12 Berachot 7b

Berakhot 7b

Until now, the Gemara has cited
statements made by Rabbi Yohanan
in the name of the tanna, Rabbi
Yosei. Now, the Gemara begins to
cite what Rabbi Yohanan said in
the name of Rabbi Shimon ben
Yohai: From the day that the Holy
One, Blessed be He, created the
world there was no person who
called him “Lord” until Abraham
came and called him Lord. As it is
stated: “And he said, ‘My Lord,
God, by what shall I know that I
will inherit it?’” (Genesis 15:8). The
Gemara cites another statement
extolling that virtue of Abraham is

as Rav said: Even
prayers were only
answered on account of Abraham,
as it is stated: “And now listen,
God, to the prayer of Your servant
and to his supplication; and cause

mentioned,
Daniel’s

Your face to shine upon Your
desolate Temple, for the sake of
the Lord” (Daniel 9:17). The verse
should have said: And cause Your
face to shine upon Your desolate
Temple, for Your sake, as Daniel
was addressing the Lord. Rather,
this verse contains an allusion that
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the prayer should be accepted for
the sake of Abraham, who called
You, Lord.Daniel utilized that name
of God in order to evoke Abraham’s
virtue and enhance his prayer. And
Rabbi Yohanan said in the name of
Rabbi Shimon ben Yohai: From
where is it derived that one must
not placate a person while the
person in the throes of his anger? As
it is stated: “My face will go, and I
will give you rest” (Exodus 33:14).
And Rabbi Yohanan said in the
name of Rabbi Shimon ben Yohai:
From the day the Holy One,
Blessed be He, created the world,
no one thanked the Holy One,
Blessed be He, until Leah came
and thanked Him, as it is stated:
“And she became pregnant and gave
birth to a son, and she said, ‘This
time I will give thanks to God,’
and thus he was called Judah”
(Genesis 29:35). Tangential to the
mention of Leah’s son, Judah, and
the reason for his name, the Gemara
explains the sources for other
names, including Reuben. Rabbi
Elazar said:Reuben’s name should
be considered a prophecy by Leah,
as Leah said: See [re’u] the
difference between my son [beni]
and the son of my
father-in-law,Esau, son of Isaac.
Even thoughEsauknowingly sold
his birthright to his brother Jacob,
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as it is written: “And he sold his
birthright to Jacob” (Genesis
25:33), nonetheless, behold what is
written about him: “And Esau
hated Jacob” (Genesis 27:41). Esau
was not only angry over Isaac’s
blessing, but he was angry about
another matter as well, as it is
written: “And he said, ‘Is he not
rightly named Jacob, for he has
supplanted me twice? He took my
birthright, and behold, now he has
taken my blessing’” (Genesis 27:36).
Despite having sold his birthright,
he refused to relinquish it. While
my son,Reuben, even though
Joseph took his birthright from
him by force, as it is written: “And
the sons of Reuben the firstborn of
Israel, for he was the firstborn; but,
since he defiled his father’s bed,
his birthright was given to the
sons of Joseph, son of Israel” (I
Chronicles 5:1). Nevertheless, he
was not jealous of him, as it is
written when Joseph’s brothers
sought to kill him: “And Reuben
heard and he saved him from their
hands, saying ‘Let us not take his
life’” (Genesis 37:21). Continuing on
the topic of names, the Gemara asks:
What is the meaning of the name
Ruth? Rabbi Yohanan said: That
she had the privilege that David,
who inundated the Holy One,
Blessed be He, with songs and
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praises, would descend from her.
The name  Ruth [Rut] is
etymologically similar in Hebrew to
the word inundate [riva]. Regarding
the basic assumption that these
homiletic interpretations of names
are allusions to one’s future, the
Gemara asks: From where do we
derive that the name affects one’s
life? Rabbi Eliezer said that the
verse says: “Go, see the works of
the Lord, who has made
desolations [shamot] upon the
earth” (Psalms 46:9). Do not read
the word as shamot, rather as
shemot, names. The names given to
people are, therefore, “the works of
the Lord upon the earth.” And
Rabbi Yohanan said other aggadic
statements in the name of Rabbi
Shimon ben Yohai: The existence of
wayward children in a person’s
home is more troublesome than
the war of Gog and Magog, the
ultimate war, the climax of the
travails of Messianic times. As it is
stated: “A Psalm of David, when
he fled from his son, Absalom”
(Psalms 3:1). And it is written
thereafter: “Lord, how numerous
are my enemies, many have risen
against me” (Psalms 3:2). While
concerning the war of Gog and
Magog, which is alluded to in the
second chapter of Psalms, it is
written: “Why are the nations in
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an uproar? And why do the
peoples speak for naught? The
