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Where Will it End? The Yoram Hazony Show Takes
Us to the Heart of Trump-Orban Darkness

It seems like Yoram Hazony is preternaturally connected to
the SHU.

From the moment | published my article “The Nightmare of
Diaspora” in SHU 24 way back in 2002, | have presented
Hazony as a constant antagonist to the Sephardic heritage
of Jewish Humanism.

| eventually collected that article and a number of Hazony’s
pieces into a special newsletter that clocked in at over 90
pages!

https://docs.google.com/document/d/1mIGjVIWpggYgp24A
abfaDgm-8jngdKbn7ZgN99Jpnpo/edit

| have also written on his reactionary view of Isaiah Berlin
and the Counter-Enlightenment, which again shows us his

deeply illiberal neo-Fascist tendencies; especially when it
comes to the figure of Giambattista Vico, a critical source of
cultural pluralism for both Jose Faur and Edward Said:

https:/docs.google.com/document/d/1aU5eUG3 dui2ugm1
0ANVKWLh1-TgH4dtlgCruef7pCo/edit

In recent years, Hazony has moved from the standard
Neo-Con Tikvah Fund radicalism, to Trumpist Alt-Right
Christian Fascism.

He is one of the leaders in what is called National
Conservatism, which can be seen in their e-mail newsletter:

https:/nationalconservatism.org/natcontalk/natcontalk-94-j
anuary-6-2022/

We will recall David Brooks’ recent rantings on their
unhinged conference:

https://www.theatlantic.com/magazine/archive/2022/01/bro

oks-true-conservatism-dead-fox-news-voter-suppression/6
20853/

And Rod Dreher’s Trumpist response:

https://www.theamericanconservative.com/dreher/david-bro
oks-among-the-national-conservatives/

Both articles were included in SHU 1033.

In 2018, Hazony published his proudly Trumpist book The
Virtue of Nationalism, which showed us how his Tikvah
attacks on Liberal Zionism had morphed into something
even more dangerous and diabolical:
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https://www.amazon.com/Virtue-Nationalism-Yoram-Hazon

y/dp/1541645375

And the Trumpscum Fascists took notice:
https://www.vox.com/21 trump-israel-yoram-hazon
-nationalism-tikvah

The Zack Beauchamp article is included in this special
newsletter.

And in 2019, he received ISI's Conservative Book of the
Year award for his loyal Trumpist flourishes:

https://isi.org/events/conservative-book-year-dinner;

It was then that | wrote an article that reviewed his past
craziness and how it is connected to the Trump
phenomenon, as filtered in the book:

https: . le.com/document/d/1DxHkOp4KpryDXxhn
RSzmWg3McaUV0CcsWPvAmV7uJdpo/edit

As you can see from the NatCon e-mail newsletter, Hazony
is knee-deep in Orban, Rod Dreher, and Tucker Carlson
Fascism. | do not think that the prefix “neo” suffices
anymore. ltis far beyond that now.

Hazony has also tied himself to Dru Johnson, who is also a
proponent of “Biblical Philosophy” in a Religio-Fascist
manner:

https://www.amazon.com/Biblical-Phil hy-Hebraic-Appr
ach-Testamentt 110893269X

| presented Johnson’s radical theocratic beliefs in SHU
1019:

https://groups.
m/uTj9VemtAgAJ

le.com/a/davidshasha/c/RDXEuaJK8ec

Johnson found himself in some (Jewish) hot water, when
one of his website writers decided to go full-blown
Supersessionist, and he and fellow Neo-Con theocrat Ari
Lamm had to do the clean-up.

| presented the whole SHANDA in SHU 1030:

https://groups. le.com/a/davidshasha/c/N1DVmc65kXw
[m/u8eDmidiCgAJ

The latest NatCon e-mail included one of the most
fascinating, thorough, and perfectly horrifying pieces on
Hazony as a Trump avatar that | have read:

https://www.mdpi.com/2077-1444/12/12/1091

The article, “Saving Nation, Faith, and Family: Yoram
Hazony’s National Conservativism and its Theo-Political
Mission,” written by a Christian Fascist of the Orban variety
who teaches at the University of Innsbruck, is a densely
argued theological manifesto for the New Convivencia that
brings together the worst sort of Christians and the worst
sort of Jews, in a blood pact rooted in the European
Ubermensch and the glories of Religious Authoritarianism.

Be on careful lookout for the ways in which the article deals
with the issue of Christian superiority over Judaism, and
the tricky issue of Nazi Carl Schmitt and his obvious,
though unnamed, influence on Hazony.

[ would also add to the discussion the decrepit figure of
another Nazi, Martin Heidegger, whose atavistic Volkisch
philosophy took inspiration from the inaugural Hitler
moment:

https://www.wsws.org/en/articles/2 4/heid-a03.html

As we continue to delve into the vile writings of Hazony and
his allies, it would once again be worthwhile to recall
Heidegger’s words praising Nazism from his infamous
Rector’s Address of 1933:

In fact, the address was a call to arms for the student
body and the faculty to serve the new Nazi regime. It
celebrates the Nazi ascendancy as “the march our
people has begun into its future history.” Heidegger
identifies the German nation with the Nazi state in
prose that speaks of “the historical mission of the
German Volk, a Volk that knows itself in its state.”
There is even a reference to the fascist ideology of
zoological determinism when Heidegger invokes “the
power to preserve, in the deepest way, the strengths
[of the Volk] which are rooted in soil and blood.”

The correlation between 1933 Hitler Germany and 2017
Trump Charlottesville should now be apparent to us:

https://www.cnn.com/2017/08/12/us/charlottesville-unite-th

-right-rally/index.html

Even when | first read Hazony in 2000 it was clear to me
that he was going to be a big problem.

But for the life of me, | had no idea — as with the election of
Trump — just how bad it was going to get.

As we commemorate the 1/6 Insurrection and the ongoing
attempts to install Cyrus Trump dictator-for-life through
disinformation and violence, it is just as important to dig
deep into the more intellectually-oriented Religious
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Fascism of people like Hazony and his pal Rod Dreher, as
it is to follow the daily newspaper.

Michaela Quast-Neulinger’s lengthy and somewhat difficult
article brings us the New llliberalism in a way that marks
Liberal figures from Kant to FDR as enemies of the
Religious Fascism that is being extolled.

Amazingly, the article vigorously defends Apartheid South
Africa and Serbian Fascism, as it defends the religious
monolingualism of Zionism and the current Orban regime in
a way that is very much in keeping with the views of Tucker
Carlson and the Charlottesville mob. It approvingly cites
Hazony’s attacks on Martin Buber and Hans Kohn as
Jewish enemies of the Nationalist Idea, as Zionism is firmly
situated in the New Fascist context.

Although it was impossible to envision exactly where
Hazony would lead us 20 years ago, this article makes it
quite clear where that place is today, and it is truly a dark
one.

Along the way, the article highlights the critical contributions
of First Things’ R.R. Reno and Rabbi Meir Soloveichik to
the construction of the New Fascism.

Itis all necessary, if upsetting, reading which will allow us
to see just how far the White Jewish Supremacy has come
from the cosmopolitan liberalism of Sephardic Humanism
and its relation to the American dream of a Republican
Democracy of all its citizens, living in Freedom, Peace, and
Equality.

As we saw on the day of the Capitol Insurrection, and
through the violent actions of the Trumpists ever since, it is
this dream that is being threatened by the likes of Yoram
Hazony and the Brownshirt-loving National Conservatives.

David Shasha

Saving Nation, Faith and Family. Yoram Hazony’s
National Conservativism and Its Theo-Political
Mission

By: Michaela Quast-Neulinger

hitps://www.mdpi.com/2077-1444/12/12/1091

1. Introduction

It is the beginning of February 2020, the first Coronavirus
cases in Europe become known. At the Grand Hotel Plaza
on Via del Corso in Rome, however, people are less
concerned about the virus than about God, honor and
fatherland. From 3—4 February, the who’s who of “National

Conservativism” met here under the title “God, Honor,
Country: President Ronald Reagan, Pope John Paul Il and
the Freedom Nations”. It was the 3rd international
conference. Particularly pushed by the Edmund Burke
Foundation and its president Yoram Hazony, the political
movement of National Conservativism is largely based on
specific concepts of nation, faith and family. Driven by the
mission to overcome the violence of liberalism, identified
with imperialism, National Conservatives shape growing
international and interreligious alliances for a religiously
based system of independent national states.

In the following, | will outline the basic framework of
National Conservativism at the example of Yoram Hazony’s
The Virtue of Nationalism (Hazony 2018), which can be
considered the current political vademecum of the
movement. The focus will be on its binary construction of
liberating nationalism and violent liberal imperialism as the
ideological framework of its own political theory, developed
on the pillars of nation, faith and family.

The analytical section will discuss how far Hazony shows a
sense for current theo-political challenges, but also
displays severe short-comings in its theological,
philosophical, historical and political dimensions. The final
part will discuss if Hazony’s concept of National
Conservativism is a religiously based traditionalist,
patriarchal ethnocentrism that holds strong tendencies
towards anti-democratic authoritarianism, as suggested by
Linden (2020). | will argue that National Conservativism
does not overcome the definitely existing aspects of
violence in some versions of liberalism, but religiously
legitimates political authoritarianism at the expense of
minority rights, individual freedom and particularly women’s
rights.

1.1. The Edmund Burke Foundation and National
Conservativism

Before moving into the details of Hazony’s political theory,
we must have a short glimpse at the Edmund Burke
Foundation and its enterprise of “National Conservativism”.
Founded in 2019, the Edmund Burke Foundation has one
goal in particular, i.e., “strengthening the principles of
national conservativism in Western and other democratic
countries” (Edmund Burke Foundation 2021). A conference
series in London, Washington, Rome and Florida aims at
bringing together academics, lobbyists and political leaders
in a transatlantic network and developing further the
theoretical and practical foundations of National
Conservativism. They postulate nation, faith and family as
the salvific means in an increasingly fragmented world,
suffering from the nightmare of an “open society” and the
danger of liberalism.
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German political scientist Markus Linden analyzes National
Conservativism in a warning voice. For Linden (2020, p. 87,
transl. MQN), it “[...] is no longer just a vanguard, but has
long since become part of the radical New Right. It appears
staid and distinguished and thus fulfills a hinge function
between the democratic and the undemocratic camps’”.
National Conservativism appears as a “redemptive
counterforce” to “destructive liberalism,” which in particular
destroys faith and the family as the nucleus of society. For
Linden, these new conservatives show an “ethno-pluralist
chauvinism without any positive relation to democracy”
(Linden 2020, p. 87). They are ready for “blatant
anti-pluralist and anti-democratic alliances” (Linden 2020
p. 94). What is striking here is the central role that
religion—more explicitly, what is identified as
“Judeo-Christian religion"—is ascribed by key actors for the
formation and shaping of the political community.

