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(1) All are obligated on the three pilgrim Festivals in the 
mitzva of appearance, i.e., to appear in the Temple as well as 
to sacrifice an offering, except for a deaf-mute, an imbecile, 
and a minor; and a tumtum, and a hermaphrodite, and 
women, and slaves who are not emancipated; and the 
lame, and the blind, and the sick, and the old, and one 
who is unable to ascend to Jerusalem on his own legs. Who 
has the status of a minor with regard to this halakha? Any 
child who is unable to ride on his father’s shoulders and 
ascend from Jerusalem to the Temple Mount; this is the 
statement of Beit Shammai. And Beit Hillel say: Any child 
who is unable to hold his father’s hand and ascend on foot 
from Jerusalem to the Temple Mount, as it is stated: 
“Three times [regalim]” (Exodus 23:14). Since the term for 
feet is raglayim, Beit Hillel infer from here that the obligation 
to ascend involves the use of one’s legs. 
 
 
(2) Beit Shammai say: The burnt-offering of appearance 
brought on a pilgrim Festival must be worth at least two 
silver coins, and the Festival peace-offering must be worth 
at least one silver ma’a coin. And Beit Hillel say: The 
burnt-offering of appearance must be worth at least one 
silver ma’a and the Festival peace-offering at least two 
silver coins. 
 
(3) Burnt-offerings that one sacrifices on the intermediate 
days of the Festival must come from non-sacred property, 
not from sacred property such as second-tithe money. But 
the peace-offerings may be brought from the second tithe, 
i.e., from money with which one redeemed second tithe, 
which is subsequently used to purchase food in Jerusalem. 
With regard to the Festival peace-offering sacrificed on the 
first day of the festival of Passover, Beit Shammai say: It 
must come from non-sacred property, and Beit Hillel say: It 
may be brought even from the second tithe. 
 
 
 

 
 א׳:א׳-ג׳:ח׳ חגיגה משנה

בִין הַכֹּל )א( רְאִיָּה, חַיָּ  חוּץ בָּ
 וְטֻמְטוּם, וְקָטָן, שׁוֹטֶה מֵחֵרֵשׁ,

רוֹגִינוֹס, ים, וְאַנְדְּ  וַעֲבָדִים וְנָשִׁ
אֵינָם חְרָרִים, שֶׁ ר, מְשֻׁ  הַחִגֵּ

קֵן, וְהַחוֹלֶה, וְהַסּומָּא,  ומִּי וְהַזָּ
אֵינוֹ רַגְלָיו. לַעֲלוֹת יָכוֹל שֶׁ  אֵיזֶהוּ בְּ

אֵינוֹ כֹּל קָטָן,  עַל לִרְכּוֹב יָכוֹל שֶׁ
תֵפָיו ל כְּ  וְלַעֲלוֹת אָבִיו שֶׁ

לַיִם יִת, לְהַר מִירושָּׁ בְרֵי הַבַּ  בֵית דִּ
אי. מַּ ל וּבֵית שַׁ  כֹּל אוֹמְרִים, הִלֵּ
אֵינוֹ יָדוֹ לֶאֱחֹז יָכוֹל שֶׁ ל בְּ  אָבִיו שֶׁ

לַיִם וְלַעֲלוֹת יִת, לְהַר מִירושָּׁ  הַבַּ
נּאֱֶמַר לשֹׁ כג( )שמות שֶׁ   רְגָלִים: שָׁ

 
 
 

ית )ב( אי בֵּ מַּ  הָרְאִיָּה אוֹמְרִים, שַׁ
י תֵּ  כֶסֶף. מָעָה וַחֲגִיגָה כֶסֶף, שְׁ
ל וּבֵית  מָעָה הָרְאִיָּה אוֹמְרִים, הִלֵּ
י וַחֲגִיגָה כֶסֶף, תֵּ   כָסֶף: שְׁ

 
 
 

מּוֹעֵד עוֹלוֹת )ג( אוֹת בַּ  מִן בָּ
ין, לָמִים הַחֻלִּ ְ ּׁ ר. מִן וְהַש עֲשֵׂ  הַמַּ

ל רִאשׁוֹן טוֹב יוֹם סַח, שֶׁ ית פֶּ  בֵּ
אי מַּ ין, מִן אוֹמְרִים, שַׁ  וּבֵית הַחֻלִּ

ל ר: מִן אוֹמְרִים, הִלֵּ עֲשֵׂ   הַמַּ
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(4) In general, Israelites fulfill their obligation to eat 
peace-offerings of rejoicing with their voluntary vows and 
gift offerings donated during the year and sacrificed on the 
Festival; and likewise with animal tithes. And the priests 
fulfill their obligation of rejoicing with the meat of 
sin-offerings and guilt-offerings and with firstborn 
offerings, as the priests receive a portion of these, and with 
the breast and thigh of peace-offerings, to which they are 
also entitled. However, they do not fulfill their obligation 
with birds, e.g., a bird sacrificed as a sin-offering, nor with 
meal-offerings, as only the eating of meat constitutes 
rejoicing. 
 
