Bauddhadarsanam

The system that is useful in ascertaining the "tattvam" (real nature) is called
Darsanam. Since Veda is not taken as an authority and refuted this is considered a
Nastikadar§anam (system of atheists). It was Buddha, who propounded and expounded the
theories of this Dar§anam and therefore it is named after him. Bauddhas (followers of
Buddha) believe in the four truths. Buddha or Sugata is God and the Universe is momentary.

Among Bauddhas there are four denominations.

Panini rules (Astadhyay1 4.4.60 — asti nasti distam matih) one who does not believe in
paraloka (another world) is called Nastika (atheist). Bhrgu in Manusmrti (2.10,11) defines a

Nastika:

syfereq e Rl e o & e

d gaTfsaAATE arear aHAf fg st

AsTHI o FHel gRIEATHATEG [T |

I AYAETESh: AT de feadh: |
srutistu vedo vijiieyo dharmasastram tu vai smrtih |
te sarvarthesvamimamsye tabhyam dharmo hi nirbabhaull
yo'vamanyate te mile hetusastrasrayaddvijah|

sa sadhubhirbahiskaryah nastiko vedanindakah ||



Sruti (Veda) and Smrti (Dharmasastram — code of conduct) are the two bases
of Dharma and in all matters they are not to be subjected to logic. Any Dvija
(Brahmana / Ksatriya / Vai§ya) who belittles them by the application of logic
is called Nastika or Vedanindaka and such a person should be

excommunicated by noble people.

So, in any case Bauddha is a Nastika as he neither believes in paraloka (another
world) nor in Veda. But a close look at the tenets of Buddhism makes one believe that

undoubtedly the roots of Bauddha philosophy lie in Veda, i.e. Upanisats.

Pramanas

While Carvakas accept Pratyaksam (Perception) only, Bauddhas, having refuted the
argument of Carvakas, accepted Pratyaksam and Anumana (Inference). Needless to say, the

rest of the Pramanas are included in the above two.

Four Denominations of Bauddhas

A sentence like "gato'stamarkah" (the sun is set) is understood differently by different
people following their will — a lover approaches his love, a thief goes for a theft and a Vaidika
(who follows Veda) goes to perform Sandhyavandanam (worship of twilight). Similarly

although it was a single Upadesa (preaching) by Buddha, due to the difference in the Buddhi



(intellect) of the disciples it was received in four different ways and thus there are four

denominations among Bauddhas.

I. Madhyamikah

The disciples ought to do two things — Yoga and Acara. Yoga means Paryanuyoga, i.e.
asking questions to know the unknown things. Acara means accepting whatever is said by
Guru (teacher). Since these people followed Acara they are the best and since they did not
follow the Yoga they are the worst — by and large they are called Madhyamikas (those in the
middle). They declared — "through the four Bhavanas we get rid of the bad vasana (influence)
and now we will get Nirvana (Moksa) in the form of Siinya (void) that is required. And no

more preaching to us."

II. Yogacaras

Some disciples have questioned — even if the four Bhavanas and void of outside thing
are accepted how can the inner things, i.e. the things in the form of Jianam (cognition) also
be accepted as void? So these are named "Yogacaras". They argue — one should accept —
"knowing self and identifying one's own cognition". Otherwise no business can be transacted

and the world turns gloomy. Dharmakirti explains —

HYTENIFHE e fee: yfageafa



apratyaksopalambhasya narthadrstih prasiddhyati

For one, who does not identify cognition through perception, cognition of

things is not possible

They argue — conceiving an outside thing is simply not possible, i.e. the existence of
an outside thing and knowing it is impossible by all means. None of the options can stand: the
thing that is being conceived through cognition (Jiianam) — is it already born or not yet born?
The one that is born would perish in the next moment, i.e. Ksanika or momentary, and as
such it cannot be there (the Ksanikavada or theory of mutability is the lifeline of Buddhism —
everything in the universe is momentary). On the other hand, for a thing that is not yet born
there cannot be the existence. Take a look at the third option — the thing of past, had caused
cognition and therefore such a thing can be conceived through Jianam? This is just childish —
the cognition is: "the thing is there now". Moreover, if a thing is conceivable through Jiianam
due to its virtue of generating Jiianam, then the Indriyam (sense-organ) also becomes

conceivable by Jianam as it also generates Jianam.

