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Berakhot 7b 

Until now, the Gemara has cited 
statements made by Rabbi Yoḥanan 
in the name of the tanna, Rabbi 
Yosei. Now, the Gemara begins to 
cite what Rabbi Yoḥanan said in 
the name of Rabbi Shimon ben 
Yoḥai: From the day that the Holy 
One, Blessed be He, created the 
world there was no person who 
called him “Lord” until Abraham 
came and called him Lord. As it is 
stated: “And he said, ‘My Lord, 
God, by what shall I know that I 
will inherit it?’” (Genesis 15:8). The 
Gemara cites another statement 
extolling that virtue of Abraham is 
mentioned, as Rav said: Even 
Daniel’s prayers were only 
answered on account of Abraham, 
as it is stated: “And now listen, 
God, to the prayer of Your servant 
and to his supplication; and cause 
Your face to shine upon Your 
desolate Temple, for the sake of 
the Lord” (Daniel 9:17). The verse 
should have said: And cause Your 
face to shine upon Your desolate 
Temple, for Your sake, as Daniel 
was addressing the Lord. Rather, 
this verse contains an allusion that 

 
 ב ז׳ ברכות

י אָמַר וּם יוֹחָנָן רַבִּ ּׁ י מִש  רַבִּ
מְעוֹן ן שִׁ רָא מִיּוֹם :יוֹחַי בֶּ בָּ  שֶׁ
דוֹשׁ רוּךְ הַקָּ  הָעוֹלָם, אֶת הוּא בָּ

רָאוֹ אָדָם הָיָה לאֹ קְּ דוֹשׁ שֶׁ  לְהַקָּ
רוּךְ א עַד ״אָדוֹן״, הוּא בָּ בָּ  שֶׁ

נּאֱֶמַר: אָדוֹן, וּקְרָאוֹ אַבְרָהָם  שֶׁ
ה אֱלהִֹים אדני ״וַיּאֹמַר מָּ  אֵדַע בַּ

י נָּה״. כִּ  אַף :רַב אָמַר אִירָשֶׁ
נִיאֵל בִיל אֶלָּא נעֲַנָה לאֹ דָּ שְׁ  בִּ

נּאֱֶמַר: ,אַבְרָהָם ה שֶׁ מַע ״וְעַתָּ  שְׁ
ת אֶל אֱלהֵֹינוּ פִלַּ ךָ תְּ  וְאֶל עַבְדְּ
חֲנוּנָיו ניֶךָ וְהָאֵר תַּ ךָ עַל פָּ שְׁ  מִקְדָּ
מֵם ָ ּׁ  ״לְמַעַנְךָ״ אֲדנָֹי״, לְמַעַן הַש

עֵי א לֵיהּ. מִבְּ  לְמַעַן — אֶלָּ
רָאֲךָ אַבְרָהָם קְּ  וְאָמַר ״אָדוֹן״. שֶׁ

י וּם יוֹחָנָן רַבִּ ּׁ י מִש מְעוֹן רַבִּ ן שִׁ  בֶּ
אֵין מִנּיִַן :יוֹחַי ין שֶׁ  לָאָדָם לוֹ מְרַצִּ

עַת שְׁ עֲסוֹ בִּ נּאֱֶמַר: — כַּ ניַ שֶׁ  ״פָּ
י וְאָמַר לָךְ״. וַהֲנִחוֹתִי יֵלֵכוּ  רַבִּ
וּם יוֹחָנָן ּׁ י מִש מְעוֹן רַבִּ ן שִׁ  :יוֹחַי בֶּ
רָא מִיּוֹם בָּ דוֹשׁ שֶׁ רוּךְ הַקָּ  הוּא בָּ

הוֹדָה אָדָם הָיָה לאֹ עוֹלָמוֹ אֶת  שֶׁ
דוֹשׁ רוּךְ לְהַקָּ אתָה עַד הוּא, בָּ בָּ  שֶׁ

