui
phia déng di xuyén qua khu vwc nay dén
An D6 sé dwoc mo td mot cach tw nhién
la tir ‘Cina’ dén.

C6 bang chirng cho ca hai thuyét nay
nhwng van chwa di t&i két luan chac
chan. Néu mét trong hai thuyét nay Ia
dang thi didu tro tréu 1a cai tr ma hau hét
ngwdi phwong Tay hién nay st dung dé
chi Trung Quéc cubdi cung lai cé ngudn
gbc tlr nhirng dia diém ndm bén ngoai
noi thuwéng duoc coi la vang dét trung
tam truyén théng ctia Trung Qubc - bén
ngoai 'trung quéc'. Tién thém mat budc
nira, cac nén van hoa cla tdoc da sb &
nhirng noi nay vao thoi diém d6 khong
mang ‘tinh Trung Quéc’ vé méat chang tdc
nhw tr nay dwoc dinh nghia hién nay.
Nwéc Kinh/Sé lién két vai tdc Miéu thiéu
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not even have been within the 'zhong
guo' at all! But whichever explanation we
prefer, what is clear is that no 'Chinese'
state used the word 'China’ to describe its
territory before the twentieth century. It
was only ever a name used by outsiders.

But, however it emerged, the name
'China' travelled far: by the second
century CE, the Greco-Roman
geographer Ptolemy was mentioning
Sinae and Thinae in his writings, even if
he was unsure of their exact locations. In
what is, in effect, a metaphor for this
entire book, the name China acquired a
meaning outside China that it had never
had within it. In Europe, it became the
name of a mythical place: a source of silk
and wonder. Europeans imagined a place
called 'China' without ever knowing what
it was. They also heard about another
place in the east - Cathay, also a source
of silk and wonder but apparently further
to the north. 'Cathay’ is derived from the
name 'Khitan', the Inner Asian people
who established the tenth- to
twelfth-century Liao state in what is now
northern China, Mongolia and eastern
Russia. 'Cathay was reached by land,
whereas 'China’ was reached by sea, but
they were, in effect, rival names for the
same 'East Asian Heartland'.

From the 1500s onwards, China/Cathay

sb va nuoc Yelang/Zhina thi véi nguoi Li
(L&). 'Cina' tham chi ¢c6 thé hoan toan
khéng nam bén trong 'trung quéc' chuat
nao! Nhwng du chung ta thich cach giai
thich nao hon, diéu rd rang la khéng cé
nuwéc 'Trung Qudc’ nao sir dung tir
‘China’ & mé ta Ianh thd ctia minh truéc
thé ki 20. Luc nao né ciing chi 1a moét cai
tén do nguwoi bén ngoai str dung.

Nhwng, tuy nhién né da ndi 1én, cai tén
'China' da di xa: vao thé ki 2 CN, nha dia
li Hi-La Ptolemy da nai t&i Sinae va
Thinae trong cac tadc pham clia minh,
ngay ca khi 6ng khdng chac vé vi tri chinh
xac cla chang. That ra, trong cai von [
céach vi von cho toan bd cudn sach nay,
cai tén Trung Quéc thu dwoc & bén ngoai
moét y nghia ma né chwa tirng cé bén
trong TQ. O’ chau Au, né tré thanh tén
ctia mot dia diém than thoai: mét ngudn
cung cap to lya va diéu ki diéu. Nguoi
chau Au twéng twong ra mét noi duoc
goi la 'China' ma chuwa tirng biét né 1a gi.
Ho cling nghe ndi vé mét noi khac & phia
dong - Cathay, ciing 1a mét ngudn cung
cép to lya va diéu ki diéu nhwng dwong
nhw xa hon vé phia bac. 'Cathay' c6
ngudn gbc twr cai tén 'Khitan' (Khiét Dan),
nguwdi Noi A thanh lap nwéc Liéu tiv thé ki
10 dén thé ki 12 & noi ma ngay nay la
mién bac Trung Quéc, Méng Cb6 va mién
déng nwéc Nga. 'Cathay’ c6 thé téi duwoc
bang dwong bd, trong khi “China’ t&i
dwoc bang dwong bién, nhung trén thuc
t€, ca hai lai nhirng cai tén canh tranh
nhau cho cuing 'viing dét trung tam cla
Poéng A

T nhirng nam 1500 tré di, China/Cathay
trd thanh muc tiéu clia cac doan tham
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became the objective of Portuguese,
Spanish and then Dutch and English
expeditions to the East. But when
adventurers like Galeote Pereira reached
their objective they found that 'China’ did
not exist in the form they had imagined.
Three centuries later, however, their idea
of a country, a continuous state with its
origins rooted in antiquity, was adopted
by a small, elite fraction of Chinese
society. They chose to become China.

In the summer of 1689, an envoy of the
double tsars of Russia, Peter | and lvan
V, sat down with representatives of the
Kangxi Emperor, the fourth ruler of the
Qing Dynasty, by the side of the Nercha
River in Siberia. The Russians sat on
chairs while the Qing representatives
preferred cushions. In the specially
pitched tent, 5,000 kilometres east of
Moscow and 1,300 kilometres north of
Beijing, they argued over who had the
right to exploit the frontier lands
stretching all around them. This event
has sometimes been used to justify the
claim that, as early as the seventeenth
century, the Qing state formally called
itself ‘Zhongguo'. However, a closer look
at what happened demonstrates that this
is mistaken. Instead, it is more evidence
for the foreigners' invention of China.

For several decades, Russian pioneers
had been exploring and settling further
and further along the Amur River and its
tributaries, reaching areas the Qing elite
regarded as rightfully theirs. The Qing
had resisted and the result, during the

hiém B Dao Nha, Tay Ban Nha, sau d6
la Ha Lan va Anh dén phwong Dang.
Nhwng khi nhirng nha tham hiém nhw
Galeote Pereira toi dwoc dich dén cla
minh, ho phat hién ra rang 'China' khéng
tén tai trong dang ma ho twéng twong.
Tuy nhién, 3 thé ki sau, y twéng ctia ho
vé mot dat nwdc, mot quéce gia lién tuc co
ngudn gbc bat ngudn tir thdi cd xwa, da
dwoc mot bd phan nhé tang 16p wu ta cua
xa hoéi Trung Quédc thira nhan. Nhém nay
da chon tré thanh Trung Quéc.

Vao mua hé ndm 1689, mot s than cla
hai sa hoang Nga, Peter | va lvan V, da
ngdi hop v&i dai dién ctia Hoang dé
Khang Hi, vua th& tw cia nha Thanh, bén
canh song Nercha & Siberia. Nguwoi Nga
ngodi trén ghé trong khi dai dién nha
Thanh thich ngéi trén gbi hon. Trong can
l&u dac biét, cach Matxcova 5 000 km vé
phia déng va cach Béc Kinh 1 300 km vé
phia bac, ho tranh c&i xem ai c6 quyén
khai thac cac vung dat bién cwong trai dai
xung quanh ho. Sy kién nay déi khi dwoc
st dung dé bién minh cho khang dinh
rang, ngay tlr diu thé ki 17, nha Thanh
da chinh thre tw xwng la 'Trung Quéc'.
Tuy nhién, khi xem xét ki cang hon thi
nhirng gi d& xay ra chirng té rang diéu
nay sai. Thay vi vay, c6 nhiéu bang
chirng hon cho viéc ngwdi nwdc ngoai
sang ché ra Trung Qubc.

Trong vai thap ki, nhirng nguoi tién
phong Nga da kham pha va dinh cw ngay
cang xa hon doc theo sbng Amur va cac
nhanh cla no, tiép can nhirng khu vuc
ma gioi thwong lwu nha Thanh coi la
nhirng khu virc dang I la cda ho. Nha
Thanh da chéng lai va két qua 14 trong
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1980s, was a series of conflicts. By the
end of the decade, Qing forces had
turned back the encroachments and both
empires were ready to negotiate peace.
After exchanges of messages between
the two governments, a meeting was
agreed outside the newly established
Russian settlement of Nerchinsk.

Who were the people who founded the
Qing state? They were a people from
what is now northeastern China and they
spoke a Siberian language: Manchu. In
1644 they had ridden out of their chilly
homeland and taken over the moribund
Ming state. They were people from
outside the zhong guo but they quickly
realised that if they were to rule the
former Ming domain successfully they
would have to adopt some of the
techniques of their predecessors. Yet
even while they did so, they remained
Manchu. They continued to rule in an
Inner Asian style, which the American
historian Pamela Crossley has called
simultaneous ruling.® Each part of their
great-state was ruled differently,
according to what was thought culturally
appropriate. Yet at its centre, Manchu
language and script remained the official
language and script of the state and the
new elite sought to preserve their
traditions: riding, archery and hunting;
rites, prayers and sacrifices to ancestors.
More importantly they maintained
Manchu regiments - known as banners -
to control the society they had
conquered. In effect, from the
mid-seventeenth century, the zhong guo
became a province of a Manchu
'great-state’.

The Kangxi Emperor sent two relatives,

subt nhirtng nd&m 1890, mét loat cac cudc
xung dét xay ra. Vao cubi thap ki do,
quan Thanh da dirng cac cudc xam lan
va ca hai dé quéc da s8n sang dam phan
hoa binh. Sau khi trao dbi théng diép cua
hai chinh phu, mét cuéc hop da dwoc
thda thuan bén ngoai khu dinh cw
Nerchinsk ciia Nga m&i dwoc thanh 1ap.

Dan téc nao la dan toc thanh lap nwéce
Thanh ? Ho la mét dan toc gbc & ving
déng bac Trung Qudc ngay nay va ho noi
mot ngdn nglr vung Siberia: tiéng Man.
Vao nam 1644, ho da di khdi qué huong
lanh gia ctia ho va chiém lay nwéc Dai
Minh. Ho Ia nhirng ngwoi tir bén ngoai
trung quoc nhwng ho nhanh chéng nhan
ra rang néu ho muén cai tri 1anh dija ci
cta nha Minh thanh céng ho phai ap
dung mét sb ki thuat ctia céc triéu dai
trwdc d6. Tuy nhién, ngay ca khi ho da
lam nhw vay, ho van 1a nguwdi Man. Ho
tiép tuc cai tri theo kiéu N&i A, ma sk gia
ngwoi My Pamela Crossley goi la cai tri
dong thoi (simultaneous ruling).® Méi
phan cta dai quéc duoc cai tri mot cach
khac nhau, theo cach duwoc cho la phu
hop vé mat van héa. Tuy nhién, & trung
tam cla no, tiéng ndi va chir viét Man van
la tiéng néi va chir viét chinh thirc clia
quéc gia va gi¢i thwong lwu méi tim cach
b&o tén cac truyén théng cla ho: cudi
ngwa, ban cung va di san; nghi &, cau
nguyén va cing té t6 tién. Quan trong
hon, ho duy tri cac déi quan Man Chau -
duoc goi la Bat Ki (/\1) - dé kiém soat
xa héi ma ho da chinh phuc. Trén thwc té,
tw gitra thé ki 17, trung quéc tré thanh
mot tinh cta 'dai qudc' Man Chau.

Hoang dé Khang Hi sai hai ngudi than,




21

Songgotu and Tong Guogang, to lead the
talks in Nerchinsk. Neither spoke
Russian. The Russian tsars had sent
Count Feodor Alekseyevich Golovin as
their representative but he could not
speak Manchu. The fact that the
negotiations even took place, and that
they were successful, was largely due to
the roles played by two European Jesuit
priests. They were a Frenchman,
Jean-Francois Gerbillon, and a
Portuguese, another Pereira: Thomas.
The Jesuits' privileged access to the
imperial court had survived its takeover
by the Manchus. By 1689 Thomas
Pereira had been attached to the Qing
court for sixteen years. We know he
spoke good Manchu since he also wrote
textbooks in the language explaining
Western mathematics.™

Thomas Pereira was a remarkable man.
As the second son of an aristocratic
family he could not inherit his father's title
and instead devoted himself to the
Church. He joined the Jesuits at the age
of seventeen and then studied at the
University of Coimbra where he excelled
in both mathematics and music. Among
his fellow students there was the first
Macao-born Jesuit, Zheng Weixin (&p#
{£). Perhaps inspired by Zheng, Pereira
sailed east at the age of twenty, the
youngest of a consignment of
missionaries headed to Asia. After more
studies in Goa and Macao he was
summoned to Beijing, arriving in early
1673 at the age of twentysix. He would
spend the rest of his life there.™

Songgotu (348 Sach Ngach Dd) va
Tong Guogang (ZEfI: Dong Québc
Cuwong) lanh dao cac cuéc dam phan &
Nerchinsk. Hai 6ng nay khéng ndéi dugc
tiéng Nga. Sa hoang Nga ci¥ B4 twéc
Feodor Alekseyevich Golovin lam dai dién
nhwng éng nay khong biét noi tiéng Man.
Thuc té 1a cudc dam phan tham chi da
di&n ra va da thanh cong, phan Ién la do
vai trd cla hai gido si Dong Tén chau Au.
Ho gém mét ngwdi Phap, Jean-Francois
Gerbillon, va mét ngudi B Pao Nha, mot
ong cling c6 ho Pereira: Thomas. Dac
quyén ra vao triéu dinh cla cac tu st
Dong Tén duoc tiép tuc sau khi noi nay
bi ngwdi Man Chau nam lay. BDén nam
1689, Thomas Pereira da gan bo véi triéu
dinh nha Thanh 16 nam. Chung ta biét
éng ndi gidi tiéng Man vi 6ng ciing da viét
sach gido khoa bang tiéng nay giang giai
toan hoc phwong Tay.™

Thomas Pereira la mét nguwdi dang chu y.
La con trai th&r hai ciia mét gia dinh quy
téc, dng khong thé ké thra twéde vi cla
cha minh va thay vi vay éng da hién minh
cho Giao hoi. Ong gia nhap Dong Tén ldc
17 tudi va sau dé hoc tai Dai hoc
Coimbra, & dé 6ng xuat sac vé ca toan
l&n Am nhac. Trong sé cac ban hoc cuing
khéa cé tu s Dong Tén gbc Macao dau
tién, Zheng Weixin (£8#£1Z: Trinh Duy Tin).
Cé thé duwoc goi hieng tr Tin, Pereira I&n
duong t&i phwong Déng & tudi 20, tré
nhat trong doan nhirng ngudi truyén giao
dén chau A. Sau khi hoc thém & Goa va
Macao, éng duoc triéu dén Bac Kinh, dén
vao dau nam 1673 & tudi 26. Ong danh
phan con lai ctia cudc d&i minh & d6."