Further, is the thing to be conceived in the form of a Paramanu (atom) or like an
Avayavi, i.e. assembly of different parts? The second one is untenable — whether the complete
thing such as a ghata (pot) is subject of Jianam or a part of it? The complete pot cannot be
the subject as in a moment of time one cannot perceive the entire ghata. If a part of it is
conceived then it is not the ghata but part of it. Each single part of ghata is not ghata but a

conglomeration of all parts. So an outside thing in the form of an Avayavi cannot be



conceived by Jiianam. The first one is also untenable — it is beyond the sense organs and all

six parts of a Paramanu cannot be seen simultaneously —

Y&eho! FIICIARMARATIN: YSZTcAT|
ANHAAFHERI f4Us: TATEuATT: |
satkena yugapadyogat paramanoh sadangatal|

tesamapyekadesatve pindah syadanumatrakah ||

A Paramanu would have connection with six directions — four directions, up
and down. As such it has got six parts. If all the six parts have got a single
place then even if there are so many Paramanus united to form a pot, the pot

would be the size of a Paramanu.

Therefore since there is no anything to be conceived other than itself, i.e. Buddhi

(intellect), just like it shines itself, the Buddhi in the form of the thing shines. It is clarified —

AT T STHATAT FEEATTET TEAT AT |
AEGATEh AT Fa A T |l
nanyatho'nubhavyo buddhyasti tasya nanubhavo’parah |

grahyagrahakavaidhuryat svayam saiva prakasate |

There is no any other thing to be known through Buddhi. It does not have any

other Jianam. Because there are no two separate things called grahya (the one



being conceived) and grahaka (the one which conceives). Rather the Buddhi

itself shines spontaneously.

The statement "tasyah nanubhavo’parah" is meant to refute the theory of Naiyayikas
(logicians). Naiyayikas argue that Buddhi conceives a thing like ghata (pot) and thus one
would get the cognition of ghata (ghatajianam). When the Buddhi conceives the ghata, that is
outside, there will be ghatajfiana. After having ghatajfiana, one would get a Jiianam in the
form of "ghatajnanavan aham" (I have the cognition of pot) and this is called Anuvyavasaya
(the cognition that follows the initial cognition). According to Bauddhas the outside thing is
not conceivable to Buddhi (intellect). Rather the Buddhi itself modifies the form of the thing,
such as ghata (pot) and shines itself. Buddhi is just like a lamp, which although shines things
such as ghata, also shines itself. Buddhi in the form of ghata shines on its own. So Bauddhas
do not accept "Anuvyavasaya" of Naiyayikas. "tasyah nanubhavo’parah" in the verse means

this.

The abheda (non-difference) between the thing being conceived or grahya and the one
that conceives or grahaka (here it is Buddhi) is to be known through Anumana (Inference).

The norm is —

ededd IeT deTd dd dall o fHeTd, TUT AAATAT

yadvedyate yena vedyate tat tato na bhidyate, yatha jianenatma

The thing, that is known by a cognition, is not different from that cognition.

Just like Jiianam (cognition) is not different from Atma (soul).



Here Bauddhas follows Advaitavedanta — Atma is a form of Jiiana. Therefore, the
Atma that is known through Jiianam is not different from the latter. Similarly the things, such
as nila (black), are not different from their Jianas (cognitions). Bauddhas argue — if there is a
difference between grahya and grahaka then there cannot be a relation as essential cause
Tadatmya (identity) is not there. Jiana born out of thing cannot rule the relation. There is no

any perennial relation between a ghata and its causes, viz. potter, stick and wheel.