נּאֱֶמַר: וְהוֹדַתּוּ, לֵאָה עַם שֶׁ  ״הַפַּ
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the prayer should be accepted for 
the sake of Abraham, who called 
You, Lord.Daniel utilized that name 
of God in order to evoke Abraham’s 
virtue and enhance his prayer. And 
Rabbi Yoḥanan said in the name of 
Rabbi Shimon ben Yoḥai: From 
where is it derived that one must 
not placate a person while the 
person in the throes of his anger? As 
it is stated: “My face will go, and I 
will give you rest” (Exodus 33:14). 
And Rabbi Yoḥanan said in the 
name of Rabbi Shimon ben Yoḥai: 
From the day the Holy One, 
Blessed be He, created the world, 
no one thanked the Holy One, 
Blessed be He, until Leah came 
and thanked Him, as it is stated: 
“And she became pregnant and gave 
birth to a son, and she said, ‘This 
time I will give thanks to God,’ 
and thus he was called Judah” 
(Genesis 29:35). Tangential to the 
mention of Leah’s son, Judah, and 
the reason for his name, the Gemara 
explains the sources for other 
names, including Reuben. Rabbi 
Elazar said:Reuben’s name should 
be considered a prophecy by Leah, 
as Leah said: See [re’u] the 
difference between my son [beni] 
and the son of my 
father-in-law,Esau, son of Isaac. 
Even thoughEsauknowingly sold 
his birthright to his brother Jacob, 

י אָמַר .רְאוּבֵן ה׳״. אֶת אוֹדֶה  רַבִּ
ין מָה רְאוּ :לֵאָה אָמְרָה :אֶלְעָזָר  בֵּ

נִי אִילּוּ חָמִי. לְבֶן בְּ ן דְּ  אַף חָמִי, בֶּ
ב עַל יהּ גַּ עְתֵּ מִדַּ ניַהּ דְּ  זַבְּ

כְתִיב: לִבְכֵירותֵּיהּ, מְכֹּר דִּ  אֶת ״וַיִּ
כֹרָתוֹ תִיב מָה חֲזוֹ ״,לְיַעֲקֹב בְּ  כְּ

יהּ: טםֹ בֵּ שְׂ ו ״וַיִּ  ״.יַעֲקֹב אֶת עֵשָׂ
מוֹ קָרָא הֲכִי ״וַיּאֹמֶר וּכְתִיב:  שְׁ

 וְגוֹ׳. פַעֲמַיִם״ זֶה וַיַּעְקְבֵנִי יַעֲקֹב
נִי, וְאִילּוּ ב עַל אַף בְּ עַל גַּ  דְּ

רְחֵיהּ קְלֵיהּ כֻּ  לִבְכֵירותֵּיהּ יוֹסֵף שַׁ
כְתִיב: מִנּיֵהּ, לוֹ דִּ  יְצוּעֵי ״וּבְחַלְּ
נָה אָבִיו כֹרָתוֹ נִתְּ  ״,יוֹסֵף לִבְניֵ בְּ

נּאֵ לָא — הָכִי אֲפִילּוּ יהּ, אִקַּ  בֵּ
כְתִיב: מַע דִּ שְׁ לֵהוּ רְאוּבֵן ״וַיִּ  וַיַּצִּ
 אָמַר ״?רותּ״ מַאי ,רותּ מִיָּדָם״.

י כְתָה :יוֹחָנָן רַבִּ זָּ נָּה וְיָצָא שֶׁ  מִמֶּ
וִד הוּ דָּ רִיוָּ דוֹשׁ שֶׁ רוּךְ לְהַקָּ  הוּא בָּ

ירוֹת שִׁ חוֹת. בְּ בָּ  לַן מְנָא וְתִשְׁ
מָא שְׁ רֵים? דִּ י אָמַר גָּ  ,אֱלִיעֶזֶר רַבִּ
אָמַר  מִפְעֲלוֹת חֲזוּ ״לְכוּ קְרָא: דְּ
ר יהוה ם אֲשֶׁ מּוֹת שָׂ אָרֶץ״, שַׁ  בָּ

קְרֵי אַל מּוֹת״ תִּ  אֶלָּא ״שַׁ
מוֹת״. י וְאָמַר ״שֵׁ וּם יוֹחָנָן רַבִּ ּׁ  מִש

י מְעוֹן רַבִּ ן שִׁ ה :יוֹחַי בֶּ  קָשָׁ
רְבּותּ תוֹךְ רָעָה תַּ יתוֹ בְּ ל בֵּ  אָדָם שֶׁ

לְחֶמֶת יוֹתֵר  .ומָּגוֹג גּוֹג מִמִּ
נּאֱֶמַר: בָרְחוֹ לְדָוִד ״מִזְמוֹר שֶׁ  בְּ