(5) One who has many eaters, i.e., members of his 
household, and a small amount of property, may bring 
many peace-offerings and few burnt-offerings, so he can 
feed the members of his household with the peace-offerings. 
If one has much property and few eaters, he should bring 
many burnt-offerings and few peace-offerings. If both 
these and those, his property and the members of his 
household, are few, with regard to this individual it is 
stated in the mishna (2a) that the Sages established the 
smallest amount of one silver ma’a for the burnt-offering of 
appearance in the Temple and two silver coins for the 
Festival peace-offerings. If both his eaters and his property 
are many, with regard to this individual it is stated: “Every 
man shall give as he is able, according to the blessing of 
the Lord your God, which He has given you” 
(Deuteronomy 16:17). 
 
(6) With regard to one who did not celebrate by bringing 
the Festival peace-offering on the first day of the festival of 
Sukkot, he may celebrate and bring it during the entire 
remaining days of the pilgrimage Festival, and even on the 
final day of the Festival, i.e., on the Eighth Day of Assembly. 
If the pilgrimage Festival passed and one did not celebrate 
by bringing the Festival peace-offering, he is not obligated 
to pay restitution for it. Even if he consecrated an animal for 
this purpose and it was lost, once the Festival is over he has 
no obligation to replace it, as he has missed the opportunity 
for performing this mitzva. And about this it is stated: 
“That which is crooked cannot be made straight; and that 
which is wanting cannot be numbered” (Ecclesiastes 1:15). 
 
 
 

רָאֵל )ד(  חוֹבָתָן יְדֵי יוֹצְאִין יִשְׂ
נְדָרִים ר וּנְדָבוֹת בִּ הֵמָה, וּבְמַעְשַׂ  בְּ

אוֹת וְהַכֹּהֲנִים חַטָּ מוֹת בַּ  וּבָאֲשָׁ
כוֹר  לאֹ אֲבָל וָשׁוֹק, וּבֶחָזֶה וּבַבְּ
נָחוֹת: וְלאֹ בָעוֹפוֹת   בַמְּ

 
 
 
 
 
 

יֵּשׁ מִי )ה( ים אוֹכְלִים לוֹ שֶׁ  מְרֻבִּ
לָמִים מֵבִיא מֻעָטִים, וּנְכָסִים  שְׁ
ים  נְכָסִים מֻעָטוֹת. וְעוֹלוֹת מְרֻבִּ
ים  מֵבִיא מֻעָטִין, וְאוֹכְלִין מְרֻבִּ
לָמִים מְרֻבּוֹת עוֹלוֹת  זֶה מֻעָטִין. ושְּׁ

 כֶסֶף מָעָה נאֱֶמַר, זֶה עַל מֻעָט, וָזֶה
י תֵּ ים, וָזֶה זֶה כָסֶף. ושְּׁ  זֶה עַל מְרֻבִּ
נַת אִישׁ טז( )דברים נאֱֶמַר מַתְּ  כְּ

ת יָדוֹ בִרְכַּ ר אֱלהֶֹיךָ יְיָ כְּ  נָתַן אֲשֶׁ
  לָךְ:

 
 
 
 
 

לּאֹ מִי )ו( יוֹם חַג שֶׁ  הָרִאשׁוֹן טוֹב בְּ
ל ל אֶת חוֹגֵג חָג, שֶׁ  וְיוֹם הָרֶגֶל כָּ

ל הָאַחֲרוֹן טוֹב  הָרֶגֶל עָבַר חָג. שֶׁ
אַחֲרָיותּוֹ. חַיָּב אֵינוֹ חַג, וְלאֹ  עַל בְּ
ת א( )קהלת נאֱֶמַר זֶה  לאֹ מְעֻוָּ

 יוּכַל לאֹ וְחֶסְרוֹן לִתְקֹן, יוּכַל
נוֹת:   לְהִמָּ

 
 
 
 
 
 
 



(7) Rabbi Shimon ben Menasya says: Who is the crooked 
that cannot be made straight? This verse is referring to one 
who engaged in intercourse with a woman forbidden to 
him and fathered a mamzer with her. This individual is 
unable to rectify his sin, because the status of the illegitimate 
child is permanent. And if you say that it is referring to one 
who steals or robs, although he is crooked he can return 
what he stole and in this manner his sin will be rectified. 
Rabbi Shimon ben Yoḥai says: One calls crooked only 
someone who was initially straight and subsequently 
became crooked. And who is this? This is a Torah scholar 
who leaves his Torah study. Here is an example of something 
straight that became crooked. 
 
(8) Incidental to the Festival peace-offering, the mishna 
describes the nature of various areas of Torah study. The 
halakhot of the dissolution of vows, when one requests from 
a Sage to dissolve them, fly in the air and have nothing to 
support them, as these halakhot are not mentioned explicitly 
in the Torah. There is only a slight allusion to the dissolution 
of vows in the Torah, which is taught by the Sages as part of 
the oral tradition. The halakhot of Shabbat, Festival 
peace-offerings, and misuse of consecrated property are like 
mountains suspended by a hair, as they have little written 
about them in the Torah, and yet the details of their 
halakhot are numerous. The details of monetary law, 
sacrificial rites, ritual purity and impurity, and the halakhot 
of those with whom relations are forbidden all have 
something to support them, i.e., there is ample basis in the 
Torah for these halakhot, and these are the essential parts of 
Torah. 
 