The appearance or experience of grahya, grahaka and Jianam separately is just an
illusion like a single Moon appearing as two (for a person suffering from myopia). This kind
of illusion is caused by the uninterrupted stream of "bhedavasana" (the smell or impression of
difference that remains in the mind) that is anadi (beginningless). The following verses are in

a summarized form —

ol AIATGHNET slierde aa: |
AT Afedfaare: Teddeariaarca |l
Jfasams i geearcar o fades: |
DR DIRE R ICIRE CEN D C RSk

sahopalambhaniyamadabhedo nilataddhiyoh |
bhedasya bhrantivijianaih dr§yetendavivadvayell

avibhago'pi buddhyatma viparyasitadarsanaih |

grahyagrahakasamvittibhedavaniva laksyatell



There cannot be a Jianam (cognition) without a Visaya (thing). The cause of
the relation between Jiiana and Visaya is Tadatmya (identity) between them. In
case it is said that Visaya is different from Jfiana then, since there is no
Tadatmya, there cannot be a relation between them. Therefore, Buddhi itself
shines in many forms due to beginningless impressions and when, due to the
four Bhavanas all the impressions do perish and consequently the gamut of
forms of different things is also gone. Then the pure Vijiiana emerges and the

same is Moksa.

This is the theory of Yogacaras who are called by the name Vijfianavadins.

II1. Sautrantikas

Another group of Bauddhas, called Sautrantikas oppose the argument of
Vijiianavadins — there cannot be an outside thing (bahyartha) is untenable as there is no
Pramanam (an authority of Means of Knowledge). The norm of concomitance of grahya and
grahaka cannot be accepted as Pramanam as there is no any positive logic that thwarts the
doubt such as "there may be a concomitance of grahya and grahaka somewhere even if there

is difference between the thing to be known (vedya) and the thing that knows (vedaka)".

Moreover, Jianam (cognition) is internal and Jiieya (the thing to be known) is

external. As such both the things are seen separately. Vijianvadi's argument that — "although



the form of black (nilakarah) is in the form of Jhiana it is seen outside due to Bhranti

(illusion)" is explained by the following —

IRTSeeRIcarsT Al afgRa ua: |

AAEAA AT HeH AT sTgITer: |

Terdeiddcd dedieacadrad|
paricchedantaradyo'yam bhago bahirivasthitah |
jhanasyabhedino bhedapratibhaso'pyupaplavah |l

yadantarjfieyatattvam tadbahirvadavabhasate |

That which is other than the part of the internal cognition (which makes the
object known) is seen as if it were external (cognition itself which takes the
form of object being conceived). This apparent duality in what is, but one
cognition, is an illusion. Whatever is internal, that itself appears as if it were
external.

This is not acceptable to the Sautrantikas. They say — "So, if the black thing has got
the form of Jiiana, then there should be a Jianam such as 'aham nilam' (I am black) but not
'i{dam nilam' (this is black) as Atma is referred to as 'aham' (I) but not 'idam' (this). The
upamana (simile), i.e. 'bahirvat’ (like a thing outside), does not hold logic as there is no any
outside thing that exists. No sane person can say "Vasumitra looks like the son of a barren
woman' (vasumitrah vandhyaputravat avabhasate). Moreover, by the word 'bahirvat' (like the
outside thing) you (Vijianavadin) suggest that one should imagine the existence of an outside

thing thereby hitting self by one's own arrow."