The Edmund Burke Foundation serves as the main
institutional actor within the more diverse network of
National Conservativism as a political movement and
intended coherent political theory. National Conservativism
as an openly visible theo-political network is relatively new,
but its paths have been prepared for years. Currently, it is
one of the most active international and interreligious
movements that tries to melt together religion and politics.
What makes it particularly interesting is its ability to network
and to be more and more present in public debates and the
academia, especially in the English-speaking world.

Thus, one has to pay special attention to its leading figures.
For Linden (2020) these are especially R.R. Reno, Viktor
Orban and Yoram Hazony. This list must not be considered
exclusive, but it represents three important dimensions of
National Conservativism, namely the Christian—traditionalist
axis that has close connections to evangelicalism, the
practical political dimension, and the intellectual strand that
has intentions to turn National Conservativism into a more
academic enterprise].

Russel R. Reno, a Catholic theologian and Chief Editor of
First Things, is the hinge to Christian conservative groups,
especially within the Evangelical sphere and Catholic
traditionalism. His most recent monograph “Return of the
Strong Gods” (Reno 2019) followed “Resurrecting the Idea
of a Christian Society” (Reno 2016). Viktor Orban, who has
been Hungarian Prime Minister since 2010, is the inventor
of “illiberal democracy” as the ideal of Christian democracy.
He has been repeatedly celebrated within the Edmund
Burke Foundation and its network as a prominent speaker
and political leader who has already managed to implement
National Conservativism into political reality2. However, in
order to understand the intellectual dimension of the
intersection of religion and politics within National
Conservativism, one has to pay attention to Yoram Hazony,
the president of the Edmund Burke Foundation, a lobbyist

and scholar, and to his theoretical work, in particular The
Virtue of Nationalism (Hazony 2018), and in some aspects
The Jewish State (Hazony 2000) as its forerunner.

1.2, Intr ing Yoram Hazon

Born in 1964 in Rehovot (Israel), Yoram Hazony was raised
in the USA, where he completed a BA in East Asian
Studies (1986) and a PhD in Political Theory (1993).
Already during his university studies in the U.S., Hazony
advocated political conservativism with a nationalist
impetus. After returning to Israel, Hazony established
himself as an intellectual leader of religious nationalism in
Israel. From 1991 until 1994, he served Benjamin
Netanyahu as an adviser. After leaving politics, he founded
the Shalem Center, now Shalem College, and currently
serves as the President of the Herzl Institute, both located
in Jerusalem, where he is married with nine children. In
2019, he founded the Edmund Burke Foundation, a public
affairs institute that has the agenda of spreading National
Conservativism in the academia and real politics (see
Hazony 2021). Hazony declares himself “a Jewish
nationalist, a Zionist, all my life” (Hazony 2018, p. 2). This
becomes visible both in his engagement for the Shalem
Center (now: Shalem College), and in his list of
publications, including The Jewish State: The Struggle for
Israel’'s Soul (Hazony 2000), The Philosophy of Hebrew
Scripture (Hazony 2012) and God and Politics in Esther

(Hazony 2016).

Although previous publications such as The Jewish State
(Hazony 2000) mainly focused on Israel as a distinct
Jewish nation state and served as a severe critique of
academia and political culture as “post-Zionism”, The Virtue
of Nationalism (Hazony 2018) broadens his argument for
nationalism on an international and more theoretical level.
It goes far beyond Israeli politics and offers the ideological
program of a revised, religiously based conservativism,
particularly dedicated at reshaping Western politics as a
whole.

Hazony is not the exclusive representative of the more
diverse political movement of National Conservativism, but
as president of the Edmund Burke Foundation,
international lobbyist and proclaimed theo-political scholar,
he is an important hub in the network. Understanding
Hazony helps to better understand the basic ideological
framework of National Conservativism and its theo-political
challenges, although not every actor within the movement
will share the whole ideology as outlined by Hazony (2018).
Thus, the following chapter introduces the severe critique
brought forward against liberalism in general and Europe in
particular, a critique shared by most actors of the
movement3. Subsequently, Hazony’s programmatic triadic
answer based on nation, faith and family is presented and
contextualized within his previous focus on Israeli politics.
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2. “The Best Political Order”: Nationalism Overcoming
Liberal Imperialism

2.1. Nationalism ver.
Framework

Liberal) Imperialism; The Binar

At the core of Hazony’s concept of nationalism, identified
with national conservativism, is the idea of a homogenous
nation. It is “a number of tribes with a common language or
religion, and a past history of acting as a body for the
common defense and other large-scale enterprises”
(Hazony 2018, p. 18). The prototype of a nation is realized
in biblical Israel as documented in the writings of the
Hebrew Bible from Genesis to the Kings, i.e., the Tanakh.
This Israel shares one language, one religion, one destiny
in its fight against external enemies and the permanent
danger of extinction. The biblical Israel is imagined as a
unified community of fate, which predates any other nation.
When the nation is united “under a single standing
government, independent of all other governments”,
Hazony (2018, p. 100) speaks of a national state.

On a historical level, Hazony sees this model implemented
in what he identifies as the Protestant world order of the
17th century after the Peace of Westphalia. This order is
characterized by two basic rules that simultaneously frame
nationalism until today as the “best political order-that is, to
an anti-imperialist theory that seeks to establish a world of
free and independent nations” (Hazony 2018, p. 6). The
first one is the moral minimum rooted in a natural order that
is itself traced back to the Bible and the Ten
Commandments. Any ruler is subject to the moral minimum
that is required for any legitimate government (Hazony
2018, p. 24). Second, it is the right to national
self-determination, particularly visible in an own constitution

and an own church (sic) (Hazony 2018, p. 25).

Hazony also offers several concrete examples of historical
and contemporary nationalisms, including Gandhi, Ben
Gurion and Roosevelt as celebrated nationalists who
fought for the freedom of their people (see Hazony 2018, p.
2)4. The Protestant order of independent, homogeneous
national states, based on Biblical nationalism, is the great
opponent of Catholic imperialism and its ally, the Holy
Roman Empire of the German Nation5. However, even
within the Catholic sphere there developed national
churches, such as in France, which is appreciated by
Hazony. Consequently, the Thirty Years’ War was no
religious war, but a war of independent national states
against German and Spanish imperialists (Hazony 2018,

pp. 22-23).

Nationalism has one great opponent, i.e., imperialism,
which promises peace and prosperity in a united humanity
under one political regime. Here, too, historical antecedents

are noted. Biblical empires striving for universal world
domination are Babylon and Egypt. As a later
world-historical triumvirate, Hazony mentions the Roman
Empire, the Austro-Hungarian Empire and the British
Empire, which would still serve today'’s imperialists as
inspirations (see Hazony 2018, pp. 3-4). Especially since
the 1990s, i.e., after the fall of the Iron Curtain, the E.U.
and the U.S.A. have been developing as “twin-empire

building projects” (Hazony 2018, p. 4).

Today’s most dangerous imperialism is liberalism—notice
already that Hazony does not differentiate between
different varieties of liberal thought and practice—and its
endeavor to establish a global regime of international
institutions and to abolish the independent national
regimes. In the following, two main ideological roots of
these current empires are identified, namely John Locke
and Immanuel Kant, resulting in the “liberal construction of

the West” (Hazony 2018, p. 30).

Hazony offers a specific reading of Locke’s philosophy,
interpreting him as a rationalist who propagates social
cohesion on a mere contractual basis, the mere consent of
the individual. This, however, would completely lack an
anthropological basis without which, however, no political
theory can be legitimate. If the nation state, community,
family and religious tradition are missing as core elements,
then a political theory—such as Locke’s—is a complete
bloodless illusion. A family, the core of any political
community, is not based on rational consent; similarly, a
state cannot survive when it is merely the result of a
consent (see Hazony 2018, pp. 30-32). National state,
community, family and religious tradition make up the
political institutions of the Jewish and Christian world
(Hazony 2018, p. 33), while liberalists in the Lockean
tradition reject these basic categories of human and
political life.

Kant, in this context, is read as the anti-nationalist par
excellence, especially if one follows his writing Uber den
ewigen Frieden (Kant 1796), which envisages an
international-imperial state as the highest fulfilment of
reason. Only in such a state can moral maturity come to its
full expression. Now, after the catastrophe of World War II,
the Kantian paradigm of supranational liberal rule gains
power and replaces the nationalist paradigm.

Let us have a closer look at this paradigm shift of
post-World-War . The old nationalist paradigm as realized
in England, the Netherlands or France, was based on the
order of 1648 and supported a Europe in freedom and
self-determination, against the imperialist claims of the Holy
Roman Empire. Zionism and the State of Israel were the
late results of this nationalist paradigm (Hazony 2018. pp.
196-97).
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However, after 1945, Europe moved to a different
paradigm, imperialist liberalism, which identified
nationalism and independent national states as the root of
violence, especially World War Il and the horrors of
Auschwitz. Kant's cosmopolitanism and the vision of a
unified empire, ideally realized in the Holy Roman Empire
of German Nation and a unified church, serve as
inspirations for this liberal paradigm, which ought to
guarantee peace and prosperity without borders (see
Hazony 2018, pp. 197-99). In Hazony’s perspective,
national-socialists, Marxists and liberals have one and the
same goal: the destruction of the national state, today
prominently pursued by Habermas, the “leading
theoretician of a postnational Europe” (Hazony 2018. p.
201) and the European Union.