kings of the earth stand up and the
rulers take counsel together, against
the Lord, and against His
anointed...He that sits in heaven
laughs, the Lord mocks them”
(Psalms 2:1-4). Yet in this chapter
describing the war of Gog and
Magog“how numerous are my
enemies” is not written, as itis not
as difficult as raising a wayward son
like Absalom. Regarding the opening
phrase of the psalm, which serves as
its title, the Gemara wonders: It is
said: “A Psalm of David, when
fleeing his son, Absalom.” A Psalm
of David? It should have said: A
lament of David. Rabbi Shimon
ben Avishalom said a parable: To
what is this similar? It is similar to
a person about whom a
promissory note issued
stating that he must repay a debt to
the lender. Before he repaid it, he
was despondent, worried how he
will manage to repay the debt. After
he repaid it, he was glad.So too
was the case with David. When the
Holy One, Blessed be He, told him,
through Natan the prophet, after the
incident with Bathsheba, “Behold, I
will raise up evil against you from
your house” (II Samuel 12:11), David
was despondent. He said: Perhaps
it will be a slave or a mamzer who
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will rise up in my house, a person of
such lowly status, who will have no
pity on me. But once David saw
that Absalom was the one through
whom the prophecy was to be
fulfilled, he rejoiced, as he was
certain that Absalom would show
him mercy. That is why David said
a psalm, not a lament, thanking
God for punishing him in the least
severe manner possible. And Rabbi
Yohanan said in the name of Rabbi
Shimon ben Yohai: One is
permitted to provoke the wicked
in this world. Though the ways of
the wicked prosper, one is still
permitted to provoke them and need
not fear (Maharsha), as it is stated:
“Those who abandon the Torah
will praise wickedness, and the
keepers of the Torah will fight
them” (Proverbs 28:4). That
statement was also taught in a
baraita, as Rabbi Dostai, son of
Rabbi Matun, says: One is
permitted to provoke the wicked
in this world, as it is stated:
“Those who abandon the Torah
will praise wickedness, and the
keepers of the Torah will fight
them.” And if someone whispered
to you, saying, on the contrary,
isn’t it also written: “Do not
compete with evil-doers, and do
not envy the unjust” (Psalms 37:1),
meaning that one should avoid
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provoking the wicked, say to him:
Only one whose heart strikes him
with pangs of conscience over sins
that he committed says this.
Rather, the true meaning of the
verse is: Do not compete with
evil-doers, to be like the
evil-doers, and do not envy the
unjust to be like the unjust. The
Gemara cites proof from another
verse. And it says: “One shall not
envy the unjust, but be in fear of
the Lord all the day” (Proverbs
23:17). In this context, to envy
means to seek to emulate the unjust.
From these verses in Psalms and
Proverbs, it would seem that one is
encouraged to provoke the wicked.
The Gemara asks: Is this so? Didn’t
Rabbi Yitzhak say: If you see a
wicked person upon whom the
hour is smiling, do not provoke
him. As long as he is enjoying good
fortune, there is no point in
confronting him. As it is stated:
“His ways prosper at all times;
Your judgments are far beyond him;
as for his adversaries, he snorts at
them” (Psalms 10:5). The verse
teaches us that the ways of the
wicked will always succeed. And
not only that, but he emerges
victorious in judgment, as it is
stated: “Your judgments are far
beyond him,” meaning that even
when he is brought to justice, it does
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not affect him. And not only that,
but he witnesses his enemies’
downfall, as it is stated: “As for all
his adversaries, he snorts at
them.”To resolve this contradiction
with regard to whether or not one
may provoke the wicked, the
Gemara offers several explanations:
This is not difficult, as it can be
understood that this, which says
that one may not provoke the
wicked, is referring to his personal
matters, while that, which says
that it is a mitzva to confront them,
is referring to matters of Heaven.
And if you wish, say instead that
this, which says not to confront the
wicked and that, which says to
confront the wicked, are both
referring to matters of Heaven,
and, nevertheless, it is not difficult.
This, which says that one may not
provoke the wicked, is referring to a
wicked person upon whom the
hour is smiling, who is enjoying
good fortune. While that, which
says that it is a mitzva to confront
them, is referring to a wicked
person upon whom the hour is
not smiling. And if you wish, say
instead that this, which says not to
confront and that, which says to
confront, are both referring to a
wicked person upon whom the
hour is smiling, but the question of
whether one is permitted to



