Visistadvaitadarsanam (Ramanujadarsanam)

Visistadvaitadarsanam is one of the main schools of Vedanta propounded and
expounded by Ramanujacarya of South India in the 11" century A. D. Sribhasyam is the main
treatise of this Dars§anam. According to this Darsanam Cit is called Bhokta or Jiva (who gets
the results of Karma), Acit is Bhogya (the universe to be experienced) and I$vara is
Niyamaka (controller). The term I§vara refers to Hari (Visnu). Bhakti (devotion to Hari) is the
cause of Moksa. Karma and Jfianam are said in support of Bhakti. Avidya (Nescience) is not
accepted by Ramanuja. Three Pramanas, i.e. Pratyaksam (Perception), Anumanam

(Inference) and Sabdam (Statement) are accepted in this Daréanam.

More

The term Vedantadarsanam refers to the Brahmasiitras (and commentaries) authored
by Badarayana, which deal with the latter (end) part of Veda, viz. Upanisats (anta = end,
Vedanta = end of Veda). Among the commentaries on Brahmasiitras three are very popular -
Brahmasiitrasankarabhasyam of Sankaracarya, that advocates Advaitam; Sribhasyam of
Ramanujacarya, that advocates Visistadvaitam; and Plirnaprajiabhasyam of Madhvacarya,
that advocates Dvaitam. Advaitam holds that there is no duality such as Jivatma (individual
soul) and Paramatma (universal soul). Paramatma or Brahman itself manifests in many forms.
The universe is a myth. Visistadvaitam advocates — since Brahman itself manifests as both
Cit (Jivatma) and Acit (universe) there is no Bheda (dvaitam), i.e. Advaitam is acceptable. At

the same time since Brahman is seen as both Cit and Acit, in many forms, Bheda is also



acceptable. I$vara is Hari only. Dvaitam holds that there is difference between Jiva and
I$vara, Jada (stable — trees, hills etc.) and I$vara, Jiva and Jiva, Jada and Jiva, and Jada and

Jada (five kinds of Bheda). I$vara is Visnu.

Jainamatam (the theory of Jainas) is not acceptable to Ramanujacarya — the Syadvada,
which advocates a theory, whereby both the existence and non-existence (Sattva and asattva)
of a thing are denoted (ghatah syadasti ca syannasti ca = it may be and may not be a pot) is
untenable as it is not possible to have mutually divergent properties simultaneously in a

single thing. And thus the Anekantavada supported by Saptabhanginaya is simply illogical.

Ramanujacarya, while commenting upon the Brahmastitram of Badarayana, ?-\EF%HF[
kit HATd (naikasmin asambhavatll2.2.31 1) refuted Jainadar§anam. The above Stitram means

— it is impossible to have two mutually divergent properties, such as Sattva (existence) and

Asattva (non-existence), simultaneously in a single thing.

Here is the theory of Visistadvaita: there are three different things — Cit (Jivatma) who
is also called Bhokta (one who experiences the result of Punya and Papa, sin), Acit
(universe), which is also called Bhogya (to be experienced) and I$vara (Visnu), who is also

called Niyamaka (controller of Cit and Acit). It is clearly stated —

SyRRueiawdfa gerdfay, gl
SeaiREfEf ekl Sia:, TeaAfId Io: |
1$varascidacicceti padarthatritayam, harih|

1$varasciditi prokto jivah, drS§yamacit punah ||



There are three things — I$vara, Cit and Acit. I$vara is Hari (Visnu), Cit is Jiva and Acit is the

universe.

The above said threefold categorization of Visistadvaita is not acceptable to

Advaitins, i.e. followers of Sankaracarya —

There is only one thing called Brahman, which is in the form of Jianam
(cognition). The same Brahman, although Nitya (eternal), Suddha (pure),
Buddha (in the form of cognition) and Mukta (relieved of any relation /
connection), gets connected with Jiva and relieved as well. This phenomenon
is understood by the popular Mahavakyam, i.e. tat tvam asi (you are the
Brahman) (Chandogyopanisat 6.8.7) wherein the words have got
Samanadhikaranyam (words denoting the same thing — here both the words,
i.e. tat and tvam, denote the same thing — Brahman). Any difference such as
Bhokta (Cit), Bhoktavyam (Acit) etc. is born due to Avidya (nescience /

non-cognition) and in fact it is created (artificially).