One may argue — "a ghata that is born in a Ksana (point of time) would generate
another ghata in the second Ksana and would perish (following Ksanikavada). Then
conceiving a thing that is there in different time by Jfiana is not possible." That is not so — a
thing connected with sense-organs would render its form in the Jianam it is going to
generate. By such a form the thing is inferred. In the following verse the question and answer

are summarized —

AeTehTel Y IMEAfATT I ATegT fag;:|

BclcaAd T S ATATHRIGUTETHH |

bhinnakalam katham grahyamiti cet grahyatam viduh|

hetutvameva ca vyakteh jianakararpanaksamam ||

So, just like — the food by good physique, country by language, affection by reception

are inferred the thing is by the form of Jiiana —

3T TeTAT o T Hercar Il |
TEAT SAATTITA: TATOT ATEIAT ||
arthena ghatayatyenam na hi muktvarthariipatam |

tasmat prameyadhigateh pramanam meyartipata |

The Jianam joined with the thing of cognition (by the cognisor) does not exist
in any other form bar the form of the thing of cognition. Therefore the means
of cognizing the thing to be known is nothing but Jiana's "meyarupata" (form

of the knowable).

10



According to Bauddhasiddhanta, Vijianam (cognition) itself is Atma. But, just like
any other Padartha (thing) this Vijiianam is also Ksanika (momentary). So an uninterrupted
stream of Vijfianas (called santana) is Atma. This is called Alayavijfianam. Each person is an
Alayavijianasantanam. When a person is in the form of Alayavijfianasantanam, he gets
connection with things (Visayah) through senses (Indriyah) and the Vijiianam teaches and
specifies visayas like nila (black) etc. Then it is called Pravrttinimittavijiianam (cognition of

behaviour). It is clarified —

I TACTeIITATe] AGHAGEHAEICH |

o ETe. =il Teeienricsha e |
tat syadalayavijianam yadbhavedahamaspadam |

tat syat pravrttivijianam yanniladikamullikhet ||

Alayavijfianam is that which is subject in the cognition of "aham" (I). The

co A

cognition that specifies things such as nila is called Pravrttivijianam.

Therefore there is an outside thing (bahyapadartha) that is different from
Alayavijfianam and the same is the cause of Pravrttivijianam that springs up now. That
particular bahyapadartha (outside thing) is grahya (to be taken up / conceived). But not the
one that springs up now and then due to the Vijfianams that are born now and then due to
Vasanaparipaka (readiness of impressions to generate an activity) as claimed by

Vijhanavadins (Yogacaras). In order to facilitate the Paripaka to happen now and then only,

one should accept that the five Jiianas related to Sabda (sound), Sparsa (touch), Riipa (form),
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Rasa (taste) and Gandha (smell) along with the Jianam of internal things, such as Sukham
(comfort) — all these six Jiianas are born out of the following four Pratyayas (causes). A wise

person must accept these as they are being experienced even if he does not like it.

The following are the four Pratyayas (causes) of Cittam (the Vijiianam of form etc.)

and Caittam (Sukham etc.) —

1. Alambana: Literally it means adhara (base). The cittam (the cognition of riipa / form
etc.), which is also called "Jiianam" and which shines the Nila (black) etc., takes the
form of Nila following Alambanapratyaya (the cause of the base). The base of
Pravrttijianam (cognition of behaviour) is the Visaya (thing) and therefore the Visaya

itself is called Alambanapratyaya.

2. Samanantarapratyaya: The cittam is called Jianam when there is the form of a thing
in it. The capacity to conceive the form into self is Bodha (Jiianam / Cognition). Just
like from a ghata (pot) of the earlier Ksana (moment / point of time) another similar
ghata is born in the next Ksana (Ksanikavada) from a Jiiana of the earlier Ksana,
which is capable of conceiving the form, another similar Jiianam is born. There is no
beginning of such a Jianapravaha (stream of Jiianas). There will be two forms in such
a Jnanam — "aham" (I) and "idam" (this). The first form (akara) is born from the
Jianam of earlier Ksana (moment). For this no other cause is required. It
(ahamakaram) is "anadi" (beginningless), eternal and immutable (unchanging). This

"ahamakaram" will be there even when a Pravrttivijianam such as "ayam ghatah"

(this is a pot) etc. arises. The second type of form, i.e. idamakaram, springs up now

12



and then. So it requires other causes, has got beginning and is seen differently. Things,
such as Sabda, Sparsa etc. effect similar forms in the Jfiana and thus they cause

cen

Pravrttivijianam.