ניֵ לוֹם מִפְּ נוֹ״, אַבְשָׁ  וּכְתִיב בְּ
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as it is written: “And he sold his 
birthright to Jacob” (Genesis 
25:33), nonetheless, behold what is 
written about him: “And Esau 
hated Jacob” (Genesis 27:41). Esau 
was not only angry over Isaac’s 
blessing, but he was angry about 
another matter as well, as it is 
written: “And he said, ‘Is he not 
rightly named Jacob, for he has 
supplanted me twice? He took my 
birthright, and behold, now he has 
taken my blessing’” (Genesis 27:36). 
Despite having sold his birthright, 
he refused to relinquish it. While 
my son,Reuben, even though 
Joseph took his birthright from 
him by force, as it is written: “And 
the sons of Reuben the firstborn of 
Israel, for he was the firstborn; but, 
since he defiled his father’s bed, 
his birthright was given to the 
sons of Joseph, son of Israel” (I 
Chronicles 5:1). Nevertheless, he 
was not jealous of him, as it is 
written when Joseph’s brothers 
sought to kill him: “And Reuben 
heard and he saved him from their 
hands, saying ‘Let us not take his 
life’” (Genesis 37:21). Continuing on 
the topic of names, the Gemara asks: 
What is the meaning of the name 
Ruth? Rabbi Yoḥanan said: That 
she had the privilege that David, 
who inundated the Holy One, 
Blessed be He, with songs and 

תְרֵיהּ: ים צָרָי רַבּוּ מָה ״ה׳ בָּ  רַבִּ
י וְאִילּוּ עָלָי״, קָמִים בֵּ  מִלְחֶמֶת גַּ

תִיב: ,ומָּגוֹג גּוֹג ה כְּ  רָגְשׁוּ ״לָמָּ
ים גוֹיִם  וְאִילּוּ רִיק״. יֶהְגּוּ ולְּאֻמִּ
תִיב. לָא צָרָי״ רַבּוּ ״מָה  כְּ

בָרְחוֹ לְדָוִד ״מִזְמוֹר ניֵ בְּ  מִפְּ
לוֹם נוֹ״, אַבְשָׁ  ״?!לְדָוִד ״מִזְמוֹר בְּ

עֵי ״לְדָוִד ״קִינָה  אָמַר לֵיהּ! מִיבְּ
י מְעוֹן רַבִּ ן שִׁ לוֹם: בֶּ ל אֲבִישָׁ  מָשָׁ

בָר לְמָה  לְאָדָם — דּוֹמֶה? הַדָּ
יָּצָא טַר עָלָיו שֶׁ  קוֹדֶם חוֹב. שְׁ

רָעוֹ פְּ רָעוֹ לְאַחַר עָצֵב, הָיָה שֶׁ פְּ  שֶׁ
מַח. ן אַף שָׂ וִד כֵּ יוָן ,דָּ אָמַר כֵּ  לוֹ שֶׁ

דוֹשׁ רוּךְ הַקָּ  מֵקִים ״הִנְנִי הוּא: בָּ
יתֶךָ״, רָעָה עָלֶיךָ  עָצֵב, הָיָה מִבֵּ
א אָמַר: מָּ  הוּא, מַמְזֵר אוֹ עֶבֶד שֶׁ
לָא יוָן עֲלַי. חָיֵיס דְּ חֲזָא כֵּ  דַּ

לוֹם אַבְשָׁ מַח. — הוּא דְּ וּם שָׂ ּׁ  מִש
י וְאָמַר ״מִזְמוֹר״. אֲמַר הָכִי  רַבִּ

וּם יוֹחָנָן ּׁ י מִש מְעוֹן רַבִּ ן שִׁ  :יוֹחַי בֶּ
ר רוֹת מותָּּ עִים לְהִתְגָּ רְשָׁ עוֹלָם בִּ  בָּ
נּאֱֶמַר: הַזֶּה,  תוֹרָה ״עזְֹבֵי שֶׁ

ע יְהַלְלוּ רוּ תוֹרָה וְשׁמְֹרֵי רָשָׁ  יִתְגָּ
נְיָא בָם״. י הָכִי, נָמֵי תַּ  רַבִּ

אי י דּוֹסְתַּ רַבִּ ר אוֹמֵר: מָתוּן בְּ  מותָּּ
רוֹת עִים לְהִתְגָּ רְשָׁ עוֹלָם בִּ  הַזֶּה, בָּ
נּאֱֶמַר:  יְהַלְלוּ תוֹרָה ״עזְֹבֵי שֶׁ