TeT WFT! SEHI I, THAAIG AT+ |
Bleg AT, b.2.3 |
sadeva somya! idamagra asit, ekamevadvittyam |

chandogyopanisat, 7.1.3 |

O! Somya! Earlier to creation this universe that is being
perceived was Sat (=Brahman) only and it was only one, no

second thing.



A § HcgA AT T 3§ Alid 9RIfd| Shorafavd,
Rl
mrtyoh sa mrtyum apnoti ya iha naneva pasyati|

kathopanisat, 2.1 ||

One who finds difference in Brahman, would get death after

death.

The founders of Visistadvaita refute the concept of Avidya itself as no such thing does
exist as per either Prabhakara or Kumarilabhatta, i.e. both the propagators of different schools
of Piirvamimamsa. Even the term Maya in "HTT d qz!';ﬁ faa}’ll'lF[ AT d He QA |
Qém%aaﬁcrﬁw?g ¥.2.ll (mayam tu prakrtim vidyat mayinam tu mahe$svaram |

$vetagvataropanisat 4.1011)" is interpreted differently by Advaita and Visistadvaita.

The Prakrti is Maya (Ajiianam / nescience) and Mahes$vara (Brahman) is associated
with it — Advaitadar§anam. They hold that Maya is a kind of Ajfianam that cannot be defined
—1i.e. Anirvacaniya. Visistadvaita refutes Advaita — Maya means the Prakrti that creates many
divergent things of the universe with the help of the three Gunas (properties) that are

embedded in it. So it is not "anirvacaniyam ajianam" as taken by Advaitins.

According to Visistadvaita not only the word "tat" in "tattvamasi" but also the word
"tvam" denotes Paramatma, that is the Atma of Jiva. In fact all the words denote Paramatma
only because all the "things" in the universe are abodes of Brahman. This concept is

elaborated in fourth Sara (chapter) of Tattvamuktavali of Vedantadesika.



So Visistadvaita proposes that the popular Mahavakyam, i.e. tattvamasi ($vetaketo),
can be employed not only with regard to Svetaketu, but also against anything in the universe,
such as dog and pot. Vedantadesika (Venkatanatha) in his word Tattvamuktakalapa (1.7)

offered definitions of Dravya etc. —

a9 ged EEcHhiaRe oI Feaqdeddr

PTATSSEICATR I FACURAIAHT Sia AT 3TTcAT|
HeiterdT casfafETeuraateT Tcagedr adq
AgAEHE ATARTY FRAT FagegeaaeH||

tatra dravyam dasavatprakrtiriha gunaih sattvapiirvairupeta
kalo'bdadyakrtih syadanuravagatiman jiva 1$o'nya atmal|
samprokta nityabhitistrigunasamadhika satyukta tathaiva

jhatujiieyavabhaso matiriti kathitam samgrahaddravyalaksmall

Among the things enumerated earlier, the one which has got stability is called
Dravyam. Prakrti is the one associated with the three Gunas (properties) viz.
Sattva, Rajas and Tamas. Kala (time) is the one in the form of year etc. Jiva is
of the size of atom (Anu) and is the resort of Jiianam (cognition). Another
Atma is I$vara. Nityavibhiti is different from Pradhana, which is associated
with the three Gunas and full of Sattvaguna. Mati (intellect) is the knowledge

of things that is there in Jiva. Thus the brief definitions of Dravyas are given.