2.2. Europe—Kantian Hypocrites

In Hazony’s view, the imperialist-liberal paradigm shift that
began in 1945 and intensified in 1989 has left Europe
increasingly trapped in the Kantian paradigm, which
provides Europe, identified with “the West” and “liberalism”,
with the normative glasses by which other states are
judged—or condemned. Here Hazony imagines a Kantian
three-step of barbarism-nation state-cosmopolitanism, with
the help of which liberal Europe categorizes the rest of the
world.6

The primary target of this liberal European process of
judgment is Israel, which is measured against the yardstick
of Kantian cosmopolitanism. In Hazony's imagination of
liberal Europeans, these judge “Israel is Auschwitz”,
because the survivors of the Nazi horrors follow the
seemingly violent nationalism of their persecutors and
found a national state themselves, they take “the path of
Hitler” (Hazony 2018, p. 206). If you found a national state
after 1945, there is something wrong, especially when you
are mostly migrants from Europe and should actually know
about the horrors of nationalism. In this regard,
contemporary European liberals judge Israel as having left
the path of enlightenment and moral maturity, while its
Muslim neighbors are granted compassion.Z They are
similar to little children caught on a lower civilizational level.
They still need to overcome barbarianism and move
towards the national state until cosmopolitanism is an
option, while Israel would actually be capable for
cosmopolitanism, but deliberately chooses nationalism (see

Hazony 2018, pp. 209-13).

However, it is not only Israel that is a victim of European
liberal hypocrisy, but also South Africa during the Apartheid
regime, and Serbia in the 1990s, that suffered from
delegitimizing liberal campaigns (see Hazony 2018. pp.
214, 217-18). Today, primarily the U.S.A., the U.K. and
Eastern European countries striving for national
sovereignty against the European Union are under liberal

scrutiny. The U.S. rejects international institutions and
organizations, the U.K., Poland, the Czech Republic and
Hungary are judged as fascists or even Nazis because of
their striving for national independence, the core dogma of
National Conservatives (see Hazony 2018, pp. 216-17).
However, for Hazony this is only the expression of a deep
European liberal hypocrisy; some countries need to follow
higher standards than others, especially Muslim majority
countries. However, what is the actual problem of liberal
Europeans? It is the “Kantian renunciation of a national
right to independent judgment and action, especially with
regard to the use of force” (Hazony 2018, p. 218). This is
precisely what liberalism wants to deny national states
of—independence, freedom, and the use of force to
implement these.

2.3. A First Sum: Framing a Polarized Worl

Building on a biblically founded distinction into empire
(Babylon and Egypt) and nation (Israel), Hazony outlines a
continuing duel between imperialism and nationalism. At
the beginning of modern times, biblical nationalism
becomes what he calls the Protestant order, which gains its
counterpart in the Enlightenment in the form of the theories
of John Locke and Immanuel Kant.

After the Second World War, there is a paradigm shift in
Europe. Nationalism in the form of the Protestant
nation-state order is held responsible for the atrocities of
Auschwitz. Liberalism as a hegemonic world order is
supposed to bring peace and prosperity. Systems that
continue to be nation-state oriented—such as the newly
founded State of Israel, Brexit-U.K., Orban’s Hungary or
PIS-Poland—are discredited by liberal actors and
condemned as fascists, yet from Hazony’s perspective they
are merely the victims of liberal imperialism, especially the
European Union and liberals such as Habermas.

Thus, we have sketched the framework—but where lies the
ideological core of the political theory that Hazony develops
as the basis of National Conservativism? This can be
summarized into a triad: nation, faith and family—the last
one being the foundational pillar.

3. Nation, Faith and Family: The Programmatic Triad
.1. No Political Theory without the Hebrew Bibl

Hazony’s understanding of political theory is deeply rooted
in religious thought. It distinguishes two levels of political
philosophy (Hazony 2018, pp. 58-60). Philosophy of
Government presupposes the state as a self-evident
anthropological constant, but discusses how it should
actually look, and which form of government would be the
best. Philosophy of Political Order, in contrast, is interested
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in deeper anthropological questions and wants to know
how people become organized in the first place. How and
why do individuals join, and are there alternatives to the
state as a form of socio-political organization?

For Hazony, there can be no reflection on the appropriate
form of government without a prior examination of the
foundations of human order, i.e., no Philosophy of
Government without Philosophy of the Political Order.
However, where do the foundations of this Philosophy of
the Political Order come from? It is the Hebrew Bible as an
unequivocal political book, which in the end demands
nationalism.

Already in 2006, Hazony states in an essay that the
Hebrew Bible, especially in its “central historical narrative”
from Genesis to the Books of Kings, offers a self-contained
political theory: “[...] the central historical narrative of the
Hebrew Bible (beginning in Genesis and ending with the
book of Kings) was composed with an eye to advancing a
consistent political theory. The biblical narrative issues
biting criticism of both the imperial state familiar to the
ancient Near East; and of its opposite, political anarchy. In
place of these, the Bible advocates a new and intermediate
form of political association: the unification of all Israel
under a limited state, to be ruled by an Israelite ‘whose
heart is not lifted above his brothers.” (Hazony 2006, p.
137).

Martin Yaffe (2021, p. 11) perfectly sums up: “Hazony looks
to the Hebrew Bible as a guiding precedent for modern
(including Israeli) nationalism.” What is the biblical author’s
goal in this regard? It is “to provide an account of why the
Israelite state rose and why it declined”. (Hazony 2006, p.
139). For Hazony, the Hebrew Bible in its narrative core
provides the model for anti-imperialist nationalism. It offers
the foundations of natural law, without which any form of
human coexistence is lost. Yaffe (2021, p. 12) summarizes:
“Hazony acknowledges as much by asserting that the Bible
teaches ‘natural law’ or ‘laws of nature’ (he elides the two)
as its ‘political philosophy™. This law is the background for
any legitimate order, starting with the family and resulting in
the nation.

3.2. Family

Framing “family” as the basic political unit is deeply rooted
in political philosophy. In particular, Aristotle outlined the
parallel structure between the oikos (house) and the polis
(city). However, one has to be aware that the ancient
concept of a “house”, both in Greek political philosophy and
the Hebrew Scripture, was far beyond the modern idea of a
nuclear family. Klauck (2020, pp. 379-82) highlights the
focus of ancient political philosophy on the authoritarian
role of the head of the house (or Roman pater familias) and
the increasing importance of the house within Jewish life as

the basic unit of socio-religious life, particularly in times of
hardship and oppression.

Hazony (2018, p. 66) takes up the idea of the family as the
basic socio-political unit, defining it as the “strongest and
most resilient of all small institutions known to human
politics”, but gives it a specific turn. Family is the nuclear
family, structured analogously to a military unit led by a
junior officer or sergeant. It is a strictly patriarchal
organization where the heads of the family form a clan,
whose heads form a tribe, while the heads of the tribe form
the nation. The cohesion of each level is shaped by a
common fight against external dangers, shared suffering
and shared success. Families are “little fortresses to shelter
its own special inheritance, its own treasured culture, in a
garden in which it can flourish unmolested”. (Hazony 2018,
p.75)8

The common struggle creates “mutual loyalty”, the
strongest political force (see Hazony 2018, pp. 66. 69).
This is a recurring key term in Hazony’s work (see Yaffe
2021, p. 11), but also for National Conservativism in
general. Loyalty has to be grown and maintained at each
level, starting from the family 9.

Taking Hazony'’s theory seriously, there can be no
functioning political community without the hierarchically
structured nuclear family. This family is bound by absolute
mutual loyalty, rooted in a common fight against external
enemies. As | shall point out later, the focus on antagonism
as the origin of the political clearly draws inspiration from
Carl Schmitt's concept of the political, but this affinity with
the contested “father of political theology” is not openly
visible 10. The basic task is to strengthen and protect the
collective, namely “health and prosperity”, of the family, on
three levels (Hazony 2018, p. 71). First of all, the physical
and material well-being of the family has to be ensured.
This means, above all, the bearing and nursing of children.
Family means reproduction.

Second, the internal integrity of the family has to be
guaranteed, i.e., the cohesion of the family based on
respect for its hierarchical structures (age and status) and
harmonious conflict resolution. Finally, the cultural heritage
must be transmitted to the next generation. Similar to a
fractal hierarchy, each following unit—clan, tribe and
nation—has to care for its well-being, integrity and the
transmission of heritage.

.3. Faith and Public Religion

Hazony’s National Conservativism is built strictly on a
specific reading of the Hebrew Bible as a political book; to
be more precise, as a programmatic guide to nationalism.
There can be no legitimate political theory without an
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anthropological foundation, which, according to Hazony,
only exists within the Hebrew Bible. This has three
concrete consequences. First, National Conservativism as
an anthropologically based and thus legitimate political
theory demands for independent national states on the
basis of a uniform language, religion and history. Second, it
distances itself from the imperial, universalist projects of
Babylon, Egypt and their ideological successors. Third, the
alternative national states must be organized according to
the schematic fractal hierarchy of family, clan, tribe and
nation.

Hazony does not only regard his theory as rooted in the
Hebrew Bible, but also makes extensive use of the tradition
of public religion, which is strongly represented in
Anglo-American thought and which he considers essential
for “Anglo-American Conservativism”, a school of thought
he wants to revive as “National Conservativism” (Hazony
2018, pp. 53-54; for a detailed discussion of National
Conservativsm as legitimate realization of Anglo-American
Conservativism see Haivry and Hazony 2017). It includes a
“public religion based on the Bible” (ibid., p. 54), which
concretely results in three convictions. First, the biblical
God and religious practice are indispensable for justice and
public morality. Second, other faiths may be tolerated as
long as their practitioners are no danger for the integrity
and well-being of the nation. Third, the Bible is the basis for
national independence, justice and public morality.

Hazony recalls the old tradition of public religion in the
U.S., but he gives his own interpretation of what is included
in a legitimate public religion. Whereas for public religion in
the sense of Robert Bellah’s “American Civil Religion” the
institutional separation of state and religion (church) is
essential (see Bellah 1967), Hazony wants to abolish it. For
him, the institutional separation of state and religion is a
mere product of post-WW-I| liberalism. “The liberal doctrine
requiring a ‘wall of separation between church and state’ at
all levels of government is, as has been said, a product of
the post-World War Il period, and not an inherent feature of
American political tradition” (Hazony 2019).