Céc tu si Dong Tén can phai tao 4n
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The Jesuits needed to impress the young
emperor and Pereira was set to work
making clocks, scientific instruments and
pipe organs. One of his most extravagant
creations involved a caged bird and a set
of ten bells. Whenever the bird drank
water or opened its food box, it would
trigger the playing of a melody. The
attraction probably paled after a while.
Nonetheless, through his scientific skills,
Pereira seems to have got to know
Kangxi well. In 1680 he wrote to his
superiors that he had had long
conversations with the emperor in his
own chambers. In 1688 he told them,
'From me (if | want) nothing can be
hidden at the Court."? It was this
confidence, together with respect for the
Jesuits' knowledge of the wider world,
that led to Kangxi sending Pereira and
Galeote out to meet the Russians at
Nerchinsk.

When the Qing delegates wanted to say
something in the negotiations they spoke
to the Jesuits in Manchu, the Jesuits
translated the Manchu into Latin for a
Polish translator, Andrei Belobotski.
Belobotski then translated the Latin into
Russian for Golovin. Both priests left
detailed accounts of how the talks
unfolded and it is clear that they
interpreted more than just language.
They were also responsible for translating
concepts of law, government and the
nature of political authority between the
worlds of western Europe and eastern
Asia.

twong tbt véi vi hoang dé tré va Pereira
bat dau lam céng viéc ché tao ddng hd,
dung cu khoa hoc va dan éng. Mét trong
nhirng sang tao xa xi nhat ctia 6ng 1a mét
con chim trong 16ng va mét bd 10 chiéc
chudng. B4t cir khi nao con chim uéng
nwdc hodc mé hop thirc an, néd sé phat ra
mot giai diéu. Sw hap dan co 1& sé& giam
sau mot thoi gian. Tuy nhién, thdng qua
ki nang khoa hoc cia minh, Pereira
dwérng nhw da biét rat rd vé Khang Hi.
N&m 1680, dng viét thw cho cap trén cla
minh rang 6ng da cé nhirng cudc trd
chuyén dai véi hoang dé trong phong
riéng clia ngai. Nam 1688, 6ng da nadi voi
ho, '(Néu t6i mudn) khdng c6 gi cé thé
déu duoc vai toi tai Triéu dinh.'? Chinh
sy tw tin ndy, cung v&i sw kinh trong dbi
v&i kién thire vé thé gidi rong 16n hon
clia cac tu sT Dong Tén, da khién cho
Khang Hi phai Pereira va Galeote di gap
ngwdi Nga tai Nerchinsk.

Khi cac dai biéu cdia nha Thanh mudn noi
diéu gi dé trong dam phan thi ho néi voi
céac tu si Dong Tén bang tiéng Man, cac
tu sT Dong Tén dich tir tiéng Man sang
tiéng Latin cho mét ngwdi thdng dich Ba
Lan, Andrei Belobotski. Belobotski sau dé
dich ti tiéng Latin sang tiéng Nga cho
Golovin. Ca hai linh muc déu dé lai nhirng
twérng thuat chi tiét vé cach cudc dam
phan dién ra va ré rang la ho thdng dich
nhiéu thtr hon 1a chi ngdn ngi¥. Ho cling
chiu trach nhiém dich cac khai niém vé
luat phap, chinh quyén va ban chét cla
quyén lyc chinh tri gitra thé gi¢i Tay Au
va thé gi¢i Bong A.

Trong cudn héi ki ctia minh, Thomas
Pereira mé ta 6ng phai lam cach nao dé
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In his memoir, Thomas Pereira describes
how he had to convince the Qing that the
Russians were not savages but civilised
people with whom they could make an
agreement. But he expresses some
exasperation with the Qing's perception
of their status: 'From the beginning of the
world, China had never received
foreigners in its empire except as
tribute-bearers,' he wrote in his diary. 'In
their crass ignorance of the world, the
Tartars [i.e. the Qing], with the same pride
as the Chinese, considered other nations
shepherds like their neighbours. They
thought everything was part of the China
which they proudly called Tian Xia - i.e.
"all under heaven" as if nothing else
existed.'” By his own account, Pereira
introduced the Qing to what Europeans
were starting to call the 'Law of Nations' -
a view of states as territorial entities with
boundaries and sovereignty that other
states were obliged to accept. This was a
relatively novel view of international
society, one that had been embodied in
the Treaty of Westphalia, which ended
the Thirty Years War in 1648, just four
decades before the talks on the banks of
the Nercha River.

The Russian leadership had a reasonable
understanding of this 'Westphalian' view
of the world. It was a view that the Jesuits
understood (even if the Pope
disapproved of it) and it was up to them
to persuade the Qing to accept enough of
it to sign a formal boundary agreement
with the tsars' delegates. The
discussions, including the three-stage

thuyét phuc nha Thanh réng ngu®i Nga
khéng phai la nhirng ké man ro ma la
nhirng ngwdi van minh ma ho cé thé thuc
hién théa thuan véi. Nhwng 6ng bay t6 sy
bwc t&rc v&i nhan thirc clia nha Thanh vé
dia vi cGa ho: 'Ttr budi ban dau cta thé
gi&i, Trung Qubc chwa bao gid tiép don
nguwdi nwdc ngoai vao trong dé ché cla
minh ngoai trr nhitng ngwdi dén dang
cbng,' 6ng viét trong nhat ki. 'Trong sw
hoan toan dbt nat vé thé gi¢i nguoi Tatar
[That Dat tiee 1& nha Thanh], véi niém cao
ngao gidéng nhw ngwdi Trung Quéc, coi
cac qudc gia khac la nhirng ké chan ctru
gibng nhw cac nwéc lang giéng cda ho.
Ho nghi rang moi thir déu la mét bo phan
ctia Trung Qudc ma ho tw hao goi la
Thién Ha - tire 12 "moi thr dwdi vom troi”
nhw thé khéng cé gi khac tén tai.'"® Qua
|&i ké cha chinh minh, Pereira da gioi
thiéu cho nha Thanh cai ma ngw&i chau
Au bat dau goi 1a 'Luat vé quéc gia' ('Law
of Nations') - quan diém coi quéc gia la
thwe thé 1anh thd co ranh gi¢i va cha
quyén ma cac quéc gia khac cé nghia vu
phai chap nhan. Day la mét quan diém
twong dbi ma&i la vé xa hoi quéc té, mot
quan diém da dwoc thé hién trong Hiép
wdc Westphalia, két thac Chién tranh Ba
muwoi ndm vao nam 1648, chi bén thap ki
trwdc cudéc dam phan bén bd séng
Nercha.

Gi&i 1anh dao Nga da c6 mot hiéu biét
twong déi tot quan diém ‘Westphalia' nay
vé thé gidi. D6 1a quan diém ma cac tu si
Dong Tén théng hiéu (ngay ca khi Giao
hoang khéng déng y) va tly theo minh ho
phai thuyét phuc nha Thanh chap nhan
dd vé né dé ki mot théa thuan ranh gioi
chinh thirc v&i cac dai biéu cua sa hoang.
Céc cudc thdo luan, bao gébm viéc théng
dich ba giai doan theo mdi hwéng, da kéo
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translations in each direction, were
protracted and nearly broke down at
several points. But finally, on 6
September 1689, the negotiations were
complete and an agreement, the Treaty
of Nerchinsk, was signed. Significantly, it
was not written in Chinese. The Jesuits
and Belobotski agreed the final text in
Latin and each side subsequently made
their own translations into Russian and
into Manchu - the language of the Qing
court. No Chinese translation was made
until much later; indeed, it seems likely
that the treaty text was actually kept
secret from Chinese-reading audiences.

The Latin text of the treaty uses the name
'Imperii Sinici" to refer to the Qing realm.
The Manchu text uses the term ‘Dulimbai
Gurun', which can be translated as
‘central state', apparently the Manchu
equivalent of zhong guo. But it is vital to
remember that these are European Jesuit
interpretations of the Qing world-view.
Pereira himself says the court used a
different term, Tian Xia, but he knew that
the idea of a Qing state claiming to rule
‘all under heaven' would not fit with a
Russian state claiming to follow the 'Law
of Nations'. This is almost certainly the
reason why the treaty text was kept
secret from Chinese audiences. If they
had discovered that the emperor had
signed a boundary agreement, they might
have concluded that he was not, after all,
the ruler of all under heaven' - tianxia.
The implication for the political philosophy
behind zhong guo could have been
catastrophic.

dai va gan nhw bj gay d6 & mot sb thoi
diém. Nhwng cudi cling, vao ngay 6 thang
9 nam 1689, cudéc dam phan da hoan tat
va mét hiép dinh, Hiép wéc Nerchinsk, da
duoc ki két. Dang chu y 14 né khéng
duwoc viét bang tiéng Trung. Hai tu si
Dong Tén va Belobotski da théa thuan
van ban cudi cung viét bang tiéng Latinh
va sau dé mbi bén ty dich sang tiéng Nga
va tiéng Man - ngén ngi¥ cla triéu dinh
nha Thanh. Khéng cé ban dich tiéng
Trung nao duoc thue hién cho dén sau
nay; qua that, cé vé nhw van ban hiép
wée trén thue té da dwoc gilk bi mat voi
cong chung doc tiéng Trung.

Van ban tiéng Latinh cta hiép wéc st
dung tén 'Imperii Sinici' d& chi vuong
qudc nha Thanh. Van ban tiéng Man st
dung thuat nglr 'Dulimbai Gurun', c6 thé
dwoc dich la 'nwéc trung tdm', co vé la
tiéng Man twong dwong véi trung quéc.
Nhwng diéu quan trong can nhé rang day
la nhirng dién giai cia Dong Tén chau Au
vé thé gidi quan ctia nha Thanh. Ban
than Pereira néi rang triéu dinh da st
dung mét tr nglr khac, Thién Ha, nhwng
éng biét rang y twéng vé mét nuwédc Dai
Thanh khang dinh cai tri 'moi thir dui
vom tr&i' sé khéng phu hgp véi mot nwée
Nga tuyén bd tuan theo 'Luat vé quéc
gia'. Day gan nhw chac chén la i do tai
sao van ban hiép wéc dwoc gilr bi mat
v&i cdng chung Trung Quéc. Néu nhw ho
phat hién ra rang hoang dé da ki mét théa
thuan ranh gi&i, ho c6 thé két luan rang
rét cudc 6ng khdng phai la ngudi cai tri
'moi thir dwéi vom troi' - thién ha. Ham y
cho triét li chinh tri dang sau t trung
quéc cb thé 1a thdm hoa.
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The Treaty of Nerchinsk has
subsequently become famous as the first
document in which China represented
itself as 'China’' to a foreign power.
However, this version of events
misunderstands what took place. The
accounts of those present at the talks
make clear that Chinese was not used in
the official negotiations. No Chinese
secretaries were attached to the
negotiating mission (so no
Chinese-language records were made)
and Pereira makes clear that the Qing
emissaries spoke Manchu or Mongolian.
Rather than seeing the Treaty of
Nerchinsk as a 'coming of age' document
for a nascent 'China’, therefore, it is more
accurate to see it as the Jesuits' attempt
to present an Asian state in terms that
Europeans would understand. In this
sense, Gerbillon and Pereira weren't just
translating between languages, they were
interpreting entirely different conceptions
of political order and the nature of states.
To some extent they were
misrepresenting the nature of the Qing
Great-State in order to make it fit into the
European diplomatic order in the wider
interests of peace between the two. The
Treaty of Nerchinsk was not the first
moment that a 'Chinese' state used
Zhongguo as its name, no matter what
later nationalist historians have written. It
was the moment at which the Jesuits
used their knowledge of East and West to
accommodate within the 'Law of Nations'
a quite different regional order in which
states were not defined by their territory
but by their allegiance to a ruler.