 
Chapter 2 
(1) One may not expound the topic of forbidden sexual 
relations before three or more individuals; nor may one 
expound the act of Creation and the secrets of the beginning 
of the world before two or more individuals; nor may one 
expound by oneself the Design of the Divine Chariot, a 
mystical teaching with regard to the ways God conducts the 
world, unless he is wise and understands most matters on 
his own. The mishna continues in the same vein: Whoever 
looks at four matters, it would have been better for him 
had he never entered the world: Anyone who reflects upon 
what is above the firmament and what is below the earth, 
what was before Creation, and what will be after the end of 

י )ז( מְעוֹן רַבִּ ן שִׁ  אוֹמֵר, מְנסְַיָא בֶּ
ת אֵיזֶהוּ אֵינוֹ מְעֻוָּ  זֶה לִתְקֹן, יָכוֹל שֶׁ
א נָּה וְהוֹלִיד הָעֶרְוָה עַל הַבָּ  מִמֶּ

גוֹנֵב תּאֹמַר אִם מַמְזֵר.  וְגוֹזֵל, בְּ
ן. לְהַחֲזִירוֹ הוּא יָכוֹל י וִיתַקֵּ  רַבִּ

מְעוֹן ן שִׁ  קוֹרִין אֵין אוֹמֵר, יוֹחַאי בֶּ
ת א מְעֻוָּ הָיָה לְמִי אֶלָּ ן שֶׁ  מְתֻקָּ

ה חִלָּ תְּ  זֶה וְאֵיזֶה, וְנִתְעַוֵּת, בַּ
לְמִיד   הַתּוֹרָה: מִן הַפּוֹרֵשׁ חָכָם תַּ

 
 
 

ר )ח( אֲוִיר, פּוֹרְחִין נְדָרִים הֶתֵּ  בָּ
יִּסְמכֹוּ. מַה עַל לָהֶם וְאֵין ֶ ּׁ  ש

ת, הִלְכוֹת בָּ עִילוֹת, חֲגִיגוֹת שַׁ  וְהַמְּ
הֲרָרִים הֵם הֲרֵי לוּיִין כַּ  הַתְּ

עֲרָה, שַׂ הֵן בְּ  מֻעָט מִקְרָא שֶׁ
ינִין מְרֻבּוֹת. וַהֲלָכוֹת  הַדִּ

הֳרוֹת וְהָעֲבוֹדוֹת, מְאוֹת הַטָּ  וְהַטֻּ
יִּסְמכֹוּ. מַה עַל לָהֶן יֵשׁ וַעֲרָיוֹת, ֶ ּׁ  ש

 תּוֹרָה: גּופֵּי הֵן הֵן
 
 
 
 
 
 
 
 
  

ין אֵין )א( עֲרָיוֹת דּוֹרְשִׁ ה. בַּ לשָֹׁ שְׁ  בִּ
ה וְלאֹ ית בְמַעֲשֵׂ ניִַם. בְרֵאשִׁ שְׁ  בִּ
בָה וְלאֹ רְכָּ יָחִיד, בַמֶּ א בְּ ן אִם אֶלָּ  כֵּ
עְתּוֹ. ומֵּבִין חָכָם הָיָה ל מִדַּ  כָּ

ל כֵּ סְתַּ עָה הַמִּ אַרְבָּ בָרִים, בְּ  רָאוּי דְּ
אִלּוּ לוֹ א לאֹ כְּ  מַה לָעוֹלָם, בָּ

מַעְלָה, ה, מַה לְּ מַטָּ פָנִים, מַה לְּ  לְּ
אָחוֹר. ומַּה לּאֹ וְכָל לְּ  עַל חָס שֶׁ

בוֹד לּאֹ לוֹ רָאוּי קוֹנוֹ, כְּ א שֶׁ  בָּ
  לָעוֹלָם:



the world. And anyone who has no concern for the honor 
of his Maker, who inquires into and deals with matters not 
permitted to him, deserves to have never come to the 
world. 
 
(2) Yosei ben Yo’ezer says not to place one’s hands on 
offerings before slaughtering them on a Festival because this 
is considered performing labor with an animal on a Festival. 
His colleague, Yosef ben Yoḥanan, says to place them; 
Yehoshua ben Peraḥya says not to place them; Nitai 
HaArbeli says to place them; Yehuda ben Tabbai says not 
to place them; Shimon ben Shataḥ says to place them; 
Shemaya says to place them; Avtalyon says not to place 
them. Hillel and Menaḥem did not disagree with regard to 
this issue. Menaḥem departed from his post, and Shammai 
entered in his stead. Shammai says not to place them; Hillel 
says to place them. The first members of each pair served as 
Nasi, and their counterparts served as deputy Nasi. 
 
 
 
(3) Beit Shammai say: One may bring peace-offerings on a 
Festival because both the owners and the priests partake of 
them, but one may not place his hands on them, on the 
peace-offerings before sacrificing them. However, one may 
not bring burnt-offerings at all because they are not eaten, 
and labor is permitted on Festivals only for the sake of 
preparing food for humans. And Beit Hillel say: One may 
bring peace-offerings and also burnt-offerings, and one 
places his hands on both of them. 
 