3. Sahakaripratyaya: This is a light that makes the Jianam clear. "Manah samyoga"

(connection with mind) is also a Sahakaripratyaya.

4. Adhipatipratyaya: Indriyam (sense-organ) is called Adhipatipratyaya. Eye helps in
getting form only. Tongue gets taste only and so on. Thus the Indriyas control the
forms of different things and are therefore called Adhipatis (controller — literary

meaning).

The above are four causes of Sukha (comfort) etc. which are in the form of Citta

(ripadivijianam) and Caittam (Sukha etc.).

The formless things other than the five elements are called Skandhas. The Skandha in

the form of Citta and Caitta is of five types —

1. Ripaskandha: The things are identified by these Indriyas. So they are called

Riipaskandhas.

2. Vijianaskandha: The stream of Alayavijiiana and Pravrttivijiidna is called

Vijianaskandha.
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3. Vedanaskandha: The stream of experience of Sukha (comfort) and Duhkha (misery)

born out of the relation of the above two Skandhas is Vedanaskandha.

4. Samjiaskandha: The stream of Jiianam (cognition) that touches Sabdas such as
"gauh" (cow or bull) is Samjiiaskandha. In the things denoted by words like "cow",
"pot" etc. there are two parts — nama (name) and riipa (form). The part related to name
is "abhautika" (non-physical) and therefore it is Caittam. The other part related to

form is "bhautika".

5. Samskaraskandha: Mana (ego) etc., Dharma and Adharma are Samskaraskandha.

Four Aryasatyas of Buddha

The gamut of things in the universe is (full of) misery, center of misery, and also

cause of misery — one should think like this and should gain the Tattvajfianam (philosophical

cognition) that is required to arrest such a misery. Buddha named four facts called Tattvas or

Aryasatyas to achieve the Tattvajfianam.

1. Duhkham: All kinds of misery in the universe.

2. Samudayah: The cause of Duhkha is called Samudaya. It is of two kinds:
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i. Pratyayopanibandhansamudaya: a karya (effect) is born due to the
combination of different causes and there is no need of any other living
thing (cetanapadartha).

ii. Hettipanibandhanasamudaya: According to Bauddhas the birth or
non-birth of a thing depends on the state of Karyakaranabhava (the
relation of cause and effect). There is no any other living entity

(cetanah adhisthata) or controller.

3. Nirodhah: Nirodha or Moksa or Mukti is arresting both the Duhkha and its cause or

the birth of Jiiana after arresting the above.

4. Margah: The device for Nirodha, i.e. Tattvajianam is called Marga. The secret is that
Tattvajfianam happens due to the strength of earlier impressions and the impressions

of Siitras (principles) such as "sarvam ksanikam" (everything is momentary) etc.

Buddha told some disciples, who were asking about the Siitranta (end of the principle)
— since you are asking about Siitranta you will be identified as Sautrantikas. Initially Buddha
preached "sarvam $tinyam" (everything is void). "Then there will not be the universe" asked
Vijhanavadins. "Okay, let us accept Jianam" said Buddha. Then there was the question — how
can there be Jianam without an outside thing (bahyartha)? Buddha said — "okay, let us accept
'bahyartha"'. Then some disciples asked "where is the end of this Siitra?" These later came to

be known as Sautrantikas.
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IV. Vaibhasikas

Although the bahyartha (outside thing) such as gandha (smell) and "antarartha" (inner
thing) such as ripadiskandha are there, in order to generate aversion to some students,
Buddha said "sarvam $tinyam" (everything is void). To some others, who were particular
about Vijiianam, he said "vijianameva ekam sat" (there is only one thing called Vijiianam).
To a third group of students, who believed "ubhayam satyam" (both are real), he said
"vijieyam anumeyam" (the thing to be known is inferential). Then the fourth group said

"seyam viruddha bhasa" (this is self-contradictory). So they became Vaibhasikas.