Hiép wéc Nerchinsk sau do6 da tré nén
ndi tiéng nhw |a van kién dau tién ma
Trung Quéc tw xwng 1a 'Trung Quédc'
tredc mot cworng qudc nwdc ngoai. Tuy
nhién, phién ban nay vé s kién lai hiéu
sai nhirng gi da dién ra. Loi ké cla
nhirng nguwdi c6 mat tai cudc dam phan
cho thay ré rang tiéng Trung khéng dwoc
str dung trong cac cuéc dam phan chinh
thire. Khdng co thw ki Trung Québc nao
tham gia doan dam phan (vi vay khéng cé
ghi chép ndo bang tiéng Trung dwoc thuc
hién) va Pereira néi rd rang cac st gia
nha Thanh naéi tiéng Man hay tiéng Méng
Cb. Do d9, thay vi coi Hiép wéc
Nerchinsk Ia mot van kién vao ‘thdi diém
bwéc vao trwdng thanh’ cho mét ‘“Trung
Qudc’ non tré thi sé& chinh xac hon khi coi
d6 1a nd lwc clia cac tu st Dong Tén nham
thé hién mot quéc gia chau A theo cach
ma ngu®i chau Au cé thé hiéu duoc.
Theo nghia nay, Gerbillon va Pereira
khoéng chi lam viéc thong dich gilra cac
ngdn ng, ho con dién giai cac quan
niém hoan toan khac nhau vé trat tw
chinh tri va ban chat ctia cac quéc gia. O
mét mire dd nao do, ho da dién giai sai
léch ban chét ciia nwéc Pai Thanh dé
lam cho n6 phu hop voi trat tw ngoai giao
chau Au vi loi ich ctia hoa binh réng 16n
hon gilra hai bén. Hiép wéc Nerchinsk
khéng phai la thdi diém dau tién ma mot
nwéc 'Trung Quédc' st dung Trung Quéc
lam tén cGa minh, bt ké cac st gia dan
tdc chi nghia sau nay da viét gi. D6 la
théi diém ma cac tu si Dong Tén da st
dung kién thirc clia ho vé phwong Péng
va phuong Tay dé lam mét trat tw khu
vure kha khac biét, trong dé cac qudc gia
khéng dwoc xac dinh theo Ianh thé cla
chung ma qua long trung thanh vé&i mot
ngwoi cai tri, thich nghi v&i 'Luat vé quéc
gia’.
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While the Kangxi Emperor may have
been grateful for the peace on his
northern frontier, he was not sufficiently
enthusiastic about his government's
implicit endorsement of the Law of
Nations to publicise the Treaty of
Nerchinsk within his own realm. Joseph
Sebes, himself a Jesuit and a twentieth
century Sinologist at Georgetown
University, noted that there was no trace
of the text of the treaty in any of the
Chinese sources of the time. However,
Peter C. Perdue, professor of Chinese
history at Yale University, has found a
copy in the Kangxi Shilu, a collection of
documents of the emperor's daily
activities published at the end of his
reign. It does not seem to have been
made public until around 200 years after
the original Treaty of Nerchinsk was
signed. This was a time, in the late
nineteenth century, when the Qing state
was again being forced to deal with
Russia at the point of a gun and it had an
interest in making use of the original
treaty.

The Jesuits were a small but highly
influential presence at the Qing court
during the seventeenth and eighteenth
centuries. Priests sometimes spent
decades living in Beijing (Thomas Pereira
spent thirty-two years in the city)
speaking directly with officials and even
the emperors themselves. They sent
back detailed reports to the Jesuit and
Catholic hierarchies and through them
Europe came to know more about the
mysterious land of the east. It is they,
primarily, who give the name 'China’ to
this land and presented it to European
audiences through maps and books. After
Galeote and Thomas, one might say that

Mé&c du Hoang dé Khang Hi cé thé biét
on vi cé hoa binh & bién giéi phia béc,
nhwng 6ng khdng nhiét tinh t&i mirc cho
triéu dinh ngam chéap thuan Luat Quéc
gia dé cong bd Hiép wéc Nerchinsk trong
lanh thé cta minh. Joseph Sebes, ban
than la mot tu sTDong Tén va mét nha
Han hoc thé ki 20 tai Pai hoc
Georgetown, lwu y rang khéng cé dau vét
van ban clia hiép wéc trong bat ki nguén
nao ctia Trung Quéc vao thdi diém dé.
Tuy nhién, Peter C. Perdue, gido s lich
st Trung Quéc tai Pai hoc Yale, da tim
thdy mot ban sao trong Khang Hi Thuc
luc, mot tap hop cac tai liéu vé cac hoat
dong hang ngay ctia hoang dé dwoc xuét
ban vao cudi triéu dai ctia 6ng. N6 dwong
nhw chi dwoc cdng bd sau khoang 200
nam sau khi Hiép wéc Nerchinsk ban dau
duwoc ki két. Day la thoi diém vao cudi thé
ki 19, khi nwéc Dai Thanh mét 1an niva bi
budc phai déi phé véi Nga béng sung dan
va ho mudn tan dung hiép wéc ban dau.

Cac tu si Dong Tén cé mét sy hién dién
khéng nhiéu nhwng c6 anh hudng 16n tai
triéu dinh nha Thanh trong thé ki 17 va
18. Céac linh muc d6i khi séng nhiéu thap
ki & B&c Kinh (Thomas Pereira da séng
32 nam & thanh phé nay) néi chuyén truc
tiép v&i quan lai va tham chi véi chinh
hoang dé. Ho da gl lai cac bao céo chi
tiét cho cac gido si Dong Tén va hé gido
pham Céng gi&o va théng qua ho, chau
Au da biét thém vé vung dat bi 4n
phwong déng. V& co ban, chinh ho da
dat cho viing dat nay cai tén 'China’ va
gidi thiéu noé véi céng ching chau Au
thédng qua ban dd va sach. Sau Galeote
va Thomas, ngudi ta cé thé néi rang
‘China’ thwe sw bat diu véi cac bai viét
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‘China’ really begins with the writings of a
pair of Pereiras.

When the Jesuits chose ‘Zhongguo' to
represent the Qing Great-State in its
dealings with Russia they did far more
than translate a name. They started a
process through which the state began to
present itself and then think of itself in a
new way. Although the phrase had been
used for millennia, it was only towards the
end of the Qing era that Zhongguo
became commonly used in its
international relations. Research by the
Japanese historian Kawashima Shin
found that in the first half of the
nineteenth century just twenty-eight
diplomatic documents used the terms
Qing and Zhongguo in the same text. But
Zhongguo became more common in the
second half of the century, appearing in
treaties with Russia in 1861 and the
United States in 1880, for example. Yet,
the wording of the 1861
Chinese-Peruvian Trade Agreement only
refers to Da Qing Guo (Qing
Great-State). Arif Dirlik surmised that
where an agreement referred to actions
by the government, Qing diplomats used
the term 'Da Qing Guo' but where it was a
reference to a piece of territory they used
114

‘Zhongguo'.

However, the American geographer
Richard Smith notes that, historically,
Zhong guo was not a consistently used
name. It was only one of many terms
used in old texts to describe this
amorphous piece of territory. He lists
several others, including: Zhong hua -
Central florescence'; Shenzhou - 'Spiritual

cua cap Pereiras.

Khi cac tu s Dong Tén chon cai tén
‘Trung Quéc’ dé thé hién cho nuwéc Dai
Thanh trong cac giao dich v&i Nga, ho da
lam nhiéu hon 1a dich mot cai tén. Ho bat
dau mot qua trinh ma qua dé quéc gia
nay bat diu boc 16 chinh minh va sau dé
suy nghi vé chinh minh theo mét cach
m&i. Mac du cum tr nay da duoc st
dung trong nhiéu thién nién ki, chi dén
thi cudi nha Thanh, Trung Quéc méi
dwoc str dung phd bién trong cac quan
hé quéc té. Nghién clru cla nha st hoc
Nhat Kawashima Shin phat hién ra rang
vao nlra dau thé ki 19, chi co 28 tai liéu
ngoai giao s dung tr Thanh va Trung
Qudc trong cing mét van ban. Nhung
Trung Quéc tré nén phd bién hon vao
ntra sau thé ki nay, xuét hién chang han
trong cac hiép woc voi Nga nam 1861 va
Hoa Ki nam 1880. Tuy nhién, I&i van cla
Hiép dinh Thwong mai Trung Qudc-Peru
ndm 1861 chi d& cap dén Dai Thanh quéc
(nwéc Pai Thanh). Arif Dirlik phdng doan
rang ché nao ma mot théa thuan dé cap
dén cac hanh déng cha chinh phu, cac
nha ngoai giao nha Thanh s dung cum
tr '‘Dai Thanh Quéc' nhwng chd nao ma
né dung dé chi mét phan 1anh thé thi ho

st dung ‘Trung Quéc'."

Tuy nhién, nha dia li ngwoi Mi Richard
Smith lwu y rang, vé mat lich s, Trung
Qudc khong phai la mét cai tén dwoc st
dung nhét quan. Dé chi la mét trong nhiéu
tr dwoc st dung trong cac van ban cb dé
mo t& manh Ianh thd vé dinh hinh nay.
Ong liét ké nhiéu tén khac, gém cé: Trung
Hoa - ‘N& hoa trung tdm'; Thén Chéau -
‘Vung déat than'; Ciu Chéu - 'Chin chau’;
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region'; Jiu zhou - 'the Nine regions';
Zhong tu - 'Central land'; and Tian xia -
‘All under heaven'. He argues that the
relationship between these terms, and
the differences between their exact
meanings in ancient documents, is far
from clear. The twentieth-century Chinese
historian Chen Liankai (Fi%7F) argued
that zhong hua was first used during the
third or fourth century and combined
zhong guo with hua xia - two ways of
describing the ‘civilised’ regions under the
rule of the Jin Dynasty. Chen argued that
both zhongguo and zhonghua were used
interchangeably from then on. Lydia H.
Liu, professor of Chinese language at
Columbia University, notes that the words
hua and xia were both used to draw a
distinction between the ‘illustrious' or
‘civilised’ people within the ‘zhong guo',
and the barbarians living outside it: the yi
or yi-di. Liu says the words hua and xia
encompass the essence of an identity but
she agrees that their actual meaning and
connotations have shifted over
millennia.™

When we see modern China's self-image
being put on display at events such as
the Belt and Road Forum, we see the
results of ideas that were consciously
imagined, debated and imposed by
intellectuals and activists in the late
nineteenth and early twentieth centuries.
As we shall see, it was discussions
between thinkers in colonial cities such
as Shanghai, and others in exile
overseas that created an idea of a
nation-state that appeared to be
indigenous but was actually constructed
in the image of the Western notion of
‘China'. These discussions were
inseparable from two other arguments:

Trung thé - 'Dat Trung tdm'; va Thién Ha -
‘Moi thtr dwéi vom troi'. Ong 1ap luan
rang méi quan hé gitra nhirng tlr nay, va
si khac nhau gilra y nghia chinh xac cta
chang trong céc tai liéu cb 1a khéng rd
rang. Nha s hoc Trung Quéc thé ki 20,
Chen Liankai (Fs#3F: Tran Lién Khai) cho
rang trung hoa lan dau tién dwoc sir dung
vao thé ki 3 ho&c 4 va két hop trung quéc
v&i hoa ha - hai cach moé ta cac vung 'van
minh' dwdi sw cai tri ciia nha Tan. Khai
lap luan rang ca trung quéc va trung hoa
déu dwoc str dung thay thé cho nhau ké
tr d6. Lydia H. Liu, gido sw tiéng Trung
tai Pai hoc Columbia, lwu y rang ca hai tiy
hoa va ha déu duoc sir dung dé phan
biét nhirtng ngwei ‘ndi troi” hodc ‘van
minh’ bén trong ‘trung quéc', v&i nhivng
ngw®i man ro sbng bén ngoai nwéc nay:
nguoi di hodc di dich. Lydia néi rang
nhirng tr hoa va ha bao ham cét tdy cla
mot bén séc nhuwng déng y rang y nghia
va ndi ham cla ching da thay dbi qua
hang thién nién ki."

Khi chuing ta nhin thay hinh &nh ty nhan
thirc ctia Trung Quéc hién dai dwoc trwng
bay tai cac sy kién nhw Dién dan Vanh
dai va Con dwong, chang ta sé thiy két
qua cua nhirng y twédng da dwoc cac tri
thirc va nha hoat déng vao cubdi thé ki 19
va dau thé ki 20 hinh dung, tranh luan va
ap dat mét cach coé y thirc. Nhw chung ta
sé th4y, chinh nhirng cudc thdo luan gitra
cac nha tw twéng & cac thanh phé thudc
dia nhv Thwong Hai, va nhirng nguoi
khac séng lwu vong & nwéc ngoai da tao
ra moét y twédng vé mét qudce gia-dan tée
(nation-state) c6 vé co6 tinh ban dia nhuwng
that ra dwgc xay dwng theo hinh anh cua
quan niém phwong Tay vé ‘China'.
Nhirng cudc thdo luan nay khong thé tach
r&i khoi hai cudc tranh luan khac: vé viéc
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about whether the new state would be a
reformed monarchy or a revolutionary
republic and about whether it needed to
be ethnically homogenous.

Zhang Deyi was a poster boy for the Qing
Great-State in the second half of the
nineteenth century. He would become
well known as one of the very first of its
subjects to travel and live in Europe and
America. He came of age just in time to
participate in the first phase of
cooperation between reformers inside the
Manchu court and the newly arrived
envoys pressed upon them by foreign
powers after the Second Opium War. In
1862 the fifteen-year-old Zhang was
chosen to be one of the first ten students
admitted to the Tongwen Guan - the
Translators College - in Beijing. The
college was founded by the reformers
and funded by the new 'Imperial Maritime
Customs Service’, which was itself run
jointly by the court and foreign powers.

The Customs Service was another
consequence of the Opium Wars. It
emerged, as a curious hybrid
organisation, from the chaos of the
immensely bloody Taiping Rebellion, the
simultaneous attacks by the European
powers and from internal palace coups.
The Cambridge historian Hans van de
Ven traces its origin to an informal
arrangement reached in 1854 between
British and Qing officials in the
international concession of Shanghai. In
1861, shortly after British and French

liéu nwdc moi nay sé la mét nwéde quan
chu cai cach hay mét nwéc cong hoa
cach mang va vé viéc liéu né cé can phai
déng nhat vé mat ching tdc hay khéng.

Zhang Deyi (5&%&#: Trwong Dwrc Di) la
mot cau bé hau sinh ctia nwéc Pai Thanh
vao nlra sau thé ki XIX. Ong dwoc biét
dén nhiéu nhu mét trong nhivng téi than
nha Thanh d4u tién di dén va séng &
Chau Au va Chau M1. Ong 16n 1én dung
luc dé& tham gia vao giai doan hop tac dau
tién gilra nhirng ngudi cai cach trong
triéu dinh M&n Thanh va céac s than méi
dén bj cac thé lyc nwéc ngoai thic ép ho
sau Chién tranh Thubc phién Ian th hai.
Nam 1862, cau bé Di 15 tudi dwoc chon
la mét trong 10 hoc sinh d4u tién dwoc
nhan vao Tongwen Guan (Bdng Van
quan) - tredng Cao dang Phién dich - &
Bac Kinh. Trwdng cao dang dwoc nhirng
ngudi cai cach sang lap va dwoc 'S¢
Thué quan Hang hai Hoang gia’ méi 1ap
tai tro, s& nay vén dwoc chinh triéu dinh
va cac cudng qubc nwédc ngoai cing diéu
hanh.