(4) If the festival of Shavuot occurs on the eve of Shabbat, 
Beit Shammai say: The day of slaughter is after Shabbat, 
on Sunday. This is the day on which the animals brought in 
honor of the pilgrim Festival are slaughtered, since they 
maintain that the Festival burnt-offering is not sacrificed on 
the Festival day itself but on the following day, and all 
burnt-offerings vowed by individuals are postponed to the 
following day. And Beit Hillel say: The day of slaughter is 
not after Shabbat. Since the slaughter may be performed on 
the Festival day itself, it is unnecessary to postpone it. But 
they concede that if Shavuot occurs on Shabbat, the day of 
slaughter is after Shabbat. The mishna relates that when the 
day of slaughter was on a Sunday, the High Priest would not 
dress in his festive garments but would wear his regular 
clothing. And all were permitted to eulogize and fast on 

 
 
 
 
 

ן יוֹסֵי )ב( לּאֹ אוֹמֵר יוֹעֶזֶר בֶּ  שֶׁ
ן יוֹסֵי לִסְמוֹךְ,  אוֹמֵר יוֹחָנָן בֶּ
עַ לִסְמוֹךְ. ן יְהוֹשֻׁ רַחְיָה בֶּ  אוֹמֵר פְּ

לּאֹ אי לִסְמוֹךְ, שֶׁ לִי נִתַּ  אוֹמֵר הָאַרְבֵּ
ן יְהוּדָה לִסְמוֹךְ. אי בֶּ  אוֹמֵר טַבַּ

לּאֹ מְעוֹן לִסְמוֹךְ, שֶׁ ן שִׁ טָח בֶּ  שָׁ
מַעְיָה לִסְמוֹךְ. אוֹמֵר  אוֹמֵר שְׁ

לּאֹ אוֹמֵר אַבְטַלְיוֹן לִסְמוֹךְ.  שֶׁ

ל לִסְמוֹךְ.  נחְֶלְקוּ. לאֹ ומְּנחֵַם הִלֵּ
אי. נִכְנסַ מְנחֵַם, יָצָא מַּ אי שַׁ מַּ  שַׁ

לּאֹ אוֹמֵר ל לִסְמוֹךְ, שֶׁ  אוֹמֵר הִלֵּ
יאִים, הָיוּ הָרִאשׁוֹנִים לִסְמוֹךְ.  נְשִׂ
ים נִיִּ ית אַב לָהֶם ושְּׁ ין: בֵּ   דִּ

 
ית )ג( אי בֵּ מַּ  מְבִיאִין אוֹמְרִים, שַׁ

לָמִים  אֲבָל עֲלֵיהֶם, סוֹמְכִין וְאֵין שְׁ
ל וּבֵית עוֹלוֹת. לאֹ  אוֹמְרִים, הִלֵּ

לָמִים מְבִיאִין  וְסוֹמְכִין וְעוֹלוֹת שְׁ
  עֲלֵיהֶם:

 
 
 

חָל עֲצֶרֶת )ד( עֶרֶב לִהְיוֹת שֶׁ  בְּ
ת, בָּ ית שַׁ אי בֵּ מַּ  יוֹם אוֹמְרִים, שַׁ
ת. אַחַר טְבוֹחַ בָּ ַ ּׁ ל וּבֵית הַש  הִלֵּ

 אַחַר טְבוֹחַ יוֹם אֵין אוֹמְרִים,
ת. בָּ ַ ּׁ אִם ומּוֹדִים הַש  לִהְיוֹת חָל שֶׁ
ת, בָּ שַׁ יּוֹם בְּ ת. אַחַר טְבוֹחַ שֶׁ בָּ ַ ּׁ  הַש

דוֹל כֹּהֵן וְאֵין שׁ גָּ כֵלָיו, מִתְלַבֵּ  בְּ
רִין ד ומֻּתָּ הֶסְפֵּ לּאֹ וּבְתַעֲנִית, בְּ  שֶׁ

בְרֵי לְקַיֵּם  אַחַר עֲצֶרֶת הָאוֹמְרִין דִּ
ת: בָּ ַ ּׁ   הַש

 
 
 



this day. This was done in order not to uphold and reinforce 
the opinion of the Sadducees, who would say: Shavuot 
must always occur after Shabbat. As the day of slaughter was 
on Sunday, it was necessary to demonstrate that we do not 
accept the view of the Sadducees, and that the day is not a 
Festival. 
 
(5) One must wash his hands by pouring a quarter-log of 
water over them before eating non-sacred food, and for 
tithes and for teruma; but for eating sacrificial food one 
must immerse one’s hands in purification waters, such as 
those of a ritual bath. And with regard to one who wishes to 
touch the purification waters of the red heifer used for 
sprinkling, concerning which the Sages ordained further 
measures of sanctity, if one’s hands were rendered impure 
even by rabbinical ritual impurity, which usually only renders 
the hands impure, his entire body is rendered impure, and 
he must immerse himself in a ritual bath. 
 