Jivatma and Paramatma



According to Visistadvaita, the Jivatmas called Cit, are different from Paramatma and

they are eternal. Veda says —

.
T GUul ST QT . .. | HUSHIIAY, 3.2.¢; AARITRITTAY,
8.& |
dva suparna sayuja sakhaya|
mundakopanisat, 3.1.1; §vetas§vavataropanisat, 4.6 ||
Both the birds, viz. Jiva and I$vara, have got the same properties and both

have got similarity.

Kanada in Vaisesikadarsanam (3.2.20) rules —

ATATCHAT STTEATT: [3..2. |

nanatmano vyavasthatah [3.2.201|

The Jivatmas are many as we find people with different situations, i.e. one is

comfortable, another is worried, one is bounden whereas another is relieved.

Kathopanisat (2.18) says that Jivatma is Nitya (eternal) —

o S fAgd a1 fAufRuesrd 8{car Hiadr a1 o 33|
3l feg: MREAIST QIO & §ad goIdA= Nl

na jayate mriyate va vipascinnayam bhiitva bhavita va na bhuyah|



ajo nityah $asvato'yam purano na hanyate hanyamane $arire |

A Jiani (the one who attained cognition), i.e. the Jiva who will become a Jhant
one day or other, is not born, nor would die, nor will be there for some time
and then perish. He is eternal, would always be there, is very old (in time).

Even if the body is killed, he is not killed.

Even the Nyayastitram (3.1.35) says that the one who renounced the world is not born

again —

RIS AT =TT

vitaragajanmadar$anat

The birth of a person who renounced the world is not seen.

Veda itself vouches to the fact that Jivatma is of the size of an atom (Anu) —

ATATIATHEIET AT Hiedded d|
AN Sfia: F [ ¥ I Fedd |l 2ddnRaaiufave |

valagrasatabhagasya $atatha kalpitasya cal

bhago jivah sa vijiieyah sa canantyaya kalpate |l $vetasvataropanisad ||

Jiva is the size of hundredth part of the hundredth part of the end of the tail

and he is eligible to get Moksa.



The perceivable universe (Jada or the one without Caitanyam / consciousness) called
Acit is of three fold — Bhogyam (that can be experienced), Bhogopakaranam (the instrument
for experience) and Bhogayatanam (place of experience, i.e. Sariram / body). The Karta
(doer) and upadanam (the real cause) of the universe is Purusottama (Visnu), denoted by the

term I$vara and known through the words like Vasudeva etc. It is stated —

aCd: W SEH hedUREIUE: | HAATHAHIIGIA Shdl Sha{AdTH: |
) R ) S P} R
vasudevah param brahma kalyanagunasamyutah |

bhuvananamupadanam karta jivaniyamakah ||

Vasudeva, associated with auspicious virtues only is Parabrahma. He is the
Upadanakaranam (essential cause, such as gold for ear-ring and clay for pot)
and Karta (builder, like a potter for a pot) of the worlds and Jivaniyamaka

(controller of beings).

Vasudeva only, who is kind and pleasing, manifests in five forms by his play-acting in
order to grant various things to his worshippers — Arca, Vibhava, Vytha, Stksma and

Antaryami.
Arca means existence of Vasudeva in houses and temples in the form of idols made of
stone etc. Such an idol is called Arcamiirti (personification of I§vara for worship). The

Arcaka (priest) is responsible for the bath, food, sleeping, sitting etc. of Vasudeva.

Vibhava means incarnation of Vasudeva as Rama, Krsna etc.



Vyiiha is of four types — Paramatma takes four forms, viz. Vasudeva, Sankarsana,
Pradyumna and Aniruddha, in order to be reachable to worshippers and perform duties such

as creation etc.

Stiksma is Parabrahma, called Vasudeva and filled with the six virtues — Jianam
(cognition), Bala (strength), Aivarya (wealth), Virya (vigour), Sakti (capacity) and Tejas

(brilliance).

Antaryami is one who is there within Atma and controls the beings.

Vasudeva, who is the Stksmariipam (minute form) and Parabrahma, is Narayana and
he lives in Sﬁvaikunthapuram with three Godesses, viz., Sti, Bhii, Nila and the Muktas (who

got Moksa) have to reach him.