ע״ ךָ וְאִם וְגוֹ׳. רָשָׁ  אָדָם לְחָשְׁ
תִיב וְהָא לוֹמַר: תְחַר ״אַל כְּ  תִּ
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praises, would descend from her. 
The name Ruth [Rut] is 
etymologically similar in Hebrew to 
the word inundate [riva]. Regarding 
the basic assumption that these 
homiletic interpretations of names 
are allusions to one’s future, the 
Gemara asks: From where do we 
derive that the name affects one’s 
life? Rabbi Eliezer said that the 
verse says: “Go, see the works of 
the Lord, who has made 
desolations [shamot] upon the 
earth” (Psalms 46:9). Do not read 
the word as shamot, rather as 
shemot, names. The names given to 
people are, therefore, “the works of 
the Lord upon the earth.” And 
Rabbi Yoḥanan said other aggadic 
statements in the name of Rabbi 
Shimon ben Yoḥai: The existence of 
wayward children in a person’s 
home is more troublesome than 
the war of Gog and Magog, the 
ultimate war, the climax of the 
travails of Messianic times. As it is 
stated: “A Psalm of David, when 
he fled from his son, Absalom” 
(Psalms 3:1). And it is written 
thereafter: “Lord, how numerous 
are my enemies, many have risen 
against me” (Psalms 3:2). While 
concerning the war of Gog and 
Magog, which is alluded to in the 
second chapter of Psalms, it is 
written: “Why are the nations in 

רֵעִים מְּ קַנּאֵ אַל בַּ י תְּ עשֵֹׂ  עַוְלָה״ בְּ
בּוֹ מִי לוֹ: אֱמוֹר — לִּ  נוֹקְפוֹ שֶׁ

ן. אוֹמֵר א: כֵּ תְחַר ״אַל אֶלָּ  תִּ
מְרֵעִים״ רֵעִים, לִהְיוֹת — בִּ מְּ  כַּ

קַנּאֵ ״אַל י תְּ עשֵֹׂ  — עַוְלָה״ בְּ
י לִהְיוֹת עוֹשֵׂ  ״אַל וְאוֹמֵר: עַוְלָה. כָּ
ךָ יְקַנּאֵ אִים לִבְּ חַטָּ י בַּ  אִם כִּ

יִרְאַת ל יהוה בְּ  אִינִי?! הַיּוֹם״. כָּ
י וְהָאָמַר  רָאִיתָ אִם :יִצְחָק רַבִּ

ע עָה רָשָׁ ָ ּׁ הַש חֶקֶת שֶׁ  אַל לוֹ מְשַׂ
רֶה תְגָּ נּאֱֶמַר: בּוֹ, תִּ  ״יָחִילוּ שֶׁ
כָל דְרָכָיו  אֶלָּא עוֹד וְלאֹ עֵת״. בְּ

זוֹּכֶה ין, שֶׁ דִּ נּאֱֶמַר: בַּ  ״מָרוֹם שֶׁ
טֶיךָ פָּ  אֶלָּא עוֹד וְלאֹ מִנֶּגְדּוֹ״. מִשְׁ

רוֹאֶה צָרָיו, שֶׁ נּאֱֶמַר: בְּ ל שֶׁ  ״כָּ
הֶם״! יָפִיחַ צוֹרְרָיו יָא, לָא בָּ  קַשְׁ

י הָא מִילֵּ י הָא דִידֵיהּ, בְּ מִילֵּ  בְּ
מַיָּא. עֵית דִשְׁ  וְהָא הָא אֵימָא וְאִיבָּ

י מִילֵּ מַיָּא, בְּ יָא: וְלָא דִשְׁ  הָא קַשְׁ
ע רָשָׁ עָה בְּ ָ ּׁ הַש חֶקֶת שֶׁ  הָא לוֹ, מְשַׂ
ע רָשָׁ אֵין בְּ עָה שֶׁ ָ ּׁ חֶקֶת הַש  לוֹ. מְשַׂ

עֵית ע וְהָא, הָא אֵימָא: וְאִיבָּ רָשָׁ  בְּ
עָה ָ ּׁ הַש חֶקֶת שֶׁ  וְלָא לוֹ, מְשַׂ

יָא, יק הָא, קַשְׁ צַדִּ מורּ, בְּ  הָא, גָּ
יק צַדִּ אֵינוֹ בְּ אָמַר גָמורּ. שֶׁ  רַב דְּ

