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Kitāb al-Ghayba 
Bok 1, Ch 21 
Statement of Sayyid Murtadha (r.a) 
Ḥadīth #1 
Sayyid Murtadha (r.a) lately said that it is possible that there may be many things that have not 
reached us and are entrusted with the Imam and the narrators have concealed them. However, 
it does not follow that people are not bound by these religious duties. Because if the reason for 
the occultation is his fear for his life from those who have threatened him, the ones who have 
forced him into hiding are ultimately responsible for the missed teachings of the Imam and his 
leadership, as they forced him into occultation. And should these people stop threatening him, 
he will appear and the grace of his leadership will materialize and the teachings he has to offer 
will manifest. Therefore, he has not caused this occultation of religious teachings. However, if 
the enemies do not end the fear and it continues, they are responsible for both cases. This 
argument is strong and supported by principles. 
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Makki AlAmili says: 
" . حاجة من لهم جدّ ما أو ، مسائل من ، الرسالة عصر بعد للمسلمين استجدّ بما ، والسنّة الكتاب نصوص وفاء عدم على يدلّ كلهّ وذلك  

ثلاثاً تتجاوز لا وآله عليه الله صلىّ دعوته مدّة أنّ وهي ، التشريع بمهمة والسنّة الكتاب إيفاء عدم سرّ على توقفنا تاريخية نكتة وهناك  
يتوفق لم ذلك فلأجل . قليلة الدعوة نتائج جعل عنادهم ولكن . فيها المشركين يدعو مكة في سنة عشرة ثلاث منها قضى ، عاماً وعشرين  

ندر ما إلّا فرعي شرعي حكم لبيان  ." 
"All of this indicates the inability of the texts of the Book and the Sunnah to fulfill the new issues 
or needs that emerged for Muslims after the era of the Message. There is a historical point that 
brings us to the secret of why the Book and Sunnah did not fulfill the task of legislation, which is 
that the duration of his call (Prophet Muhammad), peace and blessings be upon him and his 
family, did not exceed twenty-three years, of which he spent thirteen years in Mecca calling the 
polytheists there. However, their stubbornness made the results of the call meager. For this 
reason, he was not successful in clarifying a secondary legislative ruling except rarely." 

 
التشريع مهمة استيفاء للنبي يقدر لم أنّه وهو محقق، أمر على توقفنا الوجوه هذه فحاصل  

"The sum of these arguments leads us to one certain conclusion: the Prophet was not able to 
fulfill the task of legislation." 
Alilahiyat 4/34 
ar.lib.eshia.ir/27078/4/34 



 

 
Jaffar Murtadha AlAmili says: 
 

ومبعد ، الطاعات من مقرّب ، سبحانه الله اختاره الذي الإمام وجود بأنّ : سبحانه الله على الإمام نصب وجوب على الإمامية استدلتّ وقد  
رحلة أنّ من عرفت ما هنا المقرّب اللطف من والمراد . الكلامية كتبهم في أوضحوه وقد ، المعاصي عن  

والشريعة العقيدة مجالي في الأُمّة بين هائلة فراغات تترك الأكرم النبي  
The Imamiyyah argued for the divine obligation to appoint an Imam, stating that the presence of 
the divinely chosen Imam draws people closer to obedience and away from sin. They 
elaborated on this in their theological works. The intended meaning of this divine grace is what 
we understand from the fact that the Prophet's passing left a vast void within the Muslim 
community in both matters of creed and law. 
Maa AlShia AlImamiya p 42 
ar.lib.eshia.ir/26458/1/42 



 

 



 

Ali al-Shahristani said: 
 « الحكم يكون وقد تدريجًا، نزلت بل التشريع، بدء في واحدة دفعةً المكلَّف بها يؤمر لم الأحكام وأنَّ التشريع، مرحليَّة مع يتَّفق وهذا  

وهناك المانع، رفع بعد حاله اتَّضح حكم فكم والأئمة، النبي عصر في رأيناه ما وهذا عنه، المانع رفع وقت إلى موكولًا الأئمة عند مُودَعًا  
أن »أشهد جديد«. بأمر سيأتي بأنَّه عليك مر والذي الشريف، فرجَه تعالى اللّه‌ عجل الحجة، الإمام ظهور بعد ستظهر مخفيَّة أُخرى أحكام  

والابتداع الشرعيّة بين الأذان في الله وليّ عليًّا »  
 “This is consistent with the gradual nature of Islamic legislation, and that rulings were not 
revealed all at once at the beginning of legislation, but rather gradually. A ruling may have been 
entrusted to the Imams, pending the removal of any impediment to its implementation. This is 
what we witnessed during the time of the Prophet and the Imams. How many rulings became 
clear after the removal of the impediment! And there are other hidden rulings that will be 
revealed after the appearance of the Imam al-Mahdi, may God hasten his reappearance, who, 
as you have already seen, will bring something new.”  
 