S& Thué quan 1a mot hé qua khac cla
cudc Chién tranh Thubc phién. S& nay
ndi I&n, nhw mot td chire hén hop la lung,
tlr sw hdn ddn cda cudc ndi loan Thai
Binh thién quéc vd cung d@m mau, cac
cudc tan céng dodng thdi clia cac cuwdng
quéc chau Au va tir cac cudc dao chinh
ndi bd cung dinh. Nha st hoc Cambrldge
Hans van de Ven, truy ra ngudn gbc cla
no la moét thdéa thuan khéng chinh thire
dat dwoc vao nam 1854 gilra cac quan
chirc Anh va nha Thanh trong viéc t6
nhwong qubc té Thuwong Hai. Nam 1861,
ngay sau khi quan Anh va Phap da pha
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troops had destroyed the emperor's
Summer Palace outside Beijing, it
became a formally established body.
While it nominally answered to the
emperor, it was actually run by British
officials.'® It needed translators for its
work, hence the establishment of the
Translators' College. The college would
do more than just translate documents,
however. It became a crucial portal for
Western ideas to enter elite Qing society.

Zhang spent three years learning English
and French at the Translators' College
and in 1866 he was an obvious candidate
to join the Qing court's first official
fact-finding mission to Europe. Then, in
1868, he joined a longer mission to the
United States and Europe and in 1871
went to France immediately after the
Franco-Prussian War. He kept diaries of
his travels - just like Galeote and Thomas
Pereira 300 years before - in which he
recorded his impressions of the divergent
sartorial and degustatory predilections of
the people he encountered.17 While he
was impressed by most of those he met,
he was frustrated by Europeans and
Americans who insisted on calling his
country by the wrong name. ‘After
decades of East-West diplomatic and
commercial interactions, [they] know very
well that my country is called the Da Qing
Guo [Qing Great-State] or the Zhong Hua
[Central Efflorescence] but insist on
calling it ‘China’, Zhaina, Qina, Shiyin,
Zhina, Qita, etc.,' he complained. Zhong
Guo has not been called by such a name
over four thousand years of history. | do

hdy Cung Mua hé cta hoang dé bén
ngoai Bac Kinh, s& nay da tr& thanh mét
co quan duwec thanh 1ap chinh thire.
Trong khi trén danh nghia, né phai bao
céo cho hoang dé, con trén thyc té lai
dwoc diéu hanh b&i cac quan chirc Anh."®
N6 can ngudi phién dich cho cdng viéc
ctia minh, do d6 Trwdng Cao dang Phién
dich dwoc thanh 1ap. Tuy nhién, trwdng
nay sé& lam nhiéu th& hon 1a chi dich tai
liéu. N6 tré thanh mét canh céng quan
trong dé cac y twdng phwong Tay xam
nhap vao xa héi tinh hoa nha Thanh.

Di da danh ba nam hoc tiéng Anh va tiéng
Phap tai Trudng Cao dang Phién dich va
vao nam 1866, éng 1a mot rng vién hién
nhién dé tham gia phai doan tim hiéu sw
that chinh thirc dau tién cla triéu dinh
nha Thanh di dén chau Au. Sau dé, vao
nam 1868, 6ng tham gia mét doan s dai
hon dén Hoa Ki va Chau Au va nam 1871
dén Phap ngay sau Chién tranh
Phap-Phé. Ong lwu git» nhat ki vé nhirng
chuyén du hanh clGia minh - gibng nhw
Galeote va Thomas Pereira triwédc do 300
nam - éng ghi lai trong d6 an twong cla
minh vé& nhirng dw doan khac nhau vé
phong thai va khau vi ctia nhirng nguoi
éng gap. DU an twong véi hdu hét nhirng
nguw®i 6ng gap, 6ng bi nhixng ngudi Au
va M7 lam that vong do ho khang khang
goi dat nwdc clia 6ng sai tén. Ong than
phién rang ‘Sau nhiéu thap ki twong tac
thwong mai va ngoai giao Bong Tay, [ho]
biét rat ré rang dat nwédc cha toi dwoc goi
la Pai Thanh quéc [nwéc Pai Thanh] hay
Trung Hoa [N& hoa trung tdm] nhwng van
khang khang goi né la “China”, Zhaina,
Qina, Shiyin, Zhina, Qita, v.v. Trung Quéc
da khoéng hé bj goi bang cai tén nhw vay
trong hon 4000 nam lich str. T6i khdng
biét ngwdi phwong Tay goi né bang
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not know on what basis Westerners call it
by these names!""® For Zhang, the proper
way to refer to his country was to invoke
its ruling dynasty, not describe a piece of
territory.

Zhang wrote this in May 1871 but he
failed to convince his Western
interlocutors of his case. Instead, over the
following few decades, opinion, even
among his own colleagues, would shift in
the opposite direction. By 1887 another
Qing diplomat, Huang Zunxian, would
complain that his country lacked a 'proper
name'. Huang had been sent to Japan in
1877 as an assistant to the newly
appointed Qing ambassador there and
spent five years watching the country
open up to the outside world and begin to
modernise."® He was impressed by the
rapid improvements in Japanese living
standards and wrote a long account of
what he had seen in order to educate his
fellow diplomats back home. They weren't
particularly interested. Huang's
manuscript was ignored until after Japan
had defeated China in the 1894/5
SinoJapanese War. Only then did it
become the most important
Chinese-language source of information
about Japan.

Huang didn't begin his book with praise
for Japanese modernisation. Instead, he
opted for criticism of his home country
and his priority was to address the
naming problem, writing:

nhirng cai tén nay dwa trén co s& nao! '

Déi voi Di, cach thich hop dé néi dén dat
nwéc cla dng la vién téi triéu dai cai tri
cua né, ch&r khéng phai mé ta mét manh
lanh thé.

Di viét bai nay vao thang 5 nam 1871
nhwng éng khéng thuyét phuc dwoc
nhirng ngwdi dbi thoai phwong Tay van
dé cta minh. Thay vao dé, trong vai thap
ki sau dé, y kién, ngay ca trong cac déng
nghiép ctia éng, sé thay dbi theo huwéng
nguoc lai. Dén nam 1887, mot nha ngoai
giao khac cua nha Thanh, Huang Zunxian
(#:%%: Hoang Tuan Hién), da than phién
rang dat nwéc cla 6ng ta thiéu mot 'tén
rieng'. Ong Hién da dwoc clr dén Nhat
Ban vao nam 1877 v&i tw cach la tro li
cho dai st* nha Thanh méi dwoc bd
nhiém & dé va danh 5 ndm dé quan sat
dat nwéc nay mé clra véi thé gidi bén
ngoai va bat dau hién dai hoa."® Ong rét
an twong trwdc sy cai thién nhanh chéng
trong mirc sbéng ciia nguwdi Nhat va da
viét mot bai twong thuat dai vé nhirng gi
6ng da thay dé giao huan cac nha ngoai
giao déng nghiép & qué nha. Ho khéng
hé quan tdm. Ban thao clia Hién da bi bd
lo cho dén khi Nhat Ban danh bai Trung
Qubc trong Chién tranh Trung-Nhat nam
1894/5. Chi sau do, né maoi tré thanh
ngudn théng tin tiéng Trung quan trong
nhat vé Nhat Ban.

Hién khéng bat dau cudn sach ctia minh
bang I&i khen ngei vé sy hién dai hoa
ctia Nhat Ban ma lai chon lay nhirng 1&i
chi trich vé qué huwong minh va wu tién
cla 6ng la giai quyét van dé dét tén, ong
viét:
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Research indicates that the
diverse countries of the globe,
such as England or France, all
boast their own state names, the
only exception being Zhong Guo....
But ‘China’, as variously
transliterated in these languages,
is not a name that we have used
ourselves. Recently, when
addressing foreigners, we have
come to use the term Zhong Hua
(Central lllustriousness). But our
neighbours have denounced us for
this, pointing out that all countries
on earth see themselves as
situated in the centre, and,
moreover, that treating ourselves
as 'illlustrious' and others as
barbaric constitutes no more than
glorifying oneself in order to
demean others.?

In 1897, having served as a diplomat in
Japan, San Francisco, London and
Singapore, Huang was appointed the
'surveillance commissioner' (ancha shi) of
Hunan province. He used his position -
officially intended to oversee local officials
- to advocate reform of the Qing state. He
created a new school, the 'Hall of Current
Affairs', in the provincial capital Changsha
and invited one of the most famous
reformers of this period, Liang Qichao, to
be its chief lecturer. The previous year,
the two had co-founded (along with
another reformer, Tan Sitong) a journal,
Qiangxue Bao (582 E) - 'Strength
Through Education Journal - that would
become particularly influential in what
would follow.?’

Nghién ctru chi ra rang nhiéu quéc
gia khac nhau trén thé gi&i, chang
han nhw Anh ho&c Phap, déu tw
hao tén nwéc cla riéng minh,
ngoai l& duy nhat Ia Trung Quéc....
Nhwng ‘China’, nhw dwgc phién
am theo nhiéu ngén ngir khac
nhau, khéng phai la cai tén ma
chinh chung ta da va dang st
dung. Gan day, khi xwng hé véi
ngwoi nwdc ngoai, chung ta da s
dung tr Trung Hoa (Sw rang r&
trung tdm). Nhwng cac nuéce lang
giéng cla ching ta da phan déi
chuing ta vi diéu nay, khi chi ra
rang moi qudc gia trén trai dat déu
coi minh nhw ndm & trung tam, va
hon nira, viéc coi minh la 'rang ro'
va nhirng ngu¢i khac la man r¢
chang khac gi tw tén vinh minh dé
ha thap ngudi khac.?°

Nam 1897, tirng la nha ngoai giao & Nhat
Ban, San Francisco, London va
Singapore, Hién dwoc bb nhiém lam 'ay
vién giam sat' (3RE{#: an sat siv) tinh H6
Nam. Ong str dung chirc vu ctia minh -
c6 muc dich giam sat chinh thirc quan lai
dia phwong - dé van dong cai td nha
Thanh. Ong tao ra mét trwdng hoc mai,
'Hall of Current Affairs', & tinh Ii Trwong
Sa va m&i mét trong nhirng nha cai cach
ndi tiéng nhét thoi ki nay, Lwong Khai
Siéu (LKS), lam giang vién chinh. Nam
trwdc d6, ca hai da dong sang lap (cung
v&i mot nha cai cach khac, Tan Sitong [FE
ARl Dam Ty Bdng]) mot tap chi, Cuong
hoc bao BE2E - 'bao Sirc manh qua Hoc
tap’ - sé tré nén dic biét anh hwdng dén
nhirng gi sé xay ra sau do.?’
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While Huang and Liang agreed on the
need for constitutional reform and on the
need for the country to have a 'proper’
name, they disagreed about what that
name should be. Huang didn't like Zhong,
with its meaning of 'centrality. In his 1887
essay he had argued instead for the more
grandiose Huaxia, a name that literally
translates as 'flourishing greatness' but
also incorporates ‘Hua'and Xia" ancient
names for the peoples he considered to
be the essence of his nation. Others
argued, however, that Huaxia was
properly the name of a people rather than
a state. Huang's idea was generally
ignored.

From their new positions the two men
continued to press for modernisation.
Together with Liang's mentor, the radical
scholar Kang Youwei, they petitioned and
then met the young ruler, the Guangxu
Emperor, to argue for constitutional
reform. In 1898, as a result of this
lobbying, the emperor announced forty
edicts heralding modest changes in
education, the military and the civil
service. They were far from dramatic but
they so worried conservatives at the court
that, 103 days later, the emperor's aunt,
Empress Dowager Cixi (the real power
behind the throne) organised a coup and
forced her nephew to abandon them all.
Guangxu continued to sit on the throne
for another decade but was stripped of
real power and Cixi, in effect, ruled
through him. Six supporters of the
Hundred Days Reform were executed
while others, including Kang, Liang and

Trong khi Hoang Tuan Hién (HTH) va
LKS dbng y vé su can thiét phai cai cach
thé ché va sw can thiét dé dat nwéc co
mot cai tén 'riéng', ho khéng dong y vé cai
tén do phai la gi. Hién khéng thich Trung,
v&i nghia la 'trung tdm’. Trong bai luan
thuyét nam 1887, 6ng da thuyét phuc
thay bang Hoa Ha (%) hung vi hon,
mot cai tén dwoc dich theo nghia den la
'sw vi dai n& hoa' nhwng cling két hop
'Hoa' va 'Ha" hai tén cb cla cac dan toc
ma 6ng coi |4 tinh hoa ctia dat nwéc
minh. Tuy nhién, nhirng nguwoi khac lap
luan rdng Hoa Ha dung 1a tén ctia mot
dan téc hon l1a mot qubc gia. Y twéng cla
Hién noi chung da khéng dwoc cha y tdi.

