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tribulations, and was lying 'in the dust' whence he, viz. she, expected to be 'raised up' by the 
pious exercises of the brother- hood. On the other hand this Shekhinah did not merely reveal 
herself as a result of the study of Mishnah but was herself identical with the Mishnah: 'and he 
heard the voice speaking from the Mishnah herself'^—'behold I am the Mishnah, the mother 
which 
correcteth man, I came to speak to you'^—'I am the Mishnah that speaketh in your mouth'-* 
alongside of 'the Shekhinah speaketh to you'5—'I am the Mishnah that speaketh in your mouth, 
I am the mother that correcteth her sons, I am called the Matronitha'^— 
'Verily I am the Mishnah that speaketh in your mouth, it is I that dry 
the sea and wound Rahab,^ I am the mother that correcteth man, 
I am the redeeming angel^ in the mystery of Jacob'^ 
— 



 
'my Mishna- 
yoth are ' 'an ornament ofgrace unto thy head" [Prov. i. 9], the ' 'orna- ment of grace" that is the 
Maironitha, for all sefiroth attend her.''° Although this Mother-Shekhinah-Matronitha is usually 
referred 
 
to in the masculine gender," her feminine character is enhanced more than once by 
unmistakably erotic overtones. A few examples must suffice here: 'I embrace thee and cleave 
unto thee always''^ 
— 
 
'through the merit of the Mishnayoth I cleave unto thee and kiss thee kisses of love and draw 
down on thee the thread of the love 
of Abraham' '3—'j would find thee without and kiss thee [cf. Cant, 
viii. i] with kisses of love as it is written [Cant. i. 2] "let him kiss me with the kisses of his mouth" 
'''*—'Lo, I am the Mishnah that speaketh in thy mouth, that adorneth itself with excellent orna- 
ments, [to wit] the strings of Mishnayoth which thou always 
recitest, for thou mountest the second chariot.' 's 
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https://en.wikipedia.org/wiki/Tulpa#:~:text=A%20tulpa%20is%20a%20materialized,is%20borrow
ed%20from%20Tibetan%20Buddhism.  
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 “On that occasion, as they were engaged in a merry ceremony or the mystical wedding known as 
tiqqun leil shavu`ot in the Zoharic tradition, that will be explained below, they received the bitter 
news that their colleague, the messianic kabbalist Solomon Malkho (1500-1532), had been 
burned alive at the stake. Malkho was born a converso in 1500, after the enforced baptism on all 
the Jews of Portugal in 1497, and lived as a Catholic Christian unaware of his Jewish origins 
until his early twenties, attaining a prominent position in the Portuguese court. When he was 24 
he met a Jew from Ethiopia, David HaReuveni, who told him on an unknown Jewish community 
on the shores of the red Sea. The young converso publicly returned to Judaism, choosing the 
name Malkho (“his king”) on the basis of 2 Sam. 22:51—“[God is a] tower of victory to His king 
[malko] [and] deals graciously with His anointed [meshiho; His messiah]”—and sought to 
advance a political messianic movement on account of the help of the Ethiopian Jews, who lived 
in Christian Ethiopia, to the Habsburg Catholic ruler, Carl the fifth, against the Othman empire.  
In return he had asked that the Jews will be permitted to settle in the Land of Israel when the 
Habsburgs will conquer it from the Othman ruler. His religious conversion to Judaism was 
condemned as a deadly sin by the Catholic Inquisition and he was burned as a heretic at the stake 



in Mantua in November 1532. Malkho’s attempt to work for redemption through international 
political means engendered hope and inspired confidence in the generation that had been 
expelled from Spain and Portugal and generated messianic hopes in the hearts of the thousands 
of Jews that were left in Portugal as Maranos (enforced converts to Catholicism)—he had been, 
after all, an officer in the Portuguese court—and the news of his death, which did not reach 
Adrianopolis until Shavu'ot night, 1533, embodied the loss of that messianic hope. The tragic 
news produced an extreme disparity between the intense joy of the festival of renewing the 
covenant and receiving the Torah—a joy felt by those participating in the tiqqun leil 
shavu`ot—and the no less intense mourning over the terrible death of the last messianic 
kabbalist, the only man who embodied a realistic hope for redemption during the first third of the 
sixteenth century.” 
-”Chag HaShavuot HaNe’elam”, Rachel Elior 
 