Mausuat AlAthan (p. 3/325) 
 
ar.lib.eshia.ir/11331/3/326 
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Ali Al-Milani said: “Ali, Fatima, and the two Hassans had a share in the progress of Islam. Ali 
was a partner of the Messenger of God in his message.” 



 

 
 
 
 
 
 
 
 
 
 
 
 



 

twelvershia.net/2013/04/05/the-imamah-of-the-shia-a-hidden-call-for-the-continuation-of
-prophet-hood/  
Al-Majlisi: To our knowledge there is no reason not to describe the Imams as 
Prophets except consideration to the status of the Final Prophet. Our minds too, 
cannot perceive a distinction between Nabuwwah (prophethood) and Imamah. 

 
According to a narration which is supposedly authentic in al-Kafi, the only thing 
distinguishing between an Imam and Prophet is that the Imam cannot see angels 
whereas the Prophet can (in a dream) and a Messenger can hear and see the angels 
(in both dreams and in real life) 
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​​ Now let's see if Ali saw angels or not 

​​  
​​ Here, the Prophet tells Ali that he sees whatever the Prophet sees 32/1/192 

O ‘Alī, you see all that I see and you hear all that I hear, except that you are 
not a Prophet, but you are a vicegerent and you are surely on (the path of) 
virtue.” 
Nahj al-Balāgha Book 1, Chapter 192 p 40 



 

Another proof that Ali saw the angels 
 
 

 
Nahj al-Balāgha Book 1, Chapter 197 3 
and the angels helped me. The house and the courtyard were full of them. 
One party of them was descending and the other was ascending.  
 
 
 
 
 
 



 

AlMufid says: 
The difference between the Prophets and the Messengers (as): The Imamiyyah (Shia) 
have consensus that every messenger is a prophet but not every prophet is a 
messenger, from the prophets of Allah are those who preserve/protect the religious laws 
passed down by the messengers, they are their successors in this matter. The 
religious law has only prohibited us from claiming prophet-hood for our Imams 
although the intellect does not prohibit this, because they(Imams) have acquired 
the qualities that we have mentioned for the prophets peace be upon them. 

 
 
 
 
 
 
 
 
 
 



 

Khoemeini: “The Imam occupies a glorious station and a supreme place and 
wields such a delegated authority of genesis that every atom in this universe 
submits to his surpassing glory. And one of the necessary teachings in our sect is 
that our Imams hold a status that cannot be attained by either an exalted angel or a 
prophet.” (Khomeini, al Hukumah alIslamiyyah, pg. .52) 

 
“Once I asked abu ‘Abdallah (a.s.), “By what means do you judge when you would 
judge?” He said, “We judge by the laws of Allah and in the manner of David. If an issue 
would come before us for which there is nothing with us the Holy Spirit provides 
us inspiration.” Al-Kafi v.1 p.298; nr. 3; authenticated by Al-Majlisi who said 
“Trustworthy”: Mirat 4/303 
 
 



 

As for the opinion of sistani: القرآنية للآية : البيت أهل قبل من النسخ صدور امكان عن فيه وتحدثنا : النسخ  
من : عندهم مودعاً الناسخ كون يعني الذي التبليغي النسخ من النسخ وأقسام ، السابق المعصومي والحديث النبوي والحديث  

على يبتني وهذا ابتداءاً منهم النسخ صدور عن عبارة وهو التشريعي والنسخ ، وقته في بتبليغه يقومون لكنهم 6 الرسول قبل  
النسخ بحث ضمن أيضاً الموضوع هذا طرحنا وقد 6 ، للرسول ثابتاً كان كما : لهم التشريع حق ثبوت . Abrogation 