T vi tri m&i cha minh, hai 6ng nay tiép
tuc thuc day hién dai héa. Cung véi hoc
gia cap tién Khang Hivu Vi (KHV), cb van
ctia LKS,ho kién nghi va sau d6 gap vi
vua tré, hoang dé Quang T, dé tranh
luan vé viéc cai cach thé ché. Nam 1898,
két qua clia cudc van déng hanh lang
nay, hoang dé da céng b 40 sac 1énh
bao trwdc nhivrng thay dbi khiém tén trong
gido duc, quan ddi va dich vu dan sw.
Nhirng thay d6i dé khéng kich tinh nhung
da khién nhirng ngudi bao tha & triéu
dinh lo 1&ng dén ndi, 103 ngay sau, di cla
hoang dé, thai hau Tv Hi (ngwdi ndm
thwe quyén dirng sau ngai vang) da td
chirc mot cudc dao chinh va budc chau
trai clia ba phai bd hét nhung thay dbi d.
Quang Tu tiép tuc ngdi trén ngai vang
trong mét thap ki nira nhwng da bi twédc
bd quyén lyc thuc sy va trén thuc té, T
Hi da cai tri théng qua 6ng. Sau ngu i
ung hd cudc Cai cach Tram ngay da bij xt
t& trong khi nhivng ngudi khac, bao gom
KHV, LKS va HTH, bd trén. Hién tim noi
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Huang, fled. Huang found sanctuary in
his hometown in the south and retired to
write poetry. Kang and Liang faced
execution and fled further: to Japan,
where they continued to agitate.

These days Chinatown in Yokohama is a
neon-lit tourist magnet but at the turn of
the twentieth century it was a cauldron of
subversion. From his base there, Liang
wrote essays and published newspapers
to circulate the ideas that he thought
would propel his homeland along a road
that Japan had already travelled: into
modernity. But creating a modern
nation-state required having a state with
a name. In his much-read 1900 essay 'On
the source of China's weakness', Liang
echoed Zhang Deyi, thirty years before,
by telling his readers, 'Foreigners call our
country "Cina" or "China" but that is not
how we view ourselves.’ But, unlike
Zhang, Liang was particularly unhappy
with the traditional way of referring to the
country by its ruling dynasty: 'the Ming
Great-State' or 'the Qing Great-State'.
This, he feared, implied there was no
Chinese nation at all. According to the
Australian Sinologist John Fitzgerald, the
lack of a name was, for Liang, proof of
the Chinese people's cultural and
intellectual immaturity: Liang called it a
conceptual error 'lodged in every person's

brain'.??

The name that Liang chose, indeed the
word he used for ‘China’ in the title of his
essay, was Zhongguo. He took the
historic idea of zhong guo as the 'central

trd &n & qué minh & phia nam va nghi
hwu dé lam tho. KHV va LKS phai dbi
mat v&i an t&r hinh va chay trén sang

Nhat Ban, ho tiép tuc kich déng & dd.

Ngay nay khu phé Tau & Yokohama la
mo6t nam cham thu hut du lich dwoc thap
sang bang dén neon nhwng vao dau thé
ki 20, no l1a mot vac dau cla sy lat dé. Tw
co sé& cla minh & dé, LKS da viét cac bai
luan va xuat ban bao chi dé truyén ba
nhirng y twdng ma éng nghi sé thic day
qué hwong cia minh di trén con dwong
ma Nhat Ban da di: tién vao hién dai.
Nhwng viéc tao ra mét qubc gia-dan téc
hién dai doi héi phai cé6 mot qubc gia co
tén. Trong bai luan duwoc doc nhiéu vao
nam 1900 'Vé nguén géc cua sw yéu kém
cta Trung Quéc', LKS da nhéc lai loi
Trwong DBuc Di 30 nam trwde, qua viéc
néi v&i dOc gia cta minh, 'Nguwoi nwéc
ngoai goi dat nwdc clia chung ta la “Cina”
hoac “China” nhwng dé khong phai la
cach ching ta nhin vé ban than minh.’
Tuy nhién, khéng giéng nhw Di, LKS d&c
biét khéng hai long véi cach truyén théng
ndi t&i mot nwdc theo vwong tridu cai tri
né: 'Pai Minh quéc' hodc 'Pai Thanh
qudc'. Ong e so rang diéu nay ham y
rang khéng cé dat nuwéc Trung Québc nao
cd. Theo nha Han hoc nguei Uc John
Fitzgerald, d6i v&i LKS, viéc thiéu mot cai
tén Ia bang chirng cho sw non kém vé
van héa va tri tué ciia nguoi Trung Quéc:
LKS goi d6 la mét 16i y niém 'nam trong

nao cta moi nguoi'.?2

Cai tén ma LKS chon, that ra la cai tir ma
éng da s dung cho ‘China’ trong twa dé
bai luan ctia minh, 1a Trung Quéc. Ong
ly y twdng trong lich str vé trung quéc
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state’, with the implied meaning of 'centre
of the world in the old hierarchical
cosmology, and gave it a new purpose.
Zhongguo would cease to represent a
regional political system and become
merely a name but a 'name' that he could
argue had been used for centuries.
Zhong guo the concept would be
displaced by Zhongguo as a direct
equivalent for the foreigners' word
'China'. This process of retaining a word
while utterly changing its meaning was
key to the entire process of constructing -
inventing - modern China. Liang chose
Zhongguo for entirely pragmatic reasons:
it was a name that was already starting to
be used by the Qing state in its relations
with other countries. But as we have
already seen, even this process was not
as simple as it sounds. By choosing
Zhongguo to represent the native home
of the Chinese nation, Liang was
unknowingly adopting something that was
originally a foreign idea.

Zhongguo is now the name commonly
used as the Chinese word for 'China’, but
in the first decade of the twentieth century
it was only one of several candidates for
that honour. It was challenged, in
particular, by revolutionaries who had no
interest in reforming the Qing state but
wanted to tear it down. One of them was
a young man called Zhang Binglin. Zhang
had started his adult life training to be a
classical scholar-official. However, after
the Qing Great-State's defeat in the
Sino-Japanese War of 1894/5 he had
resigned and joined the Shanghai branch
of Kang and Liang's reform movement.
He started to write for reformist

nhv 1a 'nwéc trung tam', véi y nghia ngu y
la 'trung tdm cla thé gidi trong vii tru c6
thir bac ci, va dat cho né mét muc dich
méi. Trung Quéc sé khdng con dai dién
cho mét hé thdng chinh tri khu vwc va tré
thanh don thuan 1a moét cai tén nhung la
mot 'cai tén' ma 6ng co thé |i giai 1a da
dwoc sir dung trong nhiéu thé ki. Trung
Quéc khai niém sé duogc thay thé bai
Trung Quéc nhu mét tlr twong dwong
trc tiép v6i tir 'China' clia ngudi nwédc
ngoai. Qua trinh gilr lai moét tw trong khi
thay ddi hoan toan y nghia ctia né 1a chia
khoa cho toan bd qua trinh xay dwng -
sang ché - ra Trung Qudc hién dai. Siéu
chon tén Trung Quéc vi nhirng li do hoan
toan thyc dung: n6 la mét cai tén da
dwoc nha Thanh bat dau s dung trong
quan hé v&i cac nwéc khac. Nhwng nhw
chung ta da thay, ngay ca qua trinh nay
cling khéng don gian nhw né c6 vé nhw
vay. V&i viéc chon Trung Quéc dé thé
hién cho qué hwong ctia dan téc Trung
Quéc, LKS d3 vé tinh thtra nhan mot thiy
ma ban dau vén 1a mét y twdng ngoai lai.

Zhongguo (Trung Quéc) hién la cai tén
thwerng dwoc dung nhw la tir tiéng Trung
cho tr 'China’, nhwng trong thap ki dau
tién cda thé ki 20, né chi la mét trong sb
nhirng &ng vién cho vinh dy do. Dac biét,
nd da bj thach thirc b&i nhirng nha cach
mang khéng quan tdm dén viéc cai cach
nha Thanh ma chi muén pha bd né. Mot
trong s6 ho 1a mét thanh nién tén la
Zhang Binglin (Z/@f#: Chwong Binh Lan).
Lan d& bat dau viéc dao tao khi trudng
thanh dé tr& thanh mot thw lai (tam dich
scholar-official: quan chirc hoc gid) cb
dién. Tuy nhién, sau khi Nha Thanh bi
thua trong Chién tranh Trung-Nhat ndm
1894/5, 6ng da twr chirc va tham gia
phong trao cai cach cia KHV va LKS &
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newspapers and in 1896 became editor
of Liang's Shi Wu Bao - ‘Current Affairs
Paper'. A difficult figure, Zhang
repeatedly fell out with bosses, editors
and officials and in late 1898, to escape
the suppression of the 'Hundred Days'
reformers, he fled to Taiwan (which had
been under Japanese occupation since
the end of the war in 1895). From there
he wrote articles for Liang Qichao's next
newspaper, Qing Yi Bao - "The Pure
Opinion Paper'. The paper was the
mouthpiece of the Bao Huang Hui - “The
Protect the Emperor Society - created by
Kang Youwei and Liang to push for
reform and, in particular, the restoration
of the power of the Guangxu Emperor. In
1899, facing yet more troubles, Zhang
moved to Japan at Liang's invitation and
lived there for several months. Towards
the end of the year, though, he moved to
the International Settlement in Shanghai,
to write for a newspaper with a more
radical attitude, the Su Bao (Z5%R).

Shanghai was the intellectual hub of the
Qing realm: a bubble of Western
capitalism and culture forced into a
declining empire. The International
Settlement, nine square miles of colonial
territory, was a place where there was
some basic freedom of speech.
Connected to the world by shipping lines
and to the rest of the country through
networks of newspaper and book
publishing, it was a city where ideas
could be exchanged and sedition could
survive.

chi nhanh Thuong Hai. Ong bat dau viét
bai cho cac t& bao cai cach va nam 1896
tré thanh bién tap vién cta t& Shi Wu
Bao (Fs#5%R: Thoi Vu Bao) cla LKS -
‘bdo vé cac van dé hién tai'. La mét nhan
vat kho tinh, Lan nhiéu Ian bat déng voi
chu, bién tap vién va nhan vién, roi vao
cudi ndm 1898, dé thoat khdi sy dan ap
cac nha cai cach 'Tram ngay’, éng trén
sang Dai Loan (vén da bj Nhat Ban chiém
dong ké tir khi két thac chién tranh nam
1895). Ttr d6, 6ng viét bai cho to bao tiép
theo cua LKS, Thanh Nghj Bao - ‘bao y
kién trong sang'. T®& bao 1a co quan ngén
luan clia H6i Bdo Hoang (1R 28 Bao
Hoang Hbi) - do KHV va LKS tao ra dé
thuc ddy cai cach va dac biét 1a khéi phuc
quyén lwc clia Hoang dé Quang Tw. Nam
1899, d6i mat véi nhiéu rac réi hon, Lan
chuyén dén Nhat Ban theo |&i mdi cha
LKS va sbéng & do vai thang. Tuy nhién,
dén cudi ndm do, 6ng chuyén dén Khu
dinh cw quéc té & Thwong Hai, dé viét
cho mét t& bao co thai do cap tién hon,
to Su Bao (8%8: T6 Bao).

Thwong Hai la trung tam tri tué cta
vuong quéc nha Thanh: mét bong béng
van hoa va chud nghia tw ban phwong Tay
ap dat vao mét dé ché dang suy tan. Khu
dinh cw qubc té, chin dam vuéng lanh thd
thubc dia, 1a noi cé mot quyén tw do ngdn
luan co ban nao d6. Bwoc két ndi vai thé
gi&i bang cac tuyén dworng van chuyén
bién va v&i phan con lai ciia dat nwéc
qua mang lwéi xuat ban sach bao, day la
mot thanh phé ma & dé cac y twdng cd
thé dworc trao ddi va sw ndi loan van co
thé sbéng sot.

Lan da séng & d6 khi cudc nbi day chéng
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Zhang was living there when the
anti-foreigner uprising known in the West
as the 'Boxer Rebellion' broke out.
Foreigners were besieged in Beijing in
June 1900 and an eight-nation army was
despatched to rescue them. A summer of
atrocities on both sides ended with defeat
for the Boxers and the flight of the Qing
court. Zhang remained aloof from the
turmoil but his views about the Qing
underwent radical change. As the foreign
armies marched on Beijing, he
abandoned his previous belief in reform
and began to argue for the downfall of the
Qing instead.?® He became a
revolutionary and would eventually split
with Liang and Kang.

An important part of the change in
Zhang's views was his growing belief in
racialism. Having seen the failure of the
Hundred Days Reform and the response
to the Boxer Rebellion, he came to see
the Qing rulers not simply as corrupt and
incompetent but as alien. They were
Manchus, outsiders from the northeast,
who had seized the Ming realm in 1644
and therefore had no right to rule. By
August 1901 he was arguing, in the
country's first revolutionary student
magazine Guominbao, that Liang's
arguments for national unity were wrong
because Manchus were fundamentally
different, pointing out that ‘Manchus have
their own writing system’, slept on felt
mats and ate milk products.?*

While Zhang fulminated, the foreign

nguwoi nwdc ngoai duwgc phuwong Tay goi
la 'Boxer Rebellion’ (loan Quyén phi) nd
ra. Nguwoi nwéc ngoai da bi bao vay &
Bac Kinh vao thang 6 nam 1900 va lién
quan 8 nudc da dwoc diéu dong dé giai
cu ho. Mot mua hé khéc liét cho ca hai
bén két thic v&i phe Quyén phi bi danh
bai va triéu dinh nha Thanh bé chay. Du
van & cach xa noi loan lac nhwng quan
diém clia Lan vé nha Thanh d3 trai qua
sy thay dbi can ban. Khi lién quan nuéc
ngoai bwdc chan dén Béc Kinh, éng tir bd
niém tin trwdc day cla minh vao cai cach
va thay vao dé bat dau i gidi vé sw sup
dd ctia nha Thanh.?® Ong tré thanh mot
nha cach mang va cubi cung tach khai
LKS va KHV.