כְתִיב, מַאי :הוּנָא ה דִּ יט ״לָמָּ  תַבִּ
חֲרִישׁ בּוֹגְדִים ע תַּ בַלַּ ע בְּ  רָשָׁ

יק נּוּ״, צַדִּ ע וְכִי מִמֶּ  בּוֹלֵעַ רָשָׁ
יק? תִיב: וְהָא צַדִּ  לאֹ יהוה כְּ
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an uproar? And why do the 
peoples speak for naught? The 
kings of the earth stand up and the 
rulers take counsel together, against 
the Lord, and against His 
anointed…He that sits in heaven 
laughs, the Lord mocks them” 
(Psalms 2:1–4). Yet in this chapter 
describing the war of Gog and 
Magog“how numerous are my 
enemies” is not written, as it is not 
as difficult as raising a wayward son 
like Absalom. Regarding the opening 
phrase of the psalm, which serves as 
its title, the Gemara wonders: It is 
said: “A Psalm of David, when 
fleeing his son, Absalom.” A Psalm 
of David? It should have said: A 
lament of David. Rabbi Shimon 
ben Avishalom said a parable: To 
what is this similar? It is similar to 
a person about whom a 
promissory note was issued 
stating that he must repay a debt to 
the lender. Before he repaid it, he 
was despondent, worried how he 
will manage to repay the debt. After 
he repaid it, he was glad.So too 
was the case with David. When the 
Holy One, Blessed be He, told him, 
through Natan the prophet, after the 
incident with Bathsheba, “Behold, I 
will raise up evil against you from 
your house” (II Samuel 12:11), David 
was despondent. He said: Perhaps 
it will be a slave or a mamzer who 

 יְאֻנֶּה ״לאֹ וּכְתִיב: בְיָדוֹ, יַעַזְבֶנּוּ
יק דִּ ל לַצַּ א: אָוֶן״. כָּ יק אֶלָּ  צַדִּ
נּוּ יק בּוֹלֵעַ, — מִמֶּ מורּ צַדִּ  — גָּ
עֵית בּוֹלֵעַ. אֵינוֹ  אֵימָא, וְאִיבָּ
עָה חֶקֶת שָׁ אניֵ. — לוֹ מְשַׂ  שָׁ
י וְאָמַר וּם יוֹחָנָן רַבִּ ּׁ י מִש  רַבִּ

מְעוֹן ן שִׁ ל :יוֹחַי בֶּ  הַקּוֹבֵעַ כָּ
תוֹ מָקוֹם  נוֹפְלִים אוֹיְבָיו לִתְפִלָּ

יו. חְתָּ נּאֱֶמַר: תַּ י שֶׁ מְתִּ  מָקוֹם ״וְשַׂ
י רָאֵל לְעַמִּ יו לְיִשְׂ כַן וּנְטַעְתִּ  וְשָׁ

יו חְתָּ ז וְלאֹ תַּ  יסִֹיפוּ וְלאֹ עוֹד יִרְגַּ
ר לְעַנּוֹתוֹ עַוְלָה בְניֵ אֲשֶׁ  כַּ

רִאשׁוֹנָה״. תִיב רָמֵי הוּנָא רַב בָּ  כְּ
 ״לְכַלּוֹתוֹ״. וּכְתִיב: ״לְעַנּוֹתוֹ״,

ה חִילָּ תְּ  — ולְּבַסּוֹף לְעַנּוֹתוֹ, — בַּ
י וְאָמַר לְכַלּוֹתוֹ. וּם יוֹחָנָן רַבִּ ּׁ  מִש

י מְעוֹן רַבִּ ן שִׁ דוֹלָה :יוֹחַי בֶּ  גְּ
הּ מּושָּׁ ל שִׁ  יוֹתֵר תּוֹרָה שֶׁ

מּוּדָהּ, נּאֱֶמַר: מִלִּ ע ״פֹּה שֶׁ  אֱלִישָׁ
ן פָט בֶּ ר שָׁ  יְדֵי עַל מַיִם יָצַק אֲשֶׁ

 אֶלָּא נאֱֶמַר, לאֹ ״לָמַד״ ״.אֵלִיָּהוּ
ד — ״יָצַק״ דוֹלָה מְלַמֵּ גְּ  שֶׁ

הּ מּושָּׁ מּוּדָהּ. יוֹתֵר שִׁ  אֲמַר מִלִּ
י לֵיהּ  מַאי :נחְַמָן לְרַב יִצְחָק רַבִּ

א לְבֵי מָר אָתֵי לָא טַעְמָא תָּ נִישְׁ  כְּ
 יָכֵילְנָא. לָא לֵיהּ: אֲמַר לְצַלּוֹיֵי?