(Al-Naskh): We discussed in it (the research) the possibility of abrogation by the Ahl 
al-Bayt: in the Quranic verses, the prophetic hadith, and the previous infallible hadiths. 
Abrogation can be categorized into the "Naskh at-Tabligi" which means that the 
abrogating ruling was deposited with them (Ahl al-Bayt) by the Messenger of Allah, but 
they conveyed it at the appropriate time. There is also the "Naskh at-Tashri'i," which 
refers to rulings originating directly from them (Ahl al-Bayt). This is established based on 
their authority in legislation, just as it was firmly established for the Prophet. We have 
also addressed this topic within the context of the study of abrogation. (Alrafid 1/26) 

 

https://lib.eshia.ir/27001/1/26


 

Kamal al-Haydari: “The Prophet (صلى الله عليه وسلم) places some religious laws with the permission 
of Allah according to how Allah disciplined him. This also applies to the Imams of 
Ahlul-Bayt; they also legislate some Islamic laws that have not been previously 
legislated by Allah or his Messenger (صلى الله عليه وسلم) according to how Allah disciplined 
them. This happens in a way, that every law they set and every saying they utter is 
always in accordance with the will of Allah.” (ilm al imam 1/508) 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

Al-Imama wa Ahl al-Bayt ( البيت وأهل الإمامة ) by Sayyid Muhammad Baqir al-Hakim 

" قادراً يكن لم أنه أو للناس، كاملاً إبلاغاً الرسالة هذه إبلاغ من يتمكن لم الخاتمة بالرسالة جاء الذي )ص( النبي بأن  
بعد الإمامة وجود لولا فإنه الإبلاغ... مسؤولية تتحمل إمامة إلى الرسالة هذه تحتاج ولذلك ذلك... على بالأصل  

ولكن نفسها، في كاملة كانت وإن )ص( النبي بها جاء التي فالشريعة الشريعة، معرفة باب علينا لأغلق )ص( النبي  
الإمامة خلال من كملت إنما معرفتها ..."​

 

"That the Prophet (PBUH) who came with the final message was unable to 
convey this message completely to the people, or that he was originally 
incapable of doing so... and therefore this message needs an Imamate to bear 
the responsibility of conveyance... For without the existence of the Imamate 
after the Prophet (PBUH), the door to knowing the Sharia would have been 
closed to us. The Sharia brought by the Prophet (PBUH), although complete in 
itself, its knowledge was only completed through the Imamate..."​
Pg 113.​

 

" الأحكام تفاصيل ومعرفة الإسلام معرفة في إليها الرجوع في الإمامة إلى نحتاج أننا بمعنى ."​
 

"Meaning that we need the Imamate to refer back to it in order to know Islam 
and to know the details of the rulings."​



 

Pg 114.​

 

" لم الإلهي الهدف هذا بأن يقال أن يمكن بل أجله، من وتقاتل الهدف هذا لتحقيق الأمة تقود إمامة وجود فرض من  
الأخرى والمعتقدات الأديان جميع على الإسلامية للرسالة المطلق الظهور منه أريد إذا الآن، حتى يتحقق ..."​

 

"...by necessitating the existence of an Imamate that leads the nation to achieve 
this goal and fights for it. Indeed, it can be said that this divine goal has not 
been achieved until now, if what is intended by it is the absolute dominance of 
the Islamic message over all other religions and beliefs..."​
Pg 125. 

 



 

" الحال هو كما للإمام، تعالى الله قبل من والاختيار والاجتباء الاصطفاء بُعد الأول: البيت: أهل نظر في الإمامة أبعاد  
الأنبياء أجلها من وتعالى سبحانه الله اصطفى التي الخاصة بالمهمات القيام أجل من وذلك - أيضاً - النبوة في  

الشريعة صاحب الرسول زمان يتسع لا عندما الإلهية، الرسالة لمهمات والامتداد الاستمرار الثاني: والأولياء...  
الرسالة عمر من أقصر يكون عادة الرسول عمر لأن كاملة، بمهماته بالقيام للوفاء ..." 

"The Dimensions of Imamate in the View of the Ahl al-Bayt: First: The dimension 
of selection, choosing, and election by Allah Almighty for the Imam, as is the 
case in Prophethood as well. This is to undertake the special missions for which 
Allah, the Exalted, chose the Prophets and Saints... Second: The continuation 
and extension of the missions of the Divine message, when the time of the 
Messenger, the owner of the Sharia, is not sufficient to fully accomplish his tasks, 
because the lifespan of the Messenger is usually shorter than the lifespan of the 
message..." 