The wall destroys the national state, the traditional family
and (Judaeo-Christian) religion, and thus has to be torn
down: “But liberal principles provide no resources for
maintaining institutions such as the national state, the
family, and Christian or Jewish religion. Having displaced
the older biblical worldview that had given these institutions
life, liberalism has, in the course of a few generations,
severely damaged all of them. The current political reality
of disintegrating national states, ruined families, and
eviscerated religious traditions is the direct consequence of
the embrace of liberal dogma as a kind of universal
salvation creed throughout much of the West.” (Hazony
2019).

Reflecting on the role of faith and religion in the political
project of National Conservativism, we can observe that
both are reduced to a specific kind of Judaeo-Christianism.
It distances itself first of all from secularism and Islam in
particular, but also draws a clear line to schools of thought
and religious practices within the Jewish-Christian sphere
that are identified as “liberal” or “progressive” and thus
illegitimate interpretations of the respective faith tradition.
Reflecting on the use of Scripture, we see an almost
classical “quarry exegesis” where texts which could
possibly contradict the national-conservative project are
excluded. One might think of Jotam’s fable (Judges 9:
8-15) or other recurring warnings against earthly kings.

For Hazony and his supporters, the institutional separation
of state and church (religion) endangers the programmatic
foundations of a functioning human society—namely,
national state, traditional family and religion. There can be
no legitimate political theory, no legitimate state without his
reading of the (Hebrew) Bible. What Hazony suggests is,
however, no public religion in the sense of an integrative
framework which is open for different interpretations of
what the Divine and human responsibility in relation to the
world and the transcendent could mean. For him, a
legitimate public religion is an institutionalized religion,
deeply entangled with a homogeneous concept of the
nation and based on a hierarchical account of the political
community, itself rooted in a patriarchal traditional family.
Freedom and conflictive-productive discourse are only
possible insofar as the non-negotiable institutions of the
Judaeo-Christian collective are not put into question.

3.4. Nation. National State and Nationalism

Already at the beginning of this section, we have seen that
Hazony’s idea of a nation is based on a common language
or religion and common history of fighting an external
enemy, a community of fate in a hostile world. If an
independent state wants to really work well, it necessitates
“the overwhelming dominance of a single nationality within
a given state” (Hazony 2018, p. 159). There is one
nationality within the state which consequently is described
as a “national state”, not a nation state (Hazony (2018, p.
109ff). For him, only this homogenous state respects the
diverse loyalties of the individual within its family, clan and

tribe (cf. Yaffe 2021. p. 10).

However, why is nationalism superior to any other political
paradigm, especially liberalism? Hazony (2018, p. 10)
points to several advantages. First, only nationalism
guarantees collective self-determination and protects from
wars of conquest. In contrast, independent national states
based on faith and family will peacefully compete for their
best development. They will tolerate different ways of life
and the loyalties within every single social level from family
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to clan, tribe and nation, and this will guarantee for
independent institutions and individual freedom. Not reason
or contract, but loyalty within the collective will lead to
peace and prosperity. However, in the same breath,
Hazony is clear that not every stateless people can have its
independent national state. One might ask which people
Hazony is thinking about, but he does not give a word
about it.

What is labelled as a sovereign political community actually
transpires to be a Judaeo-Christian national state (not:
nation-state) based on the greatest possible homogeneity
of ethnicity and religion. lts basis is mutual loyalty within the
collective, first and foremost fostered in the traditional
family. The individual is subject to the given order,
prescribed by a nationalist, hierarchical and patriarchal
reading of chosen texts of the Hebrew Bible. Minorities may
be tolerated, but Hazony does not speak about civil rights
or any kind of equal participation in the political process,
but instead of tolerance. This raises severe questions. Is
Hazony’s National Conservativism still within the sphere of
democracy, especially with regard to the legal position of
minorities and their right to equal participation in the
process of political decision-making? Recently, Miller
(2021) has pointed to the essential value of equality within
the framework of democracy. Special attention also has to
be paid to the role assigned to women and men. It is never
outlined directly, but it nevertheless becomes very clear
that only a male human being can be the head of the
family, clan, tribe or nation. Could a queen be head of the
state, or just a “king (or president)” (Hazony 2019)? Is the
capacity to lead and guide a privilege of men?

The nation and consequently the idea of a national state is
presented as a quasi-divine institution and the privileged
path to freedom, peace and plurality. However, freedom is
first of all freedom of the collective; the individual has to
arrange its freedom within the requested mutual loyalty of
the community. Although Hazony polemicizes against
liberal multiculturalism, he presents nationalism as the way
to plurality in the sense of separated, homogenous
communities. Plurality is identified using particularity and
has to be protected from external blurring.

5. Tracing th ntext: The Jewish State (Hazony 2

The nationalism presented by Hazony (2018) is not without
forerunners in his own written work. Already in 2000, then
still president of Jerusalem’s Shalem Center, Hazony
published The Jewish State, a harsh critique of the
“Post-Jewish” character of Israel (Hazony 2000, p. Xix),
fostered by Israeli intellectuals, political and mainstream
culture and their “Post-Zionism” (ibid., p. xxvi). Especially
the Hebrew University, Martin Buber and his allies are
depicted as the origins of Jewish intellectual opposition to a
Jewish nation-state.

In several aspects, The Virtue of Nationalism is an attempt
to universalize concepts already presented in The Jewish
State and turn Zionism—in Hazony’s version—into the
prototype of National Conservativism. This is particularly
visible in four points. First, Hazony now universalizes the
unity of religion, nation and state. When he criticizes Israeli
intellectuals for their call to separate religion and state,
Jewish nationality and state (Hazony 2000, p. xxv), he now
brings forward a very similar critique against liberalism and
the concept of a secular nation state in general (cf. above
3.3.).

Second, already in 2000 Hazony rejects the concept of a
state of citizens. Also in his recent work, citizenship as a
guarantee of equality among people of differing (religious,
ethnic etc.) backgrounds has no positive value.

However, probably most striking are two more
characteristics. These are the focus on political and military
force as the basis for a strong collective and the rejection
of humanism and dialogue as fostered by Martin Buber and
other intellectuals in the tradition of humanism and
non-violence. Hazony (2000, p. 6ff) accuses Buber and his
students of rejecting Israel as an illegitimate Jewish State
longing for power. In the 1990s, it is particularly historian
Moshe Zimmermann (pp. 10-11) that serves Hazony as a
prolific representative of academic anti-Zionism in Israel. In
particular, authors such as David Grossmann and Aharon
Appelfeld are attacked for advocating a concept of strength
through the experience of weakness (p. 28). As the Jewish
State of Israel can only survive with political and military
force, the same is true for any other legitimate state.
Survival and sovereignty can never result from vulnerability
and actually experienced pain. Hazony (2000) criticizes the
rejection of force and military power in Israel’s intellectual
culture of the 1990s, and in (2018) he expands this critique
to liberalism in general.

Hazony (2000, p. xxviii) accuses Buber of rejecting Zionism
as morally illegitimate, whereas in (2018) he broadens this
argument against liberals in general who reject nationalism
as morally illegitimate and the origin of violence. Martin
Buber, a devoted religious humanist who intended to
overcome the vicious circles of violence, is depicted as the
crucial internal enemy of the State of Israel. “It seems that
for Buber, no horror was greater than the reality of Jewish
power”, Hazony (2000, p. 283) summarizes Buber’s
critique of the Eichmann process and the final death
penalty. Although for Buber, violence could not be the
answer to violence, Hazony focuses on the necessity of
political and military force, including violence, in order to
guarantee the sovereignty of the people—be it the Jewish
people or any other homogeneous nation, as then outlined
in The Virtue of Nationalism.
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4, Analysis: On the Way to Religiously Based
Authoritarianism

4.1.Th nse for Current Hot |

National Conservativism as theoretically outlined by Yoram
Hazony raises serious questions on a theological,
philosophical, historical and political level. However, it also
shows a sincere sense for current hot issues within
theo-political conflicts. It is no secret anymore that liberal
democracies are in crisis, both on a theoretical and a
practical level (see i.a., Crouch 2005; Manow 2020; Miller
2021). Although one might argue that “being in crisis” is an
inherent feature of a working, developing deliberative
democracy, the recent rise of populist actors, especially
from the political right, but not exclusively, using more or
less democratic instruments to undermine the basic
principles of democracy and consciously instrumentalizing
religious sentiments, has introduced a new level of
escalation (see Applebaum 2020). The Peace of
Westphalia (1648) has shaped Western understandings of
the relation between state, nation and religion, but this
relation has to be reflected anew, especially after 1989 and
after 9/1111.

In particular, the rise of social pluralism and migration have
contributed to a rising desire for homogeneity. What is
particularly interesting, however, is the specific attention
Hazony and his allies pay to the family, or what is imagined
as the “traditional family”; its endangerment and its
necessity for any functioning legitimate political community.
Gender and family orders have been shattered for 200
years, when the secular nation state and religious
communities started fighting about the “legitimate” authority
over family, reproduction, gender roles and thus crucial
aspects of the future of a community (cf. Scott 2018).

Hazony and National Conservativism have a sense for the
growing fragmentation of our societies, which long for a
new solidarity. Their diagnosis has some credibility, but the
suggested cure has to be regarded with great caution.
There is the increasing danger of serious scenarios of
religiously motivated violence, where one will again ask the
question: Is religion the source of violence or is it
instrumentalized by political actors for their specific power
interests? Who serves whom and what can religion
contribute to overcome the dead-end of violence,
especially to the marginalized?

In the following, | will outline four dimensions of critique,
which need to be deepened in further studies on Hazony,
the Edmund Burke Foundation and the national
conservativist movement and the future of nation, state and
religion. After shortly introducing some philosophical and
historical issues, | will focus on theological and political

concerns. The article will conclude with a reflection on the
possible theo-political consequences of National
Conservativism, especially the danger of re-introducing a
new dimension of religiously legitimated exclusivism,
violence and authoritarianism.

