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Babylonian Talmud Berakhot 55a 

:יצְִחָק: רַבִּי אָמַר        פ�      כ�   ַ ב� מֱ אֶ ,ׁ שֶנּ   א  ׳ �    ״, אָמם �
ָּדוֹ הַק ָּרוּ ׁוב למְֹש   מ� ָלֶהֶ ,הָג ע ְ לַ צְ בּ  לו :ֹרִבּו מַר  עו  םִ ך� ָ ,א ג�יֶ  ןֵ !כׇּל � אָנַןּ כּ

אר � :ֹ ַ ּע כֵפ      ַהלַָךְ  מָ אְ   ָהֶם ָאֵלל ע:רְ  בְּ    אָמ    הַ  
וּל   ָ ה�ּך  ל�יך  פָנא ׇ  ל�

R. Yitzhak said: We must not appoint a leader over a community without first consulting it, as it says: 
“See, the LORD has singled Bezalel out by name” (Exodus 35:30).  The Blessed Holy One said to Moses: 
“Moses, do you consider Bezalel suitable?”  Moses replied: “Sovereign of the Universe, if You think him 
suitable, all the more so is he for me!”  Then God said to him: “All the same, go and consult them.”  He 
went and asked Israel: “Do you consider Bezalel suitable?”  They replied: “If the Blessed Holy One and 
you consider him suitable, all the more so is he for us.” 
 
I Samuel 12:11-15 

׃לֹהֵיֶכם-אֱ-לֹהֵיכֶם והַ׳ עָלֵינוּ ימְִלֹךְ כִּי־מֶלֶךְ לֹא לִי ותַּאֹמְרוּ עֲלֵיכֶם בָּא בְּניֵ־עַמּוֹן מֶלֶךְ כִּי־נחָָשׁ ותִַּרְאוּ כֶם ְּ ה �וְעַתּ ְכ ֵּ הִנ
ֶ ֶּל מַ ר � ֶׁ שֲ ּא חַרְת ר � ֶׁ שֲ ה׳והְִנ אלְֶתּםֶא  עֲלֵיכֶ  ֶלְֶך׃ ירְאמ ִּ  ו� ה׳ בדְַתאֶת־   ְתֶּם �תו ְלֹּקְוֹמַע ו

ּ ַמְרו אֶ ת ה׳  ְִהיִתֶם �   ו� םֶ ֶם־אַתּ ֶּל אֲשׁמַ ךְַ מָל אֱעֲלֵי  חַר אֱ ׃ ו�חרַ םֶ ֵיכ ־לֹאהֹ ּתִ אִם ב   ׳ ּמ
ֶ א הְָ ׳ו ד־ה ַ י

When you saw that Nahash king of the Ammonites was advancing against you, you said to me, ‘No, we 
must have a king reigning over us’—though the LORD your God is your King.  “Well, the LORD has set a 
king over you! Here is the king that you have chosen, that you have asked for. “If you will revere the 
LORD, worship Him, and obey Him, and will not flout the LORD’s command, if both you and the king who 
reigns over you will follow the LORD your God, [well and good]. But if you do not obey the LORD and you 
flout the LORD’s command, the hand of the LORD will strike you as it did your fathers.” 
 
I Kings 21:14-19 
Word was sent to Jezebel: “Naboth has been stoned to death.”  As soon as Jezebel heard that Naboth 
had been stoned to death, she said to Ahab, “Go and take possession of the vineyard which Naboth the 
Jezreelite refused to sell you for money; for Naboth is no longer alive, he is dead.” When Ahab heard that 
Naboth was dead, Ahab set out for the vineyard of Naboth the Jezreelite to take possession of it.  
Then the word of the LORD came to Elijah the Tishbite:  “Go down and confront King Ahab of Israel who 
[resides] in Samaria. He is now in Naboth’s vineyard; he has gone down there to take possession of it. 
Say to him, ‘Thus said the LORD: Would you murder and take possession? Thus said the LORD: In the 
very place where the dogs lapped up Naboth’s blood, the dogs will lap up your blood too.’” 
 