(6) The mishna continues to list additional differences 
between various levels of ritual purity: If one immersed for 
the purpose of eating non-sacred food, he assumes a 
presumptive status of ritual purity for non-sacred food, and 
it is prohibited for him to eat tithes, as he did not purify 
himself with the intention of eating tithes. If one immersed 
to eat tithes, he assumes a presumptive status for tithes, 
but he is prohibited from eating teruma. If one immersed 
for teruma, he assumes a presumptive status for teruma, 
but he is prohibited from eating sacrificial food. If he 
immersed for sacrificial food, he assumes a presumptive 
status for sacrificial food, but he is prohibited from coming 
in contact with the purification waters. The principle is as 
follows: One who immersed to eat a food in a stringent 
category is permitted to eat a food in a lenient one. Another 
principle: One who immersed without the intention to 
assume a presumptive status of ritual purity, i.e., one who 
immersed but did not intend to purify himself, it is as though 
he has not immersed at all. 
 
(7) The mishna continues: The garments of an am ha’aretz, 
one who is not careful with regard to the laws of ritual purity, 
are considered impure with the ritual impurity imparted by 
the treading of a zav. That is considered a primary level of 
impurity for individuals who are scrupulous with regard 
to impurity [perushin]. The garments of perushin are 
considered impure by the treading of a zav for priests who 

 
 
 
 
 
 

דַיִם נוֹטְלִין )ה( ין לַיָּ ר לְחֻלִּ  ולְּמַעֲשֵׂ
ילִין. ולְּקֹדֶשׁ, וְלִתְרומָּה.  מַטְבִּ
את,  נִטְמָא יָדָיו, נִטְמְאוּ אִם ולְּחַטָּ

  גופּוֹ:
 
 
 
 
 
 
 

ין הַטּוֹבֵל )ו( ין, וְהֻחְזַק לְחֻלִּ  לְחֻלִּ
ר. אָסורּ ר טָבַל לְמַעֲשֵׂ  לְמַעֲשֵׂ

ר, וְהֻחְזַק  לִתְרומָּה. אָסורּ לְמַעֲשֵׂ
 לִתְרומָּה, וְהֻחְזַק לִתְרומָּה, טָבַל

 וְהֻחְזַק לְקֹדֶשׁ טָבַל לְקֹדֶשׁ. אָסורּ
את. אָסורּ לְקֹדֶשׁ,  טָבַל לְחַטָּ
ר לְחָמורּ,  וְלאֹ טָבַל לְקַל. מֻתָּ
אִלּוּ הֻחְזַק,   טָבָל: לאֹ כְּ

 
 
 
 
 
 
 
 
 
 

גְדֵי )ז(  מִדְרָס הָאָרֶץ עַם בִּ
ין. רושִּׁ גְדֵי לַפְּ ין בִּ  מִדְרָס פְרושִּׁ

גְדֵי תְרומָּה. לְאוֹכְלֵי  אוֹכְלֵי בִּ
גְדֵי לַקֹּדֶשׁ. מִדְרָס תְרומָּה  קֹדֶשׁ בִּ
את. מִדְרָס ן יוֹסֵף לְחַטָּ  יוֹעֶזֶר בֶּ



eat teruma; the garments of those who eat teruma are 
considered impure by the treading of a zav for those who eat 
sacrificial food; and likewise the garments of those who eat 
sacrificial food are considered impure by the treading of a 
zav for those dealing with the preparation of the purification 
waters. The mishna relates: Yosef ben Yo’ezer was the most 
pious member of the priesthood and was extremely careful 
to eat teruma in a state of ritual purity, and yet his cloth was 
considered impure by the treading of a zav for those who ate 
sacrificial food. Yoḥanan ben Gudgeda would eat 
non-sacred food while following the laws of ritual purity for 
sacrificial food all his days, and nevertheless his cloth was 
considered impure by the treading of a zav for those 
preparing the purification waters. 
 
Chapter 3 
(1) Concerning several matters there is greater stringency 
with regard to sacrificial food than with regard to teruma, 
a portion of the produce designated for the priest. This 
expresses itself in many ways, the first being that one may 
immerse vessels inside other vessels to purify them for 
teruma; but not for sacrificial food, for which one must 
immerse each vessel separately. Another difference is that the 
halakhot of the back of a vessel and its inside and its place 
for gripping apply to vessels used for teruma, meaning that 
each part of the vessel has its own use and is considered a 
separate vessel in that it does not convey impurity to the 
other parts of the vessel when it contracts impurity; but not 
to sacrificial food, for which an impure section of the vessel 
does convey impurity to all the other sections. Likewise, one 
who carries an object trodden on by a zav, a man suffering 
from gonorrhea, may carry teruma at the same time, if he is 
careful that neither he nor the impure object should come 
into contact with the teruma, but this may not be done with 
sacrificial food. The garments of those who eat teruma are 
like an object trodden on by a zav with regard to sacrificial 
food. The mishna lists other stringencies that apply to 
sacrificial foods but not to teruma: The characteristics of 
teruma are not like the characteristics of sacrificial food, 
as in the case of vessels that are used with sacrificial food, if 
one has a garment or vessel that is tied up he must untie it 
and dry it if there was any moisture on it, as both a knot and 
absorbed moisture are considered interpositions that prevent 
the water of the ritual bath from reaching the entire garment. 
And he may then immerse them, and afterward he may tie 
them up again if he wishes. But with regard to teruma he 

הֻנָּה, חָסִיד הָיָה כְּ בַּ  וְהָיְתָה שֶׁ
חְתּוֹ ן יוֹחָנָן לַקֹּדֶשׁ. מִדְרָס מִטְפַּ  בֶּ