4.2. Phil hical Concern

There have already been some discussions about
Hazony's interpretation of Locke as a strict rationalist and
Kant as imperialist cosmopolitan and his use of Burke and
other classical conservatives to construct National
Conservativism (cf. in particular Yaffe 2021; Schaefer
2021). Especially with regard to Burke, one might bear in
mind Onora O’Neill's (2014) warning that there is no
consistent theory in Burke. He is used for many sides. This
is particularly true for the human rights discourse in theory
and practice. Applebaum (2020, p. 20) warns about the
abuse of Burke for projects of the new right in Europe.
These projects call themselves conservative, but have
actually “broken with the old-fashioned, Burkean small-c
conservatism that is suspicious of rapid change in all its
forms”, they would be “more Bolshevik than Burkean” in the
sense of destroying existing political structures.

Within the project of National Conservativism, human rights
are depicted as an imperialist strategy of liberalism, deeply
connected to a Kantian cosmopolitan regime that destroys
the sovereignty of national states. There is some legitimate
concern in the secular-liberal abuse of human rights for
imperialist projects of the West, as has been analyzed by
postcolonial critics such as Talal Asad (2003). Liberalism
and its too often hypocritical stance towards human rights
need to be put under scrutiny. However, in the case of
Hazony’s concept of National Conservativism, human
rights per se are delegitimized as a violent instrument of
liberalism, destroying the sovereignty of closed
communities. The arguments brought forward very much
resemble Carl Schmitt’s political theology without quoting
the ideological father. For Schmitt (1991, esp. pp. 54-56),
the concept of humanity excludes enmity and thus destroys
the political. For both, “humanity” is nothing but an
ideological instrument of imperialism without any political
legitimacy. There is no humanity, only its liberal delusion.
“Whoever invokes humanity wants to cheat” (Schmitt 1991
p. 95, transl. MQN), thus reads his famous dictum. For both
Schmitt and Hazony, there is no political legitimacy of
humanity and human rights, respectively. References to a
universal humanity are declared to be imperialist, violent
and in contradiction to the concept of the political, i.e., the
fight of a homogenous collective against an exterior enemy.

4.3, Historical Misreadin

Hazony idealizes a Protestant post-1648 state order with
homogenous national states that guarantee for peace and
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prosperity. This has to be put into question. Were the
emerging states really religiously and ethnically
homogenous and what was the prize for achieving this
purported homogeneity? The process was accompanied by
severe violence against the identified religious others,
ranging from forced conversion to migration or even death.
Many religiously persecuted communities found a new
home in the Americas, where they had to arrange with
practical pluralism and contributed to the emergence of the
concept of an inclusive civil religion, while pushing the
non-establishment of any institutional religion. The intention
was to bring together diverse religious sentiments and
foster an encompassing patriotism. Consequently, the
de-institutionalization of religion became a key concept for
the idea of a secular state that fosters religious pluralism
and public religion. Currently, intellectuals such as Martha
Nussbaum (2013) recall a religiously inspired, inclusive
patriotism against the shortcomings of a too rationalist
liberal tradition and the danger of exclusivist populism.
Moreover, Pope Erancis (2020) supports an inclusive,
solidary patriotism that has to be in accordance with
integral humanism and a global engagement for human
rights, especially for the most vulnerable.

It is important to remember that even after 1648 and the
famous “cuius region, eius religio”, there were rarely any
homogenous states in Europe. Especially the French
Revolution was accompanied by massive waves of terror
against particular communities within the territory,
especially in the Vendée. Indeed, how homogenous was
Europe before the atrocities and genocides of World War |
and I1?

However, according to Hazony, German National Socialism
was not nationalist, but due to its war of conquest, was
anti-nationalist and thus imperialist, such as liberalism, the
European Union and Jirgen Habermas (Hazony 2018, p.
201). In this context, Hazony draws highly simplistic and
dangerous comparisons, especially when he suggests that
Europe depicts and thus delegitimizes the State of Israel as
the continuation of “Auschwitz” (see above and Hazony
2018, p. 206). For Hazony, nationalism is the way to peace
and non-violence, but “is it possible to sever nationalism
from the tendencies to xenophobia and even aggressive
imperialism as Hazony wishes to do?” (Schaefer 2021, p.
16). He completely ignores the problematic historical and
contemporary use of the term “nationalism” and the
entanglement of actual aggressive imperialism and
nationalism: “On what ground can one distinguish the
apparent imperial designs of contemporary Russia and
China from purely ‘nationalistic’ policies, considering that
each of those regimes relies heavily on appeals to

nationalism?” (Schaefer 2021, p. 15)
4.4 Theological Concern
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Bearing in mind the conflictive and too often violent history
of Jewish-Christian relations, one has to be careful as a
Christian theologian to point to possible shortcomings of a
distinct Jewish approach to theo-politics. There has been a
long history of Christian replacement theology towards
Judaism, which in the case of the Catholic Church only
started to be overcome in the course of the Second Vatican
Council and Nostra Aetate in particular. Yoram Hazony
speaks as a Jewish religious political theorist, but intends
to establish a sound theoretical basis for National
Conservativism, bringing together Jewish and Christian
religious nationalists. Thus, it is essential to point to several
critical issues from a Christian theological perspective12.

National Conservativism intends to establish a
Jewish—Christian axis against the imperialist shortcomings
of liberalism it identifies. For Hazony as lead-theorist, only
the Hebrew Bible, i.e., the Tanakh, can offer a legitimate
anthropological basis for political theory. From a Christian
theological point of view, this is difficult in several aspects.
First of all, for Christians the canon of Scripture
encompasses more books than the Tanakh. Both the books
of the First and the Second (or: Old and New) Testament
are canonical (although the exact number of books and
some verses are disputed in between the different
denominations). Hazony reads the Hebrew Bible as a
political vademecum for nationalism and projects the idea
of a nationalist, ethnically and religiously homogenous
state, which is deeply enwoven with the nationalist
romanticism of the 19th century, back into an imagined
historical community. In many regards, this nationalist
reading of the Bible is the result of a “choose and pick”
exegesis, connected to the wish of religiously legitimating a
political idea, i.e., exclusivist nationalism, dating back to
recent modernity. One must ask, what actually happens to
those texts that are seriously critical of immanent political
rule, i.a., the parable of the bramble (Judges 9: 9-15). Or
the continuous tension between Jesus’ understanding of
power, community and solidarity and those in his direct
environment? (Neulinger 2018)

A serious problem within Hazony’s theory is the depiction
of those religious traditions that either do not fit into the
concept of one religion—one nation, one state—or are not
identified as “Judaeo-Christian”, Islam in particular. In case
of the Catholic Church, a line is drawn between
imperialist-papalist Catholicism, which intends to go
beyond borders, and projects of establishing Catholic
national churches, such as French Gallicanism. The
concept of a “catholic” church in its literal sense (on the
whole, general oruniversal) strictly contradicts the idea of
particular communities. However, in Hazony’s National
Conservativism, legitimate religion is identified with
traditionalist, hierarchical and patriarchal Judaism and
Christianity within clear territorial borders. Religious
communities, such as families, are little fortresses next to
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each other, but without any integrating figure such as a
“pontifex maximus”, one of the traditional titles of the
Roman bishop. Thus, particularly with regard to
Catholicism and papacy, the ambiguity and ambivalence of
National Conservativism becomes visible. We might point
to the use of John Paul Il as a symbolic figure, e.g., in the
Rome Conference’s title. On the one hand, specific aspects
of a traditionalist and anti-communist Catholicism as
fostered by Pope John Paul Il are celebrated. The focus on
the traditional reproductive family, the protection of
traditional family values and the support of sovereign
nation states against totalitarian ideologies and their
regimes were of deep concern for John Paul 1113. On the
other hand, his support for international diplomacy, human
rights and interreligious dialogue, especially with regard to
Islam, clearly contradict the basics of Hazony’s
conservativismi4.

National Conservativism distinguishes between legitimate
and non-legitimate interpretations of Jewish and Christian
faith. The leading criterion is whether the respective
interpretation supports the political pathway of National
Conservativism or not. Other versions, especially those
which question the identification of nation, state and
religion and the traditional, patriarchally structured family,
are delegitimized and rejected as violent, liberal
imperialists. This has already been visible in Hazony
(2000), where liberal or leftist Judaism is delegitimized as
anti-Zionist and thus, for Hazony, anti-Jewish. Similarly,
now, this split into legitimate and illegitimate religion and its
political expression is introduced into Christianity and the
Catholic Church. Hazony does not invent this Christian
polarization, but it can easily accommodate with the
already existing inner-Catholic polemics between “true” and
“false” Catholics, particularly strong in North American
Catholicism15.

4.5 Political Dangers in Practice

Hazony is a binary thinker who presents the reader and
political actor with monolithic ideological blocks. The
construction of ideological enemies both on a religious and
political level especially serves the goal to bring out one’s
own polarizing binary Weltanschauung. However, neither
religious nor political traditions are monolithic buildings
without any historical and social context. There are different
schools and practices of liberalisms. These also
necessitate critique, but there is no monolithic violent
liberalism as such 16. One highly dangerous result of
rejecting liberalism as such is the nearly complete neglect
of the individual and their rights within and against the
collective. Hazony’s National Conservativism presents us a
divinely instituted, hierarchical and gendered structure of
the political community. The individual only exists within the
framework of the collective, identified with the majority. This
is particularly dangerous for women'’s rights and minority
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rights, which have been in the center of the struggle for
liberal democracies throughout decades.
5. Reflecting the Theo-Political Consequences

Let us finally reflect some theo-political consequences of
National Conservativism as presented by Yoram Hazony.
This school of thought and its related international
movement are characterized by an entanglement of
political and religious actors, which intend to delegitimize
liberal democracy, human rights, international cooperation
and pluralism in the name of a religiously based political
doctrine. It reads the Hebrew Bible as a nationalist
vademecum and history as a conflict between empires and
national states, the former identified with any
Weltanschauung showing universalist tendencies, and a
monolithic liberalism in particular.