"... النبوة، تنقطع عندما الأئمة خلال من أو العزم، أولي للأنبياء التابعين الأنبياء خلال من الرسالة تستمر قد وبذلك  
)ع((، إبراهيم )إمامة آية من البعد هذا معرفة ويمكن الإبلاغ. بُعد في إليها الحاجة عدم أو الخاتمة، الرسالة في كما  
جاء حيث ذريته، في استمرارها عن السؤال أثار مما واستمرارها، الإمامة بقاء من )ع( إبراهيم ذهن إلى تبادر فيما  

النظرية توضيح في نشرحه سوف كما لذلك، مؤكداً الإلهي الجواب ." 

"...and thus the message may continue through the Prophets who follow the 
Prophets of firm resolve (Ulu al-'Azm), or through the Imams when Prophethood 
ceases, as is the case in the final message, or when there is no need for it in the 
dimension of delivery 



 

pg 40​



 

 



 

Dirasat Aqa'idiyya ( عقائدية دراسات ) 

" كاملاً الدين الناس يعلمّ بأن للنبي تسمح لم الفرصة إن .٢ البشرية. الحياة شؤون جميع يشمل كدين الإسلام إن .١  
النبي قام أشخاص أو شخص وجود من بد لا بل ناقصاً، ترك قد الدين هذا يكون أن المستحيل من .٣ حياته. في  

بعده بيانه ووظيفتهم كاملاً، الدين بإبلاغهم ." 

"1. Islam, as a religion, encompasses all affairs of human life. 2. The 
opportunity did not allow the Prophet to teach the people the religion 
completely during his lifetime. 3. It is impossible for this religion to have been 
left incomplete; rather, there must be a person or persons to whom the 
Prophet conveyed the religion completely, and their duty is to explain it 
after him." 

Pg 307. 

 

Al-Hada'iq al-Nadira ( الناضرة الحدائق ) by Shaykh Yusuf al-Bahrani 



 

" وعلم الإسلام ثقة بذلك اعترف قد كما التقية، بأخبار أخباره لامتزاج القليل، إلا اليقين على الدين أحكام من يعلم فلم  
الكافي جامعه في مرقده( تعالى الله نور الكليني يعقوب بن )محمد الأعلام " 

"Thus, only a little of the rulings of the religion are known with certainty, 
due to the mixing of its reports with reports of Taqiyya (dissimulation), as 
was acknowledged by the Trust of Islam and the eminent scholar (Muhammad 
bin Ya'qub al-Kulayni, may God illuminate his resting place) in his comprehensive 
book Al-Kafi." 

Volume 1, Pg 45 



 

 



 

Mustanad al-Urwa al-Wuthqa ( الوثقى العروة مستند ) by Sayyid Abu al-Qasim al-Khoei 

" الله عجل العصر ولي عند مودعة وانها الان لحد تنشر لم الاحكام من جملة ان النصوص بعض من يظهر قد بل  
لمادة الحاسم ـ المبنى هذا على فالأمر وعدلا. قسطاً الأرض وملأ ظهر ما متى بتبليغها المأمور وهو فرجه تعالى  

عليه سترة لا ظاهر ـ الاشكال " 

"Rather, it may appear from some texts that a number of rulings have not 
been published until now, and that they are deposited with the Guardian of 
the Age (Wali al-Asr), may God Almighty hasten his reappearance, and he is 
the one commanded to convey them whenever he appears and fills the earth 
with equity and justice. The matter, based on this foundation—which is decisive 
for the substance of the problem—is apparent and not hidden." 

Kitab al-Khums, Pg 196 



 

 

Ismat al-Ma'sum Wafq al-Mu'tayat al-Qur'aniyya ( القرآنية المعطيات وفق المعصوم عصمة ) 

" ومن المسلمين، لعامة وتشريعات أفكار من لديه ما كل بث من يتمكن لم )ص( الرسول ان الواضح من - ج  
)ص الرسول عن وعملياً علمياً بعيدين الأحوال أغلب في كانوا المسلمين أن أيضاً الواضح )" 

"C - It is clear that the Messenger (PBUH) was unable to broadcast all the 
ideas and legislations he had to the general public of Muslims, and it is also 
clear that the Muslims were, in most cases, scientifically and practically distant 
from the Messenger (PBUH)." 

Pg 235. 