Leviticus 4:27-28, 22-23 

 אֵלָיו הוֹדַע אוֹ ואְָשֵׁם׃ לֹא־תֵעָשֶׂינהָ אֲשֶׁר יהְוֹהָ מִמִּצְותֺ אַחַת בַּעֲשׂתָֹהּ הָאָרֶץ מֵעַם בִשְׁגָגָה תֶּחֱטָא אַחַת ואְִם־נֶפֶשׁ
.חָטָא׃..... אֲשֶׁר עַל־חַטָּאתוֹ נְקֵבָה תְּמִימָה עִזִּים שְׂעִירַת קׇרְבָּנוֹ והְֵבִיא חָטָא אֲשֶׁר חַטָּאתוֹ  א� .... רֶ נ�  יא  ָא

 ָה    מ� תַ ֺת  א� הָ  א� יו   ֶר  ָה  ָֹה ֵלֵם: אוֹ־הו א טָּא ש ָ ח ֵבבּ הְ ְׇרבָּו ־ק תֶ א
שְׂע זּ תָּמזָ ִ

     If any person from among the populace unwittingly incurs guilt by doing any of the things which by 
the LORD’s commandments ought not to be done, and he realizes his guilt— or the sin of which he is 
guilty is brought to his knowledge—he shall bring a female goat without blemish as his offering for the 
sin of which he is guilty…..In case it is a chieftain who incurs guilt by doing unwittingly any of the things 
which by the commandment of the LORD his God ought not to be done, and he realizes his guilt—  
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or the sin of which he is guilty is brought to his knowledge—he shall bring as his offering a male goat 
without blemish. 
Talmud Yerushalmi Horayot 3:2  

 כָ�.חוּנהָ. רַב אָמַר    שִ�      ש�   ב�     א�    שְ�      .
Rav Huna said, the entire six months during which David was in flight before his son Absalom, his sins 
would have been atoned for by a female goat as for a commoner. 
 
R. Elisha Aviner, Pirkei Mavo B’Democratiyah Yehudit, (2022) pg.20 

להורא)קרן מקארלין יצחק הרב מבאר - העם בהסכמת המלך מינוי התניית - זה עיקרון פי על
וחבןהנרבןיאלא לךוד(פנמי) רברי (את

בחשנמיםדוערומאבש ברחשהשחטאיו (ב עלנשישמבי
ורםלמאושידברה..." לוד , כותות

בנאבמדשבהמי ,ב ,כדולויבהםעתו .ל
ארא' יהעןמשהדיהיוטרהבכפהיה
התלן :בקמשמ גדום"  .חךת,'מעלת
המ של נובור .לאפי עלנממלךלהדיהע .לתולה

 וקתובת
It is on the basis of this principle -- that the appointment of a monarch is subject to the agreement of the 
people -- that R. Yitzhak of Karlin (Keren Orah on Horayot 11a) explains a statement in the Talmud 
Yerushalmi (Rosh Hashanah 1:1).  Here is what he said: “It seems that the matter (of legitimacy of the 
ruler) is dependent on the people, and as long as they accept the ruler, they are obligated to submit to 
his discipline.  And in addition, the people’s will is determinative in bringing the ruler down.  This is what 
the Yerushalmi means when it says that for the six months during which David was fleeing from Absalom, 
any of David’s sins would have had to be expiated via the hatat of a commoner, rather than that of the 
ruler, even though David was first anointed by God’s word.  And that, of course, is the plain meaning of 
the verse (in Deuteronomy 17:15), ‘it is out of the midst of your people that you must set a ruler over 
you’, i.e. that the accession of the ruler is dependent on the will of the people.”  R. Yitzhak of Karlin has 
here given a greatly innovative teaching in saying “in addition, the people’s will is determinative in 
bringing the ruler down.”  That means that the people are empowered to depose even a ruler anointed 
by the divine word.  In other words: The legitimacy of the ruler’s appointment is dependent on the 
ongoing agreement of the people.  It is not only at the moment of inauguration that the ruler requires 
ratification by the people, but continuously throughout his tenure. 
 
Yoel Bin Nun, “Hafradat Reshuyot K’Idial Dati”, in Medinat Yisrael: Bein Yahadut ve-Demokratiyah, 
(Israel Democracy Institute, 2000) 

ןהשוניהגורמיביהכואמחלק ,והי,הדמוקרטי, השלטון תפיסת
ותכלתרבהאתטהחלבאוואפימבאון ,םהתה

.מיםכותאדם כותבין אזןוררית ,פתפהנתוןוןיםכל
כאולהמעיהדמוקהת

יותלנונבואבדמותה טהרתה ,שיחיתמלכותשאינו יהודי שלטון ..כל
פןולמכל תורהאת סותרוז ותיתנגהרטי ,א

The democratic take on government -- in which there is no all-powerful human actor, in which power is 
divided among different authorities, and there is no single personality who can be identified with the 
government either in whole or in part -- this is the system that is closer than all other systems and all 
other models to the determination (on governance) that is correct from the point of view of the Torah.  It 
is a resolution that is suitable and desirable because it strikes a balance between human sovereignty and 
the sovereignty of heaven.  This is because a democratic position can also be respectful of the 
sovereignty of heaven and even subserve it. 
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Any Jewish government that is prior to the pure, radiant messianic government envisioned by the 
prophets, can only be a democratic government, else it would infringe on the sovereignty of God, and 
that would entirely contradict the Torah in the most profound way. 
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