דָא דְגְּ  טָהֳרַת עַל אוֹכֵל הָיָה גֻּ
ל הַקֹּדֶשׁ חְתּוֹ וְהָיְתָה יָמָיו, כָּ  מִטְפַּ
את: מִדְרָס   לַחַטָּ

 
 
 
 
 
 
 
 
 

קֹּדֶשׁ חמֶֹר )א( רומָּה, בַּ תְּ  מִבַּ
ילִין טְבִּ מַּ לִים שֶׁ תוֹךְ כֵּ לִים בְּ  כֵּ

רומָּה,  אֲחוֹרַיִם לַקֹּדֶשׁ. לאֹ אֲבָל לַתְּ
בִיטָה וּבֵית וְתוֹךְ רומָּה, הַצְּ תְּ  בַּ
א בַקֹּדֶשׁ. לאֹ אֲבָל  אֶת הַנּוֹשֵׂ

דְרָס א הַמִּ רומָּה, אֶת נוֹשֵׂ  אֲבָל הַתְּ
גְדֵי הַקֹּדֶשׁ. אֶת לאֹ  אוֹכְלֵי בִּ

ת לאֹ לַקֹּדֶשׁ. מִדְרָס תְרומָּה,  כְמִדַּ
ת הַקֹּדֶשׁ רומָּה, מִדַּ קֹּדֶשׁ הַתְּ בַּ  שֶׁ
יר ב מַתִּ יל ומְּנַגֵּ ךְ וְאַחַר ומַּטְבִּ  כָּ

ר, רומָּה קוֹשֵׁ ר וּבַתְּ ךְ וְאַחַר קוֹשֵׁ  כָּ
יל:   מַטְבִּ

 
 
 
 
 
 
 
 
 
 
 
 
 
 



may, if he so desires, tie up the garment and then immerse it 
without any concern that the knot might be considered an 
interposition. 
 
(2) Vessels that were fashioned and completed in purity 
nevertheless require immersion to be considered pure for 
sacrificial foods, but not for teruma. A vessel combines all 
the food that is in it with regard to sacrificial food, meaning 
that if one piece of food becomes impure all the other pieces 
become impure as well; but not with regard to teruma, 
concerning which each piece is treated independently. The 
mishna continues the list of differences between sacrificial 
food and teruma. Sacrificial food that is impure with 
fourth-degree impurity is disqualified, meaning that the 
sacrificial food is rendered impure but it does not impart 
impurity to other items. Teruma is disqualified when it is 
impure with third-degree impurity; it is not susceptible to 
fourth-degree impurity at all. And with regard to teruma, if 
one of one’s hands became impure by rabbinic law that 
renders only the hands impure, its counterpart, i.e., the 
other hand, remains pure. But with regard to sacrificial 
food, if one hand becomes impure he must immerse them 
both, as one hand renders its counterpart impure with 
regard to sacrificial food but not with regard to teruma. 
  
(3) One may eat dry foods, i.e., foods that have never come 
into contact with liquid and are therefore not susceptible to 
impurity, with impure hands when it is teruma, but not 
when it is sacrificial food. An acute mourner [onen], i.e., 
someone who has experienced the loss of a close relative on 
that day, who had not come into contact with the deceased; 
and one who is lacking atonement, i.e., someone who still 
needs to bring an offering to complete his purification 
procedure, such as a zav or a woman after childbirth, both 
require immersion in order to eat sacrificial food. The onen 
would immerse after the day has passed and the one lacking 
atonement would immerse after the requisite offering is 
brought. However, immersion in these cases is not necessary 
for eating teruma.  
 
(4) The previous mishna listed stringencies that apply to 
sacrificial food but not to teruma. However, there are also 
stringencies that apply to teruma over sacrificial food: In 
Judea all people, even people who are not generally 
meticulous in their observance of the halakhot of ritual purity 
[amei ha’aretz], are trusted with regard to the purity of 

 
 
 
 

לִים )ב( גְמָרִין כֵּ טָהֳרָה, הַנִּ  בְּ
 לאֹ אֲבָל לַקֹּדֶשׁ, טְבִילָה צְרִיכִין

רומָּה. לִי לַתְּ  מַה מְצָרֵף הַכְּ
תוֹכוֹ בְּ ֶ ּׁ  לאֹ אֲבָל לַקֹּדֶשׁ, ש

רומָּה. קֹּדֶשׁ הָרְבִיעִי לַתְּ סולּ, בַּ  פָּ
י לִישִׁ ְ ּׁ רומָּה. וְהַש תְּ רומָּה, בַּ  וּבַתְּ

דָיו, אַחַת נִטְמֵאת אִם הּ מִיָּ  חֲבֶרְתָּ
יל וּבַקֹּדֶשׁ, טְהוֹרָה. יהֶן, מַטְבִּ תֵּ  שְׁ

הַיָּד א שֶׁ הּ אֶת מְטַמָּ קֹּדֶשׁ, חֲבֶרְתָּ  בַּ
רומָּה: לאֹ אֲבָל תְּ   בַּ

 
 
 
 
 
 
 
 

יָדַיִם נְגוּבִין אֳכָלִים אוֹכְלִין )ג(  בְּ
רומָּה, מְסאָֹבוֹת תְּ  לאֹ אֲבָל בַּ