 

 

Jawahir al-Usul ( الأصول جواهر ) by Imam al-Khomeini 

" بموت ذلك وينقطع والوحي )ص( الأكرم النبي طريق من يكون وأن لابد إنه حيث الأحكام تبليغ أن هو سرّه فلعل  
يبلغ أن إلى بعده، من إلى وهو بعده، من الوصي إلى إيداعها أو العباد، إلى الأحكام جميع تبليغ من فلابد )ص( النبي  
ويكون بعد، إجرائها في صلاح يرى لا الإنشائية الأحكام من قسماً أن فظهر: العصر. ذاك إمام فينشره إجرائه، وقت  

الشريف فرجه الله عجل العصر، ولي عند المودعة كالأحكام إجرائها، في دخل الناس واستعداد للمحيط ." 



 

"Perhaps its secret is that the conveyance of rulings, since it must be through the 
Noble Prophet (PBUH) and revelation, and that is cut off by the death of the 
Prophet (PBUH), it is necessary to convey all rulings to the servants, or deposit 
them with the executor (Wasi) after him, and he to the one after him, until 
the time for its execution arrives, and the Imam of that era publishes it. 
Thus it appears: that a section of the conceptual (insha'i) rulings are not 
deemed appropriate to be executed yet, and the environment and the 
readiness of the people play a role in their execution, such as the rulings 
deposited with the Guardian of the Age, may God hasten his noble 
reappearance." 

Volume 3, Pg 313. 

 

Tarikh Ma Ba'd al-Zuhur ( الظهور بعد ما تاريخ ) by Sayyid Muhammad al-Sadr 



 

" والقادة ورسوله بالله خاصة معرفتها بقيت بل أصلاً، للناس تعلن لم التي الإسلامية الأحكام الأول: المورد  
ما منها: الإسلام... قادة وعرفها )ص(، الرسول بواسطة البشر إلى تعالى الله أوصلها التي الأحكام فإن الإسلاميين.  

إعلانها ومؤجل الناس عن مستورة بقيت أحكام ومنها: معينة. لفترة وفقههم عملهم مدار يكون لكي الناس بين أعلن  
الكامل العدل وتطبيق )ع( المهدي ظهور زمن إلى ." 

"The first resource: Islamic rulings that were never announced to the people 
at all; rather, knowledge of them remained exclusive to God, His 
Messenger, and the Islamic leaders. For the rulings that God Almighty 
delivered to mankind through the Messenger (PBUH) and known to the leaders 
of Islam... among them are: those announced among the people so that they 
may be the center of their actions and jurisprudence for a certain period. And 
among them are: rulings that remained hidden from the people, whose 
announcement is postponed until the time of the reappearance of the 
Mahdi (PBUH) and the application of absolute justice." 

Volume 3, Pg 444. 



 

 



 

Anwar al-Fiqaha - Kitab al-Khums wal-Anfal ( والانفال الخمس كتاب - الفقاهة أنوار ) by 
Ayatollah Makarem Shirazi 

" الامام الى )ص( النبي من بيانه بايداع التشريع عصر عن التبليغ تأخير وجواز الاحكام تدريجية على مبنى انه -٤  
عند مودعا الامور بعض يكون قد بل ذلك، على الباعثة الوقتية المصالح حسب له المناسب ظرفه في ليظهره  

بابلاغه مأمور وهو )ع( المهدي ." 

"4- That it is built upon the gradual nature of rulings and the permissibility of 
delaying the conveyance beyond the era of legislation by the Prophet (PBUH) 
depositing its explanation with the Imam, to reveal it in its appropriate 
circumstance according to the temporal interests that motivate that. In fact, some 
matters may be deposited with the Mahdi (PBUH), and he is commanded to 
convey them." 

Pg 292. 

 



 

Asl al-Shi'a wa Usuluha ( وأصولها الشيعة أصل ) by Shaykh Muhammad al-Husayn Al 
Kashif al-Ghita' 

" اقتضاء لعدم أو النبوّة، عصر في بها الابتلاء لعدم أما لبيانها، والبواعث الدواعي تحصل لم كثيرة أحكام وبقيت  
عليه الله سلام ولكنه جملة، وكتمان الأحكام من جملة بيان اقتضت التدريج حكمة إن والحاصل: لنشرها. المصلحة  

الحكمة حسب لها المناسب الوقت في لينشرها الآخر الى بها يعهد وصي كلّ أوصيائه، عند أودعها ..." 

"Many rulings remained for which the motives and incentives to explain 
them did not occur, either due to the lack of encountering them during the era 
of prophethood, or due to the lack of an interest requiring their publication. In 
summary: the wisdom of gradualism necessitated explaining a number of rulings 
and concealing a number of them, but he (peace be upon him) deposited them 
with his executors (Awsiya'), each executor entrusting them to the next to 
publish them at their appropriate time according to wisdom..." 