נְפִי לֵיהּ: אֲמַר רָה לְמָר לִכַּ  עַשְׂ
י.  לִי טְרִיחָא לֵיהּ: אֲמַר וְלִיצַלֵּ
תָא. לוּחָא מָר לֵיהּ וְלֵימָא מִלְּ  לִשְׁ
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will rise up in my house, a person of 
such lowly status, who will have no 
pity on me. But once David saw 
that Absalom was the one through 
whom the prophecy was to be 
fulfilled, he rejoiced, as he was 
certain that Absalom would show 
him mercy. That is why David said 
a psalm, not a lament, thanking 
God for punishing him in the least 
severe manner possible. And Rabbi 
Yoḥanan said in the name of Rabbi 
Shimon ben Yoḥai: One is 
permitted to provoke the wicked 
in this world. Though the ways of 
the wicked prosper, one is still 
permitted to provoke them and need 
not fear (Maharsha), as it is stated: 
“Those who abandon the Torah 
will praise wickedness, and the 
keepers of the Torah will fight 
them” (Proverbs 28:4). That 
statement was also taught in a 
baraita, as Rabbi Dostai, son of 
Rabbi Matun, says: One is 
permitted to provoke the wicked 
in this world, as it is stated: 
“Those who abandon the Torah 
will praise wickedness, and the 
keepers of the Torah will fight 
them.” And if someone whispered 
to you, saying, on the contrary, 
isn’t it also written: “Do not 
compete with evil-doers, and do 
not envy the unjust” (Psalms 37:1), 
meaning that one should avoid 

נָא דְצִבּורָּא, עִידָּ י בְּ מְצַלֵּ  צִבּורָּא דִּ
 לֵיהּ אֲמַר לְמָר. וְלוֹדְעֵיהּ לֵיתֵי
י מַאי אָמַר לֵיהּ אֲמַר הַאי? כּולֵּּ  דְּ
י וּם יוֹחָנָן רַבִּ ּׁ י מִש מְעוֹן רַבִּ ן שִׁ  בֶּ
 :יוֹחַי
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provoking the wicked, say to him: 
Only one whose heart strikes him 
with pangs of conscience over sins 
that he committed says this. 
Rather, the true meaning of the 
verse is: Do not compete with 
evil-doers, to be like the 
evil-doers, and do not envy the 
unjust to be like the unjust. The 
Gemara cites proof from another 
verse. And it says: “One shall not 
envy the unjust, but be in fear of 
the Lord all the day” (Proverbs 
23:17). In this context, to envy 
means to seek to emulate the unjust. 
From these verses in Psalms and 
Proverbs, it would seem that one is 
encouraged to provoke the wicked. 
The Gemara asks: Is this so? Didn’t 
Rabbi Yitzḥak say: If you see a 
wicked person upon whom the 
hour is smiling, do not provoke 
him. As long as he is enjoying good 
fortune, there is no point in 
confronting him. As it is stated: 
“His ways prosper at all times; 
Your judgments are far beyond him; 
as for his adversaries, he snorts at 
them” (Psalms 10:5). The verse 
teaches us that the ways of the 
wicked will always succeed. And 
not only that, but he emerges 
victorious in judgment, as it is 
stated: “Your judgments are far 
beyond him,” meaning that even 
when he is brought to justice, it does 
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not affect him. And not only that, 
but he witnesses his enemies’ 
downfall, as it is stated: “As for all 
his adversaries, he snorts at 
them.”To resolve this contradiction 
with regard to whether or not one 
may provoke the wicked, the 
Gemara offers several explanations: 
This is not difficult, as it can be 
understood that this, which says 
that one may not provoke the 
wicked, is referring to his personal 
matters, while that, which says 
that it is a mitzva to confront them, 
is referring to matters of Heaven. 
And if you wish, say instead that 
this, which says not to confront the 
wicked and that, which says to 
confront the wicked, are both 
referring to matters of Heaven, 
and, nevertheless, it is not difficult. 
This, which says that one may not 
provoke the wicked, is referring to a 
wicked person upon whom the 
hour is smiling, who is enjoying 
good fortune. While that, which 
says that it is a mitzva to confront 
them, is referring to a wicked 
person upon whom the hour is 
not smiling. And if you wish, say 
instead that this, which says not to 
confront and that, which says to 
confront, are both referring to a 
wicked person upon whom the 
hour is smiling, but the question of 
whether one is permitted to 