Madhyamikas accept "sarvasiinyatva" (everything is void). Yogacaras accept
"bahyarthasiinyatva" (there is no any outside thing). Sautrantikas accept
"bahyarthanumeyatva" (the outside thing is inferential). Vaibhasikas accept

"bahyarthapratyaksatva" (the outside thing is perceivable).

Bhavanacatustayam: Buddha preached the four Bhavanas (theories / principles)

1. §d &I &:Iﬁ'amz[ (sarvam ksanikam ksanikam): Everything is certainly

momentary.

2. |G gztr §'U# (sarvam duhkham duhkham): Everything is full of misery or causes

misery.
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3. g9 TII8TUT TTeleTu TH (sarvam svalaksanam svalaksanam): Everything would have
an identification of its own. One looks at a thing such as "ghata" (pot) for the first
time and identifies it as "ghata". This is possible following the Jati (class), i.e.
ghatatva (potness), that is immutable and present there in a ghata. Similarly, vrksatva,
purusatva, stritva (treeness, manhood, womanhood) etc. This is the argument of
Naiyayikas (Logicians). But since Bauddhas do not accept anything to be immutable /
eternal, they do not accept Jati. They follow Ksanikavada (the theory of

momentariness). So Svalaksanam is to counter Jati.

4. |S Q]\Fd' [=TH (sarvam Sunyam Sunyam): Everything is certainly void.

Dichotomy of Jiianam

According to Sautrantika everything is "anumeya" (inferential), i.e. there is no
Pratyaksam (Perception). Without Pratyaksam there cannot be Anumanam (Inference). And it
is also illogical to declare that there are no bahyarthas (outside things). So, a padartha (thing)
is of two types — grahya (the one taken as a thing) and adhyavasaya (the one that is decided).
Between them the "nirvikalpakagrahya", the thing to be taken without any qualifier such as
Riipa (form), Jati (class), Samjna (name) etc., is authentic as there will not be any artificial
creations or superimpositions. Since "Adhyavasaya" is "savikalpaka" (having qualifiers such
as form, class and name), i.e. is full of artificial creations, it is not authentic. The theory is

summarized —
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A - L 4
heddIeHATed Ycd&T [d[dehedshH |

faehedl aedieTaeHareguTaa: |
e aE, JAOT g 7oA, Ifedls=g2T|
o dea@Ed; o dedle eeiagdfegarieota |

kalpanapodhamabhrantam pratyaksam nirvikalpakam |
vikalpo vastunirbhasadasamvadadupaplavah ||
grahyam vastu, pramanam hi grahanam, yadito'nyatha|

na tadvastu; na tanmanam $abdalingendriyadijam ||

Dvadasayatanapuja (Worship of twelve resorts)

Bauddhadarsanam advocates the worship (leaving the restricted things and enjoying

the things through senses) of twelve resorts —

BRG] gR: GATCRMAATIe cl

aRd: gereiranfer frasdRe gfard: I

AATeG IO Idd dUT FHfegIToT T

AAY gefaRTY derd eareamade e |
arthanuparjya bahusah dvadasayatanani vail
paritah plijaniyani kimanyairiha ptjitaih Il
jhanendriyani paicaiva tatha karmendriyani cal

mano buddhiriti proktam dvadasayatanam budhaih |
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Having collected the things by all means, the twelve resorts are to be
worshipped. What is the use of worshipping other things? Five senses of
cognition, five senses of action, mind and intellect are said to be the twelve

resorts.