National Conservativism and Hazony in particular is a
prominent example for the significance of debates around
sex, gender and family in contemporary theo-political
conflicts. Scott (2018) underlines the focus of political
conflicts between the secular and the religious on this
range of topics from the early 19th century onwards.
Already during that era, the conflict line was not in between
the secular and the religious, but in between progressive
and traditionalist actors within the respective communities
and Weltanschauungen. Similarly, this is true for
contemporary theo-political conflicts. National
Conservativism is not the single representative of a
religiously motivated political ideology, but unites
traditionalist Jewish and Christian, sometimes even
secular, intellectuals against those who are identified as
violent imperialists. The focus on the traditional, patriarchal
family serves as an essential focal point for the movement.

Within National Conservativism, religion is not an open,
inclusive concept, which could serve as an integrating
factor for a pluralist society, as suggested by Bellah’s civil
religion, but the exclusivist marker of the homogenous
community called “nation”. Calling for the end of
institutional separation between politics and religion, the
central pillar of a secular-liberal democracy, we observe the
return of an institutionalized state religion.

However, who serves whom in this doctrine? Do religious
actors use the idea of National Conservativism in order to
implement their religious worldview on a political level or do
political actors use religious motives and invoke
“Judaeo-Christianity” as a bulwark for protecting their
power, without any sincere interest in faith?

For the Edmund Burke Foundation, whose founder and
president is Hazony, National Conservativism is not a mere
academic enterprise. It aims at bringing together political
theory and political activism, particularly supporting figures
such as Victor Orban, who famously coined the term
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“illiberal democracy” (for a first impression see Vormann
and Weinman 2020; the most comprehensive and
systematic overview is currently given by Sajo et al.
2021)17. “lliberal democracy” is the practical
implementation of National Conservativism, and National
Conservativism is the intellectualized version of “illiberal
democracy”. As Orban (2018) points out in a speech at
Balvanyos Summer Open University, Christian democracy
and liberal democracy are contradictions; Christian
democracy can only be “illiberal democracy” based on a
prioritization of “Christian culture”, the rejection of
immigration and the focus on the “Christian family model”
of father, mother, child.

Applebaum (2020, part. pp. 15-17) critically discusses the
role of intellectuals in Europe, supporting the rise of

contemporary authoritarian politics, and calls them “clercs”,
a term coined by Julien Benda in the 1920s. Hazony and
his co-fighters within the Edmund Burke Foundation can be
summarized in this category. It is a group of Jewish,
Christian and a few secular intellectuals who intend to offer
a theologically and philosophically justified version of what
they call “conservativism”, but what is actually in many
aspects an anti-democratic, authoritarian enterprise, which
silently delegitimizes both liberal democracy as such and
religion as a productive, peace-building political force within
democratic processes.

National Conservativism does not overcome the definitely
existing aspects of violence in some versions of liberalism,
but religiously legitimates political authoritarianism at the
expense of minority rights, individual freedom and
particularly women’s rights; women who are widely reduced
to reproductive units beyond political power. Nevertheless,
National Conservativism and his key thinker Hazony call for
a reflection on the relation between nation, state and
religion. Are there any inclusive, non-violent forms of
nationalism, overcoming religious exclusivism? Palaver
(2021), following Henri Bergson, has already suggested the
helpful distinction between static and dynamic religions,
and supports an open patriotism. This is an important task
that both theology and political theory need to commence
in an age of rising populism and religiously inspired political
extremism. Interestingly, Palaver points to Hans Kohn’s
distinction between civic nationalism and ethnic nationalism
and his warnings of abusing essential Jewish concepts
such as “chosen people” for a fierce nationalism, which is
not tempered anymore by ethics and universalism. The
same Buber-student Hans Kohn is criticized by Hazony
(2000, pp. 212, 249) as representative of Jewish
anti-Zionism.

National Conservativism is one voice within the rising front
of theo-political networks fostering authoritarianism. They
are attractive, because they touch hot issues within our
current crises, i.a., the growth of pluralism, rising migration,
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the decline of traditional institutional religions, the
shattering of established gender roles and family
structures, and the loss of trust in liberal democracy.
Theologians and political theorists are called to pay
attention to the abyss that is re-opened again by National
Conservativism and its fore-thinker Hazony. On a
theoretical level, academia needs to reflect sincerely what
a “good nationalism” in accordance with democracy could
look like, especially with regard to the ever-present plurality
in political communities and the quest for human flourishing
in equality and freedom. Special attention has to be given
to the role of religion and religious actors within this
process. What is the persistent political contribution of
religious actors in a fragmented world, resisting the
seduction of identifying with one political doctrine? With
exclusivist, ethnocentric schools showing anti-democratic,
authoritarian sympathies?

Hazony’s National Conservativism displays many serious
problems of the contemporary entanglements of politics
and religion, but can hardly serve as a solution. In contrast,
as pointed out, in addition to its highly problematic
(mis-)readings of religion, history and philosophy, it will lead
to deeper struggles, theo-politically fostering new waves of
exclusion and violence. Especially with regard to minority
rights, women’s rights and the role given to equality as an
essential principle of democracy, National Conservativism
raises serious questions whether it is still compatible with
the basic outlines of a democratic political system.
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Notes

1 For the rise of traditionalism in the political and the
religious sphere with particular regard to Eastern Europe,
the U.S., Russian Orthodoxy and (Catholic)
Evangelicalism, see i.a., Stoeckl and Uzlaner (2020).

2 For the intensive relations between the American Political
Right and Victor Orbén in most recent times, see Zerofsky
(2021). Zerofsky critically engages with Rod Dreher, a
traditionalist converted Orthodox writer and activist, widely
read in the U.S. and increasingly spreading his networks in
Europe too. Dreher and the Danube Institute, which hosted
him in Budapest, are closely affiliated with the Edmund
Burke Foundation and National Conservativism. The
Danube Institute was one of the sponsors of the 2020
National Conservativism Conference in Rome. Dreher
himself is a regularly invited speaker at National
Conservativism Conferences (as is Orban), e.g., in Florida
2021, where he spoke on “What Conservatives Must Learn
from Orban’s Hungary” (Dreher 2021).
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3 A prominent scholarly critique within the network of
National Conservativism is offered by Deneen (2018), who
also spoke at the 2021 conference in Florida (see Deneen
2021).

4 Already these examples of nationalists show the
readiness to pick and choose and reinterpret historical
figures for one’s own purposes. Roosevelt fought against
fascist totalitarianism and their aggressiveness towards
independent nation states, but at the same time he
supported international cooperation and human rights. For
Gandhi’s politics of non-violence and his political stance,
see the multiple contributions in this Special Issue.

5 For a recent discussion of the relation between nation
and Catholic Church with particular regard to the German
Empire and current developments, see Hoeres (2021).

6 Following Haivry and Hazony (2017), 1989 caused a
deeper shift than 1945. While till 1989, there was a
common enemy—communism—from then on, there could
no longer be an alliance between conservatives and
liberals in the Lockean tradtion: “It is now evident that
liberal principles contribute little or nothing to those
institutions that were for centuries the bedrock of the
Anglo-American political order: nationalism, religious
tradition, the Bible as a source of political principles and
wisdom, and the family. Indeed, as liberalism has emerged
victorious from the battles of the last century, the logic of its
doctrines has increasingly turned liberals against all of
these conservative institutions. On both of these fronts, the
conservative and liberal principles of the Anglo-American
tradition are now painfully at cross-purposes. The
twentieth-century alliance between conservatism and
liberalism is proving increasingly difficult to maintain.” The
trias “nation—faith—family” (see the following chapter 3),
here put at the heart of the Anglo-American tradition, will be
identified in Hazony (2018) with the heart of National
Conservativism, the true heir of the Anglo-American
tradition.

7 The issue of Islam and Muslims within the framework of
National Conservativism cannot be deepened within this
article. Already in a previous years, Hazony and Haivry
pointed out that liberals were not capable of adequately
reacting to “radical Islam”: “Radical Islam, to name one
such challenge, is a menace that liberals, for reasons
internal to their own view of the political world, find difficult
to regard as a threat and especially difficult to oppose in an
effective manner.” (Haivry and Hazony 2017). On the one
hand, liberalism is accused of being blind to “radical Islam”
and the failures of Muslim majority countries, on the other
hand, it seems to be doubtful, that National Conservativism
attributes any positive value to Islam and Muslims and thus
shows a specific blind spot itself.
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8 It is striking that Hannah Arendt (2020), whom Hazony
(2000y is very critical of, underlines the clear distinction in
ancient political philosophy between private, patriarchal
family based on unequality and the public political space of
the polis based on equality. Contrary to Klauck, Arendt
(2020, p. 16) considers the parellelization of family and
political community to be a modern invention which has to
be overcome.

9 It is striking that Hazony never speaks about solidarity,
but always uses loyalty. This is also a key difference to
Reno (2019).

10 Schmitt is never quoted by Hazony, although his
theoretical framework is deeply shaped by the
friend-enemy distinction, the rejection of liberalism,
universalism and humanity as non-political. | am inclined to
suggest that this is on purpose, as Schmitt has a reputation
for being one of the main theorists of national socialism.

11 See also (Hosle and Sorondo 2020). Nation, State,
Nation-State. The Proceedings of the 22nd Plenary
Session 1-3 May 2019. Vatican City: Libreria Editrice
Vaticana. Casanova (2008) offers important insights on the
violence of the emerging Westphalian system, especially
the expulsion and persecution of “the religious other”,
however without rejecting the establishment of the modern
political order as such. Especially in the past 20 years, the
concept of the nation state as developed after the Peace of
Westphalia has undergone severe critique, especially from
a postcolonial perspective, see e.g., Asad (2003), who is
not as balanced as Casanova. In current times, growing
religious pluralization, especially with regard to global
migration, challenges established concepts of governing
religion, as suggested by the Westphalian system. The
debate regarding how to move on is very diverse and often
touches upon the question of how to deal with Islam,
Muslims and the Muslim community on a legal, social and
political level. Beyer (2013) summarizes some important
aspects of the debate in the 1990s and 2000s. Cesari
(2021) reconfigurates the relation between religion and
nation with regard to Christianity, Islam and Hinduism and
discusses the spread of the ideas of “religion” and
nation-state”, both deeply entangled with the emergence of
the Western Westphalian model, on a global level.