There are three devices that are useful in attaining Moksa — Bhakti (devotion), Karma
(rites) and Jianam (cognition). Advaita advocates Jianam as the only device to attain Moksa.
Bhakti and Karma are useful in cleansing the mind so that achieving Jianam is possible.
Visistadvaita believes that Karma and Jianam support Bhakti and such a Bhakti would reach

one to Moksa. Bhakti, Upasana and Upasti are synonyms.

In the work Sripaficaratram, the five kinds of Upasana are described —

1. Abhigamanam — Sweeping, paving etc. of the way to temples is Abhigamanam.



2. Upadanam — Providing things required for worship, such as flowers, water,
sandlewood powder etc. is called Upadanam.

3. Ijya— Worship of God is Ijya.

4. Svadhyaya — Reciting the Mantas while meditating the meaning, reading the literature
of Visnu, singing the names of Visnu, study of treatises that propose the noumenon
(Tattvam) of Visnu — all these fall under Svadhyaya (according to Taittirtyaranyakam
2.10 Svadhyaya is reciting one's branch of Veda and it is called Brahmayajia, one of
the five Mahayajias).

5. Yoga — Meditating the deity is Yoga.

Purusottama (Visnu) would reach a devotee — who with a Karma (activity) in the form
of the said five kinds of Upasana (worship) associated with Antaryamivijianam (the
knowledge of inner controller) killed the Drastrdarsanam (looking at Jiva only) and fixed self

in Bhagavan (God) — his place, that is full of bliss and an abode of no return. This is stated in

Smrti —

AHIT JoAoicH g WA |
AT died HETeHTeT: HIAGS UAT I ||$1aTaegia, ¢85l

mamupetya punarjanma duhkhalayamasasvatam |

napnuvanti mahatmanah samsiddhim paramam gatah [Ibhagavadgita, 8.151|

The great people, who attained the virtuous Siddhi (Moksa), having reached

me, will not have rebirth, that is an abode of worries and short-lived.

Elsewhere also it is stated —

10



T argealsi Uil deTad| Y-RIgRigd Fdid ars
g |l
svabhaktam vasudevo'pi samprapyanandamaksayam |

punaravrttirahitam sviyam dhama prayacchatill

Vasudeva also, reaches out to his devotee and provides place in his abode, that

is full of endless bliss and a place of no return.

Having borne all the above in mind and having noticed that the Brahmasittravivrtti
(commentary on Brahmasiitras of Badarayana) is too lengthy, Ramanujacarya did

Sarfrakamimamsabhasyam.

There was a Mimamsa of twenty Adhyayas (Chapters). The twelve Adhyayas of
Piirvamtmamsa combined with four Adhyayas of Sankarsanakanda is considered as one
called Sodasalaksant (having sixteen chapters). The last four Adhyayas are Uttaramtmamsa
(Brahmamimamsa). The Vrttikara, Bodhayana says Uttaramimamsa of Badarayana along

with Sodasalaksant is a single Sastram (system) and Ramanujacarya endorses the same.

Piirvamimamsa (or Purvatantram / Karmamimamsa / Vakyasastram / Mimamsa etc.)
deals with the (Piirva) earlier parts of Veda, which advocate Karma, such as Yaga.
Uttaramimamsa (or Brahmamimamsa / Vedanta / Uttaratantram / Saﬁrakamimﬁmsé) deals
with (Uttara) later parts (Upanisats) of Veda, that advocate Brahma.

In this context, the term "atha" (after) of the first Sttra (elliptical sentence) of Badarayana,

ceen —

11



it is decided that the result of Karmas is perishable). Here the term "atha" is employed in the

ceen —

Dharma), the first system of Piirvamimamsa. This is a general view.

Sankaracarya in his Sarirakabhasyam prescribed four prerequisites, called

1. Nityanityavastuviveka — Discriminative knowledge of eternal and non-eternal things.

2. Thamutrarthabhogaviragah - Renunciation of the enjoyment of things in this and other
worlds.

3. Samadamadisadhanasampat — Control of internal and external sense-organs etc. — the
six virtues that is the wealth of instruments.