קֹּדֶשׁ. ר הָאוֹנֵן בַּ פּורִּים ומְּחֻסַּ  כִּ
 לאֹ אֲבָל לַקֹּדֶשׁ, טְבִילָה צְרִיכִין

רומָּה:   לַתְּ
 
 
 
 
 
 
 
 

רומָּה, חמֶֹר )ד( תְּ יהוּדָה בַּ בִּ  שֶׁ
מֶן יַיִן טָהֳרַת עַל נאֱֶמָנִים ל וְשֶׁ  כָּ

נָה, יְמוֹת ָ ּׁ עַת הַש תּוֹת וּבִשְׁ  הַגִּ
ים דִּ רומָּה. עַל אַף וְהַבַּ  עָבְרוּ הַתְּ
תּוֹת ים הַגִּ דִּ  חָבִית לוֹ וְהֵבִיאוּ וְהַבַּ



consecrated wine and oil throughout all the days of the 
year. And during the period of the winepress and olive 
press, when grapes and olives are pressed and made into 
wine and oil, respectively, they are trusted even with regard 
to the purity of teruma, as all people, including amei ha’aretz, 
purify their vessels for this season. But once the periods of the 
winepress and olive press have passed, if amei ha’aretz 
brought to him, i.e., to a priest who is meticulous concerning 
the halakhot of ritual purity [ḥaver], a barrel of teruma wine, 
he may not accept it from them, as amei ha’aretz are not 
trusted with regard to matters of ritual purity during the rest 
of the year. But the giver may leave it over for the following 
winepress season, in the following year, at which point the 
ḥaver priest may accept it from him, although it was 
prohibited for him to accept the same barrel beforehand. And 
if the giver said to the priest: I separated and placed into this 
barrel of teruma a quarter-log of sacrificial wine or oil, he is 
trusted with regard to the entire contents of the barrel. Since 
an am ha’aretz is trusted with regard to the purity of sacrificial 
food, he is also believed with regard to teruma that is mingled 
with the sacrificial food. With regard to jugs of wine and 
jugs of oil that are mingled, amei ha’aretz are trusted with 
regard to them during the period of the winepress and the 
olive press, and also up to seventy days before the 
winepress, for that is when people begin to purify their 
vessels in preparation for the wine-pressing season.  
 
(5) From Modi’im and inward toward Jerusalem, i.e., in the 
area surrounding Jerusalem, up to the distance of the town of 
Modi’im, which is fifteen mil from Jerusalem, all potters, 
including amei ha’aretz, are deemed credible with regard to 
the purity of earthenware vessels that they have produced. 
Because these places supplied earthenware vessels for the 
people in Jerusalem, the Sages did not decree impurity for 
them. From Modi’im and outward, however, they are not 
deemed credible. The details of this ruling are specified: 
How so? A potter who sells pots, if he entered within 
Modi’im from outside it, although the potter, and the pots, 
and the customers were all previously located outside 
Modi’im, where he is not deemed credible with regard to 
purity, he is now deemed credible. And the opposite is true 
of the opposite case: If the same person who was deemed 
credible inside left the boundaries of Modi’im, he is no 
longer deemed credible. 
 
 

ל ל יַיִן שֶׁ רומָּה, שֶׁ לֶנָּה לאֹ תְּ  יְקַבְּ
נּוּ, ת מַנִּיחָהּ אֲבָל מִמֶּ אָה. לַגַּ  הַבָּ

י לוֹ, אָמַר וְאִם תִּ  לְתוֹכָהּ הִפְרַשְׁ
י נאֱֶמָן. קֹדֶשׁ, רְבִיעִית דֵּ י יַיִן כַּ  וְכַדֵּ

מֶן עוֹת, שֶׁ  עֲלֵיהֶם נאֱֶמָנִין הַמְדֻמָּ
עַת שְׁ תּוֹת בִּ ים, הַגִּ דִּ  וְקֹדֶם וְהַבַּ
תּוֹת בְעִים לַגִּ   יוֹם: שִׁ

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 נאֱֶמָנִין וְלִפְנִים, הַמּוֹדִיעִית מִן )ה(
לֵי עַל  הַמּוֹדִיעִית מִן חֶרֶס. כְּ

יצַד, נאֱֶמָנִים. אֵין וְלַחוּץ, ר כֵּ דָּ  הַקַּ
הוּא דֵרוֹת, מוֹכֵר שֶׁ  נִכְנסַ הַקְּ
ר הוּא הַמּוֹדִיעִית, מִן לִפְנִים דָּ  הַקַּ

דֵרוֹת וְהֵן  נאֱֶמָן. הַלּוֹקְחִים, וְהֵן הַקְּ
  נאֱֶמָן: אֵינוֹ יָצָא,

 
 
 
 
 
 
 
 
 



(6) In the case of amei ha’aretz tax collectors who entered a 
house to collect items for a tax, and similarly thieves who 
returned the vessels they had stolen, they are deemed 
credible when they say: We did not touch the rest of the 
objects in the house, and those items remain pure. And in 
Jerusalem all people, even amei ha’aretz, are deemed 
credible with regard to sacrificial food throughout the year, 
and during a pilgrimage Festival they are deemed credible 
even with regard to teruma.  
 