12 For a specific American-Jewish critique, see i.a.,
Soloveichik (2018).

13 Mannion (2008) is a valuable source for understanding
the complexity of John Paul II's biography, his theology and
papacy. Lintner (2018) offers a critical discussion of the
development of Catholic moral teaching in the context of
sexuality, marriage and reproduction. He particularly
highlights the role of John Paul Il during the Second



Vatican Council and in the making of the encyclical letter
Humanae Vitae, but also his contribution to a polarization
within the Catholic Church around exactly these moral
issues. Harris (2006) gives an overview of John Paul II's
engagement for the democratic transformation in Eastern
Europe.

14 International literature on John Paul II's engagement for
human rights and interreligious dialogue is vast.
Christiansen (2006) gives a concise overview of his
involvement in peace making during the second half of his
pontificate. Recently, Gab has contextualized the social
teaching of John Paul Il within the historical context of his
pontificate. Admirand (2012) summarizes his legacy in
intra- and interreligious dialogue.

15 The split between “traditional” and “progressive”
Catholics in the U.S. is particularly visible in issues of
sexuality and reproduction. Especially the personal stance
towards abortion increasingly serves as a litmus test for
“true” faith. Cf. also the recent conflicts about the eucharist
in the U.S.-Bishops’ Conference.

16 For a concise critique of liberalism with a specific regard
to religion, see Stoeckl (2017).

17 Vormann and Weinman (2020) offer a collection of
essays on selected aspects of illiberalism. Within this
volume, Krastev (2020) particularly discusses the
Hungarian case. Sajo et al. (2021) give the first systematic
and comprehensive overview of illiberalism as a global
phenomenon ranging across the continents. It goes far
beyond the political framework and includes social, cultural,
legal, and mental aspects of illiberalism including
contributions on the relation between illiberalism and
Christianity and Islam, respectively.
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Yoram Hazony, Donald Trump, and the Links
Between the American and Israeli Right
By: Zack Beauchamp

It is a peculiar irony that one of the most influential theorists
of President Donald Trump’s “America First” style of
conservative nationalism is an Israeli citizen.

Yoram Hazony, president of the Herzl Institute think tank in
Jerusalem, has become a mainstay of the American right.
Michael Anton, a conservative academic who served as
one of Trump’s senior advisers from 2017 to 2018, drew on
Hazony's vision of nationalism in formulating what Anton
describes as “the Trump doctrine” in foreign affairs.
Hazony’s new American organization, the Edmund Burke
Foundation, held a 2019 conference that featured
speeches from Sen. Josh Hawley (R-MO), Tucker Carlson,
Peter Thiel, and then-National Security Adviser John
Bolton.

Hazony emerged out of an increasingly influential yet
little-known Israeli-American conservative nexus. Though
born in Israel, he spent his formative years in the United
States, his worldview molded by his time as a Princeton
undergraduate during the Reagan years. And though he
built his career in Israel, the institutions he helped create
there were funded in part by American donors — part of a
broader campaign to establish an American-style
conservative movement in a country with a very different
kind of right-wing tradition.

During a trip to Israel, supported by the Pulitzer Center on
Crisis Reporting, | explored the influence of Hazony and
the broader American-Israeli conservative intellectual
movement. Itis a world that holds extraordinary sway in the
current Israeli Knesset (parliament), closely aligned with
Prime Minister Benjamin Netanyahu's right-wing Likud

party.
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Relative to some others on the new Israeli right, Hazony is
not a pivotal figure in Jerusalem. (He declined to comment
for this article.) But his rising star in Washington, and even
some European capitals, points to something important
about the globalization of conservatism: that right-wing
movements from different countries are increasingly
influencing each other, putting aggressive nationalism at
the center of the broader Western intellectual and political
right.

Hazony isn't just a popular conservative writer: He is the
embodiment of one of the most significant global trends of
our time.

The Israeli-American conservative nexus

Eli, the West Bank settlement Hazony moved to after
finishing his American education in the early 1990s, is one
of many illegal Jewish communities in the
majority-Palestinian territory. Started by a handful of
settlers in 1984, Eli today boasts a population of over
4,000, growth that has come at the expense of nearby
Palestinian communities.

During my trip, | drove up Route 60, the major north-south
thoroughfare in the West Bank along which Eli sits. From
the highway, Eli doesn’t look like a particularly remarkable
place: a collection of the characteristically Israeli
light-colored homes with red roofs that dot the West Bank,
clearly distinguishable from nearby Palestinian villages.
You see small communities like this all around the West
Bank, each one creating an Israeli-imposed security bubble
that can justify land seizures and cut off Palestinian
communities from each other. Eli is one cog in the vast
machinery of the West Bank occupation; the larger and
more entrenched these communities get, the harder it is to
imagine Israel ever evacuating them — a seemingly
necessary step if a contiguous, viable Palestinian state is
to be created.

Eli is a physical symbol of the most aggressive right-wing
form of Israeli nationalism, a religiously informed territorial
maximalism that sees Jews and only Jews as the rightful
owners of the biblical Holy Land.

This expansionist project has been helped along by
American money. An investigation by Ha'aretz, Israel's
center-left paper of record, found that evangelical Christian
organizations and donors contributed between $50 million
and $65 million to settlements between 1998 and 2018.
But American money hasn't just supported the physical
infrastructure of Israeli nationalism, it has also funded its
intellectual infrastructure, a network of think tanks and
publications that has helped entrench the settlers and their
worldview in Israel’s halls of power.

Of the many US donors to right-wing Israeli causes, none
loom as large in the intellectual realm as an organization
called the Tikvah Fund, founded by American-born
billionaire Zalman Bernstein in 1992. At the time, the
right-wing intellectual tradition in Israel was institutionally
weak — a point that became quite clear to Hazony after his

18

time in the United States, where the conservative
movement was more clearly established.

“In most countries, the role of defending the idea of the
nation — the preservation and deepening of its heritage, its
texts and holy places, and the wisdoms and social crafts
which its people have acquired — belongs to political
conservatives,” he wrote in the inaugural issue of Azure, an
Israeli conservative journal he founded in 1996 and whose
archives are currently hosted on Tikvah's website. “What
passes for a ‘national camp’ in Israel, the [right-wing] Likud
and its sister parties, has no tradition of intellectual
discourse to speak of. It has no colleges, no serious think
tanks or publishing houses, no newspapers or
broadcasting.”

Tikvah has worked to change that, shelling out $10-15
million annually — a meaningful investment in a small
country like Israel — to create and sustain conservative
institutions. (Tikvah also operates in the United States.)
Foremost among Tikvah's Israeli grantees is the Kohelet
Policy Forum, a libertarian and nationalist organization that

Ha'aretz described as “the right-wing think tank that quietly
" Yechiel Leiter, a senior fellow at

‘runs the Knesset.
Kohelet, told me that the Ha'aretz headline was “way
overstated” but agreed that his organization has real clout
in Jerusalem.

“Kohelet is influential, though it by no means runs the
Knesset,” Leiter said. “An [economist] colleague of mine ...
he’s producing a policy paper every few weeks. And
believe me, it is read by everyone serious.”

Tikvah has supported other conservative think tanks, like
the Institute for Zionist Strategies and the Jerusalem
Institute for Strateqic Studies. It has created ideological
publications, including the hard-right news site Mida and
the policy journal Hashiloach — though neither of these is
as influential as Israel Hayom, a free daily tabloid funded
by American billionaire and GOP _donor Sheldon Adelson.
Tikvah has also built educational institutions, such as the
Jewish Statesmanship Center, aimed at training Israeli
public servants.

Thinkers in the Tikvah orbit generally take an aggressive
line on the conflict with the Palestinians, including a
hardline defense of the West Bank settlement movement.
Their papers and articles defend the wisdom and legality of
the settlement enterprise; this June, Leiter published an
open letter to American Christians calling on them to lobby
Trump on behalf of Israeli annexation of parts of the West
Bank. It was signed “your friend from Eli.”

“There is no right-wing movement in Israel. What you see is
a settler's movement,” says Stav Shaffir, a former member
of the Knesset for the center-left Labor Party.

This aggressive approach to security policy is
quintessentially Israeli, strengthened by American money
but hardly invented by it. Tikvah’s approach to the
economy, on the other hand, is an attempt to import a
version of all-American libertarianism that's only weakly
rooted in Israeli political thought.
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Free-market economics are not historically popular in
Israel, a country founded on a social democratic economic
model that has traditionally enjoyed support from leading
political parties. Despite a significant amount of
deregulation and privatization since the 1980s, the voting
public still supports the main pillars of Israel’'s welfare state.
The 2019 Israel Democracy Index, an annual assessment
of public opinion, found that over three-quarters of Israelis
support budget increases for health, education, and social
services — while fewer than 5 percent support cuts.

Tikvah and its allies believe this Israeli supermajority is in
dire need of some foreign education.

“Israel still needs to break free of the socialist mindset of its
founding fathers,” Eric Cohen, Tikvah's executive director,
wrote in a 2015 essay. “Here is a clear instance where
importing external ideas, in this case the ideas of the best
free-market economists, can serve Jewish interests, Jewish
values, and the success of the Jewish state. And here, too,
American Jews have a role to play — and credit to claim.”
These organizations are not always so interested in
advertising their role in bringing American ideas into Israel.
Cohen did not respond to my request for comment on this
article; Moshe Koppel, the chair of the Kohelet Policy
Forum, downplayed his organization’s ties to the United
States.

“Kohelet has no substantive connections with American
NGOs and takes no position on any American issues not
directly related to Israel,” he told me in email.

That may well be true, but there’s no denying the role
American funding plays in the organization’s work: Kohelet
receives millions annually from a Philadelphia-based
501(c)(3) called the American Friends of Kohelet Policy
Forum. When | called the phone number listed on the
organization’s tax filings, a man told me this was not the
American Friends of Kohelet Policy Forum and hung up.
Hazony, perhaps the paradigmatic case of an Israeli whose
worldview has been shaped by time in the States, has
been a player in Tikvah-world. The organization provided
early funding for perhaps his most influential creation,
Jerusalem’s Shalem Center — a right-wing think tank that
has morphed into Shalem College, Israel’s first
American-style private liberal arts college.