4. Mumuksutvam — The desire to attain Moksa.

Ramanujacarya follows Bodhayanavrtti and Visistadvaita (which was already
established by Yamunacarya, Ramanuja's teacher) and argues — "In order to achieve
Sadhanacatustayam one requires Pirvamimamsa. So the term "atha" in the quoted Siitram
means "after having the knowledge of Karmas (rites / rituals)”. Bodhayana also explained the
meaning of the Stitram — after attaining Karmajfianam one wants to know about Brahma (due

to non-eternity of the results of Karmas).

According to Sankara there is no any inseparable relation between Karma and Jiianam
and therefore both, viz. Mimamsa and Vedanta, are independent systems. While some people

may perform rites for "Cittasuddhi" (cleansing the mind) it is not necessary for everybody.

12



One, without any knowledge or performance of Karmas, may get Moksa, due to

Brahmajfianam. The following sentences from Veda are quoted in support —

SEATACT Igald (STTETediiyd)

brahmacaryadeva pravrajet (jabalopanisat)

One should renounce the world (take Samnyasa) from celibacy, i.e. without

going to Garhasthyam (household life) and Vanaprastham (forest life).

Tegyd Taeld degxd Jaoid

yadahareva virajet tadahareva pravrajet

On whichever day one renounces the world the same day he should go for

Samnyasa.

Visistadvaitadarsanam advocates that neither Karma nor Jiianam can independently be

instrumental in attaining Moksa, but together they can —

WET AhTe] HATAAR STEAvN e , AFcdehd: Ha|
HUSHIUTATA 2.9l
g {

pariksya lokan karmacitan brahmano nirvedamayat , nastyakrtah krtenal|

mundakopanisat 1.2.121|

Brahmana should get detachment by observing the universe achieved through

Karma. The eternal Moksa cannot be attained through Karma.

13



Veda denounces only Karma and only Jianam and declares that Jfiana, associated

with Karma only can achieve Moksa —

Idr: |l

3 dH: giafed Isfaeargurad| adr &g 59 d 9 T 3 faegmrn

JECRUIHIATAY, ¥.¥.¢., SATATRIAATAY, ¢.
andham tamah pravisanti ye'vidyamupasate |
tato bhilya iva te tamo ya u vidyayam ratah |l

brhadaranyakopanisat, 4.4.1..., 1§avasyopanisat, 10|

Those who serve only Karma, i.e. without Jianam, would enter blind
darkness. Those who are involved in Jianam only, giving up the Karmas,

would end up in deeper darkness.

facar anfacar o Jededere wg|
31fdeTar #cg dical fAegarsHaad |l
SemarRAg iy, ¢¢ |l

vidyam cavidyam ca yastadvedobhayam sahal

_____

One who knows both Vidya (Jiianam) and Avidya (Karma) would cross death

by Avidya and attains Moksa through Vidya.

14



the words like Purusottama (Visnu) etc., is to be desired by those who are suffering from the
three kinds of miseries — Adhyatmika (that is due to love, hatred etc.), Adhibhautika (that is
due to enemies, wild animals etc.) and Adhidaivika (that is due to heavy rain, drought,

disease etc.)."

Jianam, here, means Upasana (worship) denoted by words like Dhyanam etc. but not

mere knowledge of sentences.

HICAT a7 3R gseed: Alded! Heded! RAGEaiadey: |
JEGRUIRITAY, 2.8.9]l

atma va are drastavyah $rotavyo mantavyo nididhyasitavyah |

brhadaranyakopanisat, 2.4.5|

O! man! Atma should be perceived (known), heard, thought and meditated.

Brahmanandi, who is referred to as "Vakyakara", authored a commentary called

"Vakyam" on Chandogyopanisat. He concluded that Jianam (Vedanam) is Upasana (Bhakti /

devotion) only — A& q ITH FITd [, vedanam upasanam syat. Chandogyopanisat 2.4.5.
Vasudeva himself would try to reach the Upasaka (worshipper) the destination, i.e.