Pg 233. 

 

Mashra'at Bihar al-Anwar ( الأنوار بحار مشرعة ) by Ayatollah Muhammad Asif al-Muhsini 



 

" غيبة عصر في الموجودين معشر إلينا تصل لم الفقهية الشرعية الاحكام ان الوجه هذا على الاشكال وعمدة ـ ١  
الاحكام لهذه فائدة واي بنا، يتعلق لا الأئمة حياة في الموجودين وتقصير بوجه، تحصيلها على نقدر ولا )ع( الامام  

سنة مليون الف في ولعله سنة الف من اكثر في منها يحرمون والمكلفون الأئمة: عند المخزونه ." 

"1- The main problem with this perspective is that the jurisprudential Sharia 
rulings have not reached us, the group existing in the era of the Imam's 
occultation (PBUH), and we are completely unable to acquire them. The 
shortcomings of those present during the lives of the Imams do not concern us, 
and what is the benefit of these rulings stored with the Imams when the 
obligatees (Mukallafun) have been deprived of them for more than a 
thousand years, and perhaps for a thousand million years." 

Volume 1, Pg 82. 

 



 

Al-Raj'ah (The Return) 

" مُ عَلَيْهِ والقائم المكلفين، نفوس من وأسباب موانع لأجل دينه من كثيرة أشياء ترك وَآلهِِ عَلَيْهِ اللهُ صَلَّى الله رسول لأن لَا ذلك بحقيقة يقوم السَّ  
ما إلّا الأسباب تلك ومحل معلولة، كانت التي الموانع تلك نفى أبداً، دولة للباطل يكون لا بحيث الحق دولة زمان في كان لما أنه إلّا الدين،  

التكليف ذات اقتضته ..." 

"...because the Messenger of Allah, peace and blessings be upon him and his family, left many 
things from his religion due to obstacles and reasons related to the souls of the accountable ones 
(Mukallafin). The Qa'im (Imam Mahdi), peace be upon him, will establish the reality of that religion, 
except that when he is in the era of the state of truth—where falsehood will have no state 
whatsoever—he will negate those obstacles that were defective, and the place of those reasons 
except what the nature of the obligation necessitates..." 

pg 218 



 

 

وما والمدينة، مكّة في حياته تاريخ أنّ بَيدَ الدين، أحكام من كثيراً المسلمين وعلمّ المتاحة، الفرص كل اغتنم النبي أنّ بديهي .  
المسلمين لجميع الأحكام جميع لتعليمه المدّة هذه تكفي أن دون حال كثيرة، شواغل من به وابتلي مشكلات من أصابه .  

 

English Translation: 

It is self-evident that the Prophet seized all available opportunities, and taught the 
Muslims many of the rulings of the religion, however, the history of his life in Mecca and 



 

Medina, and the problems that befell him and the many preoccupations he was tested 
with, prevented this period from being sufficient for him to teach all the rulings to all 
Muslims.  

 

 

 

 Al-Imamah (الإمامة) from the works of Martyr Mutahhari ( مطهري الشهيد مؤلفات ) 

 Pgs 95 and 96  

 

 

 
 
In Sharh Usool al-Kafi, Chapter: The Imams know when they die and they do not 
die except by their choice Al-Mazendarani says: "It is necessary for the Imam to 



 

know everything" and if not then they are not fit to be the caliph and hujjah of Allah on 
the people.

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Volume 3 page 128 of miratul uqul 



 

In al-Kafi, graded as Hasan by al-Majlisi in Mir'atul Uqul, Hussayn is given the choice 
between victory over Yazid's army or meeting Allah (death), and he chose to die. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
In al-Kafi, Kulayni adds the Chapter: The Earth is all for the Imam. In Sharh Usool 
al-Kafi, al-Mazendarani when explaining this says the earth is subject to the 
command of the Imam and the Imams rule over it. 



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Nasir Makarem ash-Shirazi affirms the wilaya takwiniyyah of the Imams and that they 
can control the universe. 



 

 
 
 
 
 
 
 
 
 
 
Al-Kulayni puts the riwaya in his book al-Kafi that Allah mixed the imams with Him. 
Al-Mazendarani explains that the wilaya (governence over the creation) of Allah is like 
that of the imams over the creation.  