M6t phan quan trong cla sy thay doi
trong quan diém cla Lan Ia niém tin ngay
cang tang cla 6ng vao thuyét ching toc.
Sau khi chirng kién sy théat bai ctia cudc
Cai cach Tram ngay va phan &rng cla
Loan quyén phi, 6ng da di dén viéc thay
nhirng ngudi cai tri nha Thanh khdng
nhirng tham nhiing va b4t tai ma con nhw
nhirng bon ngoai lai. Ho l1a nguwdi Man,
nhirng ngwdi ngoai téc tir phia déng bac,
da chiém dwoc vuong qudc cha nha
Minh vao nam 1644 va do dé khong cé
quyén cai tri. Vao thang 8 nam 1901, éng
da tranh luan, trén tap chi sinh vién cach
mang dau tién ctia dat nwéc Guominbao
(B E#R: Quéc Dan B4o), rang 1ap luan
cla LKS vé doan két dan toc l1a sai vi
nguw®i Man khac biét vé co ban khi chira
rang ‘ngwdi Man coé hé théng chir viét
riéng’, ngu trén tham ni va an cac mon
lam tir sira. 2

Khi Chwong Binh Lan néi gian, lién quan
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armies remained in occupation in Beijing.
They only departed in 1901 once the
Qing court signed a peace agreement,
the 'Boxer Protocol, in which it agreed to
pay reparations to the imperial powers.
Zhang was disgusted by the capitulation
of people he had looked up to as
reformers and became more committed
to the need for revolution to rid his
country of the Manchus who had so
clearly failed it. To demonstrate the split
he changed his name from Zhang Binglin
to Zhang Taiyan. It was a public
commitment to his new anti-Qing beliefs.
‘Taiyan' honoured two scholars who had
resisted the Qing takeover 250 years
before: ‘Tai' came from Taichong, the pen
name of Huang Zongxi, and 'Yan' from
Gu Yanwu.?® Zhang saw these two ‘Ming
loyalists' as guardians of the true spirit of
the country: heroes in the resistance to
invaders from Inner Asia. By 1903 he was
ready to criticise the emperor openly and
directly — as well as those who still
thought the Manchu/Qing regime could
be reformed. This would lead him into
new thinking about his country's future
and its proper name.

Into this fevered setting stepped a young
wannabe, Liu Shipei. In early 1903 Liu
tried to become a bureaucrat for the Qing
state but by the end of the year he would
be trying to bring it down. One catalyst for
his change in views would be a meeting
with the freshly renamed Zhang Taiyan.
Descended from a family of classical
scholars on one side and government
officials on the other, Liu was expected to
proceed into the elite of the Qing state. In
1903, at the age of nineteen, the family

nwdc ngoai van chiém dong & Béc Kinh.
Ho chi r&i di vao nam 1901 sau khi triéu
dinh nha Thanh ki mét hiép dinh hoa
binh, 'Hiép wéc Tan Stru” (Boxer
Protocol), ddng y bbi thwerng cho cac thé
lwc dé& quéc. Lan cdm thay t&m lom truéc
sy dau hang cla nhirng ngudi ma éng
tén nhw la nha cai cach va tré nén quyét
tam hon vé sy can thiét phai lam cach
mang dé loai bd nguwdi Man, nhivng ké da
that bai rd rang, khéi dat nwéc ctia minh.
Dé t6 rd sy tach biét dng da thay ddi tén
tlr Chwong Binh Lan thanh Chuwong Thai
Viém (ZAX#%: Zhang Taiyan). D6 la mot
cam két céng khai dbi v&i niém tin phan
Thanh méi clia 6ng. ‘Thai Viém’ nham tén
vinh hai hoc gia d& chéng lai sy xam
chiém ctia nha Thanh 250 nadm trwdc:
‘Thai’ ttr tén Thai Xung (X 7), but danh
clia Hoang Téng Hi (E5R%), va ‘Viém’ twr
Cb Viem Vi (E# ). Chuwong xem hai
‘t6i trung cua nha Minh’ nay nhw nhirng
nguwoi bdo vé tinh than thuwe sy clia dat
nwéc: nhirvng anh hung trong cudc khang
chién chéng quan xam lwoc tir N&i A,
DPén nam 1903, dng sdn sang chi trich
hoang dé mét cach cong khai va truc tiép
- cling nhw nhirng ngwdi van nghi rang
ché d6 Man Thanh c6 thé dwoc cai cach.
Diéu nay sé dan 6ng dén nhirng suy nghi
mai vé twong lai ciia dat nwéc va cai tén
x&rng hop hop clta né.

Trong khung canh néng bong nay mét
chang trai bwéc vao nhap bon, Liu Shipei
(ZIgmE: Lwu Sw Boi). Vao ddu nam 1903,
Boi cb dé tr& thanh mot quan chire clia
nha Thanh nhwng dén cudi ndm do, 6ng
lai c6 tim cach 1at @& né. Chét xuc tac cho
sy thay ddi quan diém cta Boi 1a cudc
gap g& v&i Chwong Thai Viém méi vira
dbi tén. Xuat than tr mot gia dinh hoc gia
cb dién mot mat va tr quan chire chinh
phi méat khac, Béi dwoc ki vong sé tré
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despatched him to Beijing to take the
Jinshi imperial examination. He failed.
Perhaps unwilling to face his
disappointed parents, Liu did not return to
his hometown of Yangzhou but travelled a
further 200 kilometres downstream along
the Yangtze River to Shanghai. There he
met the thirty-three-year-old Zhang
Taiyan, already a veteran of the struggle
for political reform and disappointed with
its failure. Zhang had broken with the
Qing and was ready to take the
revolutionary road. He took Liu with him.
Almost overnight Liu changed from a
potential servant of the Qing state into an
agitator seeking its destruction.?

In mid-1903 Zhang made use of the
relative freedom within the International
Settlement to challenge the Qing directly.
In an article in the Su Bao newspaper
entitled 'In rebuttal of Kang Youwei's
writings on revolution', he accused the
emperor of, among other things, being a
‘dimwitted buffoon’.?” As a result, the Qing
court issued a warrant for his arrest and
on 30 June 1903 Zhang allowed himself
to be captured by the International
Settlement police - partly to demonstrate
his commitment to the revolutionary
cause,? but partly to avoid being
captured by the Qing who would probably
have sentenced him to death. Instead, he
was convicted of seditious libel and
sentenced to three years in a British-run
prison where, ironically, conditions were
so harsh that he contemplated suicide.
He found succour in Buddhism and his
increasingly anti-Manchu feelings.

Meanwhile, his young friend Liu Shipei
was about to embark on his own
anti-Manchu writing career. In 1904, at

thanh tang I&p wu ta cta nha Thanh.
Nam 1903, & tudi 19, gia dinh glri dng
dén Béac Kinh dé tham gia ki thi tién s7
(jinshi) & triéu dinh. Ong da trwot. C6 18
khéng mubn phai dbi mat vai sy that
vong cla cha me, Lwu Sw Bbi khéng tré
vé qué hvong & Dwong Chau ma di xa
hon 200 km vé phia ha lwu séng Dwong
T dé& dén Thwong Hai. Tai d6, éng gap
Chwong Thai Viém (CTV), 33 tudi, da Ia
mot cwu binh trong cudc dau tranh doi cai
cach chinh tri va that vong vi that bai cta
no. CTV da doan tuyét véi nha Thanh va
san sang di theo con dwdng cach mang.
CTV nhan Béi theo cung. Gan nhw chi
sau mot dém, Boi da thay ddi ttr mot toi
than tiém nang cGa nha Thanh thanh mot
ké kich déng tim cach hay diét ché do
nay.?

Vao gitba nam 1903, CTV da st dung
quyén tw do twong dbi trong Khu dinh cw
quéc té dé truc tiép thach thirc nha
Thanh. Trong moét bai bao trén t& Su Bao
(R %R:T6 Bao) co twa dé 'Phan bac céac
bai viét cila KHV vé cach mang', 6ng da
cao budc hoang dé 13 'ké Itra ddo mo am'
cung v&i nhivng diéu khac.?” Do dé, triéu
dinh nha Thanh da ra l1énh bat 6ng va vao
ngay 30 thang 6 nam 1903 CTV ty dé
cho canh sat Khu dinh cw quéc té bat -
mot phan dé thé hién sy hét long cla
minh v&i sy nghiép cach mang,?® nhwng
mot phan |1a dé tranh bi nha Thanh bat va
c6 thé bi két &n tl hinh. Thay vi vay, éng
bi két t6i xui giuc bao loan va bj két 4n ba
nam trong mét nha tu do Anh diéu hanh,
noi ma tré tréu thay, diéu kién khac
nghiét dén mac 6ng dinh tw t&. Ong tim
thay sw cru réi & Phat gido va 6 tinh cadm
phan Thanh ngay cang tang cua 6ng.
Trong khi d6, ngwdi ban tré Lwu Sw Boi

(LSB) clia 6ng chuan bj dan than vao s
nghiép viét bai phan Thanh cua riéng
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the age of just twenty, Liu published his
first work, Rangshu — "The Book of
Expulsion'. As the German Sinologist
Julia Schneider has pointed out, the
phrase “Rang Yi — 'expel the barbarians' -
would have been well known to Liu's
contemporaries. Rulers had uttered it in
various historical tales handed down
through the preceding millennia. Liu's
book was intended to ‘expel the
barbarians from Chinese history, as a
prelude to expelling them from the
country itself. This led him to consider
what the most appropriate name for his
liberated country should be.

In the Rangshu, Liu listed several
possibilities based upon traditional
documents. They included: Xia, Da Xia
(great Xia), Zhu Xia (various Xia), Zhu
Hua (various Hua) and the combination
word: Huaxia. In the book, Liu stated that
he wanted a name that would provide a
border to his nation: one that made clear
the difference between his people on the
inside and aliens on the outside. He
wanted a name that was truly authentic,
dating back to a time before the Qin
Dynasty, whom he saw as usurpers. He
chose a name from the Shan hai jing, a
classical text of this period. 'If [we want]
to distinguish ourselves from the Yi
(barbarians) of the four (directions],' he
argued, 'we can only use Da Xia as a
country name.'® Liu felt that Da Xia
referred to an ancient civilisation, a pure
people free from outside rulers - a fitting
name for a future country free of the
Qing.

On 24 November 1894, two months after

minh. Nam 1904, khi mé&i 20 tudi, Bdi
coéng bbd cdng trinh dau tién cta minh,
Rangshu - '#%: Nhwong thu'. Nhw nha
Han hoc ngwdi DBlre Julia Schneider da
chi ra, cum tr “Rang Yi’ (i#%: nhuong Di)
- 'loai bd bon Di' - han la rat quen thudc
ddi véi nhirtng ngwdi cung thei véi LSB.
Céc nha cai tri da néi diéu d6 trong nhiéu
cau chuyén lich s dwoc lwu truyén qua
nhiéu thién nién ki truéc. Cubn séach cla
LSB ¢6 y mudn ‘loai bd bon man di khdi
lich st Trung Quédc, nhw 1a khic dao dau
dé loai bd ho ra khéi dat nwéc. Diéu nay
khién 6ng phai can nhac xem cai tén
thich hop nhat cho dat nwéc dwoc giai
phdéng clia minh sé la gi.

Trong Nhuong thw, LSB d3 liét ké mot sb
kha ndng dwa trén cac tai liéu lwu truyén.
Chung bao gébm: Ha, Pai Ha, Chw Ha
(nhiéu Ha), Chw Hoa (nhiéu Hoa ) va tw
két hop: Hoa Ha. Trong cudn sach do,
Lwu néi rang 6ng mudn mot cai tén co thé
dwa ra dwéng bién gidi cho dat nwdce cla
minh: mot cai tén thé hién rd sy khac biét
gilra ngudi & bén trong va nguwoi xala &
bén ngoai. Ong muén c6 mét cai tén dich
thwc that sw, cé tir thdi trwdc nha Tan
vbn bi 6ng coi la triéu dai soan doat. Ong
da chon mot cai tén tr Son hai kinh, mot
sach cb dién cta thoi ki nay. Ong lap
luan: ‘Néu [ching ta mubn] phan biét
minh v&i bon Di (man ro) & bén (phia ),
thi chiing ta chi c6 thé st dung Pai Ha
lam tén dat nwdc.? LSB cam thay rang
Pai Ha chi mot nén van minh xwa, mot
dan toc thuan khiét khdng bi ké ngoai lai
cai tri - mot cai tén phu hop cho mot dat
nwéce twong lai khdng c6 nha Thanh.

Ngay 24 thang 11 nam 1894, hai thang
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Japanese forces had destroyed the Qing
navy, three days after they had captured
the Liaodong Peninsula and two weeks
after his own twenty-eighth birthday, Sun
Wen, his elder brother and a few of their
friends met on a Pacific island to swear a
revolutionary oath. They would, they
pledged, expel the Tartars, revive China
and establish a unified government. This
was the manifesto agreed at the first
meeting of the Xing Zhong Hui - literally
'Revive the Centre Society', a group that
would evolve from these tiny beginnings
into the organisation that, seventeen
years later, overthrew the Qing
Great-State. By then Sun Wen would be
better known as Sun Zhongshan or Sun
Yat-sen.

Sun's family had sent him to Hawaii at the
age of thirteen, after which he studied in
Hong Kong. Almost all his teachers had
been British or American® and, like the
other members of the Xingzhonghui
meeting that day in Hawaii, he spoke
English and was well used to people
asking him where he came from. When
he answered the question in English, he
had an answer - ‘China’. That must have
given him reason to think about the
answer he would give in Chinese.