Paramatma and this is stated by Vasudeva himself —

AT HAG AT 7Tl aqdeha |
eeIf® geferaie d I A dll HaTaeaidr 2.8

QI H G Y T TAEqA-IIT | HITaeaiel <. abll
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tesam satatayuktanam bhajatam pritiptirvakam |
dadami buddhiyogam tam yena mamupayanti te |l bhagavadgita 10.10]l

purusah sa parah partha bhaktya labhyastvananyayal| bhagavadgita 8.22 abl|

I would offer the intellect, that is useful to reach me to those who always
desire my relation and worship me with love. Arjuna! The Paramapurusa
(Visnu) can be reached only through such a devotion, that is not there in any

other deity.

The Brahma to be known is of what kind? The answer is given in the form of a
definition — STeHATCIET I+, janmadyasya yatah (Brahmasiitram 1.1.2) — from which Srsti

(creation), Sthiti (existence) and Pralaya (destruction) happen.

To put at rest the Akanksa (expectancy) — what is the authority in such a Brahma,
Badarayana offered the third Stitram — Qﬂﬂ'&’lﬁﬁl’l?[, $astrayonitvat (Bramhasiitram 1.1.3) —

since Brahma has got Veda as authority.

When there is a doubt as to how to decide Brahma through Veda, then Badarayana
reads the fourth Sutram — d7 HH-dITd, tattu samanvayat (Brahmasttram 1.1.4) — that

Brahman is to be understood by construeing the Vedic sentences in proper manner.

Brahmanandi, who is called by the name Vakyakara, asserted that Bhakti (devotion) is

a kind of Jianam only. Seven factors are enumerated by Brahmanandi for attaining Bhakti —

dedfet: faamiaatsaraisharheaoTAaareeeyey: |

16



tallabdhih vivekavimokabhyasakriyakalyananavasadanuddharsebhyah |

Attainment of that (Bhakti) is through 1) Viveka, ii) Vimoka, iii) Abhyasa, iv)

Kriya, v) Kalyanam, vi) Anavasada and vii) Anuddharsa

1. Vivekah — Cleansing the mind by consuming pure food.

2. Vimokah — Detachment on worldly things.

3. Abhyasah — Always having thoughts related to I$vara

4. Kriya — Performing the rites prescribed by Veda and Dharmasastra
5. Kalyanam — Truth, honesty, mercy, donation etc.

6. Anavasadah — Not succumbing to depression (due to worry).

7. Anuddharsah — Not succumbing to satisfaction (due to comfort).

ﬁfaﬁwajaa'a{ (Visistadvaitam)

E@PJT: HATT: aﬁ?lT, dvayoh bhavah dvita. The occurrence of two things is Dvita.
The one borne out of Dvita is Dvaitam. A system / school related to / born out of Dvita — it
means Jiiana and Brahma are different. If it is said that both the things are not different then it
is Advaitam. They are different but when they are together then it is Visistadvaitam —
visistam ca vi§istam ca visistam, visistasya advaitam visistadvaitam or visistayoh advaitam

visistadvaitam.

Some scholars explain it as — dvaitavisistam advaitam visistadvaitam — Advaita

associated with Dvaita is ViSistadvaita.
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By and large Visistadvaita holds that it is Bhakti (Jianam for Advaita) that is the

instrument in getting Moksa and the so called Jiianam also means Bhakti. Visnu only is

Brahman and he is to be worshipped, i.e. Sagunopasana (worshipping Brahman in the form of

Visnu and not Nirgunopasana, i.e. worshipping Brahman without any form as Advaita says)

and Mukta (who got Moksa) would live with Visnu in Vaikuntham without rebirth. Acit or

the universe is a form of Visnu, i.e. Brahman and real (not Mithya / myth as it is projected by

Sankaracarya — jagat mithyd brahma satyam).
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