confront him depends on who is 
confronting him. And nevertheless, 
this is not difficult. This, which 
says that it is a mitzva to confront 
them, is referring to a completely 
righteous person, while this, 
which says that one may not 
confront the wicked, is referring to 
one who is not completely 
righteous, as Rav Huna said: What 
is the meaning of that which is 
written: “Why do You look on 
those who deal treacherously and 
hold Your peace? When the 
wicked swallows the man more 
righteous than he?” (Habakkuk 
1:13). This verse is difficult to 
understand. Do the wicked 
swallow the righteous? Isn’t it 
written: “The wicked looks to the 
righteous and seeks to kill him; the 
Lord will not leave him in his 
hand, nor allow him to be 
condemned when he is judged” 
(Psalms 37:32–33), and it is 
written: “No mischief shall befall 
the righteous” (Proverbs 12:21)? 
Rather, in light of these verses, the 
verse: “The wicked swallows the 
man more righteous than he” 
means: The man who is more 
righteous than he, but not 
completely righteous, he swallows. 
The completely righteous he does 
not swallow.And if you wish, say: 
In general, the wicked cannot 
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swallow the righteous, but when 
the hour is smiling upon him, it is 
different. When the wicked are 
enjoying good fortune, even the 
righteous can be harmed (Birkat 
Hashem). And Rabbi Yoḥanan said 
in the name of Rabbi Shimon ben 
Yoḥai: Setting a fixed place for 
prayer is so important that one who 
sets a fixed place for his prayer, his 
enemies fall beneath him, as it is 
said: “And I will appoint a place 
for My nation, Israel, and I will 
plant them, that they may dwell 
in their own place.” Through 
setting aside a place for prayer, they 
will merit to “be disturbed no 
more; neither shall the children of 
wickedness afflict them anymore, 
as in the beginning” (II Samuel 
7:10). This verse, cited by the 
Gemara, leads to an additional 
point. Rav Huna raised a 
contradiction: In the book of 
Samuel, in this verse it is written: 
“To afflict them,” while in the 
parallel verse in I Chronicles (17:9) it 
is written: “To destroy them.”The 
Gemara resolves this contradiction: 
The enemies of Israel intend first to 
afflict them, and, ultimately, to 
destroy them entirely. And Rabbi 
Yoḥanan said in the name of Rabbi 
Shimon ben Yoḥai: Service of 
Torah is greater than its study, i.e., 
serving a Torah scholar and 
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spending time in his company is 
greater than learning Torah from 
him. Torah study is one component 
of a Torah life, but one who serves a 
Torah scholar learns about every 
aspect of life from his actions. This is 
derived from the verse that speaks in 
praise of Elisha, as it is stated: 
“Here is Elisha son of Shafat, who 
poured water over Elijah’s hands” 
(II Kings 3:11). The verse does not 
say that he learned from Elijah, 
rather that he poured water, which 
teaches that the service of Torah 
represented by Elisha pouring water 
over Elijah’s hands is greater than 
its study.As a prelude to another of 
the statements by Rabbi Yoḥanan in 
the name of Rabbi Shimon ben 
Yoḥai, the Gemara relates the 
following incident. Rabbi Yitzḥak 
said to Rav Naḥman: Why did the 
Master not come to the synagogue 
to pray?Rav Naḥmansaid to him: I 
was weak and unable to come. 
Rabbi Yitzḥak said to him: Let the 
Master gather ten individuals, a 
prayer quorum, at your home and 
pray.Rav Naḥmansaid to him: It is 
difficult for me to impose upon the 
members of the community to come 
to my home to pray with me (Sefer 
Mitzvot Gadol). Rabbi Yitzḥak 
suggested another option: The 
Master should tell the 
congregation to send a messenger 
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when the congregation is praying 
to come and inform the Master so 
you may pray at the same time. Rav 
Naḥman saw that Rabbi Yitzḥak was 
struggling to find a way for him to 
engage in communal prayer. He 
asked: What is the reason for all 
this fuss? Rabbi Yitzḥak said to him: 
As Rabbi Yoḥanan said in the 
name of Rabbi Shimon ben Yoḥai: 
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