While a medical student in Hong Kong,
Sun had developed a fierce hostility
towards the Qing authorities. He watched
them lose the 1884/5 conflict with France
over the status of Vietnam while being
simultaneously impressed by militant
shipyard workers in Kowloon who refused

sau khi quan Nhat tiéu diét hai quan nha
Thanh, ba ngay sau khi ho chiém dwoc
ban dao Liéu Déng va hai tuan sau sinh
nhat th(r 28 cla chinh 6ng, Tén Van,
cung anh cua 6ng va mét vai nguwoi ban
cua ho da gap nhau trén mét hon dao &
Thai Binh Dwong dé tuyén thé l1am cach
mang. Ho cam két s& danh dudi nguoi
That Dat (Tartars), khdi phuc Trung Québc
va thanh 1ap mét chinh phu théng nhét.
Day |4 tuyén ngén da dwoc dong v tai
cudc hop dau tién clta Xing Zhong Hui (B
& Hwng Trung hdi) - nghia den la 'Hoi
phuc huwng trung tdm', mét nhém sé phat
trién tlr nhirng khéi dau bé nhé nay thanh
td chtrc ma 17 ndm sau, lat dé Dai Thanh
quéc. Luc d6 Tén Van sé dwoc biét dén
nhiéu hon v&i céi tén Tén Trung Son
hoac Tén Dat Tién.

Gia dinh ctia Tén Van da glri 6ng dén
Hawaii khi 6ng 13 tudi, sau d6 6ng hoc &
Hong Kong. Hau hét cac gido vién cua
ong déu 1a nguwdi Anh hodc ngudi Mi®°
va, gibng nhw céac thanh vién khac trong
cudc hop Hung Trung héi ngay hdm doé &
Hawaii, 6ng noéi tiéng Anh va rat quen voi
viéc moi ngudi hdi dng gbc gac tlr nwédc
nao. Khi tra 1&i cau héi bang tiéng Anh,
6ng da cé cach tra 1oi - ‘China’. Biéu do
hén cho 6ng |i do d& nghi vé cau tra 1oi
ma 6ng sé dwa ra bang tiéng Trung.

Khi con 1a sinh vién y khoa & Héng Kéng,
Tén Van da nay sinh mét thai do thu dich
gay gét vai chinh quyén nha Thanh. Ong
da nhin thay ho bi thua trong tranh chép
1884/5 v&i Phap vé dia vi cha Viét Nam
trong khi déng thdi bi 4n twong bdi cac
cbng nhan nha may déng tau & Kowloon
(Clru Long), ttr chéi lam viéc trén mot tau
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to work on a French warship that had
been damaged in the fighting. Sun was
certainly not going to call his country Da
Qing Guo. But the name that he and his
revolutionary comrades chose for their

country was not Zhongguo but Zhonghua.

In this he was making a direct reference
to history - and one with clear racial
meaning to those who understood it.

The oath that the Xingzhonghui swore
was borrowed from Zhu Yuanzhang, the
founder of the Ming Dynasty. During his
struggle against the Mongols in the
fourteenth century, Zhu had used the
slogan 'Expel the Tartars and revive
Zhonghua'*' By adopting this pledge,
Sun and his fellow revolutionaries were
declaring that the Qing rulers, with their
roots in the Manchuspeaking northeast,
were ‘Tartars' too. In their eyes, the
Manchus were the same as the Mongols:
outsiders from Inner Asia who had no
right to rule the zhong guo.

The historian Peter Zarrow notes that
Zhonghua - with its linguistic roots in
Huaxia - has a more ethnic meaning than
Zhongguo. As Lydia Liu has observed, it
appears to describe a land for the Hua
people - and thereby implicitly excludes
the ‘Tartars'. This would have been
appealing to the revolutionaries who saw
the 'foreign' Qing as the cause of
Zhonghua's modern troubles. The
revolutionaries may also have become
prejudiced against the name Zhongguo
by the simple fact that the Qing
themselves were starting to use it in their

chién ctia Phap da bi huv hai khi danh
tran. Tén Van chac chan sé khéng goi dat
nwédc cla minh 1a Pai Thanh Quéc.
Nhwng cai t&n ma 6ng va cac dong chi
cach mang chon cho dat nwéc ho khéng
phai la Zhongguo (Trung Quédc) ma 1a
Zhonghua (Trung Hoa). Trong tén do, 6ng
dwa ra mot quy chiéu truc tiép dén lich st
- va moét quy chiéu cé y nghia chiing téc
rd rang ddi véi nhirng ai hiéu né.

L&i thé ma Hung Trung héi da tuyén thé
dwoc mwon tw Chu Nguyén Chuong,
ngudi sang lap ra nha Minh. Trong cudc
d4u tranh chéng Méng Cb vao thé ki 14,
Chu Nguyén Chwong da st dung khau
hiéu 'Danh dudi bon That Bat va phuc
hwng Trung Hoa'.*' Qua viéc chon lay 1&i
thé nay, Tén Van va cac dong déi cach
mang khang dinh rang vua quan nha
Thanh, cé gbc gac tir ving Béng Bac ndi
tiéng Man, ciing la ‘ngudi That Dat'.
Trong méat ho, nguw®i Man ciing gibng nhw
ngwdi Méng Cb: nhirng ké bén ngoai tir
Noi A dén khéng c6 quyeén cai tri trung
quéc.

Nha st hoc Peter Zarrow lwu y réng
Trung Hoa - v&i ngudn gbc ngén ngir &
Hoa Ha - c6 y nghia vé chiing toc hon la
Trung Quéc. Nhw Lydia Liu nhan xét, nd
dwéng nhw mé td mét ving dat danh cho
ngwdi Hoa - va do d6 ngam loai nguoi
‘That Dat’ ra. Diéu nay sé& h4p dan cac
nha cach mang coi nha Thanh 'ngoai lai'
nhw [& nguy&n nhan gay ra nhirng réc rdi
hién dai ctia Trung Hoa. Cac nha cach
mang nay ciing c6 thé tré nén cé thanh
kién v&i cai tén Trung Qudc bdi sw kién
don gian |a chinh nha Thanh da béat dau
str dung né trong cac giao dich ngoai
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diplomatic dealings.

Over the following decade, the
Xingzhonghui would try, and fail, several
times to overthrow the Qing by force.
After the defeat of its uprisings, it merged,
in 1905, with other revolutionary groups
to create the TongmengHui - the 'Alliance
Society'. The actual formation took place
in Tokyo and the united leadership
decided to keep two of the
Xingzhonghuri's original demands and add
two more. Its slogan became, 'Expel the
Tartars, revive Zhonghua, establish a
Republic, and distribute land equally
among the people'.

The Tongmenghui adopted this position
during the years that Zhang Taiyan was in
prison in Shanghai. They recognised that
Zhang would be a powerful advocate for
their group and sent a delegation of
activists to greet him when he was
released in late June 1906. They offered
him the job of editor-in-chief of the
Tongmenghui's magazine Min Bao -
"People's Journal®? - and took him
immediately to the Shanghai docks and
then to Japan where he was given a
hero's welcome. On 15 July 1906, around
2,000 people, mainly Chinese students,
turned out in the Tokyo rain to attend a
meeting in his honour.*®* AImost exactly a
year later he would announce his own
candidate for the future name of the
country and his would be the one that
stuck. Zhang filled the pages of Minbao
with the fruit of his incarcerated thinking:
making the case for the anti-Manchu

giao cua ho.

Trong thap ki sau do, Hung Trung héi da
nhiéu lan c géng lat d4 nha Thanh bang
v lwc va that bai. Sau that bai cla cac
cudc ndi day, vao ndm 1905 hoi nay da
hop nhét véi cac nhém cach mang khac
dé lap ra Béng Minh héi - 'Hoi Bbng
minh'. Viéc hinh thanh thyc té diénra &
Tokyo va ban I&anh dao hop nhét da quyét
dinh gitr nguyén hai yéu ciu ban dau cla
Hung Trung héi va bd sung thém hai yéu
cau khac. Khau hiéu cla nd da trd thanh,
'Danh dudi bon That Pat, phuc hung
Trung Hoa, thiét 1ap mét nén Céng hoa,
va phan phéi dat dai ddng déu cho dan
chung'.

Dbdng Minh héi theo dubdi 1ap trwdng nay
trong sudt nhirng ndm ma Chwong Thaéi
Viém bi cAm tu & Thwong Hai. Ho nhan
ra rang CTV sé la mot nguoi Gng hd
manh mé cho nhédm cta ho va da c&r mot
phai doan cac nha hoat déng dén chao
don dng khi 6ng dwoc tha vao cubi thang
6 nam 1906. Ho cho éng lam téng bién
tap Dan B4o*? - ctiia Pdng minh hdi va
ngay lap tirc dwa dng dén bén tau
Thwong Hai va sau d6 dén Nhat Ban, ma
& do 6ng dwgc chao dén nhw mét anh
hang. Vao ngay 15 thang 7 nam 1906,
khodng 2 000 nguwdi, chd yéu la sinh vién
Trung Quéc, da db vé Tokyo dé tham dy
mot cudc hop tén vinh 6ng.** Gan ding
mot ndm sau, 6ng cdng bd dé xuét cua
riéng minh cho cai tén twong lai ctia dat
nuwdc va dé xuat clia 6ng sé la cai tén bj
nghen lai. CTV da l4p day céac trang cla
Dan Bao voi thanh qua cua suy nght luc
¢ trong tu: li giai vi sao phai lam cach
mang phan Thanh. Trong mét bai luan dai
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revolution. In a long essay published in
1907 he addressed the question of what
the country should be called once the
revolution had been successful. Since the
Qing were to be deposed and expelled, it
was clear that it could not be called Da
Qing Guo. Nor did Zhang support Liang's
Zhongguo. ‘Zhongguo is meaningful only
insofar as it refers to the four outlying
boundaries,' he wrote, and he argued that
since Indians and Japanese also used
terms similar to 'central state’ for their
own countries, ‘it is not unique to the land
of the Han'.** (See Chapter 3 for more on
the development of the term 'Han'.)

By this time, Liu Shipei had also arrived
in Japan. Once there, he declared himself
to be an anarchist and also contributed to
the pages of Minbao. But he failed to
persuade the movement to adopt Da Xia
as the name for the yet-to-be-created
country. Zhang argued for an ethnically
based name, just like Liu, but he wanted
to make a distinction between the name
of the state and the name of the race that
inhabited the state. Zhang felt Xia was
the correct term for the race, based upon
its origins along the Xia River. But in that
1907 article he wrote that it was 'originally
the name of a tribe, not a state', which is
why, disagreeing with both Liu and Huang
Zunxian, he didn't want Xia as the name
for the modern country.

Instead, Zhang Taiyan argued that Hua -
literally meaning ‘efflorescence’ but
carrying the connotation of 'civilised' -
was a better choice. According to Julia

xuét ban nam 1907, 6ng da dé cap dén
cau héi dat nwéc nén duoc goi la gi mot
khi cach mang thanh cong. Vi nha Thanh
phai bj 1t d6 va danh dudi nén rd rang 1a
dat nwéc khong thé duoc goi la Pai
Thanh Quéc. CTV ciing khoéng Gng ho cai
tén Trung Quédc cla LKS. ‘Trung Quédc chi
c6 y nghta trong chirng mwc né chi bén
ranh gi¢i bén ngoai,' dng viét, va éng lap
luan rang vi ngwdi An D6 va Nhat Ban
cling s dung cac tr nglr twong tw nhw
'nwdc trung tdm’ cho nwéc cla ho nén
‘tén do6 khoéng phai 14 duy nhét cho dét
clia ngudi Han'3* (Xem Chuwong 3 dé biét
thém vé sy phat trién cla tir 'Han'.)

Vao ltc d6, Lwu Sw Béi cling da dén
Nhat. O’ d6, éng tuyén bd minh 1a mot
ngwoi theo chid nghia vé chinh pha va
cling déng gop cho cac trang cua Dén
Béao. Nhwng 6ng da that bai trong viéc
thuyét phuc phong trao 14y Pai Ha lam
tén cho dat nwéc chwa dwoc thanh 1ap.
Chwong da bién giai cho mot cai tén dya
trén chlng toc, gidbng nhw LSB, nhung
6ng lai mudn phan biét tén quéc gia voi
tén chading tdc sinh séng trong quéc gia
d6. CTV cadm thay Ha la tir chinh xac cho
cudc dua, dwa trén ngudn gdc clia né doc
theo sbng Ha. Nhwng trong bai bao nam
1907 d6, dng viét rang Ha 'ban d4u la tén
cta mét bd lac, khong phai mét nwéc,” dé
la Ii do tai sao du khéng ddng y véi ca
LSB |&n Hoang Tuan Hién, 6ng khéng
mudn dung Ha lam tén cho dat nwdc hién
dai.

Thay vi vay, Chwong Thai Viém Iap luan
rang Hoa - nghia den la ‘sy né hoa’
nhwng mang ham y 'van minh' - 1a lya
chon t6t hon. Theo Julia Schneider, né c6
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Schneider, it had an implicitly ethnic
meaning among the exiled revolutionaries
during this period, since they argued that
Manchus could not be part of the Hua
population. Zhang then offered a
pseudo-historical explanation for his
choice: “‘The name Hua came from the
place which our people first occupied....
Mount Hua (Hua Shan in Shaanxi
province) formed the boundary, giving our
country the name Hua.... Hua was
originally the name of a country and not
the name of a race but today it has
become a general term for both.™®
According to Schneider, Zhang preferred
Hua because it referred to what he
regarded as the nucleus of the new state
while also being sufficiently flexible. "It
could be stretched over the territory of all
Chinese people, including those Zhang
assumed to have been assimilated’ in the
northwestern provinces of Yong and
Liang as well as parts of modern-day
Korea and Vietnam - places where, in
Zhang's words, 'the Hua people tilled the
soil' in Han Dynasty times, 2,000 years
earlier.

Zhang then added Zhong to the name,
calling it Zhonghua, or 'central Hua'. This
was, he declared, intended ‘to distinguish
between the Hua high culture and the Yi
[barbarian] low culture'.*® A final piece of
the name was needed to satisfy the part
of the Tongmenghui's slogan about
'‘establish a republic' so the word Min-Guo
was coined - literally 'people's state'. By
the end of the article, the post-Qing
country had a name - Zhonghua Minguo,
literally the ‘Central Efflorescence
People's State'.