 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
As-Sistani says that while the belief is not obligatory, there is no issue in saying that 
the imams create and give rizq 



 

 

 
According to Khomeini: Allah is us and we are Allah  
 



 

Sadeq ash-Shirazi, one of the most popular maraji today, says that the Infallibles (the 
Imams) have authority and control over the universe, and that it is obligatory to believe 
this 

 
"Sayyid" Ali al-Khamenai, another major marja, holds the belief of the imams controlling 
the universe to be an acceptable view and does not condemn it! 

 



 

Ja'far Murtadha al-Amili, one of the Scholars of the Hawza of Qom and Najaf, said there 
is no issue in believing that the Imams have control over the universe and misapplies 
ayat of mu'jizat to claim the Imams are Arbab (plural of Rabb) 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

Al-Khoei saying that the Imams have a Wilaya Takwiniyyah (control over the universe) 
like the wilaya (authority) of Allah. 

Top Marja Muhammad Taqi Bahjat states that the Mahdi is the King of the entire Earth 
and that all of the affairs are in his hands. 

 



 

Ali in Shia books is a branch from the branches of Lordship 

 
 
 
 
 
 
 
 
 
 
 
 



 

Tafsir al-Ayyashi: "do not take two gods, indeed He is only one God" "meaning from 
that: do not take two imams, indeed he is only one imam" 

 
According to tafsir assirat, Ali is the eternal creator and all prophets accepted this! 
Hussayn Al-Brojirdy at-Tabataba'i: Yes, it can be said: The location of that fire was on 
the Mountain of Wilayah (Divine Authority), and it appeared to the prophets and 
messengers. This is the statement of our master, Amir al-Mu'minin (peace be upon 
him): "I am the one of primordial eternity, and Wilayah is one mountain from which 
many mountains branched out, including the mountain of invention, the mountain 
of ibtida' (creating something from nothing) the mountain of unity, the mountain 
of oneness, and others. The appearance of the fire to Moses on the Mountain of 
Wilayah was on the mountain of oneness, so understand. As for Mount Horeb, or it is 
said Horeith, it is a mountain in the land of Midian, where Moses (peace be upon him) 
received his first address." 

 
 



 

I asked Imam Jaffar As-Sadiq about the meaning of the verse "When he (Jacob) 
said to his sons, ‘What will you worship after I am gone?’ they replied, ‘We shall worship 
your God and the God of your fathers, Abraham, Ishmael, and Isaac, one single God: 
we devote ourselves to Him.’" [2:133] He said this verse is talking about Al-Qa'im (the 
Shia Mehdi) 

 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

Al-Milani stating that the lightning is a sign of wilaya at takwiniyyah 

 



 

“The Saba’ites (followers of Ibn Saba’): They are the followersof Abdullah ibn Saba’ (the 
Jew). He said to Ali, may Allah be pleasedwith him: “You are truly God.” So Ali banished 
him to al-Mada’in (in Iraq)and Ibn Saba’ said: “Ali did not die, nor was he killed. Instead, 
Ibn Muljamkilled a devil who had taken on the form of Ali, may Allah be pleased with 
him. [They say] Ali is in the clouds, and the thunder is his voice, and the lightning is his 
whip.And after this, he will descend to the earth and fill it with justice. When they 
(Saba’ites)hear thunder, they say: ‘Peace be upon you, O Amir al-Mu’minin 
(Commander of the Faithful).'” (al-Ta’rifat by al-Sharif al-Jurjani, Vol. 1, Page 117) 

 
 
 
 
 
 



 

From Sulaiman ibn Sama’ah, from Abdullah ibn al-Qasim, from Sama’ah ibn Mihran, 
who said: “I was with Abu Abdullah (Ja’far al-Sadiq), peace be upon him, and the sky 
thundered and lightning flashed. Abu Abdullah, peace be upon him, said, ‘Indeed, 
whatever happens of thunder and lightning, it is because of the command of your 
companion.’ I asked, ‘Who is our companion?’ He replied, ‘Amir al-Mu’minin 
(Commander of the Faithful), Ali, peace be upon him.'” (al-Ikhtisas by a-Mufid, vol. 1, p. 
327) 

 
 
 
 
 



 