(7) In the case of one who opens his barrel of wine for public 
sale, and similarly one who starts selling his dough during 
the time of the pilgrimage Festival, and these items 
perforce come into contact with amei ha’aretz, Rabbi Yehuda 
says: Since the food was pure, despite its contact with amei 
ha’aretz, when he began selling it, he may finish selling it in a 
state of purity even after the Festival, and there is no concern 
about the contact that has been made by amei ha’aretz during 
the Festival. But the Rabbis say: He may not finish selling it. 
Once the pilgrimage Festival has passed by, the priests 
pass all the vessels of the Temple courtyard through a 
process of purification, since they were touched by am 
ha’aretz priests during the Festival. If the Festival passed by 
into a Friday, i.e., if the Festival ended on Thursday night, 
they would not pass the vessels through the purification 
process on that day, due to the honor of Shabbat, in order to 
give the priests time to prepare the requirements of Shabbat. 
Rabbi Yehuda says: They do not even purify them on 
Thursday, in the event that the Festival ended on Wednesday 
night, because the priests are not free to do so. 
 
(8) How do they pass all the vessels of the Temple courtyard 
through a process of purification? They immerse the 
vessels that were in the Temple. And they say to the am 
ha’aretz priests who served in the Temple during the Festival: 
Be careful that you not touch the table of the shewbread. If 
you defile it by touching it, it would need to be removed for 
immersion, and this would lead to the temporary suspension 
of the mitzva of the shewbread, which had to be on the table 
at all times. The mishna continues: All the vessels that were 
in the Temple had second and third substitute vessels, so 
that if the first ones became impure they could bring the 
second ones in their place. All the vessels that were in the 
Temple required immersion after the Festival, apart from 
the golden altar and the bronze altar, because they are 
considered like the ground and therefore, like land itself, not 

אִין )ו( בָּ כְנְסוּ הַגַּ נִּ יִת, לְתוֹךְ שֶׁ  הַבַּ
נָּבִים וְכֵן הֶחֱזִירוּ הַגַּ לִים, אֶת שֶׁ  הַכֵּ

 נָגָעְנוּ. לאֹ לוֹמַר, נאֱֶמָנִין
לַיִם  הַקֹּדֶשׁ, עַל נאֱֶמָנִין וּבִירושָּׁ

עַת רומָּה: עַל אַף הָרֶגֶל וּבִשְׁ   הַתְּ
 
 
 
 

תְחִיל חָבִיתוֹ, אֶת הַפּוֹתֵחַ )ז(  וְהַמַּ
תוֹ עִסָּ ב עַל בְּ י הָרֶגֶל, גַּ  יְהוּדָה רַבִּ
 לאֹ אוֹמְרִים, וַחֲכָמִים יִגְמרֹ. אוֹמֵר,
עָבַר יִגְמרֹ. ֶ ּׁ  מַעֲבִירִין הָיוּ הָרֶגֶל, מִש

יוֹם הָרֶגֶל עָבַר עֲזָרָה. טָהֳרַת עַל  בְּ
י, ִ ּׁ ש ניֵ מַעֲבִירִין, הָיוּ לאֹ שִׁ  מִפְּ
ת. כְבוֹד בָּ ַ ּׁ י הַש  אוֹמֵר, יְהוּדָה רַבִּ

י, בְיוֹם לאֹ אַף אֵין חֲמִישִׁ  שֶׁ
נוּיִין: הַכֹּהֲנִים   פְּ

 
 
 
 
 
 
 
 
 

יצַד )ח(  טָהֳרַת עַל מַעֲבִירִים כֵּ
ילִין עֲזָרָה. לִים אֶת מַטְבִּ הָיוּ הַכֵּ  שֶׁ

שׁ, קְדָּ הֲרוּ לָהֶם, וְאוֹמְרִין בַמִּ  הִזָּ
לּאֹ עוּ שֶׁ לְחָן תִגְּ ֻ ּׁ ש נוֹרָה בַּ  וּבַמְּ

אוּהוּ. ל ותְּטַמְּ לִים כָּ הָיוּ הַכֵּ  שֶׁ
שׁ, קְדָּ ים לָהֶם יֵשׁ בַמִּ נִיִּ  שְׁ

ים, לִישִׁ אִם ושְּׁ  נִטְמְאוּ שֶׁ
ים יָבִיאוּ הָרִאשׁוֹנִים, נִיִּ  שְׁ

יהֶן. חְתֵּ ל תַּ לִים כָּ הָיוּ הַכֵּ  שֶׁ
שׁ, קְדָּ  חוּץ טְבִילָה, טְעוּנִין בַמִּ
ח זְבַּ הָב מִמִּ ח הַזָּ ת, ומִּזְבַּ  הַנְּחֹשֶׁ

ניֵ הֵן מִפְּ רְקַע, שֶׁ קַּ בְרֵי כַּ י דִּ  רַבִּ
ניֵ אוֹמְרִים, וַחֲכָמִים אֱלִיעֶזֶר.  מִפְּ



susceptible to impurity. This is the statement of Rabbi 
Eliezer. And the Rabbis say: It is because they are coated. 

הֵן ין: שֶׁ   מְצֻפִּ
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