As Peter Zarrow has observed, Zhang,

mot y nghia dan tdc tiém &n trong nhirng
ngudi cach mang lwu vong trong thoi ki
nguy hiém nay, vi ho cho rang nguwdi Man
khong thé 1a mét phan ctia nguoi Hoa.
CTV sau dé dwa ra mét o giai thich
mang tinh gia lich st cho s Iwa chon
cta minh: ‘Cai tén Hoa xuét phat tr noi
ma dan ta cw tra dau tién.... Nui Hoa (Hoa
Son & tinh Thiém Tay) da tao thanh ranh
giGi, cho dat nwéc chang ta cai tén la
Hoa.... Hoa ban dau la tén ctia mot dat
nwéc chir khdng phai la tén cia mét
chung tdc nhwng ngay nay no da tré
thanh mét tén chung cho ca hai.”* Theo
Schneider, CTV thich tir Hoa hon vi né
chi dén cai ma éng coi 1a hat nhan cta
quéc gia méi déng thoi cling du linh hoat.
'N6 ¢6 thé dwoc cang rong ra khap trén
lanh thd cla tat ca dan Trung Quéc, bao
gdm ca nhirng ngwdi ma CTV cho rang
da bj ddng héa’ & cac tinh Ung (Z&/1 ) va
Lwong (i##i) phia tay bac cling nhw cac
bd phan cua Triéu Tién va Viét Nam ngay
nay - nhirng noi ma theo cach néi cla
Chuwong 1a 'ngwdi Hoa da céy cay' vao
thoi nha Han, 2 000 nam trude dé.

CTV sau dé thém tir Trung vao tén nay,
goi no la Trung Hoa, hoac 'Hoa trung
tam'. Ong tuyén bd, diéu nay nham ‘phan
biét van hoa Hoa cao ca v&i van hoéa Di
[man ro] thap kém.'® Can cé mot phan
cudi cung cla tén dé thda man mét phan
trong khau hiéu ctia Pdng minh héi vé
'thiét 1ap mot nén cong hoa' nén tr Dan
Quéc duoc dat ra - nghia den 14 ‘nwéc
cta nhan dan’. O phan cudi cua bai viét,
dat nwdc thoi hau Thanh cé mot céi tén -
Trung Hoa Dan Quéc, nghia den 1a ‘nwéc
Nhan dan Hoa né trung tam .
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having endured prison, had enormous
prestige in revolutionary circles and his
arguments carried particular weight. In
the wake of his 1907 article, the debate
over the future name of the future country
was finished, certainly within the
revolutionary camp. While Liang Qichao
might stick to his reformist agenda and to
Zhongguo, the Tongmenghui had opted
for Zhonghua Minguo, with its roots in the
anti-Mongol, Ming Dynasty declaration of
Zhu Yuanzhang 500 years earlier. Liang
continued to regard Sun and the
revolutionaries as Western-educated
upstarts who didn't understand history or
culture, but that didn't matter. They were
going to seize power - and he wasn't.

Liu, meanwhile, abandoned his
anarchistic pretensions, returned to his
homeland and pledged allegiance to the
Qing. In 1908 he began working as
private secretary to the viceroy of
Zhejiang and Anhui provinces where, by
some accounts, he informed on his
former comrades in the revolutionary
movement. While Zhang Bingling/Taiyan
eventually changed his views on race,
deciding that non-Xia peoples needed to
be included in the Zhonghua Minguo, Liu
remained firm. He continued to believe
that including the non-Xia would pollute
the Xia. But he would play no further part
in the naming debate.

These were arguments taking place
among a tiny group of people living in
exile in Japan, across the sea from the
country they were discussing in such

Nhw Peter Zarrow da nhéan xét, CTV, tirng
chiu canh tu day, cé uy tin to I&n trong
gi¢i cach mang va nhirng lap luan cta
Ong c6 src nang dac biét. Sau bai bao
nadm 1907 clia 6ng, cudc tranh luan vé cai
tén twong lai clia dat nuwéc twong lai da
két thuc, chac chén la trong phe cach
mang. Trong khi LKS c6 thé bam chat
vao chwong trinh cai cach cda minh va
vao tlr Trung Quéc, Bdng minh hoi da
chon Trung Hoa D&n Quéc, véi nguén
gbc tir tuyén bd ctia nha Minh chéng
Méng C, clia Chu Nguyén Chuwong 500
nam trwdc do. LKS tiép tuc coi Ton Van
va nhirng nha cach mang la nhirng nguoi
mé&i ndi dwoc gido duc & phwong Tay
khéng hiéu lich st hay van héa, nhung
diéu d6 chang thanh van dé. Ho s& nam
quyén - con 6ng thi khoéng.

Trong khi d6, Luu Sw Boi tir bd nhirng ki
vong vo chinh phi cGia minh, tr& vé qué
hwong va cam két trung thanh véi nha
Thanh. Nam 1908, éng bét dau lam thw ki
riéng cho téng dbc tinh Chiét Giang va An
Huy, noi ma theo moét sé 16 ké, dng da
tiét 16 théng tin vé cac dong chi cli cla
minh trong phong trao cach mang. Trong
khi Chwong Binh Lan / Thai Viém cudi
cung da thay déi quan diém ctia minh vé
chaing tdc, quyét dinh rang cac téc
khéng-Ha can phai dwoc bao gébm trong
Trung Hoa Dan Quéc, Bbi thi van kién
dinh. Ong tiép tuc tin rang viéc bao gébm
ca nhirng nguwdi khong-Ha sé day ban
nguwoi Ha. Nhwng 6ng khéng tham gia
thém vao cudc tranh luan dat tén.

D6 1a nhirng tranh luan dién ra trong mét
nhém nhé nhirng ngwoi song Iwu vong &
Nhat Ban, cach dat nwéc bén kia bién ma




47

vehement terms. But within five years
China had had a revolution and, on 1
January 1912, Sun Yat-sen was declared
provisional president of the Republic of
China - the Zhonghua Minguo. Liang
Qichao's choice - Zhongguo - may not
have become the name of the new state,
but it won a better prize. It may not be the
official name of the country, but it is the
name all Chinese use informally to refer
to it. But then again, perhaps that honour
really belongs to the Jesuits.

That Friday evening in Beijing, as the
assembled heads of government raised
their glasses to toast Xi Jinping's version
of history, they were unknowingly
performing an act of circularity. They were
there to validate an image of China as the
natural leader of East Asia, an image
which was constructed by foreigners in
the first place, belatedly adopted by
Chinese nationalists and now, through
their presence, projected back to the
world by the Communist Party leadership.
The idea of Beijing as the central city of a
regional order is not new. Most of those
orders were, however, Inner Asian
great-states that used Beijing as an
administrative centre. The idea of a
regional order led by a state called 'China’
or Zhongguo or Zhonghua existing in a
defined East Asian territory is a distinctly
modern invention.

Westerners probably first heard of China

ho dang thdo luan bang nhirng 1oi 1& gay
gat nhw vay. Nhung trong vong 5 nam
Trung Québc da cé mot cude cach mang
va vao ngay 1 thang 1 nam 1912, Tén
Dat Tién dwoc tuyén bb 1a tdng théng 1am
théi clia Trung Hoa Dan Quéc -
Zhonghua Minguo. Lwa chon cua LKS -
Trung Quéc - cé thé khéng tré thanh tén
clia quéc gia mai, nhung né da gianh mot
vinh dy tét hon. D6 c6 thé khéng phai la
tén chinh thirc clia dat nuéc, nhwng lai la
tén ma tat cad nguoi Trung Québc str dung
mot cach khéng chinh thirc dé néi téi né.
Nhwng mét lan nira, co 1& vinh dw d6 that
ra lai thudc vé cac tu st Dong Tén.

Téi thir S4u hém d6 tai Bc Kinh, khi
nhirng ngwdi dirng dau chinh ph tu tap
nang li chic mirng phién ban lich st cua
Tap Can Binh, ho da vé tinh thyc hién
mot hanh déng di vong tré lai. Ho & d6 dé
ching thwe hinh anh Trung Quéc nhuw 14
nwéc lanh dao tw nhién cia Déng A, mét
hinh anh dwoc xay dwng béi nguwdi nwéc
ngoai ngay t dau, dwoc nhirtng ngudi
theo chd nghia dan téc Trung Quéc chap
nhan mudn mang va bay gi¢, qua sw hién
dién cta ho, dwoc ban lanh dao Bang
Cong san tung trd lai thé gidi. Y twéng vé
Béc Kinh 1a thanh phé trung tdm cua trat
tw khu viere khéng phai la méi. Tuy nhién,
hau hét cac trat tw d6 1a cla cac quéc gia
I&n Néi A st dung Béc Kinh lam trung
tam hanh chinh. Y twdng vé mot trat tw
khu vwe do mét qubc gia dwoc goi 1a
'China’ hoac Trung Quéc hoac Trung Hoa
dirng dau ton tai trén mot 1anh thd Pong
A xac dinh 1a mét sang ché hién dai ré
rét.

Cé & 1an dau tién nguwdi phwong Tay
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through the translations of peoples living
along the frontier with India, and of
Cathay through their interactions with
Inner Asia. 'China' became shorthand for
an East Asian kingdom about which little
was known. When the first traders
reached the mysterious country they
were bemused by its different political
outlook. As Galeote Pereira and Matteo
Ricci discovered, there was no
conception of ‘China’ within the country in
the mid-sixteenth century, and the phrase
‘zhong guo' was an elite assertion of
political superiority over surrounding,
tributary, rulers rather than the name of a
state. The inhabitants assumed their
state ruled 'all under heaven' - tianxia.

The idea of the 'zhong hua' continues to
drive China's internal policies. It
encapsulates the notion of a homeland
that can expand as its culture encounters
new peoples, and transforms and
assimilates them. As we shall see in
subsequent chapters, what Arif Dirlik
called 'proprietary perceptions' - a sense
of ownership - still drive Beijing's policies
towards minority regions under its
control.*” As a result, the former regions
of the Miao, the Manchu and the Mongols
are now regarded as lands of the Hua.
On the other hand, cultural struggles
continue in Tibet and Xinjiang. The
troubles with Taiwan and Hong Kong can
also be traced back to a sense of the
‘natural’ cultural boundary of the zhong
hua.

It took until the end of the nineteenth

nghe dén Trung Quédc qua cac cach dich
cla cac dan toc sdng doc bién gi¢i véi An
Do, va vé Cathay qua cac giao dich cuia
ho v&i Noi A. 'China’ tré thanh tén tét cla
mot vwong qubc Dang A it dwoc biét dén.
Khi nhitng thwong nhan dau tién t&i dwoc
dat nwde bi 4n nay, ho bi kinh ngac bai
quan diém chinh tri khac biét ctia né. Nhuw
Galeote Pereira va Matteo Ricci da phat
hién ra, khéng c6 khai niém ‘China’ trong
pham vi d4t nwéc nay vao gitra thé ki 16,
va cum tir ‘trung quéc’ 1a mot sw khang
dinh cla gidi tinh hoa vé wu thé chinh tri
so v&i nhirng ngudi cai tri triéu cdng xung
quanh, hon 1a tén goi cia mét quéc gia.
Cu dan cho rang quéc gia ctia ho cai tri
'moi thtr dwdi bau trdi' - thién ha.

Y twéng vé 'trung hoa' tiép tuc thuc day
céac chinh sach déi ndi ctia Trung Quéc.
N6 bao ham khai niém vé mot qué hwong
c6 thé mé& rong khi nén van héa cta né
gap g& nhirng dan tdc mai, va bién dbi,
déng hoéa ho. Nhw chung ta sé thay trong
cac chuwong tiép theo, cai ma Avrif Dirlik
goi la 'nhan thirc lam chd' - y thire vé
quyén s& hiru - van thuc day cac chinh
sach clia Bac Kinh dbi v&i cac vung thiéu
s6 dudi sw kiém soat clia ho.*” Két qua 1a
cac vung trwéc day cua ngudi Miéu,
nguw®i Man va ngudi Méng Co bay gidr
dwoc coi la vung dat cla nguwoi Hoa. Mat
khac, cac cudc dau tranh van hoa van
tiép tuc & Tay Tang va Tan Cuong.
Nhirng réc rbi véi Dai Loan va Hong
Kong ciing c6 thé dwoc truy tr mét y thire
vé ranh gi&i van héa ‘tw nhién’ cta trung
hoa.’

I?héi‘dé'n cudi thé ki 19, cach nhin Chau
Au vé TQ méi dwoc cay vao dau cua
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century for the European vision of China
to become implanted in the minds of the
Qing political elite. A crucial role was
played by those in exile - whether in
Japan, the West or Southeast Asia -
looking back on their homeland with
sensibilities acquired outside of it. They
were the ones who translated
international ideas about a place called
'China' into a place called Zhongguo.
They came to see their state as outsiders
see it - as a bounded state with a defined
territory. In order to do so they had to
come to terms with the Western notions
of nation, history, geography and, above
all, sovereignty - to which we turn next.

tdng I&p wu ti nha Thanh. Nhitng nguoi
sbng lwu vong - du & Nhat Ban, phwong
Tay hay Dong Nam A - déng mét vai tro
quan trong khi ngoai nhin vé qué huong
v&i nhirng nhay cam c6 duwgc bén ngoai.
Ho la nhirng ngudi da dich nhirng y
twdng qudc té vé mot noi dwoc goi la
'China' thanh mét noi goi la Trung Quéc.
Ho di dén viéc thay quéc gia ctia ho nhw
nhirng nguwdi bén ngoai thy no - nhw
mot qudc gia cé gidi han véi mét 1anh thd
xac dinh. D& lam dwoc nhw vay, ho phai
tuan theo cac quan niém cta phuwong Tay
vé qudc gia, lich stv, dia li va trén hét 1a
chi quyén - ma chung ta sé chuyén sang
do & chuong ké tiép.
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