Al-Ikhtisas, Basa'ir al-Darajat: Ahmad ibn Muhammad from Muhammad ibn Sinan from 
Abdul Malik al-Qummi from Idris (1) from al-Sadiq (peace be upon him) who said: "I 
heard him say: Among us, the Ahl al-Bayt, is someone for whom the world is like 
this," and he clasped his hand in a gesture of ten (2).Explanation (by al-Majlisi): 
Clasping the hand to indicate ten is done by placing the tip of the index finger on the 
joint of the thumb so that the two fingers form a circular loop. This means that the 
world, in the view of the Imam (peace be upon him), is like this loop in that he has 
the authority to dispose of it by God's permission as he wishes, or in his 
knowledge of it and his complete awareness of it. 
/ 369/الصفحة_٢٥_بحار-الأنوار-العلامة-المجلسي-ج-1456الكتب/  
 
forget about worshipping the Imams! This top Marja Bashir an-Najafi has come up with 
a new thing- calling upon the jinns and doing the actions of the magicians!! 

 
Let's look at the du'a In it are names of Jinns which Bashir an-Najafi wants you to call 
on 

 
 
 
 
 
 
 

http://shiaonlinelibrary.com/%D8%A7%D9%84%D9%83%D8%AA%D8%A8/1456_%D8%A8%D8%AD%D8%A7%D8%B1-%D8%A7%D9%84%D8%A3%D9%86%D9%88%D8%A7%D8%B1-%D8%A7%D9%84%D8%B9%D9%84%D8%A7%D9%85%D8%A9-%D8%A7%D9%84%D9%85%D8%AC%D9%84%D8%B3%D9%8A-%D8%AC-%D9%A2%D9%A5/%D8%A7%D9%84%D8%B5%D9%81%D8%AD%D8%A9_369


 

Imams missing prayers 
Maladh Al Akhyar 664-665: 
 
In Malaadh al-Akhyar in a riwaya graded Muwathaq (Reliable) as if Sahih, Abu Basir 
approaches the Imam after praying Jumu'ah and Asr to find that the Imam neither 
prayed Jumu'ah nor Asr, nor did he take a bath. In addition to this, he combines 
Dhuhr and Asr after Sunset and claims that having intimacy with his servant is an 
excuse for this! "Abu Basir: I entered upon Abu Abdullah (Imam Ja'far al-Sadiq) on a 
Friday, and I had already prayed both Friday and Asr prayers. I found him in a state of 
janabah (impurity from sexual defilement). He came out to me wrapped in a cloak 
and called one of his female servants, instructing her to prepare water for him to pour 
over him. I asked him, 'May Allah rectify your condition, have you performed 
ghusl?' He replied, 'No, I haven't performed ghusl yet, nor have I prayed.' I then 
asked, 'Have we not already prayed both Dhuhr and Asr prayers?' He said, 'It's 
not a problem, as delaying Dhuhr prayer beyond the time of sunset is permissible 
when there is a valid excuse, and we have imposed this only on those without a valid 
excuse.'"  

 
​​  
​​ it is known in the books of the Shia that the twelve imams did taqiyyah & hid their 

religion. So much so that Ja’far as Sadiq publicly dissociated from Zurara and 
claimed he wasn’t an infallible imam. The Shias claim this is taqiyyah, they were 
hiding their faith But can the imams, who are greater than the prophets 
(audhubillah) and are supposed guides for the ummah, mislead the public like 
this? Even when the prophet وسلم عليه الله صلى  was in Makkah and was being 
persecuted he never once did taqiyyah, he وسلم عليه الله صلى  boldly proclaimed 



 

Tawhid and the religion! Because the guide of the people cannot conceal the 
religion, there has to be someone to guide the people to the right path. But now 
the imams didn’t follow his example- they mislead people into rejecting their 
imamah! And rejecting one imam itself is kufr! How can Ja’far as sadiq and the 
rest of the imams lead their people towards kufr? 

​​  
​​ What does Allah say about this? 2:159 َّتِ مِنَ أَنزَلْنَا مَآ يَكْتُمُونَ ٱلَّذِينَ إِن ٰـ مَا بَعْدِ مِنۢ وَٱلْهُدَىٰ ٱلْبَيّنَ  

ه ٰـ نَّ بِ فىِ للناسِ بَيَّ ٰـ ُ يَلْعَنُهُمُ أُو۟لـئك ۙ ٱلْكِتَ ١٥٩ ٱللَّـعنُون وَيَلْعَنُهُمُ ٱللَّه  Verily, those who conceal the 
clear proofs, evidence and the guidance, which We have sent down, after 
We have made it clear for the people in the Book, they are the ones cursed 
by Allâh and cursed by the cursers. 
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