Bauddhamatam (the theory of Bauddhas)

In Vivekavilasa the gist of Bauddhamatam is given:

Slerr=tr garat ¢ faed o &ToTssIR+]|
IAHITEIT Teaadsed g HArdl
G WHAIAA Ag dd: AT A |

ATTRATE T ST AT HIATHT: |

bauddhanam sugato devah visvam ca ksanabhanguram |
aryasatyakhyaya tattvacatustayamidam kramat ||
duhkhamayatanam caiva tatah samudayo matah |

margascaittasya ca vyakhya kramena S$riiyatamatah |

For Bauddhas Sugata (Buddha) is God. The universe goes on perishing by the
moment. There is Tattvacatustayam (four factors), which is also called Aryasatyas (truths of
Aryas) — Duhkha (misery), Ayatanam (resort), Samudaya (Atma) and Marga

(momentariness). Now the commentary —
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q-W HETRUT: Fhetll: o F g5 Fehifelar: |

fa3TeT deAT G4 HERRT FIAT T |
duhkham samsarinah skandhah te ca pafica prakirtitah.
vijianam vedana samjfia samskaro riipameva call
A person in this universe would have five Skandhas; which are the causes of
misery — Vijiianaskandha, Vedanaskandha, Samjiiaskandha, Samskaraskandha
and Riipaskandhal

T TToT regleT: fasar: U= ATT8H |

THRITAA T EaTGMI TS oI

paficendriyani $abdadyah visayah pafica manasam |
dharmayatanametani dvadasayatanani tull
Five senses such as ear etc, five things, i.e. Sabda etc., mind and body are the

twelve resorts.

TETENAT 10N TEATHACS T =0T ghe|

HTCATCHIITTHTAIET: T T AT IoT: |
ragadinam gano yasmatsamudeti nrnam hrdil
atmatmiyasvabhavakhyah sa syat samudayah punahl||
From which the group of Raga (desire) etc. is born in the minds of the people,

that Atma, also called the nature of Atma, is called Samudaya.

&7fOTehT: TAETHRT STy IT ATHAT T
g #ArT sfa AT @ I Aefs A=

ksanikah sasvasamskara iti ya vasana sthiral

20



sa marga iti vijieyah sa ya mokso'bhidhiyate |
The firm belief that all the impressions are momentary is called Marga and the

same is Moksa.

YCHETHAAT ° JHATUTG IS T
TTSIEUTART SheeT: TATAT JHTHTC: |
pratyaksamanumanam ca pramanadvitayam tatha|
catusprasthanika bauddhah khyata vaibhasikadayah |l
Pratyaksam (Perception) and Anumanam (Inference) are the only Pramanas
for Bauddhas. They also have four doctrines and Vaibhasikas etc. are the

denominations.

37f ATATTeaa JHTTEROT S Foad |

AHATfecehel Scetanearsdf o afgaa: |

artho jiananvito vaibhasikena bahu manyate |

sautrantikena pratyaksagrahyo'rtho na bahirmatah |l

Vaibhasika accepts a thing with cognition. Sautrantika does not accept a thing

that is outside. Rather, everything for him is inferential.

HTPRATET Jeier: APMaRET HAT|

Faell WA FaEAT Hedod HEIAT: T |

akarasahita buddhih yogacarasya sammatal|

kevalam samvidam svastham manyante madhyamah punah|
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Yogacaras hold that intellect itself turns into the form of a thing and shines
like a thing. Madhyamikas accept that cognition only will be there in its own

form.

M ATAT AT A TS G T 37dT |

IJUIHATY ST FFRNT Fehlfcie
ragadijiianasantanavasanocchedasambhava |

caturnamapi bauddhanam muktiresa prakirtita |l

All the four kinds of Bauddhas agree that by the destruction of the impressions

of the Cognitions of Raga (desire) etc. one would get Moksa.

il HHAUSS: AUSY AR JaTeoTsHisTTa |

TgH WrdFaicd I RIB diqufaaia: |

krttih kamanduluh maundyam ciram piirvahnabhojanam |

sangho raktambaratvam nca $isriye bauddhabhiksubhih ||

Bauddhabhiksus have resorted to the skin of an antelope, Kamandalu (a jar),

clean shaven head, old cloth, only morning meal and red cloth.

k %k %k %k 3k
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