confront him depends on who is
confronting him. And nevertheless,
this is not difficult. This, which
says that it is a mitzva to confront
them, is referring to a completely
righteous person, while this,
which says that one may not
confront the wicked, is referring to
one who is mnot completely
righteous, as Rav Huna said: What
is the meaning of that which is
written: “Why do You look on
those who deal treacherously and
hold Your peace? When the
wicked swallows the man more
righteous than he?” (Habakkuk
1:13). This verse is difficult to
understand. Do the wicked
swallow the righteous? Isn’t it
written: “The wicked looks to the
righteous and seeks to kill him; the
Lord will not leave him in his
hand, nor allow him to be
condemned when he is judged”
(Psalms 37:32-33), and it is
written: “No mischief shall befall
the righteous” (Proverbs 12:21)?
Rather, in light of these verses, the
verse: “The wicked swallows the
man more righteous than he”
means: The man who is more
righteous than he, but not
completely righteous, he swallows.
The completely righteous he does
not swallow.And if you wish, say:
In general, the wicked cannot
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swallow the righteous, but when
the hour is smiling upon him, itis
different. When the wicked are
enjoying good fortune, even the
righteous can be harmed (Birkat
Hashem). And Rabbi Yohanan said
in the name of Rabbi Shimon ben
Yohai: Setting a fixed place for
prayer is so important that one who
sets a fixed place for his prayer, his
enemies fall beneath him, as it is
said: “And I will appoint a place
for My nation, Israel, and I will
plant them, that they may dwell
in their own place.” Through
setting aside a place for prayer, they
will merit to “be disturbed no
more; neither shall the children of
wickedness afflict them anymore,
as in the beginning” (II Samuel
7:10). This verse, cited by the
Gemara, leads to an additional
point. Rav Huna raised a
contradiction: In the book of
Samuel, in this verse it is written:
“To afflict them,” while in the
parallel verse in I Chronicles (17:9) it
is written: “To destroy them.”The
Gemara resolves this contradiction:
The enemies of Israel intend first to
afflict them, and, ultimately, to
destroy them entirely. And Rabbi
Yohanan said in the name of Rabbi
Shimon ben Yohai: Service of
Torah is greater than its study, i.e.,
serving a Torah scholar and
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spending time in his company is
greater than learning Torah from
him. Torah study is one component
of a Torah life, but one who serves a
Torah scholar learns about every
aspect of life from his actions. This is
derived from the verse that speaks in
praise of Elisha, as it is stated:
“Here is Elisha son of Shafat, who
poured water over Elijah’s hands”
(I Kings 3:11). The verse does not
say that he learned from Elijah,
rather that he poured water, which
teaches that the service of Torah
represented by Elisha pouring water
over Elijah’s hands is greater than
its study.As a prelude to another of
the statements by Rabbi Yohanan in
the name of Rabbi Shimon ben
Yohai, the Gemara relates the
following incident. Rabbi Yitzhak
said to Rav Nahman: Why did the
Master not come to the synagogue
to pray?Rav Nahmansaid to him: I
was weak and unable to come.
Rabbi Yitzhak said to him: Let the
Master gather ten individuals, a
prayer quorum, at your home and
pray.Rav Nahmansaid to him: It is
difficult for me to impose upon the
members of the community to come
to my home to pray with me (Sefer
Mitzvot  Gadol). Rabbi Yitzhak
suggested another option: The
Master should tell the
congregation to send a messenger
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when the congregation is praying
to come and inform the Master so
you may pray at the same time. Rav
Nahman saw that Rabbi Yitzhak was
struggling to find a way for him to
engage in communal prayer. He
asked: What is the reason for all
this fuss? Rabbi Yitzhak said to him:
As Rabbi Yohanan said in the
name of Rabbi Shimon ben Yohai:
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