But today, he is not on Shalem’s day-to-day leadership
team, instead running the less-well-known Herzl Institute.
Though he once worked closely with current Prime Minister
Benjamin Netanyahu — another Israeli right-winger who
spent significant time in America — the two men had a
falling out some time ago. Observers of the Israeli
intellectual and media scene | met with in Jerusalem and
Tel Aviv described Hazony as fairly marginal in domestic
politics, even as the Tikvah-Kohelet world more broadly
grows in influence.

“He’s so out of touch with the actual sensibilities of
Hebrew-speaking Israelis that | think he’s completely
irrelevant,” Avner Inbar, the co-founder of the progressive
think tank Molad, told me. “Institutionally, the founding of
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the Shalem Center was influential. But it's not him,
personally.”

Leiter had a more positive view of Hazony, describing him
as “an intellectual force to be reckoned with.” At the same
time, he agreed with Inbar that his influence was greater
outside of Israel than within. “I don’t think his book on
nationalism has drawn the same interest in Israel as it has
in the United States,” Leiter said.

Hazony’s career arc, then, is something like a boomerang:
the American conservative project of strengthening the
Israeli right coming back home to the States.

How Hazony universalized American-Israeli
conservatism

When Donald Trump became the Republican presidential
nominee in 2016, it became clear that the old conservative
paradigm did not adequately represent what the
Republican Party had become.

The party of free markets had been taken over by a trade
skeptic who (disingenuously) promised to protect Medicare;
the party of American empire had been taken over by a
man who (disingenuously) claimed to oppose America’s
wars in places like Iraq and Libya. There was an urgent
need to explain what he really stood for and how he had
won — a task that the old American conservative elite,
steeped in pre-Trump conservative dogma, wasn't
well-equipped to do on its own.

Enter Hazony. In a September 2016 essay in Mosaic (a
Tikvah-funded conservative journal), he argued that
Trump’s ascendance, together with the Brexit vote,
represented an emergent divide in global politics —
between nationalists, who believe countries should be free
to choose their own destiny, and liberal imperialists, who
wish to dissolve national borders and impose their secular,
deracinated vision on an unwilling world.

“The painful debate over Donald Trump’s personal qualities
and qualifications for the presidency has made it difficult to
sustain a thoughtful discussion about the issues
—oprimarily, the issue of American national
self-determination — that catapulted him to the center of
political attention,” Hazony wrote. “But no matter what
happens in November, the political fault line that has been
uncovered at the heart of Western politics is not going
away.”

If you read Hazony’s work carefully, it becomes evident that
his vision for the global right is a universalization of the
Israeli settler's mindset: a religious nationalism that has
some key points of agreement with Trumpists and the
European far right.

One of the core tenets of Zionism is that Jews are not fully
safe in other countries; so long as they do not have their
own state with a powerful military, Jews are fully at the
mercy of non-Jewish national majorities who have proven
themselves to be hostile time and again.

On the Israeli right, Zionist self-determination fuses with a
(somewhat justified) sense that Israel has been unfairly
targeted in international organizations like the United
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Nations into a doctrine of extreme self-reliance. The rest of
the world will hate us no matter what, the logic goes; we
should ignore what they think and take actions we think are
best for ourselves — including seizures of Palestinian land
in the West Bank justified by Biblical entitlement.

The depth and power of this thinking really struck me when
| visited the West Bank settlement of Kiryat Arba, just
outside the Palestinian city of Hebron. There’s a little park
there named after Meir Kahane, an Israeli American rabbi
infamous for his advocacy of violence against those he saw
as threats to Jews or Israel. Kahane was convicted on
terrorism-related charges in the United States in the 1970s
and banned from running for the Knesset in 1988 on
grounds that he and his Kach party advocated for
anti-democratic and racist ideas (this was after he won a
seat in Israel's 1984 election).

Today, Kahane is celebrated as a hero by many in places
like Kiryat Arba. The park there named after him houses
the gravesite of Baruch Goldstein, a follower of Kahane’s
who murdered 29 Muslim worshippers while they prayed at
the Cave of the Patriarchs (a holy site in Hebron significant
to both Jews and Muslims). When | walked over to
Goldstein’s tombstone, | saw a smattering of small pebbles
on top of it — a sign of care for the dead in Jewish tradition
— left by his contemporary admirers. The inscription refers
to Goldstein as a “martyr,” one who “gave his life for the
Jewish people, its Torah, and its land.”

Hazony penned a "heartfelt farewell” to Kahane after his
assassination in 1990. While disavowing Kahane’s politics,
including his “predilection for violent solutions,” he credited
a meeting with the late rabbi at Princeton in the 1980s as a
significant influence on his understanding of his own
Judaism.

“We found ourselves drawn to Kahane in spite of ourselves
because, unlike any other Jewish ‘leader’ we had ever met,
he was willing to say what needed to be said,” Hazony
wrote, describing the influence of Kahane on himself and
his college friends. “He returned to us the belief that
Judaism could have truth on its side, that it could be
something we didn’t have to embarrassed about, that we
should be proud to wear a kipa and make our stand on the
world stage as Jews.”

In his 2018 book The Virtue of Nationalism, Hazony argues
that international organizations and progressive Europeans
alike mistreat Israel not primarily out of anti-Semitism per
se, but out of a more generalized disgust about what Israel
stands for. They believe in a world without borders and
without defined nations; Israel is the exemplar of a country
founded on the ideals of national self-determination and
exclusive national rights to land, the antithesis of what
progressives want the world to become.

Anti-Israel sentiment “is driven by the rapid advance of a
new paradigm that understands Israel, and especially the
independent Israeli use of force to defend itself, as
illegitimate down to its foundations,” he writes. “If Germany
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and France have no right to exist as independent states,
then why should Israel?”

In this way of thinking, Israel — by choosing to “make its
stand on the world stage” as an avowedly Jewish state —
is at the forefront of a global struggle over borders and
nationalism.

Trump, Brexit, and electoral victories by European far-right
populists like Germany’s Alternative for Deutschland
represent Western conservatives finally waking up and
joining the war against globalist imperialism that Israel has
long been waging. Of course, this valorization of national
self-determination is selective: Hazony’s book-length attack
on “imperialism” never once mentions Palestinians.
National conservatism’s moment

Hazony’s political vision, which he calls “national
conservatism,” has proven enormously attractive among
segments of the American conservative movement.

His book was omnipresent in the conservative press after
its 2018 release. The 2019 National Conservatism
conference in Washington, DC, thrown by Hazony’s
Edmund Burke Foundation, has been referred to by one
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popular conservative writer as that year’s “most important
intellectual gathering.”

Its keynote speakers were some of the leading figures in
the post-Trump “future of conservatism” conversations —
Sen. Hawley, Fox’s Carlson, and venture capitalist Thiel.
Hazony is working with some A-list American talent:
Christopher DeMuth, the head of the influential American
Enterprise Institute from 1986-2008, currently serves as the
chairman of the National Conservatism Conference.
Somewhat ironically, given Hazony’s links to the Tikvah
network, the way he talks to American audiences about
economics sounds more traditionally Israeli than American
free-marketeer. In his 2019 National Conservatism
conference speech, he criticizes the pre-Trump American
right for elevating the ideals of the free market over values
of national cohesion and religious principle.

“These conservatives, in particular, forgot everything they
ever knew about how to conserve anything,” he said. “They
lost interest in the Bible, in Christianity and Judaism.
Neither nationalism nor religion had any hold on them any
longer. All that interested them was economic liberalism
and the rights of the free and equal individual. Instead of
conservatives, they became a revolutionary movement.”
You see here how the efforts to build cross-national ties
between intellectual movements can morph the animating
ideas behind them. American donors worked to reshape
Israeli conservatism, effectively injecting American ideas
into the Israeli political bloodstream. Now one of the Israeli
beneficiaries of this American largesse has become more
influential in America than his home country, thanks to
fortuitous political timing. He is using that influence to pitch
an Israeli version of conservatism that preserves the
nationalism but eschews libertarianism — and American
conservatives are listening.
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The United States isn't the only country where Hazony's
thinking finds receptive ears.

In early February, just before the pandemic shut the world
down, the Edmund Burke Foundation hosted a National
Conservatism Conference in Rome. Notable speakers
included members of parliament in Sweden and the UK, a
leading Polish member of the European Parliament, and
French far-right politician Marion Marechal (granddaughter
of Jean-Marie Le Pen, the founder of the country’s leading
far-right party). The marquee guest was Hungarian Prime
Minister Viktor Orban, widely seen as the most effective
right-wing nationalist leader in Europe.

During his appearance, Orban — who invited Hazony to his
office to discuss his book in 2019 — identified himself and
similar leaders in Central Europe (like Poland’s ruling Law
and Justice party) as exemplars of the kind of “national
conservatism” the conference was promoting.

“What | represent here is not just a success story of a
country, but a success story of a region. And everywhere in
this region the governments are based on national
sovereignty. They're all national conservatives,” Orban
said. “You can have great hopes and expectations that the
renovation and a new current, a new blood to national
conservatism could come from Central Europe.”

The point here is not that Orban’s ideas and doctrines
sprung from a close reading of Hazony’s work. Rather,
Hazony’s idea of a nationalist conservatism is consistent
with the vision of Hungary that Orban has been working
towards since 2010. The Israeli-born, American-trained
thinker is theorizing what the Hungarian politician is
actually doing — and what Trump has been establishing in
the United States.

There is an increasing sense of a “nationalist international’
— the idea that various right-wing parties need to band
together and fight against the liberal-progressive vision for
a more globalized world. Some of the efforts to codify this
idea, like Steve Bannon’s Jaughable organization called
“The Movement” in Europe, have failed.

But the success of the American intervention in Israeli
politics, and the global rise of Yoram Hazony, shows how it
might actually work: how globalization can fuse political
traditions of distinct conservative movements, connecting
the halls of power in Washington to the settlers in Eli.
From Vox, October